


rati ona li st-inspired condemnation of Islamic fund amenta li sm, as there would be a somewhat too 

unconditional acceptance of the ideas of Is lamic fundamentali sts. 

The dialogic model of interpretati on then forms the theoreti cal framework of the po liti ca l analysis of the 

ideo logies of Islamic fundamenta li st groups in Algeri a in thi s chapter, and is al so used in the fo llowing 

chapters which dea l with Sudan and South Afri ca. The focus is on the ideo logies of the Islamic 

fundamentali st groups that are studied, but al so incorporates some of the useful e lements of rati onali st 

analysis, for example taking into acco unt structural facto rs: po liti cal, cultural and socio-economic conditions 

and evaluating th eir impac t on the ideo logica l frameworks of the respec ti ve gro ups. 

4.2. AN OVERVIEW OF ALGERIAN HISTORylil 

_Alge ri ans engaged in a seri ous struggle for autonomy from their French co loni sts starting on I November 

1954 when the armed revo luti onary groups, the Front de Liberati on Nati o nale (FLN - Nati onal Liberati on 

Front ), was formed under the leadership of Ahmed Ben Bell a. The FLN' s acti vities led to a full sca le war of 

independence, ex tremely bloody in nature, whi ch culminated in the deaths of 300 000 people and lasted 

almost e ight years (Po liti ca l O verview, Algeria Country Rev iew 2004). 

Ben Bell a was e lected as pres ident in 1963, heading the FLN as so le party. In June 1965 the Minister of 

Defence, Colone l Houari Boumedi enne, toppled Ben Bell a in a bloodl ess coup and in 1975 managed to 

conso lidate the regime's power and enhance hi s personal statu s by means of adopting a Nati onal Charter 

whi ch enshrined both the creati on of a soc iali st system and the maintena nce of Islam as the state re li gion. 

Boumedi enne died in 1978 and Colone l Ben Djedid Chadli was appointed as hi s successor (Europa World 

Year Book 2003: 442). 

The 1980s proved to be a decade of po liti cal and economic turmoil in A lgeri a. Chadli 's hesitant steps 

towards economic liberali sati on, whi ch considerably worsened Algeri ans' li ving conditions, as di scussed in 

10 Onl y lhe most central events and developments arc pointed out here to give a general background pi cture of the 
situation in A lgeria. The rest of the chapler prov ides a morc in-depth analysis of politteal, economic and socia l 
factors contributing 10 the ri se of Islamic fundamentalism in Algeria and characteri sin g the current conflict. T he 
ideology of the Froll l lslamique du Sa/ltl (Fi S - Islamic Salvation Front) is di scussed in detail , and the principal 
radical Islamic fundamentalist groups are also briclly looked at, within the overall political and economic context of 
lhe A lgerian conflic!. 
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opening detention centres in the Sahara where up to 6000 opponents of the regime were being held under 

reportedly harsh and unsanitary conditions. On 29 June 1992 Muhammad Boudiaf, the chai rperson of the 

HCS, who was strongly determined to erad icate corrupti on and had ordered the release of 2000 FIS 

adherents from detention, was assassinated, reported ly by the " special intervention unit", linked to the 

military. Boudiaf had made himse l f very unpopular by taking an offi cial stand against the exceedingly high 

level of government corrupti on. Boudiaf was thus almost ob liged to pub licly address the prob lem, in order to 

wi n back some measure of credibility for his administration. This attitude was evidently not appreciated by 

the mi litary, wi th fatal consequences for Boudiaf (Stone 1997 : 108). 

