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kwekwapa. Wa puma ngamand/ila
Untombi-yapansi, wa gijima e ya
lapa ku kona aoyise naonina. Ku
te lapa e senkla kwomuzi, wa pu-
ma Usilwane endAlini, wa bona
Untowmbi-yapansi enkla kwomuzi.
‘Wa memeza Usilwane e ti, “ Mi-
na lapa, ntombi-yapansi! u ya
ngapi nat” Wa baleka ngama-
nd/ila Untombi-yapansi Wa m
landela Usilwane e pete umkonto,
e ti lapo e ya ’ku m bamba kona,
U ya 'u m gwaza ngomkonto.

IZINGANEKWANE.

beneath the armpit. Untombi-
yapansi rushed out, and ran away
to her fathers and mothers.%s
When she was at the upper
part of the village, Usilwane
left his house and saw her. He
called her, saying, “Here, attend
to me, Untombi-yapansi, where
are you going ¥’ Untombi-yapansi
fled with haste. Usilwane pursued
her, taking an assagai in his hand,
thinking when he should catch
her, he would stab her with it.

Untombi-yapansi escapes.

Wa ti lapa e seduze kakulu
Usilwane, Untombi-yapansi wa ti,
¢ Dabuka, m/laba, ngi ngene, ngo-
kuba ngi za ’kufa namuZla.” Wa
dabuka umhlaba, wa ngena Un-
tombi-yapansi. Wa ti lapo Usi-
lwane e se fika lapo, wa funa, e
nga m boni lapo e tshone kona
Untombi-yapansi ; wa ti Usilwane,
“Hau! hau! u tshone pi, loku
ngi te ngi lapaya wa e lapa nal”
A ka be e sa m bona. 'Wa buyela
emva Usilwane,

‘When Usilwane was very near
her, Untombi-yapansi said, “Open,
earth, that T may enter,% for I am
about to die this day.” The earth
opened, and Untombi-yapansi en-
tered. "When Usilwane came
there, he sought, but could not see
where Untombi-yapansi had de-
scended ; he said, ‘“ Hau! hau!
where did she descend ! for I
thought when I was yonder, she
was here.” He was no longer able
to see her. He went back again.

She goes near the ckicf's garden and gives an alarn.

‘Wa hamba Untombi-yapansi ;
kwa ti lapa so ku Zlwile wa lala,
e nga pumangs pansi. Kwa ti
kusasa wa vuka futi, wa hamba.
Kwa ti lapa se ku semini kakulu
Wa puma pansi, wa ye W’ ema ega-
ngeni, wa memeza e ti, “ U so ya
yiyayiyaS? yedwa kwela nonyaka ;

Untombi-yapansi went on ; when
it was evening she slept, not hav-
ing come out from the earth. In
the morning she awoke, and again
went on. When it was midday
she came out of the earth, and
went and stood on a small eleva~
tion, and shouted, saying, * There
will be nothing but weeping
this summer.’®8  Usilwanekaza~

85 The brothers of the father are called fathers ; and the father’s polygamic

wives, mothers.
56 See Appendix.

R for lilalila ; in Tsikqwabe dialect.

57 Yiya.yxg :
8 The  here does not refer to any particular

on, but to the peopls of

the chief in general. The natives say on such occasions, ‘U ya ’kuba Umaye-

maye kwela nonyaka,” ¢ There will come Umayemaye this summer,” Umaye-

maye bei’.l,zg & name personifying mourning. ¢ The woe-woe-man will come this
er,

summ
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Usilwanekazana u bulewe Usilwa-
ne ; u ti, u be dilala ngengomende
yenkosi.” Ba ti isalukazi esi lapo
embutisweni, “ Kungati ku kona
oku lengezayo, ku ti Usilwaneka-
zana u bulewe Usilwane; u be
dilala ngengomende yenkosi.” Ya
ti inkosi, ¢ 8Si tate ni, ni si ponse
emnceleni.” Ba si tata, ba si bu-
lala, ba si ponsa emnceleni ; ngo-
kuba be ti, ¢ Si Alolela umntwana
wenkosi.”
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na has been murdered by Usi-
Iwane ; he says, she has killed the
prince’s leopard®® without cause.”
An old woman which was in the
royal garden said, ‘Tt sounds as
though some one was shouting afar
off, saying, ¢ Usilwanekazana has
been killed by Usilwane ; she has
killed the prince’s leopard without
cause.’ ” The king said, “Seize
her, and cast her outside the gar-
den,” They seized her, and killed
her, and cast her outside the gar-
den ; for they said she was pro-
phesying evil against the king’s
child,

She goes to amother place and shouts again.

‘Wa pinda wa dZlula lapo Un-
tombi-yapansi, wa fika kwelinye
iganga, wa ti, “U so ya yiyayiya
yedwa kwela nonyaka, Usilwa-
nekazana u bulewe Usilwane ; u
be dilala ngengomende yenkosi”
La ti ikxeku, “Ku kona oku le-
ngezayo ; ku nga ti ku ti, ‘U so
yiyayiya yedwa kwela nonyaka.
Usilwanekazana u bulewe Usilwa-
ne ; u ti, u be dilala ngengomende
yenkosi.’” Ya ti inkosi, “ Li tate
ni, ni li ponse ngapandile kwom-
ncele.” Ba li tata, ba li ponsa
emnceleni.

Again Untombi-yapansi passed
onward from that place, and went
to another small elevation, and
cried, “ There will be nothing
but weeping this summer. Usi-
lwanekazana has been murder-
ed by Usilwane ; he says, she
has killed the prince’s leopard
without cause. An old man said,
¢ There is some one shouting afar
off; it is as if it was said,
¢ There will be nothing but weep-
ing this summer. Usilwaneka-
zana has been killed by Usilwane ;
he says she has killed the prince’s
leopard without cause’” The
chief said, ¢ Seize him, and cast
him outside the garden.” They
seized him, and cast him out.

AU the people run to her when she shouts the third time.

Kwa ti, lapo w’ esuka futi Un-
tombi-yapansi, wa ya eduze nabo,
wa memeza e ti, “ U so ya yiya
yedwa kwela nonyaka. Usilwa-

Untombi-yapansi then again
departed and went near them,
and shouted, saying, * There will
be nothing but weeping this sum-

nekazana u bulewe Usilwane; u|mer. Usilwanekazana has been

killed by Usilwane ; he says she

% Ingom'-ende, the name here given to the leopard, means a long wedding
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ti, u be dilala ngengomende yen-
kosi.” Kwa ti lapo bonke abantu
b’ ezwa ukutsho kwake, ba kala
bonke, ba baleka, ba ya kuyena,
ba ti, “U ti ni nat” Wa ti
¢« Usilwanekazana u bulewe Usi-
lwaue ; u ti, u be dZlala ngengo-
mende yenkosi.”

IZINGANEEKWANE.,

has killed the prince’s leopard
without cause.” ‘When all the
people heard that, they all cried,
and ran towards her, and said,
“What do you say?” She re-
plied, “Usilwanekazana has been
killed by Usilwane ; she has killed
the prince’s leopard without cause.”

Usilwane is seized and bound.

Ba buya abantu bonke, ba ya
ekaya. Ba fika, wa baleka Usi-
lwane ; ba m biza, ba ti, “ Buya
wena; u & u ti ku kona abantu
aba fa bonke na?? Wena u se
z 'ubulawa.”®® Wa buya Usilwa-
ne, wa ngena endZlini. Ba m
bamba, ba m bopa, ba ti, “U za
’kwenziwa njani na?” Ya ti in-
kosi, “Vala ni emnyango, ni tshise
indhlu, ku ze ku tshe tina soba-
tatu. Kepa wena, ntombi-yapansi,
hamba u ye kodade wenu, u ye
’ku/lala kona ; ngokuba mina no-
nyoko si za 'kutsha nendilu ; ngo-
kuba a si tandi ukubamba, ngo-
kuba Usilwanekazana u file, nati
si za 'kufa kanye naye.”

All the men went home. 'When
they arrived, Usilwane fled ; they
called him, saying, * Come back;
do you think that there is any
reason why all the people should
be killed? You are not about to
be killed.” TUsilwane came back,
and went into the house. They
laid hold of him, and bound him,
and said, “What is to be done
with bim?” The king said,
% Close the door, and set fire to
the house, that we three may be
burnt.®? But you, Untombi-ya-
pansi, go to your sister,® and live
with her; for I and your mother
shall be burnt’ with the house;
for we do not wish to live, because
Usilwanekazana is dead, and we
too will die with her.”

Usilwane pleads in vain.

‘Wa ti Usilwane, “ Mina ; musa
ni uku ngi tshisa nendhilu ; ngi
gwaze ni ngomkonto.”
kosi, ¢ Kga, mntanami ; ngi za *ku

Ya ti in- |stab me with an assagai”

Usilwane said, “ Attend to me;
do not burn me with the house ;
The
chief said, “ No, my child ; I will

% U & u ti kn kona abantu aba ka ba fa ngako bonke na —This would be
the full form of the sentence. It 18 meant; by the question to say, that he need

not imagine that one murder—namely, his own—will be

already committed.

added to the murder

61 Wena, u se ' ubulawa, for, a ku se 2’ ubulawa.

62 'We three—namely, himself, wife, and Usilwane.

63 The name of this sister in the other tale is given. It is Umkindinkomo,
—Cow-hip-dress ; because the hip-dress she wore was made of a cowhide.

64 In the other version the father is

ted as arming and fighting

represen
with Unkoiya, who also arms. Unkoiya first hurls his lance, but 1t falls short;
the father’s prerces Unkoiya with a fatal wound. But subsequently, without
any reason being given, the father, mether, and village are burnt.
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ku zwisa ubu/lungu obukulu ka-
kulu, ngokuba u wena o bulele
umntanami.”
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cause you to feel very great pain,
for it 18 you who have murdered
my child.”

The chief sends Untombi-yapamsi to her sister.

‘Wa ti Untombi-yapansi, “ Ngi
za ’kuhamba nobani na{” Wa ti
uyise, “Tata inkabi yakwenu, u
kwele pezu kwayo, u hambe. Kwo
ti lapo u pezulu okalweni u ya
’kuzwa ukuduma okukulu kwoku-
tsha kwomuzi ; u nga bheki ngase-
muva, u hambe nje.”

Untombi-yapansi said, “ With
whom shall I go?” Her father
replied, “Take your ox, mount it
and go. When you are on the
top of the hill, you will hear the
great roaring of the burning vil-
lage ; do not look back, but go on.”

She meets with an imbulu, who deceives her.

‘Wa hamba e kwele enkabini
Kwa ti lapa e sokalweni w’ ezwa
ukuduma kwomlilo. Wa kals, e
ti, “ Konje lolo 'ludumo olungako
ku tsha uma nobaba.” Wa hamba
wa ye wa fika emfuleni omkulu
‘Wa fika lapo, kwa vela imbulu;
ya ti, ¢ Dade, ntombi-yapansi, ake
w ehlike lapa enkabmni yako, ngi
kwele, ngi bone uma ku nga ngi
fanela ini na$4” Wati, “Kg¢a;a
ngi tandi ukwehlika,” Ya ti,
“Ku nanina$” Kepa Untombi-
yapansi wa e kw azi ngapambili
ukuba imbulu i za ’uvela lapo;
ngokuba unina wa e m tshelile,
wa ti, “ Uma inkabi i nyatele pezu
kwelitshe, imbulu i ya ‘upuma
kona.” Ngaloko ke w’ esaba
ukwellika enkabini. Wa ti lapo,
“Suka, ngi dZlule.” Ya ti im-
bulu, “ Hau! Ngi tsheleke, ngi
bone uma ku ya 'u ngi fanela ini
nat” W’ ehbka. Ya ti, “Leta
izinto zako, ngi fake, ngi bone uma

She went, riding on the ox.
When she was on the hill, she
heard the roaring of the fire. She
wept, saying, “So then I hear this
great roarmng ; my mother and
father are burning.” She went on,
and came to a great river. 'When
she came to it, there appeared an
imbulu, and said, “Princess, Un-
tombi-yapansi, just come down
here from your ox, that I may get
up, and see if it becomes me or
not?” She replied, “No; I do
not wish to dismount.” The im-
bulu said, * What is the matter?®
But Untombi-yapansi knew® be-
forehand that an imbulu would
appear at that place; for her mo-
ther had told her, saying, « If the
ox treads on a stone, an imbulu
will come out at that place.” She
was therefore afraid to dismount
from the ox. So she said, “ Get
out of the way, and let me pass
on.” The imbulu said, * Hau!
Lend me the ox, that I may see if
it is suitable for me?” She dis-
mounted. The imbulu said, “Hand
me your things, ithat I may put

6 The words with which she is warmed before settmg out are given in the

other version :—*Ba ti, a

L tanti 1tshe eli sendhlelen:.

‘“They told her not

to tread on a certain stone which was 1n the path.” This ia much more precise,

and gives us the idea not dxstmctlg’abrou
unt

certain stone known as being the

(4]

ht out in the above, that there was a
some magical evil power.
o
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ku ya "u ngi fanela ini na §”

IZINGANEEKWANE.

‘Wa | them on and see if they are suit-
i nika zonke izinto. Ya bineca im- | able for me$”

She gave the im-

bulu, ya kwela enkabini, ya ti, [ bulu all her things. The imbulu

“'We, kwa ngi fanela !”

put them on, and mounted the
ox, and said, ‘“Oh, how they be-
come me ! ”

The imbulu gives her & new name.

‘Wa ti Untombi-yapansi, *Ye-
hlika ke, u lete izinto zami, ngi
kwele.” Ya ti, “Angi tandi. U
ngi tshelekele ni na?” Wa ti,
“ Ku tsho wena, ukuti, a ngi ku
tsheleke.” Ya ti imbulu, “ A ngi
tandi” Ya ti imbulu, “ A & ekge
lapa ematsheni, si bone o ya ’kuba
nenyawo ezi ’‘manzi” Y’ ekga
imbulua ; kepa yena Untombi-ya-
pansi wa hamba emanzini, ngokuba
a ka kweli 'ndawo.

Kwa ti lapa se be welile ya ti
imbulu, ¢ Ezako inyawo zi ‘manzi;
manje wena igama lako Umsila-
wezinja. U mina manje Untombi-
yapansi.” XKepa Untombi-yapansi
a ka pendulanga "luto, wa tulanje.
Ya hamba imbulu, i kwele enka-
bini, 'eza ngemva Untombi-ya-

pansi

Untombi-yapansi said, *Dis-
mount now, and give me my
things, that I may get up.” The
imbulu said, “I do not wish to
get down. Why did you lend it
to me?” She replied, *You ask-
ed me to lend it to you” The
imbulu said, “I do not wish to
get down. Let us leap here on
the stones, and see which will
have wet feet.” The imbulu leapt ;
but Untombi-yapansi walked in
the water, because she was not
mounted on any thing.”

‘When they had passed across,
the imbulu said, “It is your feet
that are wet ; now your name is
Unmnsila-wezinja.% And I am now
Untombi-yapansi” But Untombi-
yapansi made no answer ; she was
silent. The imbulu went on,
riding on the ox, and Untombi-
yapansi coming after on foot,

They reach the sister's village.

Ba ya ba fika lapo w’ endela
udade wabo kantombi-yapansi.
Ba ngena ekaya, b’ enyuka, ba ya
ngasenfla. Ya fika ya ngena im-
bulu, naye Untombi-yapansi wa
ngena. Ya ti imbulu, ¢ Musa
ukungena. Bamba inkabi yami.”
‘Wa i bamba Untombi-yapansi ; ya
Alala imbulu.

They went on, and, came to the
place where the sister of Untombi-
yapansi was married. They en-
tered the village, and went to the
upper part of it. The imbulu
went into a house, and Untombi-
yapansi also went in. The imbulu
said, * Don’t come in. Hold my
ox.” TUntombi-yapansi held the
ox ; the imbulu sat down,

% Umsila-wezinja, Dogs’-tail.
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The imbulu decetves her.

‘Wa buza udade wabo kantombi-
yapansi, wa ti, “U ubani nat”
Ya ti imbulu, “U mina, mnta-
kwetu. Hau!l a u ngi boni ini
pa?” Wa ti, “Kq¢a; a ngi ku
boni ; ngokuba owakwetu um-
ntwana nga m shiya emncinane ;
ngi ya I' azi kodwa igama lake.
Kepa futi umzimba wake wa u
kazimula, ngokuba wa u itusi”
Ya ti imbulu, “Mina nga gula
kakulu. Igama lami ng’ Untombi-
yapansi,. Umzimba wami so wa
pela lowo o itusi.” Wa kala udade
wabo, e ti, “ Hau! Kanti umnta-
kwetu lona na?”

‘Wa ti udade wabo, “ Kepa lona
o semnyango u vela pi yena na$”
Ya ti, “Into nje; nga i tola lapa
emfuleni, i hamba pansi nje.” Wa
ti, “ Ngi ku pe ukudila na?’ Ya
ti, “Yebo; ngi lambile.” Wa i
pa isijingl. Ya dila. Wa 4,
¢ Biza umuntu wako lowa, ngi mu
pe; nangu umlaza.” Ya ti, “ Mu
nike kona emnyango lapaya.” Wa,
ti umyeni wake, “ Kg¢a, musa uku
ma pa umuntu pandile ; u m nge-
nise endkilini, a dilele kona.”
‘Wa m biza, wa ti, “ Ubani igama
lake na?” Ya ti imbuly, “ Um-
sila-wezinja.” Wa ti udade wabo,
“ Ngena, u zokudila, msila-we-
zinja.”

The sister of Untombi-yapansi
asked, “ Who are you?” The
imbulu replied, “It is I, child of
our house. Hau! do you not
recognise me ¥” She said, “No ;
I do not recognise you; for the
child of our house I left when she
was still young ; I know nothing
but her name. But, besides, her
body glistened, for she was like
brags.” The imbulu said, “I was
very ill. I am Untombi-yapansi.
I no longer have that body of mine
which was like brass.” Her sister
wept, saying, “ Hau! Forsooth is
this the child of our house ?”

Her sister said, “ And she who
is at the doorway, whence does she
come ?” The imbulu said, “ It is
a mere thing. I fell in with it at
the river ; it was merely going on
foot,” She raid, “May I give
you food 1” The imbulu replied,
“Yes ; I am hungry.” She gave
it porridge. It ate, Bhe said,
¢ Qall your servant yonder, that I
may give her; here is some
whey.”6” The imbulu said, “ Give
it to her there in the doorway.”
Her husband said, ¢ No, do not
give food to the person outside ;
bring her into the hougg, that she
may eat here.” She called her,
saying, ‘“ What is her namef?”
The imbulu replied, ¢ Umsila-we-
zinja.” Her sister said, ‘“Come
and eat, Umsila-wezinja.”

Untombi-yapansi wastes the jfood.

‘Wa ngena endilini; wa tata

She went in ; her sister took a

ukamba lwabantwana udade wabo,  child’s vessel, and gave her some

wa m nika ngal
imbulu, “Kgqa! kqa!

67 The story makes it clear however that we
whey, but whey mixed with ‘i-mmd mealies.
whey ; superiors use amasi.

eat ground mealies mixed wi

o umlaza. Ya ti| whey in it. The imbulu said,
Musa uku | “No! no!

Child of our house,

are not to understand simple
Poor people and dependents only
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m nika okambeni lwabantabako,
mnta-kwetu ; u m telele pansi nje,
a dilele kona.” 'Wa ti umkwenya
wabo, ¢ Kga, musa uku m telela
pansi umuntu, u m kangeze eza-
ndileni” Wa ka ngokezo udade
wabo, wa m kangeza, Kepa Un-
tombi-yapansi wa pakla insika
ngezandhla zake, wa m kangeza
udade wabo ; ku ti lapa e se kge-
dile uku m kangeza, a yeke iza-
ndhla, a kciteke amasi ; a tete a ti,
¢ Ini ukuba ngi ku kangeze amasi
ami, u wa kcite nat” A ti,
“ Kw’ enza, ngokuba ngi kangeza,
ngi pakle ingika,” Wa mu pa
inkobe ; wa dZla. Ba lala.

