






























RIDDLES. 365 

4: 

KqandeIa. ni indoda e nga. lali j Guess ye a man who does not 
ku ze kn se i mi, i nga. lele. lie down j even when it is morning 

he is standing, he not having lain 

Kqandela ni indoda e nga mm&.­
zami; noma Ii vunguza ka­
kulu, i mi nje, i te puhle; umoya 
u wisa imiti nezindll,lu, kw enakale 
okuningi; kepa yona ku njengo­
kungati Ii kcwebile nje, a i mma­
zami nakancinane. 

6 

Guess ye a man who does not 
move; although the wind blows 
furiously, he just stands erect; the 
wind throws down trees and 
houses, and much injury is done; 
but he is just as if the sky was 
perfectly calm, and does not move 
in the least. 

Kqandela ni amadoda. amaningi Guess ye BOme men who are 
'enze uhla; a ya sina ijadu, a vu- many and form a row; they dance 
nule ngamatshoba p,mklope. the wedding dance, adorned in 

white hip-dresses. 

Kqandela ni indoda e hlala. ezi­
teni ngemill,la. yonke, lapa. ku hla.­
sel wa njalonjalo ; kepa i ba nevuso 
ku nga. puma impi, y azi ukuba 
konje namul"la ngi sekufeni; a i 
na.hla.ti lokubalekela.. Ukusinda 
kwayo ukuba. ku pele impi. I 
dhle nomfino, ngokuti, "Hau! 
nga. sinda namul"la! N gi be ngi 
ng' a.zi ukuba. ngi za 'upuma. em­
pini." Ai nabantwa.na., ngokuba 
y ake pakati kwezita., yo. ti, 
"Kqa; kul"le ukuba. ngi be nge­
dwa., kona. ko ti ku sa. hlatshwa 
umkosi, ngi be ngi lungs.." 

7 

8 

Guess ye a man who lives in 
the midst of enemies every daYt 
where raids are made without 
ceasing; and he is alarmed when 
the army sets out, knowing that 
he is then in the midst of death; 
he has no forest to which he can 
escape. He escapes only by the 
enemy retiring. He then eats 
food, saying, "Ah I escaped this 
time! I did not think that I 
could escape from the midst of tbe 
army." He has no children, De­
cause he lives in the midst of ene­
mies, saying, " No; it is well that 
I should live by myself, and theD 
when an aJ.a.rm is given, I may be 
ready to escape." 

Kqandela ni e nga. 1aJi I Guess ye II man who does not 
ebusuku; i lala ekuseni, ku ze ku lie down at night; he lies down in 
tshone ilanga.; i vuke, i sebeme the morning until the SUD sets; he 



SGG IZING,U'EKWANE. 

ngobuBuku bonke; a i sebenzi I then awakes, and works all night; 
emmi; a i bonwa ukusebenza he does not work by day j he is 
kwayo. not seen when he works. 

Kqandela ni amadoda a. hamba. 
e ishumi; uma ku kona eyomuvo, 
lawa'madoda. a ishumi a. wa ha.­
mbi; a ti, "Si nge hambe, loku 
ku kona umMola.." Ku ya. manga.­
lwa. ka.knlu a. lawo 'madoda.; a. 
libale ukuteta. ikcala. ngokuti, " Ku 
ngani ukuba si ve, loku kade si 
n~ evi na 1 U ml,,1oln." A nga 
tandani naleyomuvo. 

9 

Guess ye some men who are 
walking, being ten in number; if 
there is one over the ten, these ten 
men do not go j they say, " We 
cannot go, for here is a prodigy." 
These men wonder exceedingly; 
they are slow in settling the dis­
pute, saying, "How is it that our 
number is over ten, for formerly 
we did not exceed ten 1 " They 
have no love for the one over the 
ten. 

10 

Kqa.ndela ni indoda. e ku nga 
tandeki ukuba. i hleke kllbantu, 
ngokuba i y' aziwa ukuti, uknhle­
ka. kwayo kubi kakulu, ku lande­
]wa isihlo, a ku tokozwa.. Ku 
kala abantu nemiti notshani, nako 
konke ku zwakale esizweni lapa i 
I"leke kona, ukuti. i hlekile indoda 
e nga hlen 

Guess ye a man whom men do 
not like to mugh, for it is 
known that his laughter is a very 
great evil, and is followed by 
lamentation, and an end of re­
joicing. Men weep, and trees and 
grass; and every thing is heard 
weeping in the tribe where he 
laughs; and they say tho man has 
laughed who does not usually laugh. 

11 

Kqaudela ni umuntu 0 zenza 
inkosi, 0 ngo. sebenzi, ol"lala nje; 
ku sebenm abantu bake bodwa, 
yena k' enzi 'luto j u ya ba tshe­
nisa.loko a ba ku tandayo, kodwa 
yena ka kw enzi ; a ba boni abantu 
bake, ba bonelwa u ye, bona ba 
izimpumpute, isizwe sonke sake; 
u yena. yed wa 0 bonayo. Ba l' 8r 

zi ukuba noma be nga boni bona., 
ngaye ba ya bona; ugokuba. a. ba 
lambi konke a ba. ku swelayo; u 
ya. ba tata. ngezandhla., a ba yise 
lapa ku kona ukudl"la., ba buye 

Guess ye a man who makes 
himself a chief; who does not 
work, but just sits still; his peo­
ple work alone, but he does no­
thing; he shows them what they 
wish, but he does nothing; his 
people do not see, he sees for them, 
they are blind, the whole of his 
nation; he alone can see. They 
know that though they cannot see, 
they see by him; for they do not 
go without any thing they want; 
he takes them by the hand, and 
leads them to where there is food, 
and they return. with it to their 



na'ko j kod wa yena. ka. pati 'luto, 
llgokuba u zenr inkosi; u sa. za. 
wa ba inkosi, ngokuba abantu 
bake ba pila ngaye. 

Kuqkala kwa 1m kona. umbango 
ngokuti, "U nge buse tina, u 
ng enzi 'luto; si nga. wa boni 
a.ma.ndkla obukosi bako." W a ba 
pendula ngokuti, "Loku ni ti a 
ngi 'nkosi, ngi za 'uklala ke, ngi 
tule nje, ngi bheke pansi. Nga.­
loko ke ni ya 'ubona ukuba nem­
baIa. ngi inkom, ngoknba. ngoku­
bheka kwami pansi izwe li za 
'kufa; ni za 'kuwela emaweni na 
semigodini; ni dkliwe na iziIo, ni 
nga zi boni; ni fa na. indl"lala, 
ukudl"la ni nga ku toli; loku ni 
bangs. nami, ni izimpumpute." 

Nembala ba. bona ukuba. u in­
kosi, ba ti, "A ku vunywe obala., 
a si buse, si ze si pile. U ms. si fa 
indklala, lobo 'bukosi betu bu ya 
'lrupela. Si amakosi ngokllpila." 
W & vunywa Ire, wa buss. ke; izwe 
1& tula. 

Keps. umuntu 0 ngs. gezi na.ka.­
Dye; u hlala nje. Kepa. ku ti 
mllola' e gula iJnfwana esincane nje, 
isizwe sonke sake si klupeke, ku 
1i we indklala.; abantu b' esabe 
ukupuma ezindh1ini, ngokuba. ba 
ya 'kuwela emaweni, b' apuke. 
Ku fiswe ukuba. nga e sinda masi­
nyane; ku tokozwe lapa e sa 
sindile. 

367 

homes; but he touches nothing, 
for he makes himself a chief; he 
remains a chief for ever, for his 
people are supported by him. 

At first there was a dispute, and 
his people said, " You cannot be 
our king and do nothing; we can­
not see the power of your majes­
ty." He answered them, saying, 
"Since you say I a.m not a chief, 
I will just sit still, and look on 
the ground. Then you will see 
that I am truly a chief, for if I 
look on the ground the land will 
be desolate; you will fall over pre­
cipices and into pits j YOll will be 
eaten by wild beasts through not 
seeing them; and die through 
famine, being unable to find 
food j because you dispute with 
me, you are blind." 

So they see that he is a chief, 
and say, "Let us acknowledge 
openly that he is our king, that 
we may live. If we die of famine, 
that majesty which we claim for 
oU1'8elves will come to an end. 
We are kings by living." So he 
was acknowledged a chief, and 
reigned; and the country was 
peaceful 

And he is a ma.n that never 
washes; he just sits still And 
when he is ill even with a slight 
illness all his nation is troubled, 
and dies of famine; and the people 
are afraid to go out of their houses, 
because they would fall over pre­
cipices a.nd be dashed to pieces. 
They long for him to get well at 
once; and the people rejoice when 
he is well. 

12 

Kqandela ni inkomo e nge no.- Guess ye a bullock which bas 
nyama; a ku sikwa 'ndawo kuyo; no flesh; no one can cut into it 
ingulukukqa nje ; a i bambi uma i any where; it is a mere hard 

mass; it does not go unless it is 
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nga kqutshwa, i ma njalo, i ze i 
sunduzwe umuntu. A i vumi 
ukuBunduzwa uma y enyuBwa ngo­
Dlango j i ze i vume uma y ekIa. 
Inkomo e nga. tandi ukwenyuka; 
i tanda ukweuswa njalo, i vume 
ke. 

Futi, a. i u well umf'ula, i ma 
nganeno; UIna. umuntu e mnda 
ukuba i wele, nga e i sunduza nga­
maD(U~la amakulu j keps. uma 
amanzi e tshonisa, a i vumi uku­
weIa, i ya m kcatsheIa. em.anzini; 
ngokuba i y' azi ukukcatsha. ema­
nzini amakulu, a nga b' e sa. i bona. 
J ketel wa. izindawo ezi bonakalayo 
pansi, ukuze umuntu a i bone, a i 
kqube kona. ngoku i sunduza.. 

Ukudhliwa kwayo kunye 'ku­
pela, ukukoka ngayo ikcala, nIna. 
umuntu e nekcaJa eli nga kqedwa 
ngayo. 'Kupela. ke i Iowo umse­
benzi e w enzayo. 

Kepa inkomo e nolaka. kakulu ; 
uma i sunduzwa. i bekiswa ends.­
weni e ngasen/~la, ku ya. '~la.kani­
tshwa abantu aba i kqubayo, omu­
nye. a tsho kubo ukuti, "Hlakar 
nipa ni; Ie 'nkomo ni ya y azi 
ukuba a i tandani nokwenyuka; 
bheka ni i nga si '~labi; uku si 
I .. laba kwil.yo ku yo. 'kuba kubi ka­
kulu, ngokuba si ngenzansi, yona 
i ngenhla; si yo. 'ukohIwa ukuvika, 
ngokuba indawo imbi, a i si lunge­
Ie; si ya 'kuti lapa si ti si ya vika, 
si we, t £ike i si kqedele." I kqu­
tshwa ngokuhlaka.nips. okunjalo 
ke, ukuze ku ti lapa se y ala 
ukwenyuka., i funa ukubuya, ba i 
dedele, i dhlule; kumbe ba nga. be 
be sa i landa, ngoba i yo. 'kubaleka, 
i ba shiye, i ze i fike endaweni e 
lungele yona, abantu i nga sa. ba 
lungele j b' aJ"luleke. 

U MPENGULA MBANDA. 

forced, but always stands still, 
until it is pushed along by some 
one. It will not be pushed along 
if it is driven up a steep pla.ce; 
but it allows itself to be pushed 
down. It is a bullock which does 
not like to go up hill j it likes 
always to be made to go down, 
and then makes no opposition. 

Further, it does not cross a. 
river, it stands still on one side; if 
anyone wishes it to cross, he must 
push it with great strength; but 
if the water is very deep, it will 
not cross, but hides itself from 
him in the water; for it knows 
how to hide in deep water, and he 
can see it no more. One chooses 
for it a place where he can see the 
bottom, that he may see it and 
drive it forward by pushing it. 

There is only one mode of eating 
it by paying a debt, if a man has a. 
debt which can be paid by it. 
That, then, is the only work it can 
do. 

And it is a. very fierce buUQck; 
if it is pushed up hill, the men 
who drive it are on their guard, 
and one says to the others, "Be 
on YOO1" guard; you know that 
this bullock does not like to go up 
hill j take care that it does not 
gore us; if it gores. us it will be 
very bad indeed, for we are below, 
and it is above us, and we shall be 
unable to shield ourselves, for it is 
a bad place, and is not advantage­
ous for us; and when we think 
we are shielding ourselves, we 
shall fall, and it come and make 
an end of us." It is driven with 
such care, that when it will not go 
up, and wishes to come back again, 
they may make way for it and it 
pass on; and perhaps they will 
not follow it any more; for it will 
run away, and leave them behind, 
till it comes to a place which is 
good for it, but bad for the men. 
So they are beat. 
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1 

81 tsho indJ,}u ukuti inkomo e WE mean a. house by the cow 
isengwakazi; ukusengwa. kwayo ku which gives much milk; the milk 
ukutokoza. ngayo pansi kwayo, is the joy a. house a.ffords those 
ngokuba. i kIa.la isikati aside, a.ba- who live beneath it, for it remains 
ntu be 10ndekiIe, be nga zinge a. long time, the people being pre­
b' aka. Ku ze ku ti ngam1~la. i served, and not continually build­
wayo, i be se i wile nja.lo j a. i sa. ing. But when it falls it has 
yi 'kupinda i vuke. Si ti "i inko- :fallen for ever j it never rises up 
mo" ukuze umuntu a. nga. kcaba- again. We say "cow" that It 

ngi ngendhlu, a. zinge e:funa. nga- man may not think of a. house, but 
sezinkomeni, e landela igama 10- seek a.bout continually among 
kuti "inkomo," 'esabe ukuti in- cattle, following the name U cow," 
dklu; uti, "N gi ya. 'kuti indhlu and fearing to say house, saying, 
kanja.ni, loku ku ti wa inkomo nje " How can I say that a house is a 
na I Ngi ya. 'kuba. ngi l' eduka.." cow 1 I shall make a great mis-