Meanwhi le, violence between radical Islamic fundamenta lists and state security forces, which had begun 

when the 1992 elections were cancelled, persisted unabated. The Annee Islamique du Salut (A IS - Islamic 

Salvation Army) , which constituted the military wing of the FIS, predominantly targeted members of the 

military backed regi me and armed forces. On the other hand, the other major actor at this stage, the Groupe 

Islamiqlle Anne (GlA - Armed Islamic Group), was held responsible for the more horrifi c ki llings, and 

specifica lly also those directed at intellectuals and prominent civilians (S pencer 1996: 94-95). On the 

po litica l front, Liamine Zeroual, a retired general , was inaugurated as President on 3 1 January 1994 for a 

three ->:ear tenn. _The HCS 's promise to disband at the end of 1993 had thus been reneged (Europa World 

Year Book 2003: 443). During A ugust 1994 progress appeared to be under way when a series of 

negotiations appeared to be headi ng in the direction of including the FIS in a process of national dialogue. In 

September 1994, the two main FIS leaders, Abassi Madani and Ali Belhadj, who had been sentenced to 

twelve years of imprisonment in July 1992 for conspiracy against the state, were released from prison and 

placed under house arrest. The attempt at negotiations failed, however, as the regi me was not willing to 

allow the FIS to convene a full meeting of its executi ve council to discuss an official negotiation position 

The Algerian government at thi s stage ev idently did not want to deal with any "terrori sts" associated with 

the FIS, in other words, rad ical FIS members belonging to its armed wing, the AIS . As a result, the initi ative 

was returned to the military hardliners who had always opposed any form of agreement with the FIS 

(Spencer 1996: 95). 

In November 1994 representati ves of several of A lgeri a's major parties, including the FIS, the FLN and the 

Front des Forces Socialistes (FFS - Socialist Front), met in Rome under the auspices of the San!' Egid io 

Catholic community to discuss the cri sis in Algeria (Europa World Year Book 2003 : 444). The resulting 
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Civil Concord , some of whom declared themse lves willing to aid the security forces in apprehending 

members of the GIA and of one of its break away groups the Groupe Salafiste pour la Pn:dication et Ie 

Combat (GSPC - Salafist Group for Preaching and Combat). Despite the progress made, vio lence persisted 

and in July 2000 the daily Jeulle Independant claimed, citing unofficial sources, that 11 00 civi lians and an 

estimated 2000 radical Islamic fundamentalists had died since the expiry of the general amnesty deadline 

(Europa World Year Book 2003: 445). 

In November 2000 the regime asserted that 6000 rad ical Islamic fundamentalists had been granted am nesty, 

but violent actions by the GIA and GSPC continued. Instability in A lgeri a showed and still shows few signs 

of abatement as the potential for and actual occurrence of violence continues to remain high. While there had 

been a temporary cessation of violence in cities since September 200 I , A lgiers in particular was rocked by 

bomb attacks. Violence also increased in the run up to the May 2002 legislative elections, though thi s was 

not so lely as a result of the clash between radical Islamic fundamentalist groups and the regime. There was 

also a great deal of instability in the Kabylia region, where massive protests (500 000 people in the Berber 

cap ital Tizi Ouzou and 300000 people in A lgiers) had taken place the year before and had been met by 

brutal police repression. The protests centred on the Berber population' s dissati sfaction with police brutality 

and government neglect in the Kabyli a region and included demands for a greater focus on human ri ghts, 

economic opportunities and cul tu ral recognition. The government made a limited concession in terms of 

granting the Berber language Tamazight the status of an offi cial language, but thi s was not seen as sufficient, 

and culminated in a boycoLl by the Berber parties of the 2002 legislat ive elections and continuing 

widespread anti-government violence. (Political Overview, Algeria Country Review 2004). 

A lgeri ans went to the po lls on 30 May 2002 for the leg islati ve elec tions, although these were characteri sed 

by a very hi gh abstention rate - 50 percent. The results can be described in terms of a resurgence of the FLN 

( 199 out of 389 seats), a noti ceab le drop in support for the RND (from 156 seats in 1997 to 47 seats in 

2002), the endurance of the Moderate Islamic current in the form of Djaballah's Mouvement pour Ie 

Reforme National (MRN - Movement for National Reform) with 43 seats and the emergence of the 

Workers' party at the head of the secular democratic opposition with 2 1 seats (International Crisis Group 

2002). 
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have advocated the principles of liberty, eq uality and fraternity since the time of the French Revo lution, 

denied the majority of Algerians the ri ght to citi zenship, without which they effective ly had no political 

rep resentation. The main problem was that to acq uire c iti zenship one had to make a declaration of intent to 

belong to the nation of France and this would mean having to abandon one' s personal re li gious statu s as a 

Muslim (Adamson 1998: 53). This effecti vely meant that onl y 2500 Muslims acq uired citi zenship between 

1865 and 1934 (Adamson 1998: 55). 

Thus it is not surpri sing that the majority of Algerians, hav ing been deprived of political representation for 

so long and having had their religious stalUs threatened by the French secu lar co loni a li st regi me, should 

embrace the FLN' s ca lls for a war of independence. The FLN's wartime ideology was large ly based on 

Islam as a call to unity and jii1ad. Algeri an fighters saw themselves as "brothers in faith" even before they 

classed themselves as "comrades in arms" . Faith propelled them and their reli ance on thei r be li ef that "Goel 

is Great" and their Islamic courage, whi ch meant that they were prepared to die for their cause, were greater 

than any philosophy based on a left-wing mode l of revo lutionary warfare woul d have been (Derradji 2002: 

76-77). Eq uall y important was the support of the Algerian population who saw it as their com mon objective 

to promote nati onal independence for Algeria and their indi vidual freedom. Linked to thi s was a love of the 

motherland, an integra l part of the Islamic faith. Thus, providing support to the liberation army meant 

fighting the French in fide ls and fulfilling one's Islam ic duty. Islam, as a dynamic force during war, was 

perceived as a fundamental component in the formation of the personality of the Algeri an people (Derradji 

2002: 78). Islam as a mobilising fac tor was thus used to great effect by the FLN during the war of 

independence. Particularly, an appeal was made to Algeri ans to recapture the importance of Islam in 

Algerian society, something whi ch the French co loni al administrati on had deliberately ignored. 

Subsequently, however, A lgerian presidents went back to undermining the statu s of Islam in Algeri an 

politics and society. Boumedienne attempted a fusion between socia li sm , natio na li sm and Islam, thereby 

trying to moderate the cultural confli ct between Francophones and Arabophones. The idea was to build a 

new Algerian identity based on Arab and Islamic roots, but within a secu lar context (Dekmej ian 1995: 205). 

The problem here was th at " Islamic socia li sm" owed littl e to either Islam or socia li sm and fa iled at both. 

Ultimate ly, the population was a lienated by the government 's intense focus on the Western ideo logy of 

soc ia li sm as an engine for rapid development, while Islam, th ough being advocated as a common reference 

point fo r both the reg ime and the populati on, did no t receive the same degree of attention (Stone 1997: 149). 
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The regime thus monopolised [slam and also limited the acti vi ties of non-political Islamic political groups 

such as al-Qi yam ll and Ahl al Da'wah. In an attempt to Arabise society, Egyptian Islamist teachers and 

cleri cs who had sought refuge from Nasser' s persecution of the Muslim Brethren were imported. As such 

teaching was pursued in an Islamic, rather than secular context, however, what began as Arabisation in the 

1960's had transformed into grass-roots politica l Islamic po liti cal action by the 1980s (Dekmej ian 1995: 

205-206). 

Chad li 's open rejection of Boumedienne's policies and his simultaneous unravelling of Algeria's soc ialist 

institutions created a pol icy vacuum of which the Islamic fundamentalists could take full advantage: in the 

absence of any other politica l alternati ve, they became the fastest-growing and most dynamic political 

movement in A lgeri a in the I 980s. The younger generation especially had begun to resent the government 

and its imported ideologies, as these had fai led to rea li se the ambitious promises that had been made si nce 

independence had been attained l2 (Stone 1997: 155). A lso, those who had received their education in Arabic 

had little chance of find ing employment in the French speaking production and adm ini strati ve sectors, 

something which contributed to the young people's anger and resentmen t at the state (Son kosi 1998: 202). 

One important way in which Islamic fundamentali sts spread their influence was by means of making use of 

mosques to discuss the wider issues facing Algeria, an activ ity which began to supplant normal forms of 

preaching. It was not until 1980, however, that the vari ous Islam ic fundamentalist-orientated factions started 

merging into something resembling an organised movement (S tone 1997: 16 1). 

The Chad li government began its first major crackdown agai nst Islamic fundamentali sts in reaction to 

increasi ng attacks on women wearing Western dress and confrontations on uni versity campuses between pro 

Islam ic fundamentalist and pro M arxist students (Dekmejian 1995: 206). [n 1984, Chad li adopted elements 

II AI -Qi yam was an Islam ic cultural organi sation which had been created in 1964 by al-Hachcmi Tijani, Mohammed 
Khidcr and Malek Bennabi and had the ohjective of proclai ming the supremacy of Islamic values ovt:r "national­
populi sm", As the first real mani festation of politicallslum, it also sought to respond to "colonialism and decadence" 
and called on the government to impose the S/wria. AI-Qiyam also called for the slale Lo enforce Islamic customs. 
such as the closure of shops during hours of prayer and occasionally mounted campaigns against "il11l11odt::sl ly 
dressed women" (Stone 1997: 150). 

12 An interes ti ng study was undertaken by Mcrzouk ( 1997), who intl!rviewed fi ve young ulli vcrsity-t::ducated me.!n 
from Oran in order to determine why they support the FIS. He concludes that in the absence of efficicnt statc 
structures and increasingly unstable famil y relati onships young people rally towards ac tivist Islam as an alternati ve 
ideology. Young educated A lgeri ans also see themsel ves and their beliefs as superior to those of their parents as they 
can rt::ad and understand the Qllrall direct ly and arc not reliant on an oral transfer of knowledge and culture like.! 
previ ous generations of Algerians. 
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of the Is lamic fundamentalists ' agenda in a new family code in an attempt to outflank them. He a lso re leased 

Madani, Sahnoun and 2 1 other prominent Is lamic fundamenta li sts who had been de tained and late r in the 

same year opened the ambitio us Emir Abdelkabar University of Is lamic Sciences in Constantine, an 

institutio n which has subsequentl y played a central role in the develo pment of the Islamic fundamentalist 

movement in Algeria. Although there is no concrete ev idence showing that the Islamic fundamentali sts 

actually initi ated the riots in October 1988, the unrest provided them with the ir first real opportunity of 

influencing the actions of the Chadli government, by means of projecting themse lves as the unoffi cia l 

leaders of the upri sing in its last days (Sto ne 1997: 162). 

One of the main reasons for the ri se and popularity of Is lamic fundamentali sm was economic. As already 

me ntio ned, Bo umedienne made use of a socia li st ideo logy, c lose ly coupled with a policy of industri a l and 

agri cultural nationali sati on. Although considerable wea lth was amassed in the 1970s thanks to the sa les of 

natura l gas and petroleum and the Algerian governm ent was ab le to successfull y establi sh a socia l welfare 

system for its populati on, these successes proved to be short-li ved (So n kosi 1998: 20 I). As Takeyh (2003: 

63) puts it, " the poor planning that favoured underprod ucing heavy industry, a neg lected agri cultura l sector, 

and a bloated and corrupt bureaucracy went unnoti ced as the petrodollars continued to mas k the economy's 

deep-seated structural flaws". In the 1980s, when the oil market suddenly ex perienced a seri o us decline, the 

reg ime was faced with an enormous fo re ign debt, diminished revenues, as well as a population who was 

seri o usly disillusioned by the failures o f state soc iali sm. 

The economic crisis whi ch would culminate in the "Black October" ri ots of 1988 can be traced back to th e 

policy mi stakes made in th e 1960s and I 970s, but more specifi ca ll y has its ori gins at a meetin g of 

Organisation Petrol eum Exporting Countries (O PEC) countri es in Gene va in 1985 , where a deci sio n was 

taken against the maintenance of low production quotas. As a result there was a fall first in the price of oil 

and then in the price of gas, whi ch culminated in Algeria's hydrocarbo n earnings falling by 40 percent and 

its foreign debt surpass ing $24 billio n. In reaction the regime, which refused to default o n its debt 

ob li gatio ns, introduced a wide ranging austerity package. It was forced to reduce subsidies on foodstuffs, 

had to order inefficient co-operati ve farms to sell off land , drastically cut back o n imports and impose a 

freeze o n wages (S to ne 1997: 66). The government al so moved towards libe ra li sati on and deregul ati o n 

whi ch entailed the cance llation of many social -we lfare services. Both the urban workin g class and th e poor 

suffe red under these measures and resentment grew with the increas ing gap between ri ch and poor (Takeyh 
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2003: 66). While ordinary Algeri ans suffered economica ll y, party and state offic ia ls were a llowed access to 

spec ial state shops and continued to ostentati ously parade their wealth . It was the practi ce of corrupti on, 

though probabl y not hi gher in Algeri a than in other Arab states, th at particul arl y di sgusted Algeri ans, who 

had deve loped a strong sense of egalitari ani sm during the war of independence. Demographic factors a lso 

played a part here. By 1988 the Algeri an population had doubled to around 23 million and as approx imate ly 

65 percent of Algeri ans were younger than 25, thi s proved an immense s train for the country's education 

system and infrastructure. Immi grati on from rural to urban areas meant that up to e ight famil y members 

li ved in one room in unsanitary conditions. Thi s went hand in hand with a ri s ing unemployment rate and a 

scarcity of basic food items, due to a depletion of the rural popUlat ion, ineffecti ve manage ment and repeated 

droughts (Stone 1997: 66-67). 

[n reacti on to the economic and po liti ca l cri ses , and parti cul arly the "Blac k Oc tober" riots, Chadli embarked 

on the road of po litica l liberali sati on and democrati sati on. Algeri ans now had 60 parties to choose fro m 

(Sonkos i 1998: 205). Also, while the situati on remained explos ive, initi a ll y benefit s such as a re lati vely free 

po liti cal atmosphere with a tl ouri shing press, competiti ve po liti ca l parties and intense debate over the 

directi on in whi ch the state was heading were visible. At the same time, however, the presence of the spectre 

of economic dec line and a pro minent military hi erarchy uneasy with any changes to the statu s quo re mained. 

"Algeri a 's liberal interregnum was bound to be short-li ved, as the fo rces of radi cali sm woul d soon be 

plottin g to recl aim the politi cal landscape" (Takeyh 2003: 66). 

As already mentioned earli er, the focus on ideo logy in thi s chapter, and the remaining ones, is supple mented 

by an analysis of some of the useful e lements of rationa li st analysis, namely structural factors in the form of 

po liti cal, cultural and socio-economic conditions whi ch, in thi s case, led to the ri se of Islamic 

fun damenta li sm in Algeri a and eventuall y a lso contributed to the eruptio n of the Algeri an contli c t. A n 

economic cri sis impactin g severely on the li ving standards of A lgeri ans, coupled with the Arabi sed, 

po liti c ised youth 's fru stration at not being able to find employment in the predominantly French-speak ing 

job sector and general unhappiness with the repressive and inefficient po liti cal e lite had readi ed the Algeri an 

e lectorate for a po liti cal a ltern ati ve. It now becomes important, keeping in mind the importance of an Islamic 

identity for A lgeri ans and the ri se of Islamic fundamentali sm as d iscussed above, to examine the ideo logy of 

Algeria's most prominent Islamic fundamenta li st group: the FIS . 
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4.4 THE IDEOLOGY OF THE FIS 

When Boudiaf was ap pointed as president by the HCS, he immediate ly denounced the FlS for claiming a 

monopoly on re li gious belief. Hi s stance seems to have culminated in a belief that Islam did have its place in 

soc iety, but that there shou ld be a definite distinction between the public political and private re li gious 

spheres. " In Islam , to lerance, understanding and modesty can go together with democracy" he an noun ced to 

the world 's press in February 1992. However, he also stated that "a closed Islam, whi ch harks back to 13 or 

14 centuri es ago canno t work wi th democracy ... Islam should not accept extremism. Mosques should be a 

place of preaching, or rest and moderati on. Reli gion has its place but democracy is a march towards modern 

soc iety which includes political pluralism" (Adams 1992: 2 1). 

4.4.1 The official FIS programme of 1989 

What then did the FlS 's ideo logy in te rms of its political and econo mi c tenets look like in 1992 and why d id 

secul ari sts ') perceive it as such a threatry The two major themes in the Algerian Is lam ic fundamentalists', and 

more specifically the FIS 's , propaganda were that Algeria had been in filtrated by a number of ideologies that 

had brought atheism in their wake and the general fee ling that the Algerian revo lution had been made to 

stray from its initial path. The so lution to these two central prob lems as perceived by the FlS in particular 

was to call for the creati on of an Islamic state whi ch wou ld a lso automaticall y enta il bei ng cleansed of the 

superstitions and impiety built up over the centuri es "by co loni a li sm and its instruments within the country". 

Islam was perce ived as "an inex haustible fount for references for religion, myth, metaphysics and 

civili sation" which meant th at Islamic fundamenta li sts had no desire to turn to any other ideologies to 

supplement their views. Although Western mode ls were rejected, thi s did not mean that the benefits of 

science and technology were equall y done away with . The uses thereof were willing ly accepted. The Quran 

served as th e source of the absolute truth that cou ld not be doubted (Rouadja 1996: 71 -72). The perceived 

threat of alternative ideologies and modernity, the view of an Islamic state as a so lution to thi s threat, and the 

exalted position of Islam in a cultural as well as political contex t fit in w ith the general characteristics of 

I, Apart from ideolog ical reasons why A lgeri a's sec ularists would perceive the FrS as a threat , it is also important to 

remember the ves ted interests of the military in the top echelons of government who would necessarily have seen the 
ri se o f an oppos itional power. especially one strongly denouncing government corrupt ion as the FlS did, as a major 
threal. 
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Islamic fu ndamentali sm, as discussed in the previous chapter of the di ssertati on. These are: authoritari ani sm, 

a messiani c spirit, the subordinati on of secul ar po liti cs to their re ligious be li efs, a be li ef in the infa llibility of 

ho ly sc ripture, ri gid adherence to the fundamentals of the Islamic fai th as litera ll y interpre ted from the 

Quran and the Sunna. They also include a campaign to impose the Sharia on society to purge those 

influences whi ch are fe lt to detract fro m or demean the fundamentals of Islam; a be lief in the supern atural; 

chari smati c leadership and enfo rced morali sm (Husain 1995: 45). Simpli stica ll y put then, Islamic 

fundamenta li sm in Algeri a arose as a result of disillusionmen t with the secul ari st government 's attempts at 

introd ucing modernity to Algeri a, which had resulted in socia-eco nomi c chaos and hi gh corruption 

characteri sing the po liti ca l and military e lite. Thi s had go ne hand in hand with or was even preceded by a 

perceived drop in the leve l of morality when it came to soc ial and other conduct. 

How exactl y did the FrS then propose so lving these prob lems on an economic and po liti ca l basis? Three 

central principles fo rm the backbone of the FIS's programme, whi ch was ann oun ced in 1989. These include 

the aim to: 

" Keep to the Islamic Sha ria and its fa ir, moderate and ex hausti ve method, whi ch alone a ll ows the 

treat ment of a ll questi ons" and confo rms to the divine word. 

2 "Use a ll sc ienti fic resources in a methodi ca l way fo r a health y approach to questi ons in abeyance and 

in order to better define prob lems, to analyse and then reso lve the m; take advantage of diverse 

tec hni ques to put into practi ce the essenti als of our acti vity as it is tru e th at competence and 

experi ence are the necessary conditions fo r any healthy, beneficia l and committed enterprise". 

3 "Conform to the aspi ra ti ons of the Muslim people of A lgeri a who wish to advance and break free 

from the shack les of co loni a li sm fo r good and get rid of the mul tiface ted burde n of 

underdeve lopment, armed with their faith , stron g in their Muslim convicti ons and confide nt in God 

the Almighty". The FIS 's proposal is to be put into practi ce knowing "nothing other than the popul ar 

wi ll o f the peop le" (The Islamic Salvation Front of Algeri a 2000: 276). 
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The principles are rather vague and though seemingly strai ghtforw ard do not go into the finer details of how 

they are meant to be reali sed, something which one wo uld ex pect the FIS' s "po liti cal plan of acti on", the 

next part of the programme, to cover. 

The ideo logical framework of the FIS rests on the fact that the "Algerian peop le are a Muslim peop le" whose 

"Islamic nature is as ancient as it is true". This, according to the FIS, justