


when it comes to analys ing the ideologies of Islamic fundamentali st groups in A lgeria, Sudan and South 

Africa. 

3.2 WESTERN HEGEMONY IN THE MIDDLE EAST 

3.2.1 The rise of the West 

The Muslim world 's and impress ive history of territorial and intellectual expansion, spanned more than 1000 

years . Fuller (2003: I ) cites the Israeli scholar Kramer: 

In the year 1000, the Middle East was the crucible of world civili sati on. One could not lay 
claim to true learning if one did not know Arabic ... A n Islamic empire, establi shed by conquest 
four centuries earlier, had spawned an Islamic civili sati on, maintained by the free wi ll of the 
world's most creati ve and enterprisi ng spirits ... [T]here could be no doubt that the dynasti es of 
Islam represented the political, military, and economic superpowers of the day ... The supremely 
urbane civili sati on cultivated genius. Had there been Nobel pri zes in 1000, they wou ld have 
gone almost exc lusive ly to Moslems. 

By the ninth century, the world of Islam had attained impressive proportions, ranging from the Indus Ri ver 

in the east to the A tl as Mountains in the west. Christian Europe saw the cons istent infiltration of Islam into 

its territories: The Muslim world held Spain, Southern France, a part of Italy, as well as the islands of 

Crete, Corsica, Sici ly and Sardinia. The Islamic world also led the world in science, art, mathemati cs and 

military mi ght. Both intellectuall y and politically, its supremacy was at thi s point unequalled (Husai n 1995: 

158). 

No other culture in the history of the world equals Islamic civili sation in terms of the duration of its 

ex tensive influence and the geographically diverse and vast region of the world it covered. As Ful ler (2003: 

2) puts it : "Thi s civi li sati on formed the heart of the world order far longer than Western civili sati on has, 

and over a far broader region." Fuller 'S statement merits a closer look at what lay behind thi s prolonged 

achievement of Islamic civilisation. For many Muslims it is unnecessary to speculate about the reasons for 

their predecessors' success. Islamic civili sation created an enduring system of be lief, governance and social 

order, incorporating a substantial variety of regions, cultures and peoples, because of the strength of Islam 

which lies in the fact that it is the message of God as revea led to the last of His prophets: Muhammad. 

Islam, as reli gion, thus becomes important in Muslim hi story as a source of "deep sustenance, support, and 
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guidance" and its spiritual inspiration and related vi sion of soc ietal organisation can be seen as a reason for 

its permanent acceptance by such a di versity of cultures and peoples over such a long peri od of time. In 

fact, rarely in history has any Muslim culture been supplanted by another religious culture. To sum up then, 

even Westerners, however they may view Islam, cannot ignore the fact that it , in both a political and social 

sense, has prevailed over a greater part of the world, for a longer peri od o f time and has included more 

diverse cultures than any other religion. Thi s impress ive hi stori cal record suggests that Islamic civili sati on 

represents a powerful cultural force, capable of meeting the soc ial, ethical and moral needs of diverse 

cultures for long peri ods of time under di ffering histori cal and reg ional conditions (Fuller 2003: 2-4). 

However, despite their impressive record of dominance in several important spheres, Muslims were 

unprepared for a shift in the balance of power and creati vity away from them, something that started 

around the 15th century. ''The ri se of the West is unparalleled in world hi story", A rmstrong states (2000: 

14 1). For centuries the countries north of the Alps had been viewed as backward. By the 12th and 13th 

centuries these European countries had more or less caught up with the dominant cultures of the time, and 

by the 16th century a process of maj or transformation and development had begun that would result in the 

West's domination of the rest of the world . This unique developmental achievement would even surpass 

the pos ition the Islamic empi re held during the ninth century (Armstrong 2000: 14 1). 

A t the beginning of the 18th century several parts of the Islamic world had become subjected to the impact 

of the economic and military challenge of an emerging moderni sing West. A key development that took 

place was a reversa l in the power relationship between the Islamic world and the West. Whereas the former 

had held an offensive, ex pansive pos ition vis-cl-vis the West, it was now forced to take on a defensi ve 

posture. Islam's dominant ro le in world history was replaced by that of Chri sti an Europe, which '''as 

experi encing a prolonged peri od of outstanding creati vity whi ch was to prove hi storically decisive for all 

the world" (Esposito 199 1: 42). 

3.2.2 Colonisation of the Islamic world 

European moderni sation would impact seriously on the Islamic world. The constant progress made by the 

moderni sed states and their industriali sed economies, in both Europe and progressive ly al so its A merican 

co lonies, meant that there would have to be continual expansion in order to tap new markets, as those in the 
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home countries had been saturated. A process of co lonisation began, with the aim of drawing agrarian 

societies into Europe's commercial network (Armstrong 2000: 143). By the late 19th and early 20th 

centuries European coloni alist penetration of the Islamic world ex tended from Morocco to Indonesia6 A 

military and economi c presence often resu lted in foreign political domination or rule: the French in North, 

West and Equatori al Afri ca, as we ll as the Levant (now Lebanon and Syria); the British in Palestine, 

Transj ordan, Iraq, the Arabian Gu l f and the Indian subcontinent; the Dutch in South-East Asia. Even where 

Muslims retained self-rule, as in the Ottoman Empire and Iran, they were nonetheless forced in to a defensive 

posture against Western political and economic expansionism (Esposito 199 1: 42). 

European interest in the Middle East was until the 20th century mainly strategic. Throughout the 19th 

century the "Eastern quest ion" had invo lved Russia and Britain competing for influence in the reg ion and 

contro l over communications at the expense of the Ottoman Empire. The end of World War One saw a 

dramatic shift of focus in terms of the " Eastern question". A n important development was the 

dismemberment of the Ottoman Empire: its heartland became Turkey, while its former Arab dominions were 

divided into seven separate states or co loni al entities. Two of these new entities (Lebanon and Syri a) were 

now ruled by France, three (Iraq, Jordan and Palestine) by Britain, and two (Saudi Arabia and North Yemen) 

became independent Arab monarchies (Halliday 1996: 23). According to Armstrong (2000: 148) thi s was 

seen as an outrage or, more strongly, as a betrayal, as the European powers had prom ised independence to 

the A rab provinces of the Ottoman Empire. A nother Factor that contributed strongly to the Muslims' fee ling 

that they had been betrayed was the Arab provinces' support for the A llies in the First World War against the 

Ottoman Empire which had sided with Germany. 