IZINGANEKWANE.

do not give it to her in the vessel
of your children ; pour it for her
on the ground, that she may eat it
there.” Her brother-in-law said,
¢ No, do not pour food for & person
on the ground ; give it to her in
her hands.” Her sister dipped it
out with a spoon, and poured ib
into her hands. But Untombi-
yapansi put her hands round the
pillar of the house, and her sister
put it into her hands ; when she
bhad finished, she separated her
hands, and the amasi was spilt.
Her sister scolded, saying, ¢ How
is it that I pour my amasi® into
your hands, and you throw it
away ?” She rephed, “It is be-
cause, when I stretched out my
hands, I placed them on each side
of the pillar.’® She gave her
boiled mealies ; she ate ; and they
retired to rest.

She is gent to watch the garden.

Ku te kusasa wa ti udade wabo
kantombi-yapansi, “Ngi ya Alu-
peka ngokuba ku nge ko 'muntu o
ngi lindelayo ; zi ya ngi Zlupa
izinyoni ensimini kwami.” Ya ti
imbulu, “Nangu Umsila-wezinja ;
a ka hambe naba ya ’kulinda naye,
a ye 'ku ku lindela.” Wa ti,
“ Hamba ke.” 'Wa hamba Un-
tombi-yapansi kanye nodalana.

% The sister here

er brother-in-law. See Note 95, p. 1
customs,

69 In the other version, it is
but one out of the vessel, and

magnifies her gift by calling the whe;

iapansi acts thus because it was not prgiet for her to eat

In the morning the sister of
Untombi-yapansi said, “I am in
trouble because there is no one to
watch for me; the birds trouble
me in my garden.” The imbulu
said, ¢ There is Umsila-wezinja ;
let her too go with those who
watch, that she may watch for
you.” 8he said, “ Well, go.”
Untombi-yapansi went with Uda-
amagi. Untombi-

e milk belonging to
The Imbulu has no regard for s?wh

undnuts which are given to her. She takes
the rest disa;
dro%gmg wl;:{. that she fixes attention on her:
udodovu lwenkomkazi lu tate yanye indAilubu, za pela zonke esitsheni.”

. It is thus, and I'I‘Dt'by
. 'The chief exclaims, “Ii'.ixli‘:

skinny one of the queen has taken one groundnut, and no more are left in the
7 She thus 3:0 - b

dish."
much afterwards,
7 Udalana, Little-old-one.

manifests her magical power, which is brought out so
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Ba fika ngapandZle kwomuzi,
w ema Untombi-yapansi, wa ti,
“Dhlula wena, dalana.,” Wa
dilula Udalana ; ba hamba, ba
fika emasimini. Kepa Udalana e
ya kwabo insimu, ya i ngasenkla ;
kepa leyo e lindwa Untombi-ya-
pansi ya i ngenzansi, amakxiba e
bhekene. Inyoni ziningi kakulu ;
kwa ti be sa fika, za fika, Wa =z
ponsa Udalana, wa ti, Nazo,
msila-wezinja.” Wa ti Untombi-
yapansi, “Tayi, tayi, lezo 'nyoni
ezi dila insimu kadade, kona e
nge 'dade ngasibili, ngoba se ngi
Umsila;—wezinja. Nga ngi nge
’msila-wezinja ngempela. ;5 nga ngi
Untombi-yapansi.” Z’ esuka ma-
smye izinyoni njengokutsho kwa-
ke. Ba lklala imini yonke izinyoni
zi nge ko, Kepa Udalana wa
mangala kakulu ngokuba e bona
izinyoni zi nge ko, loku z m Alupa
kangaka yonke imikla.
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‘When they came outside the
village Untombi-yapansi stopped
and said, “ Do you go before,
Udalana.” TUdalana went on ;
they reached the gardens. Udulana
went to the garden belonging to
her house, which was high up;
and that which was watched by
Untombi-yapansi was low down,
and the watch-houses were oppo-
site each other. The birds were
very numerous. As they were
entering the garden the birds
came ; Udalana threw stones at
them, and said, ¢ There they are,
Umsila-wezinja.” Untombi-yapa-
nsi said, “Tayi, tayi, those birds
which devour my sister’s garden,
although she is not my sister truly,
for I am now Umsila-wezinja. I
was not really Umsila-wezinja ; I
was Untombi-yapansi.” The birds
went away immediately in accord-
ance with her word. They re-
mained the whole day without any
birds coming. And Udalana won-
dered much when she saw that
there were not any birds, since
they troubled her so much every
day.

She is visited by strange guests.

‘Wa ti Untombi-yapansi lapa se
ku semini kakulu, wa ti, “ U ze u
ngi ponsele, dalana ; ngi sa ya
’kugeza.” Wa hamba wa ya em-
fuleni ; wa fika wa ngena pakati
esizibeni, wa geza ; wa puma um-
zimba wonke wake u kanya itusi,
e pete induku yake yetusi. Wa
tshaya pansi, wa ti, “ Puma ni
nonke, bantu bakababa nenkomo
zikababa, nokudila kwami.,” Kwa
puma abantu abaningi nenkomo
eziningi, nokudila kwake. Wa

‘When it was midday Untombi-
yapansi said, “Do you throw
stones at the birds for me, Udala-
na; I am now going to bathe.”
She went to the river; when she
came to it, she went into a pool
and washed ; she came out with
her whole body shining like brass,
and holding in her hand her brass
rod. She smote the ground and
said, ¢ Come out, all ye people of
my father, and cattle of my father,
and my food.” There at once came
out of the earth many people,™
and many cattle, and her food.

71 Tn the other version, the dead,—her father, mother, and Ulukozazana, —

are among the company.
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dila. Kwa puma nenkabi yake,
wa kwela pezu kwayo, wa ti,

¢ Epkundhleni kababa sa si
F-a-ye;
Kwezi-matshoba amAlope sa si ti
Eaye.”
Kwa vuma abantu bonke kanye
neziklakla, zi mn vumela. Kwa ti
lapa e se kgedile konke loko, W’ e-
hlhka enkabini yake; wa tshaya
ngenduku yake pansi, wa ti, ¢ Da-
buka, mAilaba, ku ngene izinto
zikababa nabantu bake.” Nembala
umklaba wa dabuka, kwa ngena
izinto zonke nabantu.

1ZINGANEEKWANE.

She ate. Her own ox also came
out ; she mounted it and said,

¢ In my father's cattle-pen we used
to sing E-a-ye ;
Among the white-tailed cattle
we used to sing E-a-ye.”

All the people, together with the
trees, took up the song, singing in
unison with her. ‘When she had
done all this, she descended from
her ox; she smote the ground
with her rod, and said, “Open,
earth, that my father’s things and
his people may enter.” And truly
the earth opened, and all the
things and men entered.

She returns to the garden and Udalana wonders.

‘Wa buya wa tata umhlaba
omnyama, wa zibekca ngawo em-
zimbeni, wa ba njengaloku e be
njalo. 'Wa kupuka, wa ya ensi-
mini, wa ngena ekaibeni. Wa ti,
¢ Kade zi kona ini izinyoni na?”
‘Wa ti Udalana, “Au! we ba-
ndAla | u bona ngoba e ngi shiye
nezinyoni eziningl ngedwa na?}”
Ba ti be sa kuluma wa fika um-
Alambi omkulu wezinyoni. Wa ti
Udalana, ¢Nazo, msila-wezinja.”
‘Wa ti Untombi-yapansi, ¢ Tayi,
tayi, leziya 'nyoni ezi dila insimu
kadade. Kona e nge 'dade ngasi-
bili ; kona se ngi Umnsila-wezinja ;
nga ngi nge Umsila-wezinja ngasi-
bili ; nga ngi Untombi-yapansi”
Z’ esuka masinya izinyoni njengo-
kutsho kwake.

Again she took some black earth
and smeared her body with it, and
was as she was before. She went
up from the river to the garden,
and went into the watch-house.
She said, ¢ Have the birds been
here some time ?” TUdalana said,
“Au! by the council! does she
see because she left me alone with
many birds?” As they were still
speaking a large flock of birds
came. Udalana said, “ There they
are, Umsila-wezinja.” Untombi-
yapansi said, ¢ Tayi, tayi, you
birds yonder which devour my
gister’s garden. Although she is
not my sister truly; although I
am now Umsila-wezinja; 1T was
not truly Umsila-wezinja ; I was
Untombi-yapansi.””? The birds at
once went away in accordance
with her word.

7 Tn the other version it is vag different ; she does not protect the garden,

but gives 1t up to the birds. ““Za

ka izinyoni, za

wela engimini. Wa t1, *Tai,

tai, tai; insimu kadade. Kona z wa dhla, a z wa kgedi.’ A kwa sala nanxa
lilinye. Kwa ti nya. Ba ti, ‘Insimu yenkos: u i nika izinyoni,’” ¢ The birds

came, and droppﬁd into the
garden. Though they eat

there did not remain one ear of corn; the
people said, ‘She gives the king’s garden to

en. She said, ¢Tai, tai, tai; it is my sister'’s
e corn, they do not eat it all up.’ They

ate it all ;
en was utterly desolate. The
) b' "
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Kepa Udalana e mangala ka-
kulu u loku’kutsho kwake,a ti, “U
ti ni, yebuya, msila-wezinja, na?”
A t1 Untombi-yapansi, ¢ A ngi ti
luto.” W’ euka Udalana kwelake
ikziba, wa ya kwehkantombi-ya-
pansi, wa ti, “ Hau ! wena u dAle-
la pi, msila-wezinja, na?’ Wa ti
Untombi-yapansi, “U tsho ngani
na®” Wa ti, “Ngi tsho ngoba
ngi nga boni izala lako lapo u
dilela kona” Wa ti Untombi-
yapansi, “ Ngi ya dAla nje.”

Kwa tshona ilanga, ba buya ba
ya ekaya. Ba fika, ya buza inkosi
ya ti, “Be zi kona inyoni, msila-
wezinja, na?” ‘Wa ti Untombi-
yapansi, “Ehe; be zningi kaku-
lw” Ya ti imbuluy, ¢ Ukuma
kwake yena. Umsila-wezinja u za
’kuklala pansi nje, 1 ze i diliwe
izinyoni. Ku ti lapo se i pelile, u
ti w aklulwe izinyoni” Ba Alala;
ba lala,
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But Udalana wondered much at
that saying of hers, and said, “I
say, Umsila-wezinja, what are you
saying?” TUntombi-yapansi re-
plied, “I say nothing.” TUdalana
descended from “her watch-house,
and went to that of Untombi-
yapansi, and said to her, “ Hau!
where have you eaten, Umsila-
wezinja ¥’ Untombi-yapansi said,
“'Why do you ask ¥’ She replied,
“]1 ask because I do not see the
refuse of the sugar-cane where you
have eaten.” Untombi-yapansi
said, “I have eaten}”

The sun set; they returned
home. When they arrived the
chief asked, saying, ¢ Were there
any birds there, Umsila-wezinja ¢’
Untombi-yapansi replied, “ Yes;
there were very many indeed.”
The imbulu said, “This is her
custom. Umsila-wezinja will just
sit on the ground, until the garden
is utterly destroyed by the birds.
And when it is all gone, she says
she has been worsted by the birds,”
They sat ; they retired to rest.

Udalana makes a discovery.

Kwa ti kusasa ba hamba ba ya
’kulinda. Kwa ti lapa be sesa-
ngweni w' ema Untombi-yapansi,
wa ti, ¢ DZlula.,” Wa ti Udalana,
 Hau ! wena u nani uma u dAilule
na? Zonke insuku ku hamba
mina pambili” Kepa Untombi-
yapansi wa e saba ukudhlula ngo-
kuba umbete u ya m esula umuti
lowa a u gcoba emzimbeni ukuze
itusi Ii nga kanyi, ba m bone aba-
ntu. 'Wa dilula Udalana. Ba
fika emasimini, ba Zlala. Wa ti
Udalana, “ Nazo, msila-wezinja.”
‘Wa ti Untombi-yapansi, ¢ Tayi,
tayi, lezo ’nyoni ezi d/la insimu
kadade ; kona e nge ’dade ngam-
pela ; kepa kwa ku udade,”

In the morning they went to
watch. When they were at the
gateway TUntombi-yapansi stood
still and said, “ Go on.,” TUdalana
replied, ¢ Hau ! what happens to
you if you go first? Every day X
go in front,” But Untombi-yapa-
nsi 'was afraid to go first because
the dew wiped off that with which
she smeared her body, that the
brass-colour may not glisten, and
people recognise her. TUdalana
went on. They came to the garden
and sat down. TUdalana said,
¢ There they are, Umsila-wezinja.”
Untombi-yapansi said, ¢ Tayi,
tayi those birds which devour my
sister’s garden ; although she is
not my sister truly ; but she was
my sister.”



810

‘Wa ti, ¢ Hlala, u bhekile wena,
dalana ; ngi sa hamba ngi ya 'ku-
geza.” 'Wa hamba, Kwa ti lapa
e se hambile Untombi-yapansi, wa
landela ngasemuva Udalana, wa
ye wa fika emfuleni naye. Wa
fika Untombi-yapansi, wa ngena
esizibeni, wa puma umzimba wake
u kazimula, e pete induku yake
yetusi. Wa mangala Udalana
ngokubona loko, Kepa Untombi-
yapansi wa e nga m boni Udalana,
ngokuba wa e keatshule. 'Wa tata
induku yake Untombi-yapansi, wa
tshaya pansi, wa i, “ Dabuka,
mbhilaba, ngi bone izinto zikababa,
zi pume zonke nabantu bakababa,
nezinto zami nezinkomo.” Kwa
puma konke loko njengokutsho
kwake. Kwa vela nokudila ; wa
dZla. 'Wa tata ingubo yake i kga-
tshelwe ngezindondo, wa i binea,
wa kwela enkabini yake, e Alobile.
Wa ti,

“EnkundZleni kababa sa si ti
Ea-ye;
Kwezi-matshoba abomvu sa si ti
Ea-ye.”

Ba vuma bonke kanye nezillahla
ngaloko, Udalana w’ esaba, wa
tutumela ngokuba kwa ku nga titi
nomklaba u ya zamazama.

Kwa ti lapo Untombi-yapansi e
8’ ehlika enkabini, wa buya pam-
bili Udalana, wa fika kukgala
ensimini. Kepa Untombi-yapansi
wa ti, “ A ku tshone konke loko
pansi” Kwa tshona konke. Wa
zibekea ngomuti emzimbeni wake,
wa buya wa ya ensimini. Wa
fika wa ti, “ Kade zi kona ini
izinyoni, dalana, nat” Wa i
Udalana, ¢ Kade u ZAlalele ni em-
fuleni wena na?” Wa ti Un-
tombi-yapansi, ¢ A u boni ini uma
mina a ngi kw azi ukugeza masi-
nya, ngoba umzimba wami mubi,
umnyama kakulu na $”

IZINGANEKWANE,

She said, “Stay and watch,
Udalana ; I am mnow going to
bathe.,” She went. When Un-
tombi-yapansi-had gone, Udalana
went after her, and she too went
to the river. 'When Untombi-
yapansi came to the river she
entered the pool, and came out
with her body glistening, and car-
rying in her hand her brass rod.
Udalana wondered when she saw
this. But Untombi-yapansi did
not see Udalana, for she had con-
cealed herself. Untombi-yapansi
took her rod and smote the ground
and said, ¢ Open, earth, that I
may see the things of my father;
that all may come out, and my
father’s people, and my things and
the cattle.” All these things came
out in accordance with her saying,
Food also came out ; she ate. She
took her garment which was orna-
mented with brass balls, she put it
on, and mounted her ox, baving
adorned herself. She said,

“In my father’s cattle-pen we used

to sing E-a-ye;
Among the red-tailed cattle we

used to sing E-a-ye.”

All the people and the trees took

up the song. Udalana was afraid,

and trembled ; for it was as if the

very earth was moving,

‘When TUntombi-yapansi was
getting down from her ox, Udalana
went back before her and came
first to the garden. And Untombi-
yapansi said, “ Let it all sink into
the ground.” Every thing sank
into the ground. She smeared her
body, and returned to the garden.
‘When she came she said,  Have
the birds been long here, Udala-
na$?” TUdalana said, ¢ Why have
you staid so long at the river?”
Untombi-yapansi replied, “ Do you
not see that I cannot wash quickly,
for my body is dirty and very
black §”
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W esuka Udalana wa ya ekaxi-
beni lapa ku kona Untombi-yapa-
nsi, wa Xlala kuyena, e m buka
emzimbeni wonke ; kepa a nga
boni lapo ku kona ibala eli kazi-
mulayo. A mangale uma u zibe-
kee ngani na.
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TUdalana arose and went to the
watch-house where Untombi-yapa-
nsi was ; she sat by her, looking
earnestly at the whole of her
body ; but she did not see any
where a glistening spot. She won-
dered what she had smeared her-
self with.

The chief wisits the garden.

Ya fika inkosi emasimini, ya ti,
“Sa ni bona, msila-wezinja ; zi
kons izinyoni na?” Wa ti, “ Ye-
bo, nkos’, zi kona” W’ eklika
ekaibeni Untombi-yapaunsi, 'esaba
ngoba ku kona inkosi pezulu eki-
beni. Ya ti inkosi, “ W eklikela
ni, msila-wezinja, nal” Wa ti,
“Kga; ngi y' ehlika nje, nkos’.”
Y’ eklika inkosi, ya hamba ya ya
ekaya. Ba buya nabo ontombi-
yapansi. Ba fika ba dila ba lala.

The chief came to the en
and said, “Good day, Umsila-we-
zinja ; are there any birds here?”
She said, *Yes, sir, there are.”
Untombi-yapansi descended from
the watch-house, being afraid be-
cause the chief was on it. The
chief said, “Why do you get
down, Umnsila-wezinja 1” She re-
plied, “ No, I merely get down,
gir.” The chief got down from the
watch-house, and returned home.
Untombi-yapansi and TUdalana
also went home. On their arrival
they ate and lay down.

Udalana tells the chief what she has discovered,

Kwa ti kusitlwa Udalana wa
ya enkosini, wa ti, ¢ Nkos’, wo
vuka kusasa kakulu, u ye 'kuklala
ekxibeni lami, kona ku ya 'kuti
emini lapa Umsila-wezinja e se
hambile ukuya ’kugeza, si m la-
ndele. U ya ’ubona umzimba
wake u ya kazimula. A fike a
pume nenduku yake yetusi pakati
esizibeni, a tshaye ngayo pansi, a
ti, ¢ Dabuka, mhilaba, ku pume
izinto zikababa zonke.! Xu pume
nezinkomo nabantu nokudkla ne-
zinto zake zokuhloba. A kwele
enkabini yake, a Alabele, ku vume
abantu nenkomo nemiti; konke
ku m vumele.” Ya ti inkosi,
“ Uma ngi hamba nje kusasa ngi

In the evening Udalana went to
the chief and said, “ O chief, wake
very early in the morning, and go
and stay at my watch-house ; then
at noon when Umsila-wezinja has
gone to bathe we will follow her.
You will see her with her body
glistening., She comes out of the
pool with her brass rod, and smites
the ground with it, and says,
¢ Open, earth, that all the things
of my father may come out.” And
there come out cattle and men
and food and all her ornaments,
You will see her mount on an ox,
and sing. And the men and the
cattle and the trees take up the
song, and every thing sings in uni-
son with her.” The chief said,
“If I go in the morning shall I

PP
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y= ' ku bona loko nal” 'Wa ti|seethat?” TUdalana said, “Yes,
Udalana, “Yebo, nkosi, u ya'u|O chief, you will see it.” They

ku bona.” Ba lala.

retired to rest.

The chief wabches in vain.