U muzi, nezindhlela. ezi puma 
kuwo zi iminyombo e h1a.nzayo; 
ngokuba a. ku ko 'ndkIela. i nge 
DamUzi j zonke izindhlela zi puma 
emakaya., zi ya emakaya.. A ku 
ko 'ndhIela. e nga. yi 'kaya. In­
dhlela. si ti i umnyombo 0 h1a.nza.yo, 
ukuze imfumbe i be nhIe ngobulu­
kuni. Amatanga. imizi e ku puma. 
kuyo izindh1ela. 

Intwala., ngokuba. umuntu u ya 
i tats. engutsheni, ka namandhla. 
oku i bulala. ngesitupa si sinye; 
uma. e nga hlanganisi izitupa zozi­
bili, a i kcindezeIe, i fe; nesinye 
isitupa Hi be bomvu, nesinye Hi be 
njalo, zi Iingane zombili ngobubo­
m vu. Si ti "inkomo," ukuze 

2 

3 

take if I say house." 

A village, and the paths which 
pass from it are the branches, 
which bear fruit j for thel"e is no 
path without a. villa.ge; all paths 
quit homesteads, and go to home­
steads. There is no path which 
does not lead to a homestead. 
We say the path is a branch which 
bears fruit, that the riddle may be 
good because it is hard. The 
pumpkins are villages from which 
the paths go out. 

A louse, for a. man takes it out of 
his blanket, but he cannot kill it 
with one thumb; but only by 
bringing the two thumbs together, 
and squeezing it between them. 
that it may die ; and both nails be 
bloody, and one equal the other in 
being red. We say "ox," that the 
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imfumbe leyo 1 be lukuni uku i 
kgandeIa. j emuva, uma. se b' aAlu­
lekile, u ba tshele 0 ba kqa.ndeli­
sayo, u ti, cc Intwala. ni ti a inkomo 
ngani Ba, 10m i kla.tshelwa eziba­
yeni ezibili '" u tsbo izitupa. 
W enza uku ba. dukisa, ngokuti, 
izibaya.. 

Insika a i lali, ngokuba i l' ema 
njalo, i linde indhlu. U ma. insilm 
i IaJa, indhlu i nga wa. Kodwa. 
lapa e ti "indoda.," u 18 pamba.­
nisa., ukuze imikca.ba.ngo yaba.ntu 
i nga :tiki masinyane ezintweni; 
kodwa. ba zinge be kca.bangela. lm­
bantu njengegama lokuti indoda.. 
Lapa se b' ahlulekile, a ti, "Ni ti 
insika a indoda ngani, loku ni i 
bona nje i pase indl,lu inga.ka.1 
Kepa i nga wi" 

Indhlebe. U ba. tshela. laps. se 
b' aluulek.ile, a ti, "Ubani owa ka 
wa bona indhlebe yomuntu ukuza­
mazama kwayo, i zama.zamiswa. 
umoya na t Si yo. bona imiti no­
tshani nezindklu zi v,amamma; 
kepa indklebe, kga; 1m zamazama 
umuntu yedwa; noma 'emuka no­
moya, a ku muki yona, ku muka. 
yena; uma. e wa, yona i sa mi; 
noma e baleh, i mi njalo." 

Amazinyo. Si ti abantu ab' e­
nze ukIa ngokuba amazinyo a mise 
kwabantu be lungela. ijadu, ukuze 
ba sine kakle. Lapa Hi ti, ba 

4 

6 

riddle may be difficult to guess j 
afterwards when they cannot tell, 
you say to the persons who 
are guessing, "Why do you say 
that a louse is not an ox, for it is 
killed in two cattle-pens'" mean­
ing the thumbs. You do thus to 
lead them wrong, by oalling them 
cattle-pens. 

A pilla.r docs not lie down, for 
it stands constantly and watches 
the house. H the pilla.r lies down, 
the house may fall. But when 
one says "a man," he entangles 
the matter, that the thoughts of 
the men may not reach the things 
at once; but continually have 
their thoughts running on men in 
accordance with the word, man.­
When they cannot tell, one re­
plies, "Why do you not say that 
the pillar is a man, since you see 
it upholding 80 great a house as 
this t But it does not fa.ll." 