Halliday ( 1996: 23) explains that with the di vision of the Ottoman Empire, a redefin ition of the strategic 

ri va lry in the region took place. Just prior to World War One substantial quantities of oil had been 

discovered in and near the Persian Gulf, which meant that the Middle East, which had thus far been of geo­

strategic importance, now took on an intrinsic economi c significance. A lso Western Europe would 

increasingly have to deal with ri val powers in the form of the US, wh ich had entered the Middle Eastern 

arena for the First time (in the earl y stages mainly in the form of oil companies) and Communist Russia after 

the 19 17 Bolshevik revo lution. 

f> More specilically: France cS lablishcd ilsdr as a colonia l power in Algeria ( 1830). Tunisia ( 188 1) and Morocco 
( t912) ; Italy in Libya ( 19 It ) and Britain in Egypt ( 1882). Sudan ( 1898), in South Arabia ( 1819) and in the stri ng o r 
coastal Persian gulf states (la te nineteent h century to 19 14) (Hall iday 1995: 22-23). 
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As the Middle East took on more and more significance, one Muslim country after another came under 

Western contro l. The co lonised countries consequently provided raw materials for export to the European 

states which had colonised them , and would receive cheap manufactured Western goods in return, usually 

ruining the prospects ofa success ful local industry (Husain 1995: 158). M oderni sation along Western lines 

would also take place; financial and commercial li fe would be transformed to conform to a Western system, 

and at least some of the " nati ves" needed to famili arise themselves with the modern ideas and ethos that they 

had now become permanently exposed to (A rmstrong 2000: 144). Husai n ( 1995: 158) also mentions the 

introduction of Western secular education and exp lains how the indigenous el ite, simultaneously impressed 

and antagoni sed by European power, both emulated and cooperated with their co lonial masters. Embracing 

Westernisation and seculari sati on, they internalised Western attitudes, lifestyles and ideologies and were 

thus poised to take power following independence. 

The introduction of moderni sation in the Muslim world is dealt with by Esposito ( 199 1: 43) who discusses 

how the Ouoman Sultan Mahmud II ( 1808-39) and his vassa l in Egypt Muhammad (M ehmet) A li ( 1805-49) 

tried to emulate the West in the 19th century. It is interesting to note that these leaders went to great lengths 

to reform their societies along Western lines, even though, at this stage, their territori es were not yet under 

colonial rule. This underlines their fervent desire to se lecti ve ly adopt modern developments in the hope that 

this wou ld result in material improvements. It is important to note here that earl y 19th-century moderni sation 

efforts were not ex tended to all areas of society, but had their primary impact on the mi litary-bureaucrati c 

insti tuti ons of the state. Change was adopted by the state and implemented by a small politica l elite, wh ich 

was responding to the ex ternal threat of European expansionism and not to internal , societal pressures for 

soc ial change. Watt ( 1968 : 11 6) adds an interesting point in that he says that often, but in especially in the 

case of the Ottoman Empire in the 19th century, "a show was made of taking over European institutions in 

order to impress on European statesmen that Islamic countries were rapidly transform ing themselves into 

'modern ' states." 

Thi s initial piecemeal moderni sation introduced by M ahmud II was later developed and systemati sed by his 

son Abdu lmejid through an ambitious series of reforms known collecti ve ly as the Tanzimat 

(reorganisations). State-supported, modern , European-inspired institutions soon challenged thei r Islami c 

counterparts: new secular schools were establi shed to train not only the military but a new bureaucrati c 
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corps; land reforms were introduced, as we ll as new legal codes and courts to regulate civ il , commercial and 

penal affairs. A significant characteri sti c of these reforms was the increas ing seculari sation that the Islamic 

state was becoming subject to: religion was separated from the institutions and functions of the state. 

U ltimately, however, the effects of modern reforms, both in the Ottoman Empire and elsewhere in the 

Muslim world, did not filter through to all sections of the local populations. The Islamic basis of Muslim 

states had been altered by a progress ive seculari sation of society, in which the ideology, law and institutions 

of the state were no longer of an Islamic nature but were indebted to imported models from the West. This 

resu lted in a bifurcation of Muslim soc iety, which was ev ident in both its educational, as well as its legal 

system. The coex istence of traditi onal religious and modern secular schools, each with its own constituency, 

trained two classes with di vergent perceptions: a Westerni sed elite minority and a more traditi onal, 

Islamically ori ented maj ority (Esposito 199 1: 44-46). 

A rmstrong (2000: 145) makes a similar point. She argues that the process of W estern is at ion was not 

embraced by the entire populations of agrarian co lonies, who, instead, ex perienced it as " invasive, disturbing 

and alien". M oderni sation took place only superfici ally, as, what had taken Europe three centuries to 

develop, had to be achieved at top speed in the colonies. Whereas all classes of European society had had the 

opportunity to deal with modern ideas, usually only the upper classes in the co lonies would rece ive a 

W estern education and come to terms wi th the dynamics of modernity. A di vision thus took place in soc iety, 

between those who had had the opportunity to embrace moderni sation and those who had been left behind to 

continue functi oning according to an agrari an way of life (this can be seen to include not only long­

establi shed modes of production, but also a trad itional way of thinking and adherence to a fixed set of 

cultural prac ti ces). Those who had been exc luded from the moderni sation process suddenly had to deal with 

see ing their country become totall y alien to them; suddenl y they were rul ed according to secul ar foreign law 

codes, which hitherto they had been unfamiliar with. 

It is here where it becomes necessary to consider the impact that such drastic changes had on the populations 

of Muslim countries. What had been the causes for the dec line of the world of Islam? How would Muslims 

react to these; how would they explain them ? What wou ld be the impact of moderni sation and the 

introduction of modern secular institutions on the political, economic and social conditions in Muslim states 

and how has thi s impacted on conditions in these states today? Most importantly, for the purposes of thi s 

dissertation, what would be the impact of moderni sation on Islamic politica l thinkers, specifically 
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fundamenta li st thinkers? A ll of these questi ons are pertinent and need to be addressed in order to set the 

scene fo r a tho rough and successful analysis of the ideologies of Islamic fundamentali st groups in Algeria, 

S udan and South Afri ca, which is what the nex t chapters deal with . 