Kwa ti lapa ekuseni ya vuka
inkosi, ya ya ekxibeni likadalana.
Kwa ti lapa se ku sile ba hamba
Odalana nontombi-yapansi. Kwa
ti lapo be sesangweni wa ti Un-
tombi-yapansi, “ DAlula, wena, da-
lana.” Wa ti Udalana, * Ini wena
u nga hambi pambili na? W e
saba ni ukuhamba pambili ¥ Wa
dilula Udalana, wa hamba. Wa
ti Untombi-yapansi, “ Hau! XKu
ngani namu/la umbete u nga bi ko
nat?t” Wa ti Udalana, ¢ Kumbe
ngp. be ku hamba impunzi.” Wa
ti Untombi-yapansi, “ Kepa w ome
kangaka umbete na ?”

Ba hamba ba ye ba fika emasi-
mini. Ba Zlala. Za fika inyoni.
‘Wa ti Udalana, “ Nazo, msila-we-
zinja.” Wa zi kuza njengabantu
bonke ; kepa a zi sukanga ; za ba
Jlupa kakulu. Ya ti inkosi, “ Ku
ngani ukuba zi ni Alupe namuhla
izinyoni na?” Wa t1 Udalana,
“ Emilleni u ya zi kuza ngokunye
Umsila-wezinja. Kepa namulkla
a ng’ azi uma u yekele ni na.”

Kepa wa ti Udalana, ¢ Ku nga-
ni ukuba nam/la u nga yi 'kugeza
na? Wati, “Xga; ngiy enge-
na namvukla® Kepa Untombi-
yapansi ’ezwa ukuti u kona umu-
ntu o kona emasimini, ngokuba e
bona umbete u nge ko. Kwa ze
kwa tshona ilanga. Y’ ehlika in-
kosi ekxibeni, ya ya ekaya, Kwa
ti ngasemuva ba buya nabo Onto-
mbi-yapansi,

‘When the chief arose in the
morning he went to the watch-
house of Udalana. 'When the sun
was up Udalana and Untombi-
yapansi set out. When they were
at the gateway Untombi-yapansi
said, “ Do you go on, Udalana.”
Udalana said, “ Why do not you
go first? Why are you afraid to
go in front?” Udalana went on.
Untombi-yapansi said, * Hau !
How is it that to-day there is no
dew ?” TUdalana said, “Perhaps
a deer has passed.” Untombi-
yapansi said, “But why has the
dew dried up so much?”

They went on and came to the
garden. They sat down. The
birds came. Udalana said,  There
they are, Umala-wezinja.,” She
scared them in the same way as
all other people ; but they did not
go away ; they troubled them very
much. The chief said, “ How is it
that the birds have troubled you
so much to-day?” TUdalana re-
plied, “ On other days Umsila-
wezinja scarcs them in a different
manner. But to-day I do not know
why she has departed from her
usual method.”

Udalana went to Untombi-ya-
pansi and said, “ Why do you nof
go to bathe to-day?” She said,
“No; I am lazy to-day.” But
Untombi-yapansi perceived that
there was some one in the garden,
because she saw that there was no
dew. At length the sun set. The
chief went down from the watch-
house and returned home; and
Untombi-yapansi and Udalana also
returned after him.
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Kwa ti lapo se be fike ekaya wa
ti Untombi-yapansi, “Zi ya si
llupa inyoni.” 'Wa ti udade wabo,
“U zi bheke kakulu izinyoni,
msila-wezinja, zi nga kgedi ama-
bel’ ami.” Ba lala.
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‘When they reached home Un-
tombi-yapansi said, ¢ The birds
trouble us” Her sister said,
“ Watch the birds with great care,
Unmnsila-wezinja, that they may not
destroy my corn.” They retired
to rest.

The chief watches u second time, and hoars Untombi-yapanst's charm.

Kwa ti ekuseni inkosi ya puma,
ya hamba ngenye indilela, ya ye
ya fika emasimini, ya keatsha pa-
kati kwamabele. Kwa ti lapa se
ku sile ba hamba Odalana, ba ya
’kulinda. Ba fika esangweni, wa
ti Untombi-yapansi, ¢ D#lula.”
Wa ti Udalana, “Kga; a ngi
tandi naml. Dkilula wena.” Wa
d/lula Untombi-yapansi. Kwa ti
lapa be hamba Untombi-yapansi
wa bheka ezitweni zake, wa bona
ukuba umbete u ya kgala ukususa
umuti. ‘W’ ala ukuhamba, wa ti,
“Dhlula, dalana” Wa dhlula
Udalana. Ba fika emasimini.
Wa ti Udalana, “ Na namu/laa u
zokuya ini ukuya ’'kugeza mnal”
‘Wa ti, ¢ Ngi za ’kuya.” W’ elli-
ka ekzibeni Untombi-yapansi, wa
ya kudalana ekzibeni ; wa fika wa
Mala kona. Za fika izinyoni; wa
ti Udalana, “Zi kuze, msila-we-
zinja.” Wa ti Untombi-yapansi,
“Tayi, tayl, lezo 'nyoni ezi dila
ingimu kadade ; kona e nge 'dade
ngasibili ; se nga ba Umsila-we-
zinja ; nga ngi nge Umsila-wezinja
ngampela ; nga ngi Untombi-ya-
pansi,” Z’ emuka izinyoni masi-
nyane. Xepa inkosi ya mangala
ngokubona loku.

In the morning the chief left
home and went by another way to
the garden, and hid himself in the
midst of the corn. When it was
light Udalana and Untombi-yapa-
nsi went to watch. When they
came to the gateway Untombi-
yapansi said, “ Go on.” Udalana
replied, “ No ; I too do not like to
go first. Do you go in front.”
Untombi-yapansi went first. As
they went Untombi-yapansi looked
at her legs, and saw that the dew
was beginning to wash off that
with which she had smeared her-
self She refused to walk first,

and said, “Go on, TUdalana.”
Udalana went on. They came to
the garden. Udalana said, “ And

to-day too are you not going to
bathe1” She replied, “I am go-
ing.” TUntombi-yapansi got down
from her watch-house, and went to
that of Udalana; she sat down
there. The birds came ; Udalana
said, “Scare them, Umsila-we-
zinja,” Untombi-yapansi said,
“Tayi, tayi, those birds yonder
which eat my sister’s garden ; al-
though she is not my sister truly ;
since I became Umsila-wezinja ; I
used not to be Umsila-wezinja in-
deed ; I was Untombi-yapansi.”
The birds went away directly.
And the chief wondered when he
saw it

e watches her at the river.

Kwa ti emini wa ti Untombi-

At noon Untombi-yapansi said,

yapansi, “Ngi sa ya 'kugeza ma-| “I am now going to bathe, Uda-
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nje, dalana: u ze u ngi bhekele
izinyoni ensimini,” 'Wa hamba
Untombi-yapansi. Wa ye wa fika
emfuleni. Kepa inkosi nayo ya
bhamba nodalana. Ba fika emfu-
leni, ba kcatsha esiklakleni, Wa
ngena emanzini esizibeni Untombi-
yapansi ; wa puma umzimba wake
u kazimula itusi nenduku yake;
wa tshaya ngayo pansi, wa i,
¢ Dabuka, mhlaba, ku pume izinto
zikababa, nabantu bakababa, nen-
komo zikababa, nezinto zami.”
Kwa puma konke loko nokudkla
kwake, 'Wa dhla, wa binca ingu-
bo yake, wa Zloba ngezinto zake,
wa kwela enkabini yake, wa ti,

% Enkundhleni kababa sa si &i
E-a-ye;

Kwezi-matshoba am/lope sa si ti
Ea-ye;

Kwezi-matshoba abomvu sa si ti
E-a-ye.”

Ku vama abantu bonke nezizlakla.

1ZINGANEKWANE.

lana ; do you watch the birds for
me in the garden.” Untombi-ya-
pansi departed, and went to the
river, And the chief too and
Udalana went to the river and hid
in the underwood. Untombi-ya-
pansi went into the pool, and eame
out with her body glistening like
brass, and with her brass rod ; she
struck the ground with it and said,
“ Open, earth, that my father’s
things may come out, and my
father’s people, and his cattle, and
my things,” Every thing came
out, and her food. She ate; and
put on her garments and her orna-
ments, and mounted the ox and
said,
¢ In my father’s cattle-pen we used
to sing E-a-ye;
Among the white-tailed -cattle
we used to sing F-a-ye ;
Among the red-tailed cattle we
used to sing E-a-ye.”

All the people and the trees took
up the song.

He surprises Untombi-yapansi.

Kepa inkosi ya mangala ngoku-
bona loko, Ya ti kudalana, ¢ Ngi
za 'uvela mina, ngi m bambe, a
nga be e sa zifitla futi” Wa vu-
ma Udalana. Kwa ti lapa se ku
tshone izinto zonke ya vela inkosi.
‘Wa ti Untombi-yapansi, lapa e
bona inkosi, w' esaba kakulu. Ya
ti inkosi, “ Musa ukwesaba, mla-
mu wami. Ngokuba kade u Alu-
peka isikati sonke, loku wa fika
lapa u zifiklile.”

The chief wondered on seeing
it. He said to Udalana, “I will
go out and lay hold of her, that
she may no longer be able to hide
herself again.” Udalana assented.
‘When all those things had again
sunk into the ground, the king
went out. 'When Untombi-yapa-
nsi saw the chief, she feared great-
ly. The chief said, “ Do not fear,
my sister-inlaw. For for a long
time you have been troubled with-
out ceasing, for since you came here
you have concealed yourself.”

She i8 made known to her sister.

« Ya m tata inkosi, ya buya naye

The chief took her and went

nodalana, wa ya ensimini. Ya ti] with her and Udalana to the gar-
inkosi, “ Ku ze ku tilapa se ku | den. The chief said, * When it is
Klwile kakulu, u buye naye, dala-| quite dark, come back with her,
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na, u fike, u m beke endilini kwa-
ko; ngi ya 'kuza mina nodade
wabo lapa se ni fikile,” Ya buya
inkosi, ya ya ekaya. Kwa ti lapa
se ku Zlwile ba fike Odalana, ba
ngena endilini kwake. Y’ eza
inkosi, ya biza udade wabo. Ba
ngena endilini, ya m veza Un-
tombi-yapansi. 'Wa kala udade
wabo e ti, “ Kade nga tsho nga ti,
¢Ku ngani ukuba a nga kanyi
umzimba wake na?’” Ba buza
kuyena Untombi-yapansi uma ini
lena na. 'Wa ba tshela ukuba im-
bulu ; wa ba landisa konke ukwe-
nza kwayo imbulu,
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Udalana, and put her in your
house ; I will come with her sister
when you are there.” The chief
went home. When it was dark
Udalana and Untombi-yapansi re-
turned and went to Udalana's
house. The chief came, and called
the sister of Untombi-yapansi.
They went into the house, and he
brought forth Untombi-yapansi to
her. Her mster cried, saying,
“ Long ago I said, ¢ How is it that
her body does not glisten ¥ ¥ They
enquired of Untombi-yapansi what
that thing was. She told them it
was an imbulu ; and gave them a
full account of what the imbulu
had done,

The tmbulu is destroyed.

Ya ti inkosi, “ Hamba, dalana,
u tshele abafana, u ti, 8 ba vuke
kusasa, b’ embe umgodi esibayeni
omude ; ku ti abafazi ba peke
amanz ekuseni kakulu.” Wa ba
tshela konke loko Udalana. Ba
lala.

Kwa ti ekuseni kakulu ba vuka
abafana, b’ emba umgoedi omude;
kwa telwa ubisi okambeni; lwa
ngeniswa ngomkeilo pakati emgo-
dini. Ya ti inkosi, “ Hamba ni,
ni bize bonke abafazi, nomakoti
’eze lapa.” Ba bizwa bonke, ba ya
ba fika. Ku tiwa, “ Yekga ni lo
‘mgodi nonke.” Ya ti imbulu, i
y esaba ukwekga. Ya ti inkosi,
% Kga ; yekga nawe.” Y ala im-
bulu. Ya futeka inkosi ngolunya,
ya ti, ¢ Yekga, yekga masinyane.”
B’ ekga abanye abafazi ; kepa im-
bulu, kwa ti lapa i ti nayoiy e-
kga, umsila wayo wa bona amasi,
ya ngena pakati, ya ziponsa nga-
mandkla. Kwa tiwa kubafazi,
“Gijima ni, ni tate amanzi atshi-

The chief said, “ Go, U&&lana,
and tell the boys to awake in the
morning and make a deep pit in
the cattle-pen ; and the women to
boil water early in the morning.”
Udalana took the message to
them. They retired to rest.

Early in the morning the boys
arose and dug a deep pit; they
put sorae milk in & pot, which they
let down by a cord into the hole.
The king said, “ Go and call all
the women and the bride™ to come
hither.” All were called and went.
He said, ¢ All of you jump across
this hole.” The imbulu said it
was afraid to leap. The chief said,
“No ; do you too leap.” Theim-
bulu refused. The chief boiled
over with anger and said,  Leap,
leap immediately.” The other
women leapt; and when the im-
bulu too was leaping, its tail saw
the milk, it went into the hole,
throwing itself in with violence.
The chief said to the women,
¢ Run and fetch the boiling water

a 73 That is, the imbulu.
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sayo, ni tele pakati.” Ba wa tata,
ba tela pakati emgodini amanzi.
Ya tsha. Bai ggiba emgodini.

and pour it into the hole.” They
fetched it and poured it into the
hole. The imbulu was scalded,
They covered it up with earth in
the hole.

The chief marries

Kwa ti lapo inkosi ya tshela
abantu, ya ti, “Hamba ni, ni
tshele isizwe sonke, ni ti, a si ze
lapa ; ngi ganiwe; ku fike umla-
mu wami.” Sa tshelwa sonke isi-
zwe, sa fika. Kwa ngena um-
timba. Wa sina Untombi-yapansi
nabantu bakubo. Wa /Alala e
jabula nodade wabo. Kwa #kla-
tshwa izinkomo, ba dZla inyama.
Ba Llala 'ndawo nye bonke kakle.

Lypia (UMRASETEMBA).

Untombi-yapansi.

Then the chief told the people,
saying, “ Go and tell the whole
nation to come here, for I am a
chosen husband ; my sister-in-law
has come.” The whole nation was
told ; the people came, The mar-
riage company entered the village.
Untombi-yapansi danced together
with her people. She lived in
happiness with her sister. Many
cattle were killed, and they ate
meat. They all lived together

happily.

APPENDIX.

Ix several of the Zulu Tales we have allusions made to persons descending into
the water, remaining there, and returning, as quite a natural thing, Water is
not destructive to them. In a tradition of the orgin of the Amaskakana, the
tribe descended from the unkulunkulu Uzimase, they are said to have come u
from below, but to have first revealed themselves to some women, whilst at;
in the water. In another tradition we hear of a heaven-descended unkulunkulu ;
and there is, 8o far as I know, every where, among the people of all trbes, a
behef in the existence of hegverly men (abantu bezulu); and of a king of
heaven, whom they suppose to be the creator of lightning, thunder, and ran.
The two following tales give an account of men who descended to the lower
regions, and returned to relate what they had seen, not quite after the manner
of Virgil or Dante, but strictly in accordance with their own earthly imagmimgs.
They have a notion then,—or rather the fragments of thewr traditions clearly
show that their ancestors behieved, —that not only earth, heaven, and water
have their man-like inhabitanss, but that also underground there are those who
are still occuged with the busy cares and necessary labours of life. They are
B ore ful agcotut ok he abapenat-_aubtoreancans, or sadergeound pecplon
more account of the i—subterraneans, or N o—
will be given under the head, ‘‘ AMaTONGO.” poop

‘Who can doubt that we find here the relics of an old belief, clothed after a
new fashion, different from that to which we have been accustomed, coarse and
unattractive, in accordance with the habits and unintellectual condition of the
people ; but of a common origin (&rfobably with that which in other countries,
whose mhabitants have been in different circumstances, and had a different de-
velopment, has formed the basis of more exact theologies ; or of such fanciful
tales as that of *‘Jullanir of the Sea,” in the .Arabian Nights; or of such
pleasing conceits as have been clothed with so much poetical beauty by the pen
of La Motte Fouqué 1 his Undine ?
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UMKATSHANA.
Kwa ti Umkatshana wa vuka e ya ; ONCE on a time Umkatshana arose

‘uzingela nezinja zake; wa vusa
iza ; izinja za i kxotsha; la yala
ngena emgodiui, nenja za ngena,
naye wa ngepa. W' emuka W e
muka nalo, wa za wa fika kubantu
aba ngapansi, lapa kw akiweyo.
‘Wa bona izinkomo; wa fika ku
sengwa. Wa ti, ¢ Kanti, kw aki-
we lapa.” (Ngokuba ku tiwa in-
komo lezi e si zi Alabako, ku tiwa
ku fuyiwe zona ngepansi, zi buye
7i vuke.) Kepa ba ti, “ Inja yetu
le 1 kxotshwa ubani na?” Ba 4,
ukubheka, “A, nangu ’muntu”
‘Wa e se /langana nezake iziklobo.
Ba ti, “ Goduka ! Musa ukullala
lapa.” 'Wa buya wa goduka ke.

Insukn za se zi dilulile zake
lapa ekaya; se be ti, “Wa ya
ngapi na lo 'muntu $ U file,” ba m
bona e fika. Ba ti ke, “ U vela
pina¥ Wa ti, ¢ Ngi be ngi mu-
ke nenyamazane; ya ya ya fika
pansi kwabapansi, i ngena emgo-
dini. Nami nga ngena ke. Ka-
nti ke i ya lapa kw akiweko.” Ba
buza ke ba ti, “U ti ng’ abantu
njenal” Wa ti, “Yebo ; nobani
aobani ba kona. Ngi buyiswe i

o.”

Leyo ‘ndawo lapa a tshona kona
kulabo 'bantu ku tiwa Usesiyela-
mangana, kwelasema/lutshini, ela
I’ akiwe Ubungane, uyise kalanga-
libalele, uyisemkulu, Ezimbutwi-
ni, uma e nga tsho ezimbutwini, a
ti Usenhlonga, Amagama aleyo
’ndawo.

in the morning to go to hunt with
his dogs ; he started a rheebuck ;
his dogs drove it ; it went and en-
tered a hole, and the dogs went in
too, and he too went in. He went
on and on with the buck, until he
came to the people who are be-
neath, to the place where they
dwell. He saw cattle ; when he
arrived the people were milking.
He said, *“So then there are peo-

le who live here,” (For it is said
that the cattle which we kill be-
come the property of those who
are beneath; they come to life
again.) They said, “This dog
of ours, who is driving it?” They
said when they looked, ¢ Ah, there
is a man.” And then he met with

his own friends. They said to
him, “ Go home! Do not stay
here.” So he went home again.

The days in which he was ex-
pected to come home had already
passed away ; and when the people
were saying, ¢ Where has the man
gone? He is dead,” they saw him
coming: They enquired of him,
“ Whence come you?” He said,
“T had followed a buck; it went
until it reached the people who
live beneath, it going into & hole.
And so I too went in. And the
buck went to the place where they
live.” 8o they asked him, saying,
“Do you say they are men like
usi” He replied, ¢ Yes; and So-
and-s0 and So-and-so were there,
I was sent back by them.”

The place where he descended
to those people is called Usesiyela~
mangana, in the country of the
A mathlubi, where Ubungane lived,
the father of Ulangahbalele, that
is, his grandfather, In the Izim-
butu, if it be not said Izimbutu, it
is called Usenthlonga. These are
names of those places.
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Ku tiwa uma umuntu e file lapa
em/hlabeni, wa ya kwabapansi, ba
ti, “Musa ukukgala u hlangane
nati; u sa nuka umlilo.” Ba ti,
ka ke a flale kude nabo, a ke a
pole umlilo.

UmMroNDO KAMBULE (AAROKN).

IZINGANEXWANE.

It is said that when a man dies
in this world, and has gone to the
people who live beneath, they say
to him, “ Do not come near us at
once ; you still smell of fire"
They say to him, ¢ Just remain at
a distance from us, until the smell
of fire has passed off.”