The ear. One says to them 
when they cannot tell, "Who ever 
saw the ear of a man move, it 
being moved by the wind 1 We 
see trees and grass and houses 
move; but not the ear; the man 
only moves; if he is carried away 
by the wind, the ear is not carried 
away, it is he who is carried away; 
or if he falls, it still stands erect; 
or if he runs away, it still stands 
erect." 

The teeth. We call them men 
who form a row, for the teeth 
stand like men who are made 
ready for a. wedding-ds.nce, that 
they may dance well. When we 
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"vunule ngamatshoba. B.lllhlope," 
si ya ngenisa., ukuze abantn ba. nga. 
kca.bangi masinyane ngokuti ama­
zinyo, ba. kitshwe ngokuti, "Aba­
ntu ba faka ama.tshoba," ba zinge 
be funa. ngakubantu; ngokuti, 
10k'll amatshoba a fakwa aba.ntu be 
y' ejadwini, b' em 'usina., noku­
Mela ahantu, ba. zinge be tsho 
ukuti, "Amadoda. lawo abantu." 
Kepa. a ti 0 ba. kga.ndelisa.yo, 
" Kepa ba ya 'kusina kanjani uma 
se be hlangene ngemizimba nal " 
A zinge e ba kipa ngama.zwi ku­
loko a ba. ku tshoyo. Ka piki nje 
ukuti, "Kga.; a si ko loko. lm­
fumba a y enziwa. njalo." Umuntu 
u ba. kips. nga.ma.zwi, ba kol we 
nembala. ba bone ukuti, "A si ka. 
fiki lapa e tsho kona." A ti ngo­
kutsho ukuti, "A ni wa honi 
amazinyo; ukuhlela. kwawo nje­
ngabantu; amatshoba. amhlope a 
ni wa honi amazinyo'" Ba ti, 
" U s' ahlulile." 

Ulimi Iu umuntu 0 hlupekayo 
ngokuba. Iu pakati kwempi j am&­
zinyo a impi; ngokuba. uma ama.­
zinyo e dhla ukudhIa., ulimi lu 
zinge Iu tola. ingozi ngesikati a.ma­
zinyo e Iwa. nokudhla., ukuze a ku 
pyise. N galoko ke lapa si ti 
"umuntu," si yo. pamba.ni.sa, uku­
i ahantu ba nga kumbuli masi­
nyane ngolwimi, ba. zinge be funeIa 
ngakubantu, ngokuti, "Loku in­
daba i ti umuntu nje na., i nga 
tsho ukuti ulimi, so ba si yo. ponsi-

say, they are "adorned with white 
hip-dresses," we put that in, that 
people may not at once think of 
teeth, but be drawn away from 
them by thinking, "It is men who 
put on white hip-dresses," and con­
tinually have their thoughts fixed 
on men; for since white hip-dresses 
are put on by men when they are 
going to a. wedding to dance, and 
to set men in order, th{'y say con­
tinually, "The men of the riddle 
are men." And the man who is 
making them guess says, "But 
how can they dance if their bodies 
touch 7 " He continually draws 
them away by words from tha.t 
which they say. He does not 
merely deny that they are right 
by saying, "No j it is not that. 
The riddle is not explained in that 
way." He draws them away by 
words, and they rea.lly believe that 
they see that they are not near the 
meaning of the riddle. At length 
he says, U Do you not see the 
teeth; their order like that of 
men; the white hip-dresses do you 
not see they mean the teeth I " 
They say, "'Ybu have bea.ten us." 

7 

The tongue is a man which is in 
a1lliction because it is in the midst 
of enemies j the teeth are the 
enemy j for when the teeth are 
eating, the tongue is often injured 
whilst they 81'e fighting with the 
food, that they may grind it. 
Therefore when we say "a man," 
we entangle the subject, that men 
may not at once think of the 
tongue, but continually have their 
search directed to men; and they 
say, "Since the riddle says & man 
only, and says nothing about the 
tongue, we shall be wroDg if we 
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sa. uma si ti ulimi." N ga.1oko ke 
nembala a. lu tokozi, ngokuba lapa. 
amazinyo e hlafuna. ukudhla. uli­
mi lu zinge lu nya.ka.nya.ka.za. em­
btini wamazinyo, lu vika., ku nga. 
bulawa ukudkIa, ngokuba ukudhla 
ku ya bulawa njalonjalo amazinyo j 
kepa.lona. a lu bulawa. ama.zinyo, 
ngokuba. lu l' aziwa, umuntu wa.­
kona; kepa. Iu zinge lu tala ingozi, 
ngokuba. ku liwa. esikundhleni salo, 
laps. I w ake kona.; lu tokoze uma. 
ukudhla. ku nga. ka. dhliwa; lapa 
ku dl"liwa ukudllla, Iw a.zi ke uku­
ba konje namuhla se ngi sengozini, 
ngi za 'kubulawa, ku nga. kcetshwa 
mina; ngi fa ngokuba ku liwa 
pambi kwami. N ango ke umuntu 
o pakati kwezit&, ulimi 

Imivalo. Ukusebenza kwayo 
ebusuku ukulinda. izinkomo ngo­
kuvala esangweni j 1m hlanga.ne 
ukuze inkomo i nga toli 'ndawo 
yokupuma; noma i lings. uku­
puma y ahluleke ngokukqina kwe­
mivalo; ku ze ku se izinkomo zi 
nga pumanga; ekuseni zi pume 
ngokuvulelwa, imivalo i lale ke. 