Musli ms started posing several questi ons about what it was that had led to the decline of the Islamic world 

and why it is that Western civi li sati on that had once lagged so far behind the world of Islam had managed to 

not onl y take over but a lso dominate it. These questi ons are not onl y of re levance to the period immediately 

following the West 's infiltration of the Islamic world (as has been di scussed so far), but are a lso important in 

li ght of the West's ever-increasing cultural, economic and po litical hegemony today, as personi fied by the 

US and its va lues, and Islamic thinkers' and acti vists' react ions to thi s (as is dea lt wi th in detail later on). For 

a number of Islamic thinkers the mora l and spiritual decline of Mus lim societies is the primary source of the 

prob lem. Fuller (2003: 4) elaborates on thi s statement and the addi ti onal complex issues that it rai ses: 

What is it that Islam provided that has been lost? Precise ly what element of a straying from 
Islam was most responsible for that subsequent dec line? Lack of rightly gui ded - that is good -
leadership? Poor governance? Withering of just societi es? Loss o f mora l va lues by the masses 
of the popu lati on? Weakness stemming from loss of direction ? Even if these failures are 
ack nowledged, specifi ca ll y what mistakes were committed? Does it simply bo il down to non­
observance of the Sharia (Islamic law)? Or a broader loss of faith (Il11all )? 

The above gives some insight into an Islamic perspecti ve on the decline of the world of Is lam. The crucial 

ro le of Islam in peoples' po liti ca l, social and spiritual env ironment is central to an understand ing of such a 

perspective. If Muslims saw the success and strengt h of Islam as the reason for the dom inance of Islamic 

c ivil isati on in the past, in terms of both Islam ' s re li gious and social capacity, it follows that a decline in 

Islami c civili sation wou ld be lin ked to a view that Muslims have somehow strayed from the path of Islam . 

As Fu ll er (2003: 2) puts it: 'Thus many Muslims attribute the past achi evements and durabi lity of Islamic 

civili sation to the very message and impleme ntation of Islam itself. Logica ll y then, an y apparent straying 

from the faith may be perceived as a direct source of decline and fai lure." It is important to take into 

consideration thi s parti cular viewpoint, as one may posit the argument that if the strength and influence of 

Islam we nt hand in hand with the successes of Islamic civili sation in the past from the po int of view of 

Muslims, a revival of Islamic values may be necessary to re-invi gorate the pos ition of Muslim countries (vis­

ii-vis the West) in the world today. The precepts of Islam ic political thinkers wi th a range o f differing ideas 

and proposal s on the subject are di scussed in detail later on. 
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Fuller (2003: 5-7) a lso pos its a few other signifi cant causal factors, other th an moral and spiritual decl ine, 

that may be viewed as reasons fo r the loss of power of the Islamic world . The first of these factors is what he 

refers to as "the death of Islamic inte ll ectual vigour and curiosity", which resulted in a decl ine of creati ve 

thinking in the fi e lds of Islamic theo logy, philosophy, science and technology. This a lso meant that 

graduall y it became forbidden to criti ca ll y scrutini se Islam's own tex ts and sources of authority, as had been 

poss ible in earli er centuri es . The stagnati on of Muslim intellectual vigo ur became ev ident in the co ll apse of 

Muslim sciences and even a general passivity toward late r sc ientifi c and technological development in the 

West, unti l it became imposs ible to ignore the increasi ng importance and challenge of Western civili sati on. 

Eve n in the face of the West 's challenge, most Muslim refo rmers prim ari ly saw the West as rhe ori g in ancl 

produ cer of technology, without cornin g to grips with other crucial e lements of Weste rn civil isati on, such as 

democracy and li beral va lues, that made it a ll function, Noorani (2002: 33) makes an interesting point : 

" Muslims woul d do well to refl ect why Europe, whi ch had borrowed a lot fro m the m, fo rged ahead, while 

Muslim states stagnated." It is a lso important to note that hi storicall y the inte llectual stagnati on ex peri enced 

by the world of Islam preceded Western co loni a li sm and thus made res istance to it very diffi cult. The fac t 

that the Muslim world , whi ch had once been at the fo refront of inte l lectua l and scientifi c achievements, 

stag nated and soon lagged far behind the West part iall y ex plains not only why Islamic civ ili sati on decreased 

in importance, but a lso why it was unab le to meet the cha ll enges of the West, namely co loni a li sm and 

moderni satio n. 

In te rms of extern al factors, Fu lle r (2003: 5) also argues that recentl y in Muslim hi sto ry it has been 

co loni ali sm whi ch has been a fac tor in impeding th e development of Musli m states across the world. As 

already discussed earli er, traditi onal institut ions were replaced by secul ar a lternati ves, which, however, did 

not a lways successfull y take ho ld in Muslim soc ie ti es. Musli m states are sti ll concerned with ex ternal 

dominati on today, even if it no longer takes the form of co nt ro l and dominati on by the coloni al powers. 

A nother facto r that can be linked to the decline of the Muslim worl d is e nviro nmental degradati on. Di amond 

(in Fulle r 2003: 6) argues that over the centuries the Fertil e Crescent increas ing ly started showi ng signs of 

deforestati on, dess icati on, as wel l as a decreased avail ability of animal and natural resources. The argument 

goes that a lthough Western Europe contributed little to world civili sati on unti l the late Midd le Ages, its 

fe rtil e land and emerging creati ve and inte llectual vigour led to the eventual emergence of a new and 

powerful West. European civili sation was founded to a substanti a l ex tent on the successes and know ledge of 

past societies, such as those of the Islamic world, whose enviro nments were no longer as produ cti ve, It also 
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has to be taken into consideration that Europe was ri ch in coa l, hydropower, timber and iron ore at the time 

of the fina l co llapse of the Ottoman Empire, which were essential for the industriali sation process and 

crucial for Western political and economic development, to take hold. The Middle East, on the other hand, 

was marked by a growing aridity, and was at thi s point in time not aware of its considerable oil riches which 

wou ld on ly be discovered later on under European colonial control. 