INDABA KANCAMA-NGAMANZI-EGUDU.

(THE TALE OF UNCAMA-NGAMANZI-EGUDU."4)

UncaMa wa lima insimu yombila ;
kwa t’ uba i kgale ukuvutwa, ya
ngena ingungumbane, ya zing’ii
dAla njalo ; e zing’ e vuka kusasa,
a fike i dilile. 'Wa za wa linda
usuku olu npamazolo. Kwa ti
ngamphla e bona amazolo emakulu,
wa vuka, wa ti, “ Namhla nje ngi
nga i landa kakle, uma i dkilile
ensimini, ngokuba lapa i hambe
kona amazolo a ya ’kuvutuluka;
ngi ze ngi i fumane lapa i ngene
kona.” Nembala ke wa tata izi-
kali zake, wa puma, wa fika ensi-
mini ; i dklile ; wa i landa ngom-
kondo, u sobala lapa i hambe ko-
na, amazolo e vutulukile Wa
hamba wa hamba, wa za wa i nge-
nisela emgodini. Naye ke wa
ngena, ka b e sa buza, ukuti,
“Loku i ngene lapa nje, ngi nge
nanja, ngi za '’kwenze njani na}”
Ngokutukutela ukuba i kgede
ukud/la kwake, wa hamba pakati,
e ti, “ Ngo ya ngi fike lapa i kona,
ngi i bulale.” Wa ngena nezikali
zake. 'Wa hamba wa hamba, wa
za wa, fika ekeibini ; wa ti, isiziba ;

Uncama dug a mealie garden;
when the mealies had begun to
get ripe, a porcupine entered it,
and continually wasted it ; and he
continually rose early, and arrived
when the porcupine had devoured
his mealies. At length he waited
for a day on which there was
abundance of dew. On the day
he saw much dew he arose and
said, “To-day then I can follow it
well, if it has eaten in the garden,
for where it has gone the dew will
be brushed offt. At length I may
discover where it has gone into its
hole.” Sure enough then he took
his weapons, and went out to the
garden ; it had eaten his mealies ;
he followed it by the trail, it
being evident where it had gone,
the dew being brushed off. He
went on and on, until he saw
where it had gone into a hole.
And he too went in, without en-
quiring a moment, saying, ¢ Since
it has gone in here, and I have no
dog, what can I do?” Because
he was angry that the porcupine
had wasted his food, he went in,
saying, “I will go till T reach it,
and kill it.” He went in with his
weapons. He went on and onm,
till be came to a pool ; he thought

7 He-prepam-for-hu;{:mmey-by-moking—imangu. Instead of eating, he

strengthens himself with

e fgudy, or insangu-horn.
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wa tulis’ ameklo, wa za wa bona
ukuba ikecibi nje. 'Wa hamba
ekecaleni, wa dkilula. Kwa ba
mnyama emgodini, e nga bonisisi
kakle ; ameklo a za e jwayela um-
godi, wa bona kakle. Wa za wa
lala, e nga fiki 'ndawo ; kwa ti ku
sa wa e vuka, e hamba njalo; e
hamb’ e lala, wa za wa fika emfu-
leni ; wa u wela, wa hamba. Lapo
ka hambi ngokuba e bona ama-
sondo ayo; u se hamba ngokuba
imbobo inye a ngena ngayo; u
pike ngokuti, “Ngo ze ngi fike
gk;J.peleni kwomgodi, anduba ngi
e e'"

‘Wa za wa bona pambili ku kga-
la ukukanya; w' ezwa ku kuza
izinja, ku kala abantwana; wa
dhlula ; wa vela pezu kwomuz ;
wa bona ku tunya umusi; wa ti,
“Hau! upilapa? Nga ti, ‘Ngi
landa ingungumbane ;’ nga fika
ekaya.” Ukubuya kwake e ilella
nyovane, e se buyela emuva; wa
ti, “A ngi nga yi kulaba 'bantu,

ngokuba a ngi b’ azi; ba funa ba
ngi bulale.” Wa bona izwe eli-
kulu. Wa baleka, wa hamba

imini nobusuku, e ti, ¢ Kumbe ba
ngi bonile.” Wa za wa wela lowo
‘'mfula a u wela e salanda; wa
dAlula kulelo ’keibi a dAlula kulo
kukgala ; wa za wa puma.

‘Wa mangala ekupumeni kwake,
ngokuba lapa a vela kona, wa ku
bona konke oku fana noku nga-
pezulu, izintaba namawa nemifula.
Wa goduka ke, wa fika ekaya
endilini yake. Wa ngena, wa biza

319

it was deep water ; he looked care-
fully, until he saw that it was only
a pool. He went by the edge,
and passed on. It was dark in the
hole, he not seeing clearly; at
length his eyes became accustomed
to the hole, and he saw well. At
length he lay down to sleep before
he had reached any where ; and in
the morning he awoke and set out
again. He went and slept until
at length he came to a river; he
crossed it and went forward. He
now no longer went forward be-
cause he still saw the footprints of
the porcupine ; he now went be-
cause the hole was the same as
that by which he entered ; he per-
severed, saying, ‘I shall at length
arrive at the end of the hole,
whereupon I shall be satisfied.”
At length in front he saw it
began to get light ; he heard dogs
baying, and children erying; he
passed on; he came upon a wil-
lage ; he saw smoke rising, and
said, “ Hau! what place is this?
I said, ‘I am following the porcu-
pine;’ I am come to a dwelling.”
‘Whereupon he returned, walking
backwards, and returning on his
path, and said, ¢ Let me not go to
these people, for I do not know
them ; perhaps they will kill me.”
He saw a great country. He fled,
and went day and night, saying,
‘ Perhaps they have seen me.”
At length he crossed that river
which he crossed whilst he was
pursuing the porcupine ; he passed
the pool which he passed at first;
at length he went out of the hole.
He wondered on coming out}
for at the place from which he
came, he saw all things resembled
those which are above, mountains,
precipices, and rivers. So he wen$
home, and came to his own house.
| He went in and asked his wife for
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ukecansi kumkake. Umkake wa m
bheka, wa tshay’ izandila, wa ka-
la ; abantu b’ etuka, ba ti budu-
budu, be buza, “Ininat’ Wa ti,
¢ Nang’ Uncama e fika {” Abantu
ba mangala, ba buya ba pinda ba
kala isililo. Umfazi wa t1, ¢ Ikca-
nsi lako nengubo zako nemintsha
yako nesikeamelo sako nezitsha
zako, konke nga ku lakla, ngi ti, u
file ; izingubo namakcansi nga ku
tshisa.”

‘Wa 1 zeka ke indaba, wa ti,
«Ngi vela kude ; ngi vela kubantu
aba ngapansi, Ngi be ngi lande
ingungumbane ; nga fika, kw aki-
we; ng’ ezwa ku kuza izinja, ku
kala abantwana ; nga bona abantu
be nyakazels ; ku tunya umusi,
Kwa ba ukubuya kwami ke, se
ng’ esaba, ngi ti, be za ’u ngi bu-
Iala. Ni bona ngi fika nje.”

Leyo 'ndoda ihhwangana elifu-
tshanyana, lisinindeiwana ; um-
zimba wonke u pelile uboya ; li-
bana ; lizigejana, amazinyo & wa sa
pelole. Nami ngi yal azi. Nga
h bona ngi se umfana. Ku zinge
ku tiwa, “ Nang’ umuntu owa fika
kwabapansi.” &’ esaba ukungena
emgodini wesambane ngokuzwa
leyo 'ndaba, ukuti, “ U ye u fike
kwabapansi.”

UMPENGULA MBANDA,

IZINGANEEWANE.

a mat. His wife looked at him;
she smote her hands and cried;
the people started ; they hurried
in and asked, ¥ Whatis it§" She
said, ¢ Behold Uncama is come!”
The men wondered, and again
shouted the funeral dirge. The
woman said, * Your mat, and your
blanket, and your kilt, and your
pillow, and your wvessels, every
thing I have buried, saying, you
were dead ; your blankets and
mats I burnt.”

So he told the tale, and said,
“J am come from a distance ; Tam
come from the men who live under-
ground. I had followed a porcu-
pine ; I came to a village ; I heard
dogs baying, and children crying;
I saw people moving backwards
and forwards, and smoke rising.
And =0 I came back again, I was
afraid, thinking they would kill
me. It is because {I feared and
returned] that you see me this day.”

That man was a very lttle
whiskered man, who was hairy all
over ; his whole body was covered
with hair; very ugly; he had
many gaps in his mouth, his teeth
being no longer complete. And I
too know him. I saw him when
I was a boy. It was continually
said, “ There is the man who went
to the underground people.” We
were afraid to go into an ant-bear’s
hole from hearing that tale, to wit,
“ He went till he reached the
underground people.”

In Pococke’s I'ndia in Qreece, pp. 308-—311, we read a legend of the priest

Sénuttaro, who performed a feat sinular to that aseribed to Untombi-yapans:.
A ghrime had been prepared for the reception of rehics. Sénuttaro being anxious
to obtain a easket of especially valuable relics to de]ig;it m the shrine, ¢ dived
into the earth and proceeded subterraneously to the land of Nagas.” The Néga
king, on discovering the object of his visit, determined to keep possession of
the casket, 1f possible. This he cffected by means of his son, who swallowed
1t togethor with 1ts contents, and then extended his dimensions to a most mon-
strous magnitude, and calling forth thousands of snakes sumilar to himself, en-
circled himself with them and remained coiled up 1n fancied security  But the
priest’s power and subtlety were too great for the serpent’s magic He ¢ mira-
culously created an invisibly attenuated arm,” by which he extracted the pre-
cious casket, unpercerved, from the stomach of the Niga. When he had done
tlus, “rending the earth” (dabula umhlala ), he again returned to the upper world.
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UMAMSBA.

—_—————————

A king marvrics two sisters.

Kwa ku kona inkosi etile e zeka
abafazi abaningi. Kwa ti lapa se
be baningi ya zeka intombi ezim-
bili zenye inkosi. Kwa ti enye
intombi ya i beka inkosikazi ; ke-
pa enye intombi ya i nomona
omkulu ngokuba nayo ya i tanda
ukuba i be inkosikazi. Kwa ti,
lapa se zi kgediwe ukulotsholwa,
za sina zombili.

TaERE was a certain chief ‘who
married many wives. When his
wives were very many he married
two damsels, the daughters of an-
other king. One of these he made
the chieftainess ; and the other
was very jealous because she too
was wishing to be the chieftainess.
‘When the dowry was paid, both
danced the marriage dance.

The queen’s first infant dics.

Kwa ti ngesinye isikati b’ emita
bonke abafazi baleyo 'nkosi. Ba
beleta abanye, kepa inkosikazi
y' epuza yona ukubeleta. Kwa ti
lapa se be zwile ukuba i belete, wa
puma udade wabo, wa ya kona
end/lini ; wa fika wa ti, “ Leta ni
umntwana, ngi m bone.” Bam
nika, Wa m tata, wa m buka.
Kepa e sa m pete wa fa umntwana,
Ba ti bonke abantu, “U m pete
kanjani umntwana na?” Wa ti,
“Kga. Ngi te ngim tata, wa e
se file.” Ba mangala bonke abantu.

It came to pass in process of
time that all the chief’s wives
were pregnant. They gave birth
to their children, but the chief-
tainess was long in giving birth.
‘When they had heard that she had
given birth, her sister went to her
house ; on her arrival she said,
“ Bring me the child, that I may
see it.” They gave her the child.
She took it and looked at it. But
whilst it was in her arms it died.
All the people said, *“ How have
you handled the child?” 8he
said, “ No. As soon as I took 1t,
it died.” All the people wondered.

And her second and third.

Ba, ze ba buye b’ emita futi, ba
baleta. Wa ti omunye futi wm-
ntwana wa m tata naye, wa fa futi.
Kwa zo kwa fa abantwana abatatu.
Kepa bonke abantu ekaya ba ti,
“ Ba bulawa udade wabo.”

Ba buye b’ emita futi, Wati

Again they had children. And
the queen’s sister took the second
cluld also, and it too died. And
three children at length died in
this way. And all the people said,
“ They were killed by the queen’s
sister-”

Again they were pregnant. The
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unina wendoda, * Uma abantwana
laba abafayo a ka ba pati udade
wenu, nga be nga fi. Kepa ngo-
kuba u ya m nika bona u ya ba
bulala.”

1ZINGANEKWANE,

mother of the chief™ gaid, «If
your sister had not touched the
childven which are dead, they
would not have died. But she
kills them because you place them
in her hands.”

She gives birth to a snake.

‘Wa beleta futi, a ka ze a tshela
‘muntu ukuti u ya beleta. Kwa
ti kusasa bonke abantu b’ ezwa
ukuti, u se belete. Ba ya 'kubona
umntwana. Ba fika ba ti, “ Ake
si bone umntwana.” Wati, ¢ Kga.
Nam/la a ngi belete 'mntwana ;
ngi belete isilwane nje.” Ba ti,
“Isilwane sini nat” Wa ti,
“Imamba.” Ba ti, “Ake u 1
veze, si bone.” Wa i veza. Da
mangala ngokuba be bona imamba.

Again she gave birth to a child.
But she told no man that she was
in labour. In the morning all the
people heard that she had a child.
They went to see it. When they
came they said, ¢ Just let us see
the child.” She replied, “No. I

| have not given birth to a child this

time ; but to a mere animal”
They said, “ What animal #” She
replied, “ An imamba.”’ They
said, “Just uncover it, that we
may see.” She showed it to them.
They wondered when they saw an
imamba.,

Her sister gives birth to a boy.

Omunye futi lowo udade wabo
wa beleta umfana. Wa jabula
ngokuba yena e belete umuntu,
kepa lo e belete inyoka nje. Ba
kula bobabili. Ya ti inkosi,
“Laba ’bantwana bami, omunye
igama lake Umamba, omunye Un-
simba.” Ba kula bobabili. Kepa
Umamba wa e hamba ngesisu nje.

Her sister too gave birth to a
boy. 8hé rejoiced because she
gave birth to a human being, and
her sister had given birth to a
snake. Both grew up. The chief
said, “As regards those children,
the name of one is Umamba,™
and of the other, Unsimba,”78
But Umamba went on his belly,

The queen’s sister is suspected,

Wa ti uma a zale Umamba,
yena wa kula, a ka fa; ba ti aba-
ntu, “Bheka ni ke manje, ngo-
kuba lo ‘mntwans a ka fanga ngo-
kuba yena e inyoka. Abanye be
be bulawa u yena unina kansimba,
e tanda uma ku buse Unsimba.”

‘When she gave birth to Uma-
mba, and he grew up and did not
die, the people said,  “See now
then, for this child did not die
because he is a snake. The others
were killed by the mother of Un-
simba, because she wished that
Unsimba should be king.” But

75 The mother of the chief, lit. of the husband.

78 The imamba is a deadly snake.
77 Umamba, The-imamba-man.

78 Unsimba.—Insimba 18 a wild cat. The-cat-man.
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Kepa wa ti uyise kansimba, “ Uma
ni u bona umuti a bulala ngawo
abantwana, u lete ni kumina, ngi
ze ngi u pate, ngi pate yena nge-
zandkla zami, naye u ya ’kufa;
ngokuba ni ti, ¢ Abantwana u ba
pata ngesandila, ba fe” Nami
ngi ya bona, ngokuba abantwana
aba abantu ba ya fa ; kepa inyoka
aifanga. Kodwa mina a ng’ azi
uma ba bulawa ini na $”
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the father of Unsimba said, «If

ou see the medicine’™ with which
she killed the children, bring it to
me, that I may take it in my hand,
and touch her with my hands, and
she too will die ; for you say, ‘She
touches the children with her hand
and they die.’” And I too see that
it is so, for the children which
are human beings die; but the
snake is not dead. But for my
part I do not know if they were
killed.”

Damsels come to marry the princes, bnt they fear Umamba.

Kwa ti, lapa se be kulile, ku
fike izintombi zi ze ’kugana. Ku
ti lapa be buza be ti, “Ni ze 'ku-
gana kubani na®” zi ti, “Kun-
simba.” Ezinye zi ze 'kugana ku-
mamba, Kepa ku ti lapa se zi m
bonile ukuba inyoka, zi baleke, zi
ti, ¢ Be si ti umuntu nje.”

Uyise e Alupeka kakulu, ngo-
kuba e m tanda Umamba. Kepa
intombi zonke z m esaba ngokuba
e inyoka. A ti uyise, ‘“Nawe,
nsimba, & u yi ’kuganwa, e nga ka
ganwa Umamba ; ngokuba u yena
omkulu kunawe.” Kepa Unsimba
& kleke ngokuba e bona intombi zi
m ala Umamba ; a ti Unsimba,
“Loku intombi zi ya m ala Uma-
mba, mina zi ya ngi tanda, ku ya
’kwenziwa njanina ?’ A ti unina
kamamba, ¢ U ya kleka nje uyiklo,
wena nsimba. U kona umuntu
ow’ alelwa ukuzeka, ku tiwe u ya
’upikanisana nesilima na ?”

It came to pass when they were
grown up, damsels came to choose
their husbands. 'When the people
asked them whom they came to
choose, they replied, “ Unsimba.”
But others came to choose Uma-
mba. But when they saw that he
was o snake, they fled, saying,
“ We thought he was a real man.”

The father was greatly troubled,
for he loved Umamba. And all
the maidens were afraid of him
because he was a snake. The fa-
ther said, “ And you too, Unsimba,
shall not be married before Uma-
mba ; for he is your superior.”
But Unsimba laughed because he
saw that the damsels rejected
Umamba, and said, * Since the
girls reject Umamba and love me,
what is to be done?” And the
mother of Umamba said, * You,
Unsimba, your father is merely
laughing. Was there ever any
one who was prevented from mar-
rying because it was said, he rivals
one who is deformed $”

78 Thus is the first and only instance which we meet with in these stories in
which ““medicines ”” are mentioned as a means of revenge. There is notm:‘% in
the action of the sister at the time of taking the children which would lead us

to suspect she was using poison. The account there given seems rather to pomnt
to magical power, or to what 18 called the *‘influence of the evil eye.” One is
therefore inclined to ascribe this remark of the chief to some modern interpola-
tion. If not 1t 18 probable that the tale 1tself is of a comparatively recent
origm. But excepting this mention of ‘‘medicine” 1t bears tﬁe same stamp of
antiquty as the rest.
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A damsel comes to choose Unsimba, accompanied by her sister.

Kwa ti ngasemva kwaloko kwa
fika izintombi ezi vela kwelinye
ilizwe, 2’ eza ’kugana kona ; enye
ya i pelezela enye. Kwa buzwa
uma i ze 'kugana kubani na. Ya
ti, “Kunsimba.” Za ngeniswa
endhlini. 'Wa vuma uyise ukuba
a ganwe Unsimba,

Kwa FAlatshwa inkomo, kwa
butana abantu abaningi, ngokuba
ku ganwe umntwana wenkosi.
Kwa ti kusiklwa kwa ngena izi-
vsizwa eziningi zi ze 'kukgomisa
izintombi, Kwa tilapa se zi ngena
izinsizwa wa ngena Umamba. Za
ti zonke izintombi za baleka =z
kala, za ya emsamo. Ya ti inkosi,
“Ba tshele ni ukuti a ba muse
ukubaleka, ngokuba umntwana
wami lowo.” Ba ti abantu aba
sendlini, “ Hlala ni pansi ; musa
ni ukubaleka, ngokuba umntwana
wenkosi lo.” Wa tata ukcansi
lwake, wa Alala pezu kwalo. Za
ti izintombi, * Kepa w’ enziwa ini
ukuba a be inyoka na?” Ba ti,
“Unina wa e bujelwa ; wa ze wa

zala yena.” Ba mangala kakulu.

It came to pass after that, that
two damsels came from another
country to choose a husband ; one
was the companion of the other,
They asked whom she came to
choose. She replied, ¢ Unsimba.”
They placed them in a house. The
father agreed that Unsimba might
marry.