8 

9 

say the tongue. II The tongue, 
then, is not happy, for when the 
teeth are chewing food, the tongue 
continually mOTes from side to side 
between the teeth, and 1s on its 
gua.rd when the food is killed; for 
the food is constantly killed by 
the teeth j but the tongue is 
not killed by them, for it is 
known, it is a man of that 
place; but it continually meets 
with an accident, for there is 
fighting in the place where it 
dwells; it is happy before the food 
is eaten; but when the food is 
being eaten, it knows that it is in 
the midst of danger, and is about 
to be injured, without having had 
any chaa-ge made against it j it 
dies because the battle is fought in 
its presence. There, then, is the 
man who is in the midst of ene­
mies, the tongue. 

The closing-poles of the cattle­
pen. Their work by night is to 
watch the cattle by closing the 
gateway; they are close together 
that the cattle may not find a 
place of escape; though one try to 
get out it may be unable to do so 
through the strength of the bars; 
and when it is morning the cattle 
have not got out; in the morning 
they go out because the gateway is 
opened for them, and 80 the closing 
poles lie on the ground. 

Iminwe. Ukuma kwayo i I The fingers. Their proper num-
ishumi 'kupela; i lingene, i hamba her is only ten j they are matched, 
ngamibili. N galoko ke uma ku going in pairs.26 Therefore, if 

to He means, the bldex ADd middle finger" -the ring and liWe fiDprI,.­
and tile ~umba. 
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kona womuvo, a. i sa llngani na. 
sekuhambeni na sekubaleni; kubi 
ukubala kwayo; a kw &.hIuki, kll 
isipitipiti nje. I loko ke e Hi ti i 
liba.la. ukuteta. ikcaJa., ngokuti, uma. 
ku y' enzeka, a ku ko 'buhlungu, 
u nga suswa umunwe ngezwi nje, 
impela ku nga. tshiwo ukuti, "Su­
b i a 11 fanele la.pa." 

there is a. supernumerary finger. 
they are no longer fit either to go 
together in pairs or to count with; 
their counting 1S bad j there is no 
argument, but only chfference. 
This is what we mean when we 
say they are slow in settling the 
dispute, that is, if it could be done 
without pain the supernumerary 
finger could be taken oft" with a 
word, truly it would be said, 
U Away with you; you are not fit 
for this place." 

10 

UmlUo. Ku tiwa. u indoda. 
ukuze loko oku tshiwoyo ku nga. 
bonakaJi masinyane, ku fihlwa. 
ngendoda.. Abantu ba. tsho oku­
n~, be funa ngokup~ be 
geja.. I b' enl"le imfumbe ngaloku 
ngoku nga. bon wa masinyane. Si 
ti "indoda," ngokuba umlilo Ii. ku 
tandcki na sendklini u basiwe 
ukuba. u kgatshe izinhla.nsi zawo 
zi wele ezingutsheni. Ku yo. ka­
lwa umninizo ngokuba i ya 'ku­
taha; a bone se i bobokile, a kale. 
Noma ku pekiwe ukudhla, uma 
umlilo umkulu, ku nga bekwa im­
bim, i ya 'kutshiswa. umlilo, yona 
i tshise ukudkla.. I hlekile ke in­
dada, ukuti umlilo. So ku kalwa. 
Futi uma inJlla.nsi i ponseke etsha.­
nini bendhlu, i nga bonwa, ku 
bonwe ngokntsha.; ku ya 'uhla­
ngana abantu bonke lapa ku bona,.. 
kale ilangabi lawo, i tshe indhlu 
nezinto zonke; ku kalwe kakulu ; 
neambuzi zi tshe nama tole ; nab&­
ntwana ba. tshe. Ku kale izinko­
mo, zi kalela ama.tole &zo e file; 
kn kale abantu, be kalela. izimbuzi. 
mbo; ku kale umfazi nendoda, be 

Fire. It is called a ma.n that 
what is said may not. be at once 
evident, it being concealed by the 
word, II man." Men say many 
things, searching out the meaning 
in rivalry, and missing the mark. 
A riddle is good when it is not 
discemable at once. We say U a 
man," because it is not liked that 
the fire, even indoors where it is 
kindled, should cause its Bpa.1'ks to 
start out and fallon the clothes. 
The owner of the clothes cries 
because it burns i 8.nd when he 
sees a hole in it, he cries again. 
Or if food is being cooked, if the 
tire is large the pot may be put 
on, and be burned by the fu-e, and 
the pot bum the food. So the 
man laughs, that is, the fire. And 
the people cry. Again, if 8. spark 
is cast into the thatch of the hut, 
it is seen by the fire; all the men 
will come together when the :ftame 
of the fire appears, and burns the 
house with the things which are in 
it; and there is a great crying; 
and the goats are burnt, and the 
calves; and the children are burnt. 
The cows ary, crying for their 
calves which are dead j men cry, 
crying for their goats j the wife 
and husband cry, crying for their 



3i4 IZINGANEKWANE. 

kalela abantwana baho be tshile; 
nabantwana ba kalele uyise e tshi­
Ie, wa fa e ti u landa impaJ~la yake 
e igugu, indl~lu i dilikele pezu 
kwake; ku kala nendoda, i ka.lela 
umfazi wayo e tshile, wa fa. e be ti 
u lando. umntwana pakati kwen­
dl"lu, wa fa naye; 1m kale nemiti, 
i kruela ubul~le bayo obu nga se 
ko, se bu tshiswe umlilo, se i 
shwabene imiti, se i bunile, ubul~le 
bayo bu pelile; ku kale nezinko­
mo, zi kalela utshani, ngokuba a zi 
so. dll.li 'luto, se zi fa indhlala. I 
loko ke ukul~leka kwomlilo. 

children which are burnt; and the 
children cry for their father whQ 
has been burnt, having died whilst 
fetching his precious things from 
the burning house, and the house 
fell in on him; and the husband 
mies, crying for his wife who has 
been burnt; she died whtm she 
was fetching her child which was 
in the house, and was burnt toge­
ther with it; and the trees cry, 
crying for their beauty which is 
lost, being now destroyed by the 
fire, and the trees are shrivelled 
and withered, and their beauty 
gone; and the cattle cry, crying 
for the grass, because they no 
longer have any thing to eat, but 
are dying of famine. This, then, 
is the laughing of fire. 

11 

Iso. The eye.27 

12 

Itshc. Lapa si ti "ukukoka 
ikcala," si tsho ukubiya indawo e 
ku sweleke nkuba i vinjwe nge­
tshe ; noma ukugaya ngalo. Uku­
kqeda ikcala ke loko, i kona si ti, 
"Li yo. dMiwa ngako," ngokuba 
110.10 i kona imisebenzi e ku swele­
kele ukuba y enziwe ngalo lodwa. 

U MPENGULA MBANDA. 

A ston~. When we say "pay­
ing a debt," we mean when it is 
wanted to stop up the ga.teway of 
an enclosed place with a stone; or 
to grind with it. That is to pay a 
debt; and therefore we say, "It is 
eaten," for it too has its work 
which can be done by it alone. 

1'1 This l'lddle bears a curious TesembIance to our fable of II The Belly and 
the Members." It is as much a fable as a riddle. 
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reflection ref'raction 
J amsaxa.· J arnsaxa 
been seen 
wati wa. ti 
Whoever Who ever 
umninikazindklu umnikazincl/"lu 
natiou nation 
}(abib 1(abip 
umnyeni umyeni 
vutele " V utela " 
their there 
Abboussct's Axbousset's 
natives nations 
traditiou tradition 
Mary Loft Mary Toft 
roga! royal 
are is 
Snend Svend 
'ugqushuka 'ugqashuka. 
'ukqabuka 'ugqashuka 
who descended who, having des. 
Gleddon Gliddon 
king-medicine king's medicine 
Amanzi A.na.nzi. 
has have 
Iangfcllow Longfellow 
Mira Miranda 
ka:akqaza kcwabaza 
enkabeni enkabini 
Jain lain 
Ihhoboshi Uhhoboshi 
izintomhi izintombi 
Men believe in Men believe in 

the tales they the tales the 
talk about the diviner tells 
diviner them 

In the Izimbutu, It is at Izimbutu 
&0. or U senthlonga 

These are the 
names of the 
place 

346, 
346, 

10, man 
29, lay 

men 
. laid 
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OPINIONS OF THE PRESS. 

(From the Satwrday RetJiew.) 
" By this time the study of popular tales has become a recognised 

branch of the study of mankind. • • • • • • 
It is highly creditable to Dr. Callaway, Dr. Bleek, and others to have 
made a beginning in a field of research which at first sight is not very 
attractive or promising. Many people, no doubt, will treat these sto­
ries with contempt, and declare they are not worth the paper on which 
they are printed. The same thing was said of Grimm's Makrclum j 
nay, it was said by Sir William Jones of the Zendavesta, and, by less 
distinguished scholars, of the Veda.. But fifty years hence the collec­
tion of these stories may become as valuable as the few remaining 
bones of the dodo." 

(From the Spectator.) 
" We shall look with great interest to the remaining parts of this 

series." 
(From the KentiBk Gazette.) 

"This is in every respect a most interesting work." 
(From the Mission Field.) 

'" The student of ethnology, or of that interesting branch of 
knowledge which is now entitled comparative mythology, will find 
rich materials in this book, and will be grateful to the large-minded 
mISsionary who, amid more serious occupations, and many harassing 
cares, has opened a new intellectual :field to European explorers." 

(From the Natal Witnes8.) 
" Some portions of the tale of Ukcombekcansini are as beautiful 

and graceful as a classic idyll. Once more, then, we heartily commend 
this work to our readel'S, wishing we may be able to persuade them to 
procure it for themselves, and so fully to enjoy a rich store of interest. 
and amusement, of which they will otherwise have little conception. 
The work decidedly improves, in every respect, as it proceeds, and this 
is high praise." 

"We must leave unnoticed many interesting portions of the book 
before \lS, trusting that we shall have succeeded in whetting the appe­
tites of our readers sufficiently to pl'Ocure it and read for themselves. 
It is impOl~sible to open it anywhere without alighting upon either 
some curious analogue of our own nursery tales, or upon some stl-ange 
phase of our common human nature. To the student of man, it is So 

book of singular interest." 
" The part before us of Dr. Callaway's most interesting collection 

of Zulu traditions, contains three tales that will yield the palm to 
none that have preceded them for the strange and startling variety of 
their incidents. Indeed, we cannot remember that in the legends or 
fairy tales of any people we have met with adventures of a more wild 
and imaginative cast than in the story of U mkmkaza, combined, too, 
with a broad genial humour, that reminds us of the rough old tales of 
the Norse Thor, and not unrelieved by touches of tenderness and 
pathos." 



(From the Time, oj N aeal.) 
" The most interesting and fascinating collection of native stories 

and traditions which Dr. Callaway is now publishing." 
" The work will well repay a careful perusal by aU desirolls of 

becoming acquainted with native legends, and, in this case, with the 
pure Zulu language, as spoken without adulteration by the natives." 

" We can only add that this fourth part is another valuable addi­
tion to the library of the Zulu student, and is also of much interest to 
the student of na.tive lore." 

(From the N ataJ, M e1'C'UIf1/.) 
"It is undoubtedly a. work that will teach the pure idiom of the 

Zulu language better than any other book yet published." 
" The matter continues most interesting to all persons who care 

to compare the varieties of life amongst different people and races." 
" Both this and the last two numbers should be purchased, and 

will repay the student. Dr. C. is ce.rtainly laying every individual 
colonist, friend of missions, or those who in any way desire the ame­
lioration of the native races of this part of Southern Africa, under a 
b'1'eat debt of gratitude." 

" To any student of Zululogy (if we may coin a phrase) this col­
lection of stories, admirably rendered, and illustrated as they are~ will 
be of inestimable service, and that the stories are worth perusal in 
themselves, on the score of mere originality and oddness, the following 
quaint extract will indicate." 

" This is another valuable addition to the works already printed 
in the Zulu language, and must give renewed satisfaction to the 
reader." 

(From the Natal Herald.) 
" We have here the :first instalment of what promises to be a 

most valuable addition to the literature of the Kafir tribes, and eer­
wnly is the most important which has been published in the colony." 

" We hasten to repair a. too long deferred duty-that of calling 
our readers' attention to the second part of Dr. Callawq's Zulu Tales, 
which has lately issued from the Springvale press, and whioh, both in 
point of typography, and in intrinsic interest, is even more acceptable 
than the former. • • • We look forward with keen interest to the 
publication of the subsequent parts, in which we may expect to see 
the extent (or, should we say the limits 1) of their religious beliefs set 
forth in detai1." 

"Dr. Callawa.y has fairly earned the title of the Grimm of Kafir 
Nursery Literature, but he has by no means confined his researches to 
this one class." 

"Dr. Callaway's work will form a. complete repertory of Zulu 
literature of the highest value, and one such as probably no other man 
than himself could produce." 

" Again we have the pleasure of welcoming a new part of Dr. 
Callaway's Native Traditions, which go on increasing in variety and 
interest with every issue." 
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