A number of factors thus contributed to the weakening of the Muslim world 's dominant position in the 

world. [n the eyes of Muslims these may predominantly take the form of a straying from the path of Islam, 

which had for centuries been close ly linked to the political and intellectual successes of Islamic civili sati on. 

In addition, a number of other causes, both internal and ex ternal , seem to have played a role in making the 

Islamic world more vulnerable to penetration and ultimate ly co loni sation by the West. It now becomes 

important to give a detailed analysis of the feelin gs that Muslims harboured towards the West and vice-versa 

and how these attitudes impact on the relationship between the Muslim world and the West today. 

A s a result of the co lonisation process, the [slamic world was quick ly and permanently reduced (like 

virtually all of the developing world) to a dependent bloc by the Western European powers. The co loni sts 

openly showed hostility towards Muslims, as they, being so focused on their modern ethos, were appalled by 

what they perceived as the backwardness, inefficiency and corrupti on of Muslim soc iety (Armstrong 2000: 

146). Noorani (2002: 29) cites Minou Reeves' work Mllhallllllad in Ellrope on the hostil e attitude of 

European co lonists toward Islam . Reeves (in Noorani 2002: 29) describes thi s as follows: 

On his arri val in Jerusalem [ 19 17] General Allenby made a hi stori c remark which indicated that 
the long-standing animos ity between Christendom and [slam was not over and that the 
crusading mentality was still ali ve. Speaking in public, he announced that the crusades were 
now finally completed [because of Britain 's success ful occupation of Palestine] . And three 
years later in 1920, when French troops occupied Damascus, their commander marched up to 
Saladin 's tomb in the Great Mosque and cried: "Nolls reVe/lOns, Saladin" (We are back, 
Saladin). The deep-seated contempt for Islam had long disp layed itse lf amongst the French 
colonialists as a sense of vindictiveness towards the Muslim populations of the Fonner Ottoman 
Empire. 

Another example which illustrates the co loni sts hostility towards the inhabitants of the Muslim countries 

they occupied is the opinion of British Foreign Secretary AJ. Balfour on the subject of Briti sh occupation of 

Palestine: "The four Great Powers are cOlllmitted to Zionism, and Zionism, be it ri ght or wrong, good or bad, 

is rooted in age- long tradition, in present needs, in future hopes, of far profounder import than the desires 
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and prejudices of the 700 000 Arabs who now inhabit the ancient land". This statement needs to be 

considered in li ght of the fact that there were only 60 000 Jews in Palestine at the time, as opposed to the 750 

000 Muslims, mostl y Arabs, who li ved there. Reeves takes Western co lonial dictates and Zionism as being 

the factors that tri ggered the modern confli ct between Muslims and Jews. In this way Islam was rad ica lised 

and severed from its "mother-faiths" Judaism and Christianity, as had happened in the Medieval Ages. 

Westerners assumed that European culture had always been progressive, but lacked the historical perspective 

to see that all that was " wrong" with Muslim society was that it was pre-modern and agrarian, exact ly what 

Western Europe had been a few centuries earli er. The co lonists also o ften assumed that Westerners were 

inherently and racia lly superi or to "orientals" and ex pressed thi s contem ptuous notion in a vari ety of ways. 

As is to be ex pected, this treatment of the Muslim populations by their W estern European co loni sers had 

serious consequences. Western people are often at a loss to understand the hostility and anger that many 

Muslims feel for the Western culture, a culture which Westerners associate wi th liberation and 

empowerment. This very same culture is, however, assoc iated with very different ideas by the Mus lim 

populations on whi ch it was forcefull y imposed (Armstrong 2000: 146). Thus, while for Western Europeans 

and US ci ti zens industria li sati on and its related developments resulted in a betterment of economic 

conditions and politica l liberti es overall , for Musl im people the imposition of secular Western politica l and 

economic institutions on their Islamic culture was seen as a threat to religion, morality, tradition. It also did 

not, as is seen later on, bring political and economic empowerment to Muslim states as the local elites had 

hoped. Thi s was because, as was the case with most former colonies, co lonial powers would not allow for 

the coloni sed countries to become too developed under co lonial rul e; the idea was to benefit from them, not 

create potential competitors. 

The Muslim response is not bizarre or eccentri c when seen in light of the fac t that because 
the Islamic world was so widespread and strategically placed, it was the first to be 
subjected, in a determined and systematic way, to the colonisation process in the Midd le 
East, India, Arabia, Malaya and a significant part of Africa. The Muslim reaction to the 
moderni sation process imposed by the West was 'he paradigmatic reaction shown by 
other co lonised populations too (Armstrong 2000: 146). 

3.2.3 "Islam" and the "West" 

Here it becomes necessary to critically examine how the re lationship between the West and the Muslim 

world is viewed by writers and thinkers from both sides and also how these perceptions impact on the 
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general public in Europe, the US and Muslim countries respectively, in order to link the histori ca l discuss ion 

of the interaction between the West and the Muslim world, which has taken place so far, to the present. Such 

a discussion is also important because it sets the scene for the section on Islamic rev iva lism to fo llow, 

poi nting to some important elements that characteri se the relationship between the West and the Muslim 

world . 

Halliday (2002: 14) states that whether the discussion has been about relati ons between Muslim states and 

non-Muslim countries, or relations between non-Muslims and Muslims w ithin Western countries, the 

tendency on both sides (with some exceptions) has been one o f alarmism and simplification. A 

simplification by Westerners of Muslims in volves many obvious issues: terrorism (thereby assuming that 

most Muslims are terrorists or most terrori sts are Muslims); the degree of aggress iveness found in the 

Muslim world; the ex tent to which Muslims are responsible for thi s and the unwillingness of Muslims to 

allow for diversity, debate and respect for human ri ghts. The sensat ionali st media in the West expounds such 

ideas, as do writers who are aware of the current anxieti es of the reading publi c: Samuel Huntington's "c lash 

of civili sations" thesis (which has been dealt with in the second chapter of this dissertation) is a case in 

point. Muslim simplification of Westerners invo lves, on the one hand, a stereotyping of the West, on the 

other, the asserti on of a unitary identity for all Muslims, and of a unitary interpretation of text and culture. 

Pu Iler (2003: 146) adds to the li st of Western gri evances: prol i feration of weapons of mass destruct ion, 

Israel 's security, oil and strategic instability. Western imperiali sm, an American-dominated hegemonic 

world order, Western interventioni sm, US indifference to democracy in the Arab world and indiscriminate 

US support for Israe l are items added to the li st of Muslim grievances. 