Cattle were killed, and many
people assembled, because the
king’s child was an elected bride-
groom. In the evening many
young men came in to get the
damsels to point out those they
liked best. 'When the young men
had come in, Umamba also came.
And the damsels fled, screaming,
to the upper end of the house.
The king said, * Tell them not to
run away, for that is my child,”
The people who were in the house
said, “S1t down ; do not run away,
for this is the king's child.” He
took his mat and sat upon it. The
damsels said, ¢ But how did he
become a snake?” They said,
¢ His mother lost her children by
death ; and at last he was born.”
They greatly wondered.

The sister chooses Umamba.

Za kgomisa izinsizwa ezintombi-
ni; za kgoma izintombi. XKepa
udade wabo kamakoti wa kgoma
Umamba. Kepa Unsimba e nga
tandi ukuba umlamu wake ukuba
& kgome Umamba, e tunda ukuba
a kgome yena. Ba buya ba buza
ba ti, “ Wena, u kgome ’bani na{”
Ya ti intombi, ¢ Ngi kgome Uma-
mba.” Kepa izinsizwa za ti,
¢ Ansimba. ” Ya ti intombi,
¢ Kga amamba.” Za ti izinsizwa,
% Ansimba. ” Ya ¢i intombi,

The damsels were made to point
out their favourites among the
young men. But the sister of the
bride pointed out Umamba. But
Unsimba did not hke his sister-in-
law to point out Umamba, wishin
her to point out himself. They
asked her again, “ Who do you
point out as your favourite ¥’ The
damsel replied, ¢ Umamba.” But
the young men said, “ You mean
Unsimba.” The damsel said,
“No; Umamba.” The young
men said, “You mean Unsimba.”
The demsel replied, ‘“No; Uma-
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“Kqn amamba.” 'Wa ti Unsimba,
“Xga; i yeke ni nje, ngokuba
noma i kgome yena Umamba, i za
’ku m ala ngokuba inyoka.”

‘Wa ti Unsimba, ¢ Nina ni ao-
bani, amagama enu na?” Za fi
izintombi, “Lona o ze 'kugans,
igama lake Unlklamvu-yobuhlalu.
Udade wabo lo igama lake Unila-
mvu-yetusi.” Kepa Unsimba wa
e nga m tandi UnAlamvu-yobuhla-
lu kakulu, kepa wa e tanda Un-
hlamvu-yetusi,
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mba.” TUnsimba said, “ No ; just
leave her alone, for although she
has chosen Umamba, she will soon
reject him because he is & snake.”
Unsimba said, ¢ What are your
names?” The girls said, “She
who has come to marry is Unthla-
mvu-yobuthlalu.8® And her sis-
ter's name is Unthlamvu-yetusi”
But Unsimba did not love Un-
thlamvu-yobuthlalu very much,
but he loved Unthlamvu-yetusi.

One goes to Unsimba's k\ouae, the other to Umamba’s.

Kwa ti lapa se zi kgedile nku-
kgoma, w’ emuka Unsimba wa ya
elawini lake, nomamba wa ya ela-
wini lake. Kwa tiwa izinsizwa,
“A si tate umakoti si mu yise
elawini likansimba.” ‘Wa hamba
Unhlamvu-yobuklalu. Za ti kun-
Rlamvu-yetusi, & ka ye elawini
likamamba. Wa ya, wa fika, wa
ngena, wa hlala pansi.

‘When they had ended pointing
out their favourites, Unsimba went
to his house, and Umamba went
to his. The young men said, “ Let
us take the bride to Unsimba's
house.” Unthlamwvu - yobuthlalu
went. They told Unthlamvu-ye-
tusi to go to the house of Umamba.
She went and entered the house
and sat down.

Unthlamvwyetust is asked if she will be Umamba’s bride.

‘Wa bona Umamba e Alezi okea-
nsini lwake, ku kona udade wabo
kamamba elawini likamamba, e
hlezi naye. Wa ti udade waho
kamamba, ¢ Loko zi ti intombi zi
kgoma, kepa wena wa kgoma in-
yoka, u ya 'kuvuma ukuba w e-
ndele kuyo nat” Wa Aleka Un-
hlamvu-yetusi, wa ti, ¢ Ku tiwa u
dila abantu ini nat” Wa ti
Umamba, “U kona umuntu o
kgoma inyoka na?” Wa ti Un-
hlamvu-yetusi, “Loko unga dhli
’bantu, mina u ya 'ku ngi dila
ngoba ngi nani na #”

She saw Umamba resting on his
mat; and Umamba's sister was
also sitting there in Umamba's
house. Umamba's sister said,
“Since the damsels pointed out
their favourites, and you pointed
out a snake as yours, would you
agree to be his wife ¥’ She laugh-
ed and said, “Is it said that he
devours men?” TUmamba said,
¢Js there any one who chooses a
snake }” TUnthlamvu-yetusi said,
“ As you do not devour men, what
is there in me that you should de-
vour me §”

80 Unthlamou-yobuthlalu.—Intklamvu is a berry, and here a%glied to ubu-
thlalu, means a single bead, of glass or some inferior substance ; as distmguished
from snthlamvu-yetusi, brass-bead. Unthlamvu-yobuthlaly, Bead-woman. Un-

thlamvu-yetusi, Brass-bead-woman.
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She waits on Umamba.

Ya buye ya puma leyo 'ntomba-
zana. Wa ti Umamba, “ Sukuma
u vale.” Wa ti Unklamvu-yetusi,
“Ini wena u nga vali nat” Wa
ti Umamba, “ A ngi nazo izand/la
zokuvala.” Wa ti Unklamvu-
yetusi, “ Emihleni u valelwa ubani
na? Wa ti Umamba, “ Ku vala
umfana wami e ngi lala naye.”
Wa ti UnZlamvu-yetusi, * Kepa u
ye ngapi namulla nat” Wa ti
Umamba, ¢ U pumele wena, nto-
mbi yami.” W’ esuka Unilamvu-
yetusi wa vala.

Wa ti Umamba, “ Ng’ endZla-
lele.” Wa ti Unklamvu-yetusi,
“ Emikleni w endhlalelwa ubani
pa? Wa ti Umamba, “ Umfana
wami” W’ esuka Unklamvu-ye-
tusi wa m endklalela.

Wa ti, “Tata umfuma wama-
futa, u ngi gecobe; kona ngi za
’kulala kalle.” Wa ti Unhlamvu-
yetusi, “Ngiy' esaba ukupata in-
yoka.” Wa hleka Umamba. Ba
lala.

The people wonder at her courage

Kwa sa kusasa ba vuka ; kepa
abantu bonke ekaya ba mangala
ngokuba be ti, “Sa ze sa m bona
umntwana o nesibindi kangaka
ukulala nenyoka endAlini,”

Kwa ti kusasa unina kamamba
wa keta ukudhla okumnandi ka-
kulu, wa ku peka, wa ku yisa
entombini, e kuluma yedwa, e ti,
“ Uma nami nga ngi zele umuntu
ngempela, u be za ’ku m zeka lo
‘mntwana wabantu,”

Umamba's sister went out.
Umamba said, “ Arise, and close
the doorway.” Unthlamvu-yetusi
said, “ Why do you not close it ?”
He replied, “I have no hands with
which I can close it.” Unthlamvu-
yetusi said, “ Who closes it every
day?" He replied, “ The lad who
sleeps with we closes it.” Un-
thlamvu-yetusi said, ¢ And where
has he gone?” Umamba answer-
ed, “He hus gone out on your
account, my love.”8! Unthlamvu-
yetusi arose and closed the door-
way.

Umamba said, “ Spread the mat
for me.” TUnthlamvu-yetusi said,
“'Who spreads it for you day by
day?” TUmamba repled, “My
lad.” Unthlamvu-yetusi arose and
spread the mat for him.

He said, “Take the pot of fat
and anoint me ; then I shall sleep
well.” Unthlamvu-yetusi said, “ I
am afraid to touch & snake.”
Umamba laughed. They went to
sleep.

; and Umamba’s mother rejoices.

They awoke in the morning;
and the people wondered, for they
said, ¢ We never met with a child
possessed of such courage as to
sleep in a house with a snake.”

In the morning Umamba's mo-
ther took some very nice food, and
cooked it and took it to the dam-
sel, talking with herself and say-
ing, «“If I too had given birth to
a real human being, he would have
married this child of the people.”s2

81 Lit, my damsel, but meaning, my sweetheart or love.
82 Child of the people, a title of great respect. The natives address their
chiefs and great men by ‘° Muntu wetu,” Man of our people,
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Unthlamvu-yetusi anoints Umamba.

Kwa ti kusitlwa b’ emuka futi
ba ya 'kulala; ya ngena leyo 'n-
tombi ; ba Alala nayo; ya buye ya
puma. Wa ti Umamba, ¢“ Hamba
u vale” W' esuka Unklamvu-
yotusi wa ya 'kuvala. Wa i
Umamba, “ Kambe na izolo w a-
lile uku ngi geoba. A u boni
ukuba ngi ya hamba kabu/lungu,
ngi hamba ngesisu? Ku tanda
uma ku ti lapa se ngi lala ngi geo-
tshiwe ; kona umzimba u ya uta-
mba, ngi lale kakle. Ake u ngi
size, u ngi gecobe namukla. A ngi
dAli 'muntu ; nomfana wami u ya
ngi geoba nje, ngi nga mu dALL”
Wa tata umfuma Unilamvu-yetu-
si, wa tata uluti,. 'Wa ti Umamba,
“ Kga ; awami amafuta a a kiwa
ngoluti; a ya kcatazwa nje; a
tambile.” 'Wa ti Unklamvu-yetusi,
¢ Zigecobe wena ; a ngi tandi uku
ku geoba mina.,” 'Wa ti Umamba,
“Kga. A ngidili 'muntu. Ngi
geobe nje.” Wa tata Unklamvu-
yetusi amafuta, a kcatazelwa esa-
ndhleni sake, wa m geoba Uma-
mba. Kepa ku ti lapa e m geoba
’ezwe umzimba wenyoka u banda
kakulu, ’esabe. A ti Umambe,
“ Kga ; ngi gcobe nje ; a ngi dili

In the evening they again went
to retire to rest; the sister of
Umamba went into the
house ; they sat with her; again
she went out. Umamba said, ¢ Go
and close the doorway.” TUn-
thlamvu-yetusi arose and closed it.
Umamba said, ¢ So then yesterday
you refused to anoint me. Do
you not see that I move with pain,
for I go on my belly ? It is pleasant
to lie down after having been
anointed ; then my body is soft,
and I sleep well. Just help me,
and anoint me to-day. I devour
no one; and my lad only anoints
me ; I do not devour him.” TUn-
thlamvu-yetusi took the pot of fat
and a stick. Umamba said, “No;
my fat is not taken out with a
stick ; it is just shaken out into
the hand ; it is soft.” Unthlamva-
yetusi said, “Anoint yourself; I
do not like to anoint you for my
part.” Umamba said, “No. I
devour no man. Justanoint me.”
Unthlamvu-yetusi took the fat,
and poured it into her hand, and
anointed Umamba. But when she
anointed him and felt the body of
the snake very cold, she was

‘'muntu.” Wa m yeka e se m |afraid. But Umamba said, “ No ;
kqgedile uku m geoba. just anoint me ; I devour no one.”
‘When she had done anointing
him, she left him.
Umamba trangformed.

‘Wa klala Umamba isikatshana,
wa, ti kunilamvu-yetusi, “Bamba
lapa kumina, u kginise kakulu, u
ng elule, ngokuba umzimba wami
u finyele.” Xepa Unklamvu-ye-
tusi wa ti, “Ngi y’ esaba.” Wa
ti Umamba, “Kga. A ngiz'’u
kw enza 'luto. A ngi dili ‘mu-

Umamba waited a little while,
and said to Unthlamvu-yetusi,
 Lay hold of me here very tight,
and stretch me, for my body is
contracted.” But Unthlamvu-ye-
tusi said, ¢ I am afraid.” Umamba
said, “No. I shall do you no
harm, I devour no one. Lay



328

ntu. Bambela ensikeni, u bheke
emsamo ; u nga ngi bheki mina ;
u donse ngamandkla ; ngokuba
ukuhamba kwami ku ya ng’ apu-
la ; ngako ngi tanda ukuba ku ti
lapa se ngi lala umuntu a ng’ elu-
le.” Wa bambela ensikeni Un-
hlamvu-yetusi, wa donsa ngama-
nd/la. ' W’ ezwa e buya nesikumba.
‘Wa si lakla ngamand/la, w etuka,
e ti, “Inyoka.” Kepa wa pendula
amehlo, wa bheka wa bona Uma-
mba e muhle kakulu, umzimba
wake u kazimula. Wa jabula
kakulu, wa ti, “ Wa u nani na$”

IZINGANEEWANE,

hold of the pillar, and look at the
upper end of the house; do not
look at me ; and drag with all your
might; for my mode of going
hurts me ; therefore I like when I
am lying down that some one
should stretch me.” She laid hold
of the pillar, and dragged with all
her might. She felt the skin come
into her hand ; she threw it down
quickly, and started, thinking it
was the snake. And she turned
her eyes and looked, and saw
Umamba very beautiful, and his
body glistening. She rejoiced ex-
ceedingly and said, *“ What was
the matter with yout”

Umamba tells Unthlamwu-yetust kis history.

‘Wa ti Umamba, ¢ Uma kade e
bujelwa ; kepa be ti abantu aba-
ntwana bakwetu ba bulawa udade
wabo kama. Kepa kwa ti uma e
nga ka ngi beleti, wa ya kubo, wa
tsho kumne wabo ukuti, ak’ a
zingele imamba encane, a tate isi-
kumba sayo. Kwa ti lapa se ngi
zelwe nga fakwa kuso isikumba
leso. Kepa bonke bakwiti a b’ azi
uma ngi umuntu ; ba ti ngi inyoka
impela, ngokuba uma a ka ba tshe-
langa ukuti ngi umuntu; uzeu
nga tsheli ‘muntu nawe.”

Wa ti Un/ilamvu-yetusi, ¢ Nge-
zinye izinsuku u ke u si kumule |
ini isikumba lesi na?” Wa ti
Umamba, ¢Ehe, umfana wamiu
ya ngi gcoba ngamafuta, a buye a

ngi kumule nje.” Ba lala.

Umamba said, ¢ My mother had
for some time lost all her children
by death ; and the people said that
the children of our house were
killed by my mother’s sister. Be-
fore giving birth to me my mother
went to her people, and told her
brother to catch a small imamba
and to take its skin, And when
I was born I was put into the skin.
But none of our people knew that
I was a human being; they
thought I was truly a snake, for
my mother did not tell them that
I was a man ; and do not you tell
any one,”

Unthlamvu-yetusi said, “On
other days do you take off this
skin 1” Umamba said, “ Yes, my
lad anoints me with fat and takes
it o£” They retired to rest.

The damsels return to their futhers, accompanied by their lovers.

Kwa ti kusasa wa ti Unklamvu-

In the morning Unthlamvu-yo-

yobuklalu, ¢ Se ngi tanda ukubu- | buthlalu said, “I now wish to go

yela ekaya manje.”

Kwa hlaklwa | home.”

They picked out twenty

1zinkomo za ba ’mashumi ’mabili, | head of cattlee. Umamba said, “T
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Wa ti Umamba, “Nami, baba,
ngi ya tanda ukuba ngi kipe ama-
shumi amabili, ngi ye ’kukgoma
le 'ntombi kuyise.” Wa vuma
uyise ; wa hamba nenkomo ezi-
ningi nensizwa ez endayo. Ba
hamba.

Kwa ti lapa be puma ekaya
Umamba wa ti, a ku patwe um-
fuma wake ; wa u pata Unklamvu-
yetusi. Kwa ti lapa be senkanga-
la, wa hamba kancane Umamba
emva. Wa ti kunhlamvu-yetusi
naye a ka hambe kancinane. Ba
hamba abantu bonke pambili, kepa
bona bobabili ba hamba emva.
Wa ti Umamba, “A si klale pansi,
u ngi gecobe ngamafuta, u suse isi-
kumba, ngokuba ngi ya hlupeka ;
bu ya ngi bulala utshani uma ngi
hambe ngesisu nje.” Ba Alala;
wa m geoba ngamafuta, wa m
donsa ; istkumba sa puma. W’ e-
suka Umamba, wa hamba. Ba
hamba emva bona. Kwa za kwa
ti lapa se be ya eduze nabantu, wa
faka 1sikumba futi Umainba.
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too, father, wish to take twenty,
that I might go and choose this
damsel at her father’s” The fa-
ther assented, and he went with
many cattle and young men to
make the marriage settlement. So
they set out.

‘When they were leaving home
Umamba told them to take his pot
of fat; Unthlamvu-yetusi carried
it. 'When they were on the high
land, Umamba went slowly after
the rest; and told Unthlamvu-
yetusi also to go slowly. All the
people went on in front, but they
two went in the rear. Umamba
said, ¢ Let us sit down, and do you
anoint me with fat, and take off
the skin, for I am troubled ; the

hurts me when I go on my
belly.” They sat; she ancinted
him with fat, and dragged him;
the skin came off Umamba arose
and walked. They went behind
the others, And when they were
near the people Umamba put on
the skin again..

Umamba causes alarm.

Ba ya ekaya bonke, ba ngena.
Kepa abantu bakona ba baleka,
b’ esaba inyoka. Ba ti, “ Nampa
abayeni bakanflamvu -yobuklalu
be fika nenyoka.” Za ti intombi,
“Musa pi ukutsho njalo. Um-
yeni kan/klamvu-yetusi.” Ba ma-
ngala abantu, be ti, “ Ku ngani
ukul,)’a. u ng’ esabi, loku ku inyoka
na

They reached the damsel’s home
and went in. But all the people
of the place fled, being afraid of
the snake. They said, “There is
the wedding party of Unthlamvu-
yobuthlalu coming with a snake.”
The damsels said, “Do not say
thus, That is the bridegroom of
Unthlamvu-yetusi.” The people
wondered and said, “ How is it
that she is not afraid, since it is a
snake}”

Preparations for the marriage.

Ba hlatshiswa inkomo ezimbili,
Kwa ti uma se i pelile inyama ba
buyela kubo abayeni. Kwa ti

They had many cattle killed for
them. ‘When the meat was eaten
the bridegrooms’ party returned to
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ngesinye isikati ba tuma umuntu
ukubay:. ye 'kuklalela umtimba.
‘Wa bizwa umtimba; kwa gaywa
utshwala, kwa tiwa a ku hanjwe
ku ye ’kutatwa umtimba. Ba fika
nawo.

Kwa ti kusasa kwa butana aba-
ntu abaningi, kepa abanye be kleka
ngokuba Umamba e nga kw azi
'kusina, be ti, “Loku e inyoka u
ya ’'usina kanjani na?” Lwa
ngena udwendwe, ba sina omakoti
nezintombi namadoda akubo,

Kwa ti lapa umtimba se u kge-
dile ukusina, kw’ emuka abayeni
ba ya ’'kuiloba. Umamba wa
ngena elawini lake, nomfana wake
wa m gcoba ta, w esusa
isikumba. Wa ti, ‘“Hamba u ye
’kubiza uma, a lete izinto zami.”
‘W’ eza unina nezinto zake. Wa
binca konke okwake Umamba, wa
ti kumfana, ¢ Bheka uma Unsi-
mba u se pumile ini endAlini na ¢’
Wa ti umfana, “ Ehe, u se pu-
mile.”

IZINGANEEWANE.

their people. After a time they
sent a man to wait for the mar-
riage party.’3 The marriage party
was summoned ; much beer was
made, and they were $old to go
and bring up the marriage com-
pany. They came with it.

In the morning there assembled
many people, but some laughed
because Umamba did not know
how to dance, saying, ¢ Since he is
a snake how will he dance ¥’ The
line of wedding guests entered,
and the brides and the damsels and
men of their people danced.

‘When the marriage company
had left off dancing, the bride-
grooms’ party went to adorn them-
selves,. ~Umamba went to his
house, and his lad anointed him
with fat, and took off the skin,
He said, “ Go and call my mother,
that she may bring my things.”
His mother came with his things,
He adorned himself, and said to
the lad, “See if Unsimba has al-
ready left his house.” The lad
rep:lied, “ Yes, he has already left
it.’

Umamba reveals himself at the wedding-dance.

‘Wa tata Umamba esikulu isi-
kumba, wa faka sona, wa puma e
hamba ngesisu. Kwa ti bonke
abantu aba m bonayo ba ti, “ Ma-
nje u se mkulu kakulu, ngokuba e
geobe amafuta.” 'Wa ya esibayeni,
wa /lala pansi. Kwa ti lapa aba-
yeni bonke se b’ emi, Umamba wa
nyakaza, w’ eza umfana wake, wa
m bamba ekanda, W esusa isi-
kumba. Kepa bonke abantu b’ a-
Aluleka uku m bheka ukukazimula
kwake,

3 The man who goes to wait for the i

Unilaleli. His office is to ur,
riage ; he stays at the bride’s

Umamba took a great skin,
and put it on and went out, going
on his belly. When the people
saw him they all said, ¢ Now he is
very great, because he has anoint-
ed with fat” He went to the
cattle-pen and sat down. When
all the bridegroome’ men stood up,
Umamba wriggled himself, and his
lad came and laid hold of hishead,
and took off the skin. And all
the people were unable to look on
him because of his glistening ap-
pearance.
is called Umkongi or

on the friends of thgme to hasten the mar-
and there is guilty of all kinds of mischief

until they get tired of him, and the wedding party sets out.
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Unsimba fears, and the people rejoice.

Unsimba w' emuka wa ya en-
d/lini, ’esaba ngokuba e bonile
ukuba Umamba u umuntu; wa
tukutela kakulu. Abantu bonke
ba mangala ngoku m bona e se
umuntu, Ba m bamba be ti,
¢« Kade w enziwe ini na ¥’ Uyise
w ala ukuba ku sinwe ngalolo
lusuku. 'Wa ti, “ Ku ya 'usinwa
ngomso, ngokuba ngi tanda uku m
bona namula.”

Unsimba went away to his
house, being afinid because he saw
that Umamba wag a human being ;
he was very angry. All the peo-
ple wondered when they saw that
he was now a man. They laid
hold of him, saying, ¢ What has
been done to you all this time?”
His father refused to allow them
to dance on that day. He said,
“You shall dance to-morrow, for I
wish to look at him to-day.”

Umamba marries, and is happy.

Kwa ti lapo unina wa jabula
ngokuba umntwana wake e zekile.
Kwa buyelwa ezindilini, kwa Ala-
lwa. Kwa ti kusasa kwa sinwa;
kepa Unsimba e Zlupeka ngokuba
e bona Umamba e umuntu. Ba
hlala bonke, uyise e jabula kakulu
e bona Umamba ukuba u umuntu,
W’ aka owake umuzi, wa lAlala
nabantu abaningi aba tanda ukwa-
ka naye. Wa ti lapa e se tungile
wa zeka abafazi abaningi. Wa
busa nabo.

Lypia (UMKASETEMBA).

Then the mother rejoiced be-
cause her child had taken a wife.
The people returned to the house
and sat down. In the morning
they danced ; but Unsimba was
much troubled because he saw that
Umamba was a human being.
They all remained, rejoicing ; the
father rejoiced exceedingly when
he saw that Umamba was a human
being. Umamba built his own
village, and lived there with many
people, who wished to live with
him. And when he had sewn on
the headring he married many
wives ; and lived happily and pros-
perously with them.

et @ e

UNANANA-BOSELE.

———

Unarana builds in the road.

Kwa ku kona umfazi owa e naba- { THERE was a woman who had two
ntwana ababili abancane, be baku- | young children ; they were very
lu kakulu; kepa kwa ku kona |fine; and there was another child
omunye umntwana owa e sala | whoused to stay with them. But
nabo. XKepa lo 'mfazi ku tiwa wa | that woman, it is said, had wil-
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y ake end/leleni ngabomo, e temba
ubukga nobiinggotsho,

IZINGANEKWANE.

fully built her house in the road,
trusting to self-confidence and su-

perior power.84

Vartous animals vistt her house tn her absence.

Kepa ngesinye isikati w’ emuka
wa yo 'kuteza ; wa ba shiya bodwa
abantwana. Kwa fika inkau, ya
ti, ¢ Abakabani laba ‘'bantwana
abahle kangaka na?” Wa ti um-
ntwana, * Abakananana - bosele.”
Ya ti, “ W’ aka endhleleni nga-
bomo, e temba ubukga nobunggo-
teho,”

Kwa buya kwa fika impunz,
nayo ya tsho njalo. Wa ti um-
ntwana, ¢ Abakananana - bosele.”
Zonke izilwane zi fika zi m buza
njalo, wa za wa kala umntwana

ngokwesaba,

On a certain occasion she went
to fetch firewood, and left her
children alone. A baboon came
and said, “ Whose are those re-
markably beautiful children ?”
The child replied, * Unanana-bo-
sele’s.”8% The baboon said, “ She
built in the road on p
trusting to self-confidence and
superior power.”

Again an antelope came and ask-
ed the same question. The child
answered, “They are the children
of Unanana-bosele.” All animals
came and asked the same question,
until the child eried for fear.

An elephant swallows the ckildren.

Kwa fika indilova enkulu ka-
kulu, ya ti, ¢ Abakabani laba ’ba-
ntwana abalkle kangaka na ¥’ Wa
ti, “ Abakananana-bosele.” Ya
pinda ya ti, “ Abakabani laba 'ba-
ntwana abakle kangaka na ¥’ 'Wa
ti, ¢ Abakananana-bosele.” Ya ti,
“W’ aka endhleleni ngabomo, e
temba ubukga nobunggotsho.” Ya
ba gwinya bobabili ; ya shiya
leyo ‘ntombazana. Ya hamba in-
dilovu.

Kwa ti ntambama wa fika uni-
na, wa ti, ¢ Ba pi abantwana na ¢’
Ya ti intombazana, “ Ba tatwe
indZlovu e nopondo lunye.” Wa
ti Unanana-bosele, “T ye ya ba
beka pi naf” Ya tiintombazana,

A very large elephant came and
said, ¢ Whose are those remarkably
beautiful children” The child
replied, ¢ Upanana-bosele’s.” The
elephant asked the second time,
“Whose are those remarkably
beautiful children?” The child
replied, ¢ Unanana-bosele’s.” The
elephant said, “She built in the
road on purpose, trusting to self-
confidence and superior power.”
He swallowed them both, and left
the little child. The elephant then
went away.

In the afterncon the mother
came and said, “ Where are the
children?” The little girl said,
“They have been taken away by
an elephant with one tusk.”
Unanana-bosele said, ¢ Where did
he put them$” The little girl

8 bunq&otcho is any thing by which a man trusta to attain superiority,

wordiness, cr:

very short legs, and exuding a
tnd er stones,—Bosele, o??ﬁe family of

w ouhotmess,bod:lystrength,amme,passion,power;authminone
& Unanana-bosele.—Isinana is a batrachisn

reptile, nearly globular, with

milky fluid when touched. Itis frequently found

frogs.
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«T ba dilile.” Wa ti Unanana-
bosele, “Ba file ini na$” Ya ti
intombazana, *“ Kga. A ng azi”
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replied, “He ate them.” Unana-
na-bosele said,  Are they dead?”
The little girl replied, “ No. I do
not know.”

She goes in search of the elephant.

Ba lala. Kwa ti kusasa wa
gays umkeaba omningi, wa tela
okambeni olukulu kanye namasi,
wa hamba e pete nomkonto wake,
Wa fika lapo ku kona impunz ;
wa ti,  Mama, mama, ngi bonisele
indAlovu e dAile abantabami ; i 'la-
pondo lunye.” Ya ti impunz,
“U ya 'uhamba u fike lapo imiti
yakona imide, na lapo amageaki
akona emilope.” Wa dhlula,

‘Wa fika lapo ku kona isilo ; wa
ti, “Mama, ngi bonisele
ind%lovu e dile abantabami.” Sa
ti, “U ya 'uhamba, u hambe, u
fike lapo imiti yakona imide, na
lapo amageaki akona emZlope.”

They retired to rest. In the
morning she ground much maize,
and put it into a large pot with
amsasi, and set out, carrying a
knife in her hand. She came to the
place where there was an antelope ;
she said, “ Mother, mother, point
out for me the elephant which has
eaten my children ; she has one
tusk.” The antelope said, “ Youwill
go till yon come to a pfa.ce where
the trees are very high, and where
the stones are white.” She went
on,
She came to the place where
was the leopard ; she said, “Mo-
ther, mother, point out for me the
elephant which has eaten my
children.” The leopard replied,
“ You will go on and on, and come
to the place where the trees are
high, and where the stones are
wlnte,”

The elephant attempts to deceive her.

‘Wa hamba e dilula kuzo zonke,
zi tsho njalo. Wa ti e kude wa
bona imiti emide kakulu, nama-
geaki amAlope pansi kwemiti, Wa
ibonailele pansi kwemiti, Wa
bhamba ; wa fika, w' ema, wa ti,
“Mama, mamsa, ngi bonisele in-
dhlova e dhle abantabami,” Ya
ti, “U ya ’uvhamba, u hambe, u
fike lapo imiti yakona imide, na
lapo amageaki akona emklope.”
‘W’ ema nje umfazi, wa buza futi,

She went on, passing all animals,
all saying the same.g ‘When she
was still at a great distance she
saw some very high trees and
white stones below them, She
saw the elephant lying under the
trees. She went on; when she
came to the elephant she stood still
and said, “Mother, mother, point
out for me the elephant which has
eaten my children.” The elephant
replied, “ You will go on and on,
and come to where the trees are
high, and where the siones are
white,” The woman merely stood
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wa ti, “ Mama, mama, ngi bonisele
indZlovu e dhle abantabami.” Ya
buya ya m tshela i ti, ak’a dhlu-
lele pambili. Kepa umfazi e bona
ukuba i yonu leyo, ya m koklisa
ukuti ak’ a dilulele pambili, wa
tsho futi e ti, * Mama, mams, ngi
bonisele indklovu e dile abanta-
bami.”

1ZINGANEKWANE.

still, and asked again, saying,
“ Mother, mother, point out for
me the elephant which has eaten
my children.” The elephant again
told her just to pass onward. But
the woman, seeing that it was the
very elephant she was seeking,
and that she was deceiving her by
telling her to go forward, said a
third time, “Mother, mother, point
out for me the elephant which has
eaten my children,”

The elephant swallows her, to her sorrow.

Ya m bamba, ya m gwinya naye.
Wa fika ti esiswini sayo, wa
bona amallati amakulu, nemifula
emikulu, nezinkangala eziningi ;
ngenwenye ku kona amadwala
amaning) ; nabantu abaningi ab’ a-
ke imizi yabo kona ; nezinja ezi-
ningi, nezinkomo eziningi ; konke
ku kona pakati; wa bona nabanta
bake be klezi kona. 'Wa fika, wa
ba pa amasi; wa ti, “Kade ni
dila ni na?” Ba ti, “ A si dila-
nga Tuto. Sa lala nje.” Wa ti,
“Ini uma ni ng’ osi inyamsa le
na?” Ba ti, “Uma si si sika
isilo lesi, a si yi 'ku si bulala na ¢
‘Wa ti, “Kga; si ya 'kufa sona; a
ni yi ’kufa nina.” Wa basa um-
lilo omkulu, Wa sika isibindi,
w' osa, wa dila nabanta bake. Ba
sika nenyama, b’ osa, ba dila.

Ba mangala abantu bonke aba
kona lapo, be ti, “Wo, kanti ku
ya dAliwa, lapa tina si Alezi si nga
dAli luto nje na i’ Wa ti lo ‘'mfa-
zi, “Ehe. I ya dAliwa indZlovu.”
Ba sika bonke labo ’bantu, ba
dZla.

The elephant seized her and
swallowed her too. When she
reached the elephant’s stomach,
she saw large forests, and great
rivers, and many high lands; on
one side there were many rocks ;
and there were many people who
had built their villages there ; and
many dogs and many cattle; all
was there inside the elephant ; she
saw too her own children sitting
there. She gave them amasi, and
agsked them what they ate before
she came. They said, * We have
eaten nothing. We merely lay
down.” She said, ¢ Why did you
not roast this flesh?” They said,
“If we eat this beast, will it not
kill us$” She said, “ No ; it will
itself die; you will not die.” She
kindled a great fire. She cut the
liver, and roasted it and ate with
ber children. They cut also the
flesh, and roasted and ate.

All the people which were there
wondered, saying, “ O, forsooth,
are they eating, whilst we have
remained without eating any
thing?” The woman said, “ Yes,
yes. The elephant can be eaten.”
All the people cut and ate.
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The elephant dies.
Kepa yona indAlova ya 21 tshela| And the elephant told the other

wzinye izilwane, ya ti, “Seloku
nga gwinya lo 'mfazi, ngi ya fa;
ku 'buklungu esiswini sami” Zi
ti ezinye izilo, “ U nga be, nkosi,
kw enza ngokuba abantu se be ba-
ningi kakulu esiswini sako.” Xe-
pa kwa ti lapa se ku isikati esi-
kulu, ya fa indAlovu. Wa i dabula
ngomkonto, e genca imbambo
ngembazo. Kwa puma inkomo,
ya ti, “Mu, mu, sa za sa li bona
ilizwe.” Kwa puma imbuz, ya ti,
¢ Me, me, sa za sa li bona ilizwe,"”
Kwa puma inja, ya %i, “8a za sa
li bona ilizwe.” Nabantu ba puma
be Aleka, be ti, ¢ Sa za sa li bona
ilizwe,” Ba mu pa lowo 'mfazi ;
abanye inkomo, abanye nezimbuzi,
abanye nezimvu. Wa hamba na-
banta bake, e fuyile kakulu, Wa
fika ekaya, wa jabula ngokuba e
buye nabo abanta bake. Wa fika
i kona leyo 'ntombazansa yake ; ya
j;lbula. ngokuba ya i ti unina u se’]
e.

Lypra (UMEASETEMBA).

beasts, saying, *¥rom the time I
swallowed the woman I have been
ill ; there has been pain in my
stomach.” The other animals
said,5¢ “Jt may be, O chief, it
arises because there are now so
many people in your stomach.”
And it came to pass after a long
time that the elephant died. The
woman divided the elephant with
a knife, cutting through a rib with
an axe. A cow came out and said,
“ Moo, moo, we at length see the
country.” A goat came out and
said, ©“ Mey, mey, at length we see
the country.” A dog came out
and said, “ At length we see the
country.” And the people came
out laughing and saying, * At
length we see the country.” They
made the woman presents ; some
gave her cattle, some goats, and
some sheep. She set out with her
children, being very rich. She
went home rejoicing because she
had come back with her children.
On her arrival her little girl was
there; she rejoiced, because she
was thinking that her mother was
dead.®7

UMNTWANA WENKOSI OHLAKANIPILEYO.
{THE WiSE SON OF THE KING.)

The king's daughlers bathe. A strange thing happens to the youngest.

Kwa ti inkosi yasempumalanga ya
b’ i nesizwe esikulu ; ya i nezin-
% In another narration the

prol groan, when the woman

operation proceeded, the groans became so terrible and reached so

A xmva of the east reigned over a
large nation ; he had many daugh-

hant is represented as uttering a loud and
gan to cut slices from the hiver, and as the

far that the

animals were startled where they were feeding, and attracted to the place where

the elephant was,
87 Com:
And with

this Tale with the acecount of the Isik made 56—60.
ganggu-kubantwans, p. 176. qulgn this
8
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tombi eziningi, zi nesiziba sazo.
Kwa t’ emini za puma za butana
za, ya esizibeni, za ya ’kubukuda.
Ya puma encinyane, ya ngena esi-
zibeni, Za tukulula ke impakla
yazo, za ngena ke zonke, za buku-
da. Za bukuda, za bukuda. Ya
puma encinyane, ya pums ya kala
ngapezulu kwesiziba, ya ti, ¢ Puma
ni, ni zo’'ubona mina, ukuba ngi
nani, Buka ni, amabel’ ami a se
kukumele e nganga omfazi, a nga-
nga wenu futi, nina zintombi.”

Za puma ke zonke esizibeni, za
ti, ¢ A si buye si ye kubaba, si ye
’ku m bonisa lo ‘mntwana wake,
ukuba u nani na” Za fika ke
ekaya enkosini e ng’ uyise, za ti,
“ Baba, a u bone loku; nangu
umntwana wako. 8ibe si ye 'ku-
bukuda ; sa m bona e se puma esi-
zibeni e se amabel’ ake se makulu
nje.” Wa ti uyise, “A p’ ama-
dodat”

IZINGANEKWANE.

ters ; they had their own pool in
the river where they bathed. At
noon on a certain day they left
their homes and joined company
and went to the pool ; they went
to sport in the water. One little
one started out from among them
and went into the pool. So they
all took off their dresses, and went
into the pool and sported. They
sported and sported. The little
one went out and shouted on the
bank of the pool, saying, ¢ Come
out, and see what is the matter
with me, Look, my breasts are
swollen, as large as a woman’s, as
big as yours too, ye maidens.”

They all went out of the pool
and said, ¢ Let us go back to our
father, and show him what is the
matter with this child of his.” So
they came home to the king their
father, and said, ¢ Father, look at
this ; there is your child. We
went to sport in the water; we
observed, when she came out of
the pool, that her breasts were as
large as this.” The father said,
“ Where are the men ?”

The king calls a council to consider the maitter.

A fik’ amadoda, wa ti, * Linga-
nisa ni lo 'milola, nokuba ukufa
ini na? Linganisa ni, nina badala,
ukuba kwa ka kw’ enza ini loku
na? Nakana ku bona ini na?
Umntwana engaka a be nje ama-
bel’ ake na? Lokn e be nga ka
fanele njena ukuba amabel’ ake a

ngangaka, e ng' umntwana nje
m?n

La ti ibandhla, “Kga ; si nge
ze sa kw azi Joku. TUm#klola. A
ku kulume wena, wena umntwana
e ng’ owako,” Ya ti inkosi,
“Kga! XKa pume lap’ ekaya.

When the men came he said,
“Consider this wonderful thing,
and whether it is disease or not?
Consider, ye old men, if there ever
was such a thing as this? Did you
ever see it before? The breasts of
a child of this age to be as big as
this? Since it is not proper that
her breasts should be so large, she
being so young a child 1”

The council answered, “ No ; we
have never known of such a thing.
It is a prodigy. Do you speak,
you whose child she is.” The king
said, “No! Let her depart from
her home amongst us. For I de
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Ngokuba lesi ’silo esi ngapakati
kwake umntwana a ng’ azi ukuba
si ya 'kupuma &' enze njani na.
Ngi ti mina, isilo esi lapa esiswini
somntanami. Ngi ti, ka si ye 'ku-
puma e nge ko lapa ekaya, nakuba.
e fa, a fe nginga m boni ukupuma
kwalesi ’silo.”
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not know what the beast with
which the child is pregnant, will do
when it is born. I say, there is
a beast inside the child. I say,
let it go to a distance and be
born, at a distance from this home
of ours, even though she die, that
she may die without my seeing her
when the beast is born.”

The little one is driven from ker home.

Wa kala ke umntwana. Za

The child wept. And all the

kala ke zonke izintombi, uma e se | maidens wept when she left her
puma, za ti, “ Umnta kababa kaz' u | home, saying, ¢ Alas, whither will

za 'kuya ngapi nat”

the child of our father go?”

She wanders, not knowing where to go.

‘Wa hamba ke, wa puma ekaya;

So she went, leaving her home ;

wa dinga nje; emzini woyise wa |she knew not where to go; she
puma. Wa dinga, wa dinga, wa | quitted her father’s village. She

dinga.
kwake e miti leso 'sisu.

Kwa ku kulu ukudinga | wandered hither and thither with-

out an aim. Her wandering in
uncertainty was great whilst thus
pregnant.

She gives birth to & boy.

‘Wa za wa fika kwomuny’ umu-
zi o nga si wo woyisee. Wa m
zala umntwana ; umntwana wa m
zalela esizweni esinye. Wa ti,
%“Be ngi ti ngi mit' isilo; kanti
ngi mit’ umuntn.,” XKwa fik’ aba-
kubo e se m zele aba m funako ;
ba m funyana, ba ti, “8i funa
wena. Uyiklo u ti, a si hambe si
funa wena lap' u fele kona, ama-
tambo nje. Kanti u lapa naft”
Wa ti, “Ngizele. Ngi zele umu-
ntu, umfana wami.”$8  Wati, “A

At length she came to another
village, not belonging to her fa-
ther. She gave birth to a child;
she gave birth to it among another
people. She said, “I thought I
was pregnant with a beast; and
forsooth I have given birth to a
human being.” When she had
given birth to the child her friends
came who were seeking her ; when
they found her they said, “We
are seeking you. Your father told
us to go and seek for the place
where you died, and find if it were
but your bones. And in truth are
you here ¥” S8he replied, “ I have
become a mother. I have given
birth to a human being, my own
boy.” 8he said, ¢ Let us go home

8 Comp. what is said by the mother of Ukcombekcansini, p. 116.
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sl buye., Ngi ya vuma, ngi zele
umunta, A ng’ azi ukuba wa
ngena ngapi. Ngokuba ni ya
ng’ azi ukuba ngi be ngi nga ka
faneli ukuba ngi nga nesisu. Na
odade ba ya ng’ azi e ngi hamba
nabo uba a ngi bonanga ngi kulu-
ma nandoda. Ngi kginisile, Na-
mi ngi m pete ngokuba ngi bone
ku ng’ umuntu ; ngi be ngi ya 'ku
m laila inza ku be ku isilwane.
Ngi bone ku umuntu nje.”

She returns

Ba hamba ke ba buya ke ukuya
enkosini yasempumalanga. Ba
fika ke ekaya enkosini. Ya jabula
inkosi ; ya but' isizwe, ya ti,
% Woza ni nonke ;" yati, “ Bonga
ni nonke. Lo ‘mntwana m bonge
ni. Bonga ni, jabula ni, ngokuba
umntwana womntwans nje wami,
ngokuba ka si ye wandoda ; ngo-
kuba u be nga k' endi ; umntwana
wami nje.”

1ZINGANEKWANE.

again. I am willing, for I have
given birth to & human being. I
know not how he entered within
me. For you know that I was
not yet of sufficient age to become
pregnant. And my sisters with
whom I went know that I never
spoke with a man. I speak the
truth. And I myself have taken
care of my child, because I saw it
was a human being ; I would have
forsaken him if it had been an
animal. I saw that it was a real
human being.”

to her home.

So they set out and returned to
go to the king of the east. They
reached the king’s home. The
king was glad ; he told the whole
nation to assemble ; he said, ¢ All
of you give praise. Praise this
child. Praise and rejoice, for he
is the child of my child only, for
he is not the child of a male; for
she had not married ; he is my

child only.”

The child becomes a great doctor,

‘Wa kula ke ; W' elapa, wa in-
yangs, wa siza, W' aklula izinyanga.
Wa bizwa ngokuti, Umntwana
wenkosi oklakanipile. 'Wa mkulu
kubo bonke abantwana benkosi
ngokutandwa.

Kau gewale abantu emzini wen-
koei aba ye '’kwelatshwa ; wa 2 o~
klula izinyanga zonke., Abantu
ab’ aklula izinyanga ngokufa kwa-
bo wa ba siza kakulu kuso sonke
isizwe soyise. 'Wa puma, wa
hamba kuzo zonke izizwe, e ha-
mb’ ’elapa, e Alala nje ’elapa, e
siz’ abantu,

8o he grew up; he treated dis-
eases, he was a doctor, he alle-
viated suffering, and excelled other
doctors, He was named, The wise
son of the king. He was greater
than all the king’s children as re-
gards being beloved,

The king’s town was full of
people who went there to be heal-
ed ; he excelled all other doc-
tors. People whom the doctors
could not cure of their diseases,
those he helped much throughout
the whole nation over which
his father reigned. He left
his country and travelled among
all nations, going about healing
diseases, and merely staying in a

place to heal diseases and to help
the people,
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He goes about with kis mother doing works of mercy.

Naye unina nabanye abantu a
hamba nabo nonina, ba hambe b’ e-
lapa nabo ; e nga nikwa 'nto ; e ti,
# Ngi umntwana wenkosi mina ;
ngi ya ni siza nje, Ubaba u in-
kosi, u nako konke. Ngi ya ni
siza nje ngomsa.” Za ti nezizwe
za hambe zi ¢i, * Nati se si ng’ a-
boyiklo, ngokuba ku si funi ‘luto
umvuzo ; se si ng’ aboyiklo nati.
U inkosi.”

Ka be § aziwa ke kwabo-nto-
mbi, 'Wa hamba njalonjalo. Uku-
pela kwayo.

Nga i tola le 'ndaba kumam?le-
kwa wakwand/lovu ; uyise ng’ U-
zikisa, ngesikati ku sa busa Uz-
Manhlo, uyise kasingels, notshaka
kasen ona,

UMPONDO EAMBULE (AAROK).

His mother too and others who
went with him and his mother,
also treated diseases, He was not
given any reward. He said, “I
am a king’s child ; I have no other
object than that of helping you.
My father is a king, and possesses
all things. I help you from pure
mercy.” The nations too said con-
tinually, # We too are the children
of your father, because you seek
nothing of us as a reward ; we are
now the children of your father.
He is king.”

So he ceased to be known among
the people of that maiden. He
went about without ceasing. That
is the end of the maiter.

I received this account from
Umamthlekwa Wakwandhlovu ;
Uzikisa was her father, at the time
when TUzithlanthlo, the father of
Usingela, was king, and Utshaka,
the son of Usenzangakona.®?

[y ——

UFUDU OLUKULTU.

(THE GREAT TORTOISE.)

S N ——

Kwa ti ngendilala, (kwa se ku
busa Ugobinca, umfo wabo bifla,
owa bulawa Umdingi,) omame ba
be yokuka imfino, be hamba no-
makulu, be batatu, ku ng’ umakulu
'wesine, Ba fika emtshezi nmfula.
Ba ti, nza be pakati, kwa vuka
kwa ku nga ufudu olukulu olu
ngangesikumba senkabi, 1w’ ema
E.kati kwamanzi ; amanzi a gewa-

ngokuba lwa vimbele, Ba

8 There can be little doubt that this is a legend of some

It happened in the time of the
famine, (Ugobinca was then king,
the brother of Ubithla, who was
killed by Umdingi,) our mothers
went to gather herbs ; they went
with our grandmother ; they were
three, and grandmother was the
fourth, They came to the river
Umtshezi. When they were in
the midst, there arose as it were a
great tortoise, which was as big as
the skin of an ox. It stood in the
midst of the water ; the river fill-
ed, because it had obstructed the
water. The three passed over ;

tradition

of the history of our Lord. It was probably obtained through the Portuguese.
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wela abatatu ; wa tshona owesine,
o ’mamekulu ngokugewala kwa-
manzi. Lwa m tata ke, lwa m
bamba ngomlenze, lwa ya esizibe-
ni ; lwa m veza nje ; wa vela nje,
ba za ba pelela abantwana bake,
ba kala pezu kwesiziba. Lwa
tshona naye.

Kwa ti ngelinye ilanga b’ alusa
abafana emtshezi. Inkomo za ha-
mba za fika emtshezi. Umfana
wa. ponsa itshe esizibeni. Inkomo
za buya ke, za fik’ ekaya. Wa ti
unina, ¢ Dhlans, nank’ ukudhla
kwako.” Wa ti umfana, “A ngi
ku tandi ukudhla ; ngi ye esizibeni
mina.” 'Wa t' unina, “ U za '’kwe-
nza ni?” Wa ti, “Ngi tanda
ukuye ’kuzifaka kona” Wa ti,
4 Ini e kona esizibeni na 1” Wa
tsho, e se kala umfana izinye-
mbezi, wa puma endhlini, wa
gijima kakulu. 'Wa puma unina
endAlini, wa ti, ¢ Majola, gijima ;
nank’ umntwana e ti, u ye esizi-
beni ; m bonise ni; u ya kala”
W’ esuka uyise nebandila; wa
gijima ; iband/la la m landela. La
fika e se pakati esizibeni, e se vele
ngekanda. Uyise wa tanda uku-
zilahla kona esizibeni ; la m bamba
ibandZla ; ba ti, “Musa; u se e
file lo 'mntwana.” Wa ti uyise,
¢ Ngi koke inkomo zonke ; umu-
ntu u ya 'kuziketela inkomo enZle
0 ya 'ku m koka umntwana wami ;
u ya ’kuziketela inkomo enfle.
Ngi ya fa; ngi jiyelwe ukuba
ng enza njani ngomntanami.” La
za la tshona ilanga, e vele umfana

% See Appendix, p. 342.

LZINGANEKWANE,

the fourth, which was the grand-
mother, sank, because the river
was full. The tortoise took her,
and held her and went with her
into the deep water ; it just raised
her above the water ; she was just
apparent, until all her children
had come together ; they lamented
on the bank of the deep water.
The tortoise went down with her.

It happened on another day
some boys were herding on the
Umtshezi. The cattle went till
they came to the Umtshezi, A
boy threw & stone into the pool.
The cattle returned home. His
mother said to him, ¢ Eat ; there
is your food.” The boy said, I
do not wish for food. I am going
to the pool for my part.” The
mother said, “ What are you going
to do?” He said, “I wish to go
and get into it.”® The mother
said, ¢ What is there in the pool?”’
The boy now shedding tears went
out of the house, and ran fast.
His mother went out of the house
and said, “ Umajola, run ; there is
the child, saying he is going to the
pool ; look to him well ; he is cry-
ing.” The father started up with
a company ; he ran, the company
followed him., 'When they arrived
the child was already in the midst
of the pool, his head only appear-
ing. The father wished to throw
hijmself into the pool; the com-
pany held him back ; they said,
“ Don’t ; the child is already dead.”
The father said, “I set forth all
my cattle ; the man shall select a
fine bullock who takes out my
child ; he shall select for himself a
beautiful bullock. I am dying; I
am at a loss to tell what to do for
my child.” At length the sun
set, the boy still appearing in the
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emanzini esizibeni, Kwa za kwa
fika abantu bonke bemizi. Kwa
za kwa hlwa, ku JAleziwe pezu
kwesiziba, ku kalwa kona. Wa
2a wa tshona. Ebusuku se ku
baswe umlilo e se bonwa ngesi-
bane, e kuluma e ti, ¢ Ngi banjiwe
ngenyawo.,” 'Wa tshona naye.
Ba goduka, ba buya ke ba y’ eka-
ya, ba hlakazek’ abantu, be ti, U
diliwe ufudu” Kwa tshaywa
inkabi; ya ya ’kubika kungonya-
ma, uyise kabiZla.

Kwa ti abafana ba ya ’kudZlala
emfuleni kuwomtshezi ; ba ti be
fika ba ti, “Nanti idwala elikle ;
a si biye izibaya zetu ngobulo-
ngwe.” Ufudu ke. Ba buye ke
ba pinda ba ya kona. 'Wa ti um-
fana omncinane, “Leli ’dwala 1
namehlo.” Ba tiabanye, * Kgabo ;
u namanga.,” A ti, “Li nawo
amehlo.” A tule; a tate intongs
yake, a hlabe esweni lofudu, a ti,
“Inileli 'liklo na? Nanti iliklo
li bhekile.” Ba ti, “A Il ko ili-
Alo, mfana,” be biya izibaya ngo-
bulongwe. Wa fika ekaya umfana
omncinane, wa ti, ¢ Li kona idwa-
la eli namehklo.” Wa pendula
uyise, wa ti, ¢ Amehlo anjani a
sedwaleni na%” Wati, “Kga;a
kona ame#lo.”

Kwa ti ngelinye ilanga lwa ba
sibekela ufudu‘; wa wela kude
lapaya omunye ommncinane ; wa
hamba e kala e y’ ekaya ; ba buza
ekaya, ba ti, “ U nani nat” Wa
ti, «“Abanye ba sitshekelwe ’li-
dwala ; la ngena nabo esizibeni.”

91 That is, in accordance with native custom, the messe;
port to the chief, do not go empty-handed ; but take a bulloc]

go and tell the chief.
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water of the pool. At length all
the people of the village came.
‘When it was dark they sat down
on the bank of the pool and
lamented there. At length he
sank, At night they lit a fire, he
being still visible by the light, and
speaking said, “I am held by the
foot.” He too sank, They went
home, and the people separated,
saying, “ He has been devoured by
the tortoise,” An ox was selected,
and went to tell Ungonyama, the
father of Ubithla,®?

It happened that some boys
went to play on the banks of the
river Umtshezi ; on their arrival
they said, ¢ There is a beautiful
rock ; let us make our cattle-pens
upon it with cowdung.” But it
was a tortoise. ey fetched
some cowdung] and went back to
it again. A little boy said, “ This
rock has eyes,” The others said,
“No; you are telling lies.” He
said, “Jt has eyes.” He was si-
lent ; and took his stick, and thrust
it into the tortoise’s eye, saying,
“'What is this eye? See, the eye
stares.,” They said, ¢ There is no
eye, child,” they making their pens
with cattle-dung. The little boy
came home, and said, ¢ There is a
rock which has eyes.” His father
answered, ¢ What kind of eyes are
in the rock 1” He said, ¢ Indeed,
there are eyes.”

It happened on another day the
tortoise turned over with them ;
one little boy crossed the river at
a great distance ; he went crying
home ; they asked, ¢ What is the
matter ?” He said, “The rock
has turned over with the other
boys ; it went with them into the

who go to re-
which 18 said to
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Ba pela bonke; kwa sinda omu-
nye, yena lowo owa ya ekaya e
hamb’ e kala. A puma amadoda,
a ti, “ Hamba u ye 'ku si kombisa
Iapo idwala li be li kona” Ba
fika ; wa ti, “Nanku ke lapa
idwala li be li kona.” A ti ama-
doda, “Inganti ufudu nje na?
Kanti ba dhliwe nje na abantwa-
na? A ba sa ba bonanga, Kwa
kalwa ke, Kwa bikwa ke, ku
bikelwa abantu bonke.
UMPONDO EAMBULE (AARON).

IZINGANEEWANE.

pool” They were all lost ; there
escaped that one only, who went
home crying. The men went out
and said, ¢ Go and point out to us
the place where the rock was.”
They arrived ; he said, ¢ There is
the place where the rock used to
be.” The men said, ¢ Was it then
a tortoise} Have then the chil-
dren been devoured?” They saw
them no more. They mourned for
them. And all the people were
told the history.?2

APPENDIX,

Nearoxo '’kukumbula isiziba kwa-
ke umfana, e nga sa dAli nokudhla,
ku kona indaba ngaloko ’kwenza
okunjalo, Xu tiwa, ku kona isi-
Iwane emanzini es’ azi ukutata isi-
tunzi somuntu; lapa e lunguzile
8i si tate ; lowo 'muntu a nga be e
sa tanda ukubuyela emuva, & tande
kakulu ukungena esizibeni; ku-
ﬁna. ku nga ti a ku ko ’kufa ku-

wo ‘manzi ; ku njengokuba e ya
ebuZleni nje lapa ku nge ko 'luto ;
a fe ngokungensa e dAiliwa isilwane,
esi nga bonwanga kukgala, ku
bonwe ngoku m bamba ; ku tshiwo
ko ukuti, “ Kanti si tate isitunzi
sake; ka sa boni; u se ’'mehlo
‘mnyams ; ka sa boni luto ; i yo
le 'nto e m enze ukuba a be nje.”
I leyo ke indaba e ngi y aziyo uma
ku tshiwo.

KW aliwa futi ukuba umuntu a
lunguze esizibeni esimnyama, kw e-
satshwa kona loko ukutatwa kwesi-
tunzi sake. -

Ku kona ngasemakzoseni indaba
e njenga le yokuti ku kona isilwa-
ne esi bamba isitunz somuntu.
Kwa ku njalo ke nasemakzoseni,
izintombi zimbili, enye kweyen-

As rvegards the boy recollecting
the pool, and no longer eating any
food, there is an account about a
notion of this kind. It is said
there is a beast in the water which
can seize the shadow of a man;
when he looks into the water it
takes his shadew ; the man mno
longer wishes to turn back, but
has & great wish to enter the pool ;
it seems to him that there is mnot
death in the water ; it is as if he
was going to real happiness where
there is no harm; and he dies
through going into the pool, being
eaten by the beast, which was not
seen at first, but is seen when it
catches hold of him ; and so it is
said, “ Forsooth it has taken his
shadow ; he no longer sees; his
eyes are dark ; he no longer sees
any thing ; it is that which causes
him to be as he is.” This is the
tale which I hear people tell.

And men are forbidden to lean
over and look into a dark pool, it
being feared lest their shadow
should be taken away.

Among the Amakzosa there it
a tale like this which states that a
beast seizes the shadow of a
man. So it was then among the
Amakxosa, two damsels, one was

9 Have these tales any connection with the Tortoise-myths of other coun.

tries? See Tylor's Early

istory of Mankwd, pp. 332 —330.
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kosi, za lunguza esigibeni. Za
donseka, za ngens kona ; ku nga
ti zi biziwe. Kwa Alatshwa um-
kosi enkosini; inkosi ya putuma
kona nezinkomo ukuya ’uklenga
umntwana wayo. Kwa fakwa ezi
nombala nezibomva nezim/lope.
Kg¢a, & sa m yeks, kwa za kwa
zi ’'nsizwa ; sa m yeka, sa dila
zona ; wa kitshwa. Emva kwa-
loku ka banga e sa ba njengoku-
kqgala ; wa penduka isipukupuku
nje esi nga sa kgondi 'luto. Ku
tshiwo njalo indaba yakona. Xo-
dwa eningi i laklekile.
UnPENGULA MBANDA.
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the daughter of a chief, looked
into a pool. They were drawn,
and went into it ; it was as though
they were called. The alarm was
given to the chief; he hastened
thither with cattle to redeem his
child. They cast in spotted cattle,
and red, and white, But the
beast did not let her go, until they
cast in two black, hornless oxen;
then it left her and ate them ; and
she was taken out. After that she
was no longer as she was before ;
she became an idiot, no longer
understanding any thing, Such
then is the tale among the Ama-
kwosa. But much of it is lost.

FABULOUS ANIMALS.

—srr—

THE following account of fabulous animals,—which bear a strong re-
semblance to the domestic and other sprites of Northern Nursery
Tales,—the Fables, &c., are introduced here in order to give the
Reader a more general idea of the native mind, as it may be a year
or more before we shall be able to enter on the Second Volume of the
Nursery Tales, much of the materials for which is already collected,
and which is quite as striking, if not more so, than any yet published.

—RD_
ISITWALANGCENGCE.

—_—————e

The Isitwalangoengos described.

Ku kona indaba e si i zwa ngaba-
dala ; ba ti, kwa ku kona isilwane
esi tiwa Isitwala si fana
nempisi ; kepa ikanjana laso lisi-
dovezana, libanzana ; si twala
izinto zonke, ikanda laso li ikgoma,
lokutwala, Ku ti uma izwe li file,
a sl be si sa Alala endile, si Alala
eduze nomuzi njalo. Indilebe

*3 Basket-bearer.

TaeRE is & tale which we hear
from the ancients ; they say, there
used to be an animal called the
Isitwalangcengce ;%% it was like an
hyena; but its little head was
rather spread out, and broadish ;
it carried all things, its head being
a basket for carrying. If there
was a famine it no longer lived in
the open country, but remained
constantly near a village. Its ear
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yaso ibukali ngalapa ku ZAlatshwe
inkomo ; ngokuba ngomkuba wa-
bantu abamnyama, uma omunye e
Alabile, u kumbula abangane bake
bonke ngoku ba pa inyama ; kakulu
owesifazana, Uma inyama se i
dhiliwe yezitebe, ya pela, ku sale
eyasendhlini, owesifazana a zinge e
y aklukanisa, e kumbula abangane
bake, ¢ ku ti nabo uma be i pete
ba m kumbule ; ngokuba ku tiwa,
¢ Imikombe i y’ enanana ;"% nga-
loko ke a zinge e ba vezela ama-
kgata abesifazana, e tuma aba-
ntwana. Isitwalangeengce si Alala
ematameni ezindAlu, ekealeni lom-
nyango, ukuze ku ti lapa umntwa-
na e ti u ya ngena, si be se si m
tata kanye nenyama leyo, si m
ponsa ekanda; u ya kala se si
gijima naye. Ku tiwa, & si mu
dhli umuntu, si dila ubukcopo
bodwa ; si ye naye edwaleni, si m
etula kona, si tshaye ikanda, si
kote ubukeopo, si shiye isidumbu.

IZINGANEKWANE,

was sharp in the direction where a
bullock was slaughtered ; for ac-
cording to the custom of black
men, if one has slaughtered, he
remembers all his fiiends for the
purpose of giving them meat;
especially the women. ‘When the
meat of the mats has been all
eaten, and the meat of the houses?
remains, a woman customarily
divides it,remembering her friends,
that they too when they have meat
may remember her; for it is
said,  Meat-baskets mutually ex-
change;” therefore she makes a ha-
bit of bringing out for the women
pieces of meat, which she sends by
the children. The Isitwalangcengce
remains at the sides of the houses,
at the side of the doorway, that
when a child is going in, it may
lay hold of him together with the
meat, and throw him on its head ;
the child cries when the Isitwa-
langcengce is already running away
with him. It is said it does not
cat a man, but only his brains ; it
goes with him to a rock, and
throws him down there, and
knocks his head, and licks up the
brain, leaving the body. -

The Isitwalangcenges outwitted.

Ngaloko ke sa vusa umuntu e
lele, sa m tata, sa m faka ekanda,
sa puma naye lowo ’muntu, sa
hamba. Wa buza lowo ’muntu,
wa ti, “8iya ngapina?” Sa ti,
“8i ya ngeyamadwala indklela,”
ngokukumbula lapo ku kona inda-

So then it awoke a man who
was asleep, and took him, and put
him on its head, and went out
with the man, and departed. The
man enquired, saying, ¢ Where
are we going 1” It replied, “ We
are going by the path of rocks,”
remembering where there was a

% The meat is distinguished as, Eyezos0, the meat of the roasting; that is,
the pieces cut off and roasted on the day the bullock is killed ; Eyezitebe, the
meat of the mats, that which is boiled and brouglll:t out on mats the second

day ; and Eyezwmdhlu or Eyasendhlini, the meat of

aside for the use of the village.
9 Ths is a
ness begots kin

e houses, that which is set

verbial saymg, equivalent to ¢‘ Love begets love,” or ¢ Kind-
ess.” Those who send meat to their neighbours, when they

have slaughtered a bullock, have meat sent to them when therr neighbours
slanghter. 8o, ‘‘Imikombe a1 pambane,”—Let our meat-baskets cross each
other,—1s equivalent to ‘ Let us be on terms of good fellowship.”
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wo yokubulala ikanda. Bahamba
ke, ba za ba fika ehlanzeni, lapa
ku kona imiti. Sa hamba si dilu-
la naye ngapansi kwemiti ; 'apule
amagaba emiti, e wa beka ekqgo-
meni lelo, ’enzela ukuze ku ng’ e
gwakali ubulula, uma e se purile.
A za a ba maningi amalilamvu
emiti ; wa wa shiya ngapansi, wa
klala pezu kwawo. Ngaloko ke sa
hamba si sindwa ; sa dhlula em-
tini ; w’ elula izand/la, wa bamba
unuti; sa dilula sa ya edwaleni
W’ ella masinyane, wa gijima wa
ya ekaya. Sa fika, sa tulula edwa-
leni ; a sa bona 'muntu, ukupela
amaklamvu lawo wodwa. Sa bu-
yela ekaya, si ya ’ufuna lowo
‘muntw

345

place for breaking the head. So
they went until they came to a
bushy country, where there were
trees. It passed with him under
the trees ; and the man broke off
some branches of the trees, and put
them in the basket, doing so in
order that the lightness may not
be noticed if he got out. At
length there were many branches ;
he put them at the bottom, and
sat on the top of them. Thus it
went with & heavy weight; it
passed by a tree; he stretched out
his hand, and caught hold of the
tree; it passed on towards the
rock. He get down directly and
ran home. The Isitwalangcengce
came, and emptied the basket on
the rock; it saw no man, but
only the branches. It went back
to the house, to find the man.

Many escape by a stratagens,

Wa i dumisa leyo ’'ndaba, loku
abantwana be be pela. Umntwa-
na a bizwe kwenye indilu, ku
tiwe, “We, noban1!” A sabele.
Si be se si gijima pambili, si ya
lapo e bizwa kona, se si m amu-
kela, se si dklula naye. Ku ya
bizwa ; se ku tiwa, ¢ Kade e pu-
mile lapa.” A. pike lowo o m
bizayo, a ti, “Ka fikanga lapa.”
Kanti u tetwe Isitwalangcengce.
Lowo 'muntu wa veza ikecebo lo-
kuba izindAlela a zi be mbili; a i
nga bi nye; “Loku sona Isi-
twalangeengce si tanda eyamadwa-
la, kepa mina nga sinda ngendhlela
yehlanze.” Ngaloko ke lelo 'keebo
Ia siza kakulu leso ‘sizwe. Noma
umntwana si m bambile, si buze si
ti, “U ti a si ye nga i pi indilela

The man reported the matter,
for the children were coming to an
end. A child may be called from
one house, it being said, “ Wey,
So-and-so 179 The child attended.
And the Isitwalangcengee ran for-
ward to the place where she was
called, and caught her, and went
off with her. The people call her,
and it is now said, “She went out
from here a long time ago.” The
one who called her says, *“She did
not come here.” In fact she has
been taken by the Isitwalangce-
ngee. That man devised the plan
of having two ways, and not one
only ; he said, “ Since the Isitwa-
langcengce prefers the path of
rocks, but,” said he, I escaped by
the bush-path.” 8o that plan was
of t assistance to that tribe.
And if the Isitwalangcengce caught
a child, and asked it, *“Which
way do you say we shall go$” it

9% Nobani means So-and-so, a female, Bani, So-and-so, a male.
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nat” a ti, “0, nkosi, indklela
enkle eyehlanze,” ’enzela ukuze
endaweni yake a beke amaklamvu,
a goduke yena ; si hambe ngoku-
jabula, si ti si za ’kusuta ubukeo-
po; si tulule amaklamvu, Kwa

za kwa ba inkgwaba yamaklamvu
edwaleni ; abantu ba goduke,

Lesi ’sitwalangcengce indaba e
insumansumane, indaba endala.
Manje se ku tuliswa ngayo aba-
ntwana uma be kala, ngokuti, «U
za 'kutatwa Isitwalangcengce.”

UMPONDO KAMBULE (AARON).

1ZINGANEEWANE.

answered, ¢ O, sir, the good way
is that of the bush,” saying thus
in order that it might put branches
in its place and return home, and
the Isitwalangcengce go on re-
Jjoicing, thinking it is about to get
a fill of brains; but it pours out
branches only. At length there
was & great heap of branches on
the rock; and the man went
home.

The Isitwalangeengee is a fabu-
lous account, an old tale. Now
children are silenced by it when
they cry, by saying, “ You will be
carried off by the Isitwalangce-
ngee,”9?

INDABA KADHLOKWENI.

(THE HISTORY OF UDHLOKWENL)

—————e

KwA ti uba ku Alwe kwa fika
impisi, ya m tabata UdAlokweni,
inkosikazi yomuzi omkulu ; ya m
twala, ya hamba naye; ya fika
eohlatini, ya ti, ¢ DAlokweni, si za
’kuhamba nga i pi indAlela na?”
Wa ti, “A si hambe ngeyentuba
indZlela.” Ba fika ke nayo impisi,
‘Wa bambela emtini pezulu. Yam
bona, ya ti, ¢ Dhlokweni, wa ha-
mbela pezulu na$ Woza.” Ya
buya ya m twala. Ya ti, “D/ilo-
kweni, isililo sako si duma pansi.
U be u ngakanani na, ukuba isi-
lilo sako si be ngaka nje!” Wa
ti, % Ngi be ngi mkulu, ngi inkosi-
kazi enkulu ; ngi be ngi ba pata
kakle bonke abantu bomuzi wami.”
Sa buya sa pinda futi, sa ti,

‘WHER it was dark there came an
hyena®® and took Udhlokweni,
the chief wife of a great village;
it took her on its head and went
away with her ; it came to a forest,
and said, ¢ Udhlokweni, by which
path shall we go?” She replied,
“Let us go by the path of the
narrow pass.” 8o she and the
hyena arrived. She lay hold of a
tree overhead. It saw her, and
said, “Udhlokweni, do you climb
into the tree? Come along,” 8o
it carried her again, It said,
¢ Udhlokweni, your funeral la-
mentation makes the ground
thunder, How great a person
were you, that your funeral Ia-
mentation should be so great!”
She said, I was great, being the
great queen; and I used to treat
kindly all the people of my vil-
lage” Again it said, “This is

9 So the American Indians silence their little ones, by * Hush ! the Naked

Bear will them.” (Hiawatha,
liketheIs%:twa]an cen( is a fab
frightened by the Woll. ~

8 Isitwalangcengce, or Isidawane.

. 559, and Note 55.) The Naked Bear,
s animal. In other countries they are



IBITSHAKAMANA.

# Isililo sako lesi. U b’ u ngaka-
pani na! Abantu ba ya dabuka
ukukala. U b’ umkulu, dilokwe-
ni. Nami ngi y ezwa ukuti u
b umkule. U b’ u ba lungisa
sbantw.” 8a pinda futi njalo, sa
ti, “Se ku kala nabantwana roanje
ke.” Wa ti, “ Yebo, abantwana
ngi be ngi ba tanda kakulu bonke ;
na onina ngi be ng’ aba izinto, ngi
ba pa, na onina na oyise; ngi be
ngi nga buki 'luto; zonke izinto
ngi be ng’ epana nje.” 8a i,
“ Yebo, dilokweni, nami ngi y’ e-
zwa ukuba ba ya dabuka abantu
ngawe. Kodwa mina se ngi ku
tabete njalo kubo abantu labo bo-
muzi wako.” Wa bambela emtini
futi, w’ en ; sa hamba sodwa
ke Isidawane ; sa fika emfuleni, sa
zila/la, sa kala sa ti, ¢ Maye, dAlo-
kweni! Xazi u ye ngapi nat Nga
zibulala, nga ti, ngi lakla Udklo-
kwenl” Kanti Udklokweni u se
balekile ; u se buyele kubantu
bake aba m kalelako.

UMPONDO KAMBULE (AARON).
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your funeral lamentation. How
great a person were you! The
people are distressed by your
funeral lamentation. You were
great, Udhlokweni, I ive
you were great. You used to
order the people well.” Again it
said, # Now the children are cry-
ing.” 8he said, “Yes, I used to
love the children much; and I
gave the women many things, both
the women and the men; I re-
garded nothing; I used to give
them every thing.” It said, ¢ Yes,
Udhlokweni, I too perceive that
the people are grieved for you.
But I have now taken you from
the people of your village for
ever.” Again she caught hold of
& tree, and climbed up, The Isi-
twalangeengce went on alone; it
came to the river, and threw itself
down, and cried, saying, “Woe is
me, Udhlokweni! I wonder
where you are gone. Ihave killed

myself, thinking I was throwing
down Udhlokweni.” But in fact

Udhlokweni had fled, and had
already returned to her people,
who were mourning for her.

—— O

ISITSHAKAMANA,

Kwa ti indoda ya tata umsundu,
ya hamba ke ya ya ’kutiya izin-
hlanzi elutukela, inza ku sa busa
Usenzangakona ; ya bamb’ isilwa-
ne, Isitshakamans ; sa teta sa ti,
¢ Mntakabani, kabani, kabani,” sa
kquba njalo amabizo acyise-mkulu
kwa za kwa ba eshumini amabizo,
a nga W aziyo naye, Sa i, «U
ng' enze 'lunya lwani, uku ngi

It happened that & man took a
worm, and went to catch fish in

3
spoke, saying, “Child of So-and-
so, of So-and=so, of So-and-so.”
It went on thus repeating the
names of his grandfathers, until it
had mentioned names up to ten,
names which he did not himself
know. It said, “Why have you
treated me so unmercifully as to
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kipa esizibeni, ngokuba mina a ngi
pumi esizibeni ? ngi Alale esizibeni
njalo ; ngi ya I' esaba ilanga.”

wa hlangan’ ameklo ake nawaso,
wa baleka ke wa y’ ekaya, wa ti,
“ Ngi zibekele ni; ngi fikle ni;
ngi bone ’lukulu ; ngi bone isilwa-
ne lapa be ngi ye 'kutiya izinkla-
nzi ; ame/lo aso a kimi lapa nje;
ngokuba ameklo aso & ndawo nye
nezimpumulo nend/lebe nomlomo.
Kepa si ya ngi dkla ke noma ngi
lapa nje ; ku nga ti si kwimi lapa
nje.” Kwa vela indoda, ya ti,
¢ Ngi za ngi ni tshela, ngi ti, ¢ Ni
ya ’uze ni kipe Isitshakamana.’ I
80 ke njalo leso o si kipile namu-
hla, es’ azi abantu abadala bonke,”
‘Wa fakwa ke embizeni, wa zitshe-
kelwa. Wa ti, “ Ngi kipe ni, na
manje si sa ngi bhekile.” Wa
kitshwa. Wa ti, *“Ngi fulele ni
ngengubo zonke zomuzi.” Wa ti,
*Ngi kipe ni, si sa ngi bhekile.
Ngi se ni emgodini wamabele.”
Ba ti, “Umgodi u ya 'ku ku bu-
lala; u ya tshisa.” Wa ti, «U
mbulule ni, w 0z u pole.” Ba u
mbulula ke, wa pola. Ba m faka
ke ingcozana. Wa ti, * Ngi kipe
ni; si sa ngi bhekile futi, nokufu-
dumala futi ku ya ngi bulala.”
Ba m kipa ke. 'Wa puma, wa ti,
“Ngi se ni endhilini” Wa
ke endAlini. 'Wa fa ke ngako loko
ngokubona kwake Isitshakamana,
Wa ti, “ Ngi dabuk’ uvalo, isilwa-
ne si ngi biza ngobaba, na ngoba-
ba-mkulu, na ngobaba-mkulu wa~
obaba-mkulu ; si kged abantu
bonke nezizukulwane nezi ng’ azi-
wa na ubaba pa ubaba-mkulu.
Ngi fa ngaloko ke.” Wa fa ke,
wa, pela.

IZINGANEKWANE.

take me out of the pool? for I do noi
quit the pool; I live in it con:
stantly ; I am afraid of the sun,”
His eyes met the eyes of the
beast ; and he fled and ran home,
He said, “Put a pot on my head ;
hide me; I have seen a great
thing ; I have seen a beast, when
I went to catch fish ; its eyes are
still staring at me ; for its eyes and
nostrils and ears and mouth are
altogether in one place. But it is
destroying me though I am here ;
it is as though it was here with
me.” A man came and said, “I con-
tinually am telling you, ¢ You will
one day catch an Isitshakamana.'
It is that animal which he has
caught to-day, which knows the
names of all the old people.” He
said, % Take the pot off my head ;
even now it is still looking at me.”
They took off the pot. He said,
¢ Cover me with all the blankets
which are in the village” He
said, ¢ Take them off from me ; it
is still looking at me. Carry me
to a corn-hole.” They said, ©“The
hole will kill you ; it is hot.” He
said, ¢ Take away the stone, that
it may cool.” 8o they took away
the stone, and it cooled. They
put him in a little while. He

fika | said, ¢ Take me out ; the beast is

still looking at me even here ; and
besides the heat is killing me.”
They took him out. When he
came out he said, ‘“Take me into
the house.” He came into the
house. So he died on that account,
because he saw the Isitshakamana.
He said, “I am torn to pieces by
fear, when the beast calls me by
the name of my father, and of my
grandfather and my grandfather’s
father ; mentioning all people
without exception and generations
which were unknown both to my
father and grandfather. I die on
that account.,” So he died.



"UTIKOLOSHE.

Kwa ku tiwa Isitshakamana si-
mbulungwana ; si hamba ngesinge,
si lingana nomntwana o nga ka
hambi.

Kwa ti emva kwaleyo 'ndaba
ngalo 'nyaka kwa zalwa umntwana
Ujobe, na manje u se kona lowo
‘mntwana owa zalwa ngalowo
'nyaka, o tiwa Usitshakamana.
Nam#la nje u se nabazukulwane,
u se mpunga manje.

UMPONDO EAMBULE (AARON).
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It was sald that the Isitshaka-

mana was small and round; it
walked on its buttocks, being the
size of a child which does not yet
walk.
It happened after that, even in
the same year, Ujobe had a child,
and the child is still living which
was born in that year, who is
named Usitshakamana. He has
grandchildren now, and is grey.

e0e0>
UTIKOLOSHE.

[ S ———

Uxvu mu zwa kwami ngi mu zwa
ngabantu aba vela ebunguni ; ngo-
kuba ngokwazulu a ku ko Utiko-
loshe. Kepa kutina bakwazulu
umuntu e se ngi ke nga mu zwa e
ti u m bone ngamehlo yena; k' e
zwa ngandaba nje ; wa ti, isilwane,
si lala esizibeni; kepa ngasebu-
nguni. Wa ti lowo umfo wetu,
isilwanyazanyana. si futshane, si
noboya. U =i bone eketweni ; ku
ketwa, naso si keta.

Kepa kakulu ku tiwa isilwane
esi tanda abafazi ; ku tiwa kakulu
abafazi bangalapa ba pinga naloko.
Ku tiwa abafazi bonke bangakona
ba vame ukuba ku ti lowo 'mfazi
a be notikoloshe wake, indojeyana
e ngapansi kwendoda yake. Ku
ti uma umfazi e ya 'uteza, a buye
nayo e twele nezinkuni. Amadoda
akona a ya zi bulala njalo lezi ’zi-
lwanyana, e ku tiwa Otikoloshe,
Ku tiwa abafazi bangalapa ba
tanda Otikoloshe kunamadoda.

UMPENGULA MBANDA,

I BEAR of this creature from men
who come from the Amakzosa ;
for among the Amazulu there is
no Utikoloshe. But among wus
Amazulu I heard a man say that
he bad seen it with his eyes, and
not heard & mere report ; he said
it was an animal which lives in a
pool ; but it is found among the
Amakzosa. ‘This brother of mine
said, it was a short little animal,
and hairy. You may seeitat a
dance ; when the people dance, it
too dances.

But especially it is said that the
beast is fond of women ; it is said
that the women of those co-
habit with it. It is said that all
the women of those parts have
usually her own Utikoloshe, a
little busband which is subject to
her husband, And when a woman
goes to fetch firewood, she returns
with the Utikoloshe carrying the
firewood. The men of those parts
kill these animals which are called
Otikoloshe, It is said the women
love them more than their hus-
bands.9

% Shaw, 1 The Story of My Mission, p. 445, thus alludes to this monster :
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enter into I

glnd called by the Border Kafirs

ple universally belheve that aided by some mysterious and evil in-

fluence, the nature of which no one can define or explain,

e with wolves, baboons, jackals, and

nary amphibious creature, mostl y ibidlsig n the deep portions of the rivers,
oloshe,

bad persons ma;
particularly with an lmay-
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