Western deni gration of Islam goes back centuries and is close ly linked to the threat which Western Europe 

saw in the erstwhile dominance and superi ority of Islamic ci vili sati on for hundreds of years. Reeves (in 

Noorani 2002: 30) points out how "over the course of no less than 13 centuries a stubbornl y biased and 

consistently negati ve outlook had persisted, permeating deep levels of European consc iousness ... 

Churchmen, historians, ori entalists, biographers, philosophers, dramati sts, poets and politicians alike had 

sought to attribute to Islam and especially to Muhammad fanatica l and disreputable, even demonic 

characteri sti cs" . As was pointed out earli er already, thi s att itude was carried over to the period of 

coloniali sation by the West of the Islam ic world , which Western European leaders and officials generally 

saw as a continuation of the Crusades (a series of seven had been launched against Muslim rulers from 1095 
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to 1270), a ri ghtful assertion of Western prowess vis-d-vis the Islamic world . Though the persistently 

derogatory vi ew of Islam has to some degree been tempered by more balanced pictures of Muhammad and 

hi s re li gion which have begun to appear in Western writings, entrenched in the minds of many Westerners 

are images of a radical , anti-Western and violent Islam that bears the characteristi cs of age-o ld prejudices. 

Furthermore, there are several problems with the notion that " Islam" is the enemy of the West. As Halliday 

( 1996: 107) puts it, the image of an "Islamic threat" presupposes that those peo ple who are " Islamic", in 

some general re li gious and cultural sense, ad here to beliefs and policies that are strict ly described as 

·· Islamist" o r ··fundamentali st"". This also suggests that most Mus lims seek to im pose a po litica l programme, 

supposedly deri ved from their re li gion, on their soc ieties. The fact that most Muslims are not supporters of 

fundamentali st movements is obscured, and the conditi ons under which some Muslims do turn to 

Fundamentalism are overl ooked . Thus, everything is far too simplistically ascribed to Is lam and its ge neral 

influence. As with other political myths the fact that certain ideas about them are propagated gives them a 

di stinct rea lity - '·for those they are designed to mobili se, but also for those against whom they are directed" 

(Halliday 1996: 107). 

Noorani (2002: 36) elaborates on thi s point by referring to instances where reputed Western scho lars of 

Islam, as opposed to the sensati onal ist media or pub li c opinion, have equated everything that has to do with 

the Muslim world wi th ·' Islam". He quotes Said' s view on thi s issue (i n Noorani 2002: 36) in the lalle r" s 

Coverillg Is/alii: 

Why is it that a who le range of politi cal, cultural, soc ial , and even economic events has often seemed 
reducibl e in so Pavlov ian a way to ··Islam"? What is it about " Islam" that provokes so quick ancl 
unrestrained a response? In what way do ·' Islam" and the Islamic world differ fo r Western ers from, 
say, the rest of the Third World and , during the Cold War, the Soviet Union? 

One author who deserves special noti ce in terms of projecting the stereotypical image of Islam and Muslims 

as menacing militant fundamentalists is Lewis, a British writer who has dealt with the subj ect mailer of the 

Arabs and Islam for over halF a century and has become a renowned academic in both Britain , and more 

recentl y, the US. His essay ·'The Roots of Muslim Rage" is according to Noorani (2002: 38) ·'a crude 

polemic devoid of hi storical truth, rati onal argument, or human wisdom", which ·'attempts to characteri se 

Mus lims as one terrifyingly collective person enraged at an outside world that has disturbed hi s almost 

primeva l calm and unchallenged rule". This is dangerous as it presents the essentially peaceful and tolerant 
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Islamic faith as a "subversive", "dangerous" phenomenon out to seek revenge against Weste rn domination 

and all Muslims as equally "enraged" at having been exposed to the modern world and not being able to 

deal with it. To once more emphas ise thi s point : Said noted that in the works he studi ed " Islam" was not 

onl y dealt with inaccurate ly, but there was a lso an abundance of "express ions of unrestra ined e thnocentri sm, 

cultural , and even racial , hatred, deep yet paradoxi ca ll y free-noating hostility". All of thi s was present in 

what is genera ll y presumed to be a fair, balanced and responsible coverage of Islam (Noorani 2002 : 39). 

Ano ther reason why connating " Islam" with all the issues and problems in Muslim countries is proble matic 

is because a lthough a substanti a l percentage of the gri evan ces vo iced by Muslims in any society may relate 

direc tl y to re ligious matters (on issues such as the schoo l curri culum, dress and diet), much of what is 

presented as the Islamic critique of the West has littl e or nothing to do wi th re li gio n. Support fo r Palestine, 

denunciati ons of Western hegemony in the oil market, so li darity with iraq , opposition to Soviet invo lve ment 

in Afghani stan, denunciations of cultural imperiali sm and protests at double standards on human ri ghts are 

a ll part o f "Muslim" protests against the West, but are not necessaril y reli gious in content, or specific to the 

Muslim world . The Chinese condemnation of Western human ri ghts interference, on the grounds that it 

vio lates sovereignty, mirrors the Iranian one (Halliday 2002: 25). Again then, reducing issues in Muslim 

countri es that somehow in vo lve the West to a predominantl y re li gious-inspired, fanati cal " Islamic threat" 

obscures the ex istence of concrete po liti cal, economic and soc ial grievances th at Muslims may have. If a ll 

Muslim complaints against the practi ces of Western governm ents are c lassed as re li gion-inspired , it becomes 

much easier for the latte r to (pretend to) be ignorant of why many Muslims find Western po li c ies in the 

Middle East upsetti ng. 

Also, the anal ys is within the West of attitudes toward Islam and Islamic traditi on cannot be divorced from 

what is go ing on within Mu slim, societies thell/selves. It is crucial not to deny those Muslims who are 

sufferin g human ri ghts abuses at the hands of other Muslims the ri ght to protest. (The victims may range 

from politi cal pri soners to trade unioni sts, journali sts and women, as we ll as members of those e thni c groups 

within Musli m countri es who are deni ed recogniti on and group ri ghts.) " Islamopho bi a", Halliday (2002: 26) 

argues, can easil y be used to s ilence criti cs of national states and e lites, because from thi s premi se there can 

onl y be one Musli m voice, whi ch would prec lude the possibility of Mus lims protestin g against the practi ces 

of other Muslims. 
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On the other side of the coin, it is also important to consider the dangers of overly simplified views that 

some Muslims hold of the West, what Fuller (2003: 149) terms thejihadisT view of the West and which ties 

in close ly with the radicalist branch of the Islamic fundamentalist contribution to Islamic rev iva lism which is 

discussed in later on. The modern jihadisT ideo logy reinterprets the concept of j ihad against unbelief as 

central , indeed essential to the practi ce of Islam. (It is important to note that j ihad is di vided into greater and 

lesser variants. The fonner comprises a greater struggle within oneself against ev il impul ses that must be 

overcome to lead a pious life, while the latter represents the defence of the Muslim community against non­

Muslims, or an ex ternal war against unbel ief (kllf r) under vari ous conditions.) T hejihadisT ideology places a 

great deal of emphas is on lesser ji lwd and also seeks the reestabli shmel1l of a unified t llllll /(/. The di vision of 

the till/lila into states that has taken place directly contravenes the intent o f Islam and is hence illegitimate. 

In thi s view, according to Fuller, the struggle between Islam and the West is viewed as implacable; i t 

genuinely embraces the concept ··clash of civili sati ons" and rejects all efforts at compromise and 

reconciliation as be ing no more than attempts to compromise, divide and weaken Islam. 

Halliday ( 1996: I 10) supports thi s statement by citing Khomeini , Ghann ouchi (ex iled from Tunisia), al­

Turab i ( in Sudan) and ai-M adani ( in A lgeri a) as examples of Islamic fundamentalists who make use of much 

the same themes that are found in allli -isiamic propaganda in the West. These include a rej ection of Western 

va lues of seculari sm, democracy, the rule of ci vi I law, equality between men and women, and between 

Muslims and non-Muslims. Ironically enough, certain Muslims in their rhetori c willingly reinforce the 

stereotypes some Western writers are so quick to enforce on the Islamic world . The idea of a perennial 

conflict with the " West" , which could rev ive with the end of the Cold W ar, is not onl y an invent ion of 

European or A meri can demagogues. In fact, some Muslims, at the end of the Co ld War, affirmed that they 

would indeed replace Bolshev ism as the major challenge to the West and that they would do so more 

ef fecti ve ly, because their challenge is inspired by God. In January 1989 Ayatollah Khomeini wrote an open 

letter to the USSR's leader Gorbachev, urging him to abandon materiali sm and engage in a serious study of 

Islam. 

Similarl y, the idea that there ex ists a " hi stori cally determined, essential ' Islam"', which is supposedly able to 

account for all that Muslims say, do, and should say and should do" is not only a Western invention". 

Ultimately then, myths and stereotypes about Islam do not only originate from Western fear and prejudice, 

but are also strongly propagated by certain Muslims. 
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An issue which is crucial to the understanding of why many Muslims feel resentment and anger toward the 

West is, as Fuller (2003 : 152) puts it, " the problem of the creation of Israel". [t is important to keep in mind 

the politica l sensitivity surrounding the subject and that any discussion of the realities of the situation could 

easily be read as a subtle argument against the ex istence of [srael. Fuller acknowledges the ri ght of all people 

to a homeland, but also argues that thi s recognition does not preclude the necess ity For a thorough 

examination of the question of Israel and how thi s has impacted on Muslim perceptions of the West. For 

Muslims the creation of Israel was exceptional and ex traordinary: never before in lIIodem l illles had 

Europeans (European Jews) consciously created an ideology, then a permanelll co lony and fi nally 

estab lished an independent Western -style state on territory with primaril y non-European inhabitants. 

(Similar cases like that of South Africa go back several hundred years). The impact of the creation of Israel 

was not only limited to a single event, but has ultimately resulted in the most prevalent and ongoing 

international contlict since the Second World War. Al so, thi s was not merely a matter of a state having been 

established by Europeans on lands under Muslim rule. The new Israeli state, in defending itself against 

immediate Arab attack, kept enlarging its territory, in the process dri ving out large numbers of Palestinians 

from their homes, thereby creating a substanti al refu gee problem which most Arab states have done little to 

allev iate. 

Fuller (2003: 153) sums up the situation as fo llows: 

In simplest term s, the Arab world has not let thi s aspect of the co loni al peri od fade into past 
memory; Israel for most Arabs is a li ving symbol and product of the Briti sh co loni al order that 
fac ilitated the creation of Israel while Arab states were still under co lonial contro l. The 
continued ex istence of the Palestini an question as an open wound helps maintain anti -Western 
views at a higher and fresher level than any other political issue in the world , continuously 
humiliating Arabs in their military impotence and their sense that the Palestinians have been 
depri ved of bas ic j usti ce. 

While an eventual peaceful settlement of the Arab-Israe li conflict would remove some of Muslim grievances 

towards the Jews, such a possibility seems far removed at present. An additional factor which makes the 

question of Israe l a maj or cause for Muslim anger at the West is the considerable power of the pro-Israeli 

lobby and the Christi an ri ght in US politics, which heightens paranoia among Muslims about Israe l 's ability 

to influence or manipulate all US policy toward the region. 
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Fu ller (2003: 156-159) also mentions other factors which are contributing toward an an ti -Western and, more 

specifically, anti-American fee ling in the Muslim countries. One of these is the essential role that the Middle 

East plays in supplying the US (and other countries) with oi l. The US uses thi s to justify its military presence 

in the Middle East (with the aim of facilitating its broader strategic purposes) under the pretext of 

"safeguard ing the free flow of oi l". The result has been long-term regional hostility - the military presence in 

Saudi Arabia was, for example, the immediate cause of Osama bin Laden's resentment toward the US. 

Another problemati c i ssue is that of terrori sm, which will remain a constant source of tension between the 

US and the Muslim world for the foreseeable future, espec ial ly as the US led " War Against Terrorism" 

strengthens anti-Ameri can selllimellls among Muslim populations, possibly lead ing to further acts of 

terrori sm. 

What has become evident from the discussion above is that the relationship between the Muslim world and 

the West is problematic not only in terms of percept ions from quarters on both sides, but also in terms of the 

causes for the tensions and animos ity between the two sides. Hall iday ( 1996: 13 I ) argues that in practice 

Western Europe would have to develop a two-sided, bal anced pol icy towards issues enclosed in the term 

·· [slam". There needs to be a greater awareness and condemnation of raci st attitudes and general ethnic­

rel igious prejudice that Muslim immigrants in Western European societies and the inhabitants of Muslim 

countries are often subjected to. Furthermore, it should be recognised that Western Europe has often 

permitted and indulged the oppress ion of [slamic peoples, whether in Palestine or Bosnia. Over and above 

these changes in behaviour i t becomes essential for the West to develop a long-term policy of economic 

interaction with Muslim countries in order to help them develop. 

Halliday ( 1996: 129) also ex plains in more detail the challenges that face economic and social development. 

The capital generated by the fl ow of oil revenues, if channe lled along producti ve lines, could be of great 

benefit. What is problematic is that many [slamic countries have a record of diverting economic resources, 

however generated, into consumption or the purchase of arms for various forms of " security" . Also, many 

of these countries have social and economic structures that undermine economic development. An example 

is the rise of export-ori ented industriali sati on which has led no Middle Eastern country (with the exceptions 

of Turkey and Tuni sia) to greater economic development. [n fact, if oil revenues are factored out, the 

economic record of Muslim states is one of the poorest in the world, matched only by parts of Africa. 

Muslim states also do not offer the same attractions to potenti al investors when compared to South-East 
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Asia, Latin America and Eastern Europe. The lesson that the Islami c world thus needs to learn is that in 

order for it to be successfully integrated into the wider non-Islamic four-fifths of the world, it will have to 

e ngage in economic competition, as opposed to a recourse to competiti on fo r military supremacy. 

Fuller (2003: 163) adds another perspecti ve . He argues that Muslims need to be li eve that their states have an 

important ro le to play in "some greater global process" rather than be the victims or objec ts of its whims. US 

unilaterali sm, which Fuller views as a major part of the prob lem, would have to be addressed, as otherwise a 

continuing sense of Muslim "world impotence" may very we ll lead to inc reasing vio lence and te rrori sm that 

would exacerbate an a lready serious gap. An example of an issue that needs particular attention is the Israel­

Palestine situation, whi ch requires the US making a seri ous effort to bring forth a just settlement, something 

whi ch up to now has not been the case. He suggests that in this respect it would be necessary for the US to 

e ngage not onl y with friendly pro-US autocrats, but to a lso direct their attention at Muslim soc ial leaders 

who enjoy widespread respect within their soc iety even though, or poss ibly because, they are outside the 

ru ling circles of th ose societies. Democratisati on is a lso of cru cial importance. Again, the US is we ll 

pos iti oned to play an important part here but has so far been quite unwilling to do so for fear of the e lecti on 

of anti -US vo ices. Democrati sati on would invo lve far more than merel y free and fair e lecti ons. It would 

mean for example more open societies to break the "tota litarian ho ld of the state over the life of its c itizens". 

It al so in vo lves encouragement of freedom of speech, media, associati on and the rule the law. At th e leve l o f 

Mus lim state society and economy there is a great deal the US could do - edu cati on being a key fie ld that 

needs deve lopment and where the US has a lready had much ex perience in its work through AID (Age ncy for 

Intern ati onal Development). The curri cula could be broadened and hi gh quality state-sponsored or private 

secul ar education (now ofte n poor or limited) could be supported. Th is is of course a hi ghl y sensiti ve 

cultural area in whi ch unpopular broader US reg ional po li c ies can lead to a hi gh degree of defensiveness 

among Muslim edu cators a lthough they kn ow th at a prob lem ex ists. The US would be wise to work on these 

projects th rough other Western countries o r international institutions tha t carry far less baggage. 

Now that the relationship between the Muslim world and the West has been dealt with to some ex tent, it 

becomes important to move on to the conditions that prevail in Islamic s tates and the extent to which these 

have been effected by the failure of secul arist ideologies whi ch were largely implemented after the Muslim 

countries gained independence. In this way the basis wi ll be laid for a th o rough discussion of Islamic 

revivali sm, whi ch deals with the multifaceted responses fro m Muslims to the growing influe nce fro m the 
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Western world and the related moderni sation they became exposed to. For the purposes of thi s dissertation it 

is essential to come to a balanced, well -rounded understanding of the different strands of Islamic political 

thought ( to counter the notion that a hate- filled, revenge-seeking anti -Western world view characteri ses all 

of Islamic revivalism) and, most importantly, to thoroughly examine what is termed as Islamic 

fundamenta lism. This in turn will set the scene for the analysis of the ideologies of the Islamic 

fundamenta li st groups in A lgeria, Sudan and South Africa which follows in subsequent chapters. 

3.2.4 The failure of secular ideologies 

A fter the final dismemberment of the Ottoman Empire had taken place and the CaliphaTe had been 

abolished, di sappointed Muslims ended up with one tyrant replacing another. Even the 

W estern -favouring elite in the co lonies became increas ingly disappointed wi th the co lonial rulers and 

despaired of their own stagnation. Anti-colonial sentiment started spreading throughout the Muslim world. 

After the Second World War had taken place, the West, which had been exhausted both spiritually and 

economica lly, started with the process of deco loni sati on, hoping to detach itse l f from its " increas ingly 

troublesome and strife- filled co loni al possess ions" (Husain 1995: 159). The idea of nationali sm proved 

useful in the anti-co lonialism struggle, as the co lonialist powers found it difficu lt to object against the 

Muslim co lonies ' ri ght to " national self-determination" , especially in the post World War Two context. 

Once independence was attained, however, nationalism gave little guidance for how the respective newly­

independent Muslim states were to consequent ly develop (Watt 1968: 11 7). 

Instead of promoting the unity Musl im post-independence leaders had hoped for, nationalism further divided 

the Muslim world. In the interests of realpolitik, Muslim leaders often placed the interests of their own states 

before those of the lIl1/lI l([ and fai led to come to the aid of fe llow Muslims in other parts of the world : the 

starving popu lations of Ethiopia and Somali a, for example (Husain 1995: 16 1). The question of nationali sm 

also proved problematic in the sense that it was difficu lt to suddenly create a national spirit, as some of the 

new states had been created in such a way, that tension among their citizens was inevitable. Sudan, for 

example, was made up of a predominantly Chri stian southern part, with the north being Musl im. A common 

Sudanese nationalism was therefore difficult to conceive, especia lly as Muslims had been used to define 

their identity in religious terms. In other states, such as Syria, Egypt or Iraq, nationalism would be followed 

by the elite, but not by the more conservative masses. In Iran, the Pahlav is' nationali sm was direct ly hostile 
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to Islam, as it tried to cut the country's links with Shiism and , instead, based itse lf on the ancient Persian 

cu Iture of the pre- Islamic pe ri od (Armstrong 2000: 159- 160). 

Nati ona li sm and secul ari sm coincided in the Western ideo logy of secul ar nationali sm, usuall y with a 

soc iali st tinge to it, that most Third World states , including Muslim states, adopted after gaining 

independence. A lthough the first generati on of independemleaders had often tactically co-operated with 

re li gious forces durin g the nati onal liberati on struggle, they were themse lves heav il y influenced by Western 

va lues, man y of them hav ing been schooled in the Western metropole. The Western model of state building 

thus formed the basis for the newly independent states. Unfortunatel y, however, independence in most cases 

failed to so lve many of the key national prob lems, c reatin g new ones instead, whi ch were characte ri sed by 

the authoritariani sm, incompetence, corruption and intern al strife of the new regimes. These new regimes, 

genera ll y based on secul ar nationa li sm, in variabl y looked to the transformative and even coercive power of 

the state fo r fulfi lment of their age nda. The abstract a ll-European state, not the people, thus became the 

symbol and rep resentati ve of the nati on (Fulle r 2003: 69-70). The aim of post-independence regi mes was 

thus to transform the predominantly rural , traditi onal and, as they saw it, "backward" Muslim world into 

modern urban nati on states by pursuin g moderni sation, Westerni sation and secul ari sati on initiati ves (Husain 

1995: 160) . From the above it becomes evident that the Muslim leaders in the immediate post-independence 

era approac hed the process of governin g their newly formed Muslim countri es from a Weste rn perspective. 

Thi s, of course, would prove problemati c, as the Western coloni al regimes and the ir po li cies had been 

unpopular, so th at carrying on in the same vei n was bound to eventuall y cause instabi lity. 

Predominant characte ri sti cs of these newly independent Muslim states were pove rty and po litical fragility. In 

the midst of Cold War po liti cs, those Mus lim states who needed aid and were hostile to athe ist communi sm 

became alli es of the an ti- socia li st, anti -communi st Western bloc. A much small er number of Muslim states 

looked to the sociali st camp, whereas the rest became non-a li gned. This created dependence on fo reign a id , 

drew the Mus lim world into geopoliti cal confli cts and also divided its leaders on a national and ideological 

basis (Husain 1995: 159- 160). Thus, despite the co loni al era hav ing ended, dependence both on po liti cal 

ideas and economic aid persisted. Much like in other fonner co lonies, outside th e Muslim world, the post 

independence period initiated an era of unreso lved po liti ca l and economic crises, whi ch in several cases 

contributed to po liti cal instability or even civil unrest. 
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Within a few decades the credibility and legitimacy of the post-independence governments had waned 

considerab ly. Even though some Mus lim countries did experience rapid economic growth, thi s did not 

significantly benefit the impoverished majority, as any economic gains have almost exc lusive ly been to the 

advantage o f the wealthy elite. Muslim leaders merely adopted Western ideology and industry rather than 

adapting it to the particular needs of their respecti ve populations. Similarly, the moderni sati on process, 

which took place very rapid ly, did not allow for sufficient economic, political and soc ial development to 

take place7 (Husai n 1995: 161 ). 

A significant post-independence promise which Muslim leaders fai led to keep was that of implementing 

liberal parliamentary democracy. Instead, most regimes in the Muslim world are authoritari an and 

dictatori al, some to the extent of their countries' former co loni al reg imes (Husain 1995: 16 1). One of the 

reasons for the failure of parliamentary democracy was the presence of a patron-client system in most new ly 

independent Islamic states, which not only undermined the functioning of democratic institutions and 

processes, but also resulted in political and socio-economic inequality. Here follows a description of the 

functioning o f a patron-cl ient network. M ost Islamic countries adopted democracy in the form of liberal 

constitutions and parliamentary systems of government, after hav ing achieved fu ll or partial independence. 

This democracy, however, was not based on the emergence of a strong midd le class, nor did it result from 

pressures exerted by trade unions and the peasantry. Instead, liberali sm in countries such as Egypt, Syria, 

Iraq, Pakistan and Indonesia was run by the upper classes consisting of, amongst others, large merchants, 

absentee landlords, urban lawyers and civil servants ti ed to commercial interests. As a result, a system of 

patronage prevailed where the majority of the popu lation was treated as an anonymous conglomeration of 

clients. A sys tem of patronage is characterised by a vast network of power exerted by political bosses, who 

pay little attenti on to what constitutions or liberal laws have to say and thereby implicitly also violate the 

ex istence of citi zens' lega lly protected ri ghts. Thi s means that the civil service, as we ll as the economy and 

organs of the state, are reduced to mere ex tensions of informal power bases found in urban quarters and 

vi llage communities, as well as at regional level. The client is drawn towards the patron and hopes to receive 

7 Development. as opposed 10 moderni salion, includes the n::lative welfare of a Slale's popu lation. In the West, 
deve lopment was able to lake place as modern isation has benclitcd a growing middle class. In the Muslim world. 
however, onl y the elite has benefited economically. whereas the masses slill languish in underdevelopment. Poli tical 
development refers to lht.: formation of polit ical instit utions to improve popular participation in government and 
allow for political compcli lOrs. Political development also signitics the capacity of government to both sustai n and 
adapt to the pressures of modernisation and to direct thl.! course and rate of economic , social and po litical change. 
M oderni sation has underm ined and overwhelmed ex isting polit ical institut ions in most Muslim countries, and though 
pol itica l deve lopment is usuatly expected to go hand in hand wi th Western scculari salion, the taller is oft en tabl:: lkd 
as the major cause of underdevelopmen t (Husain t995: 163- 164). 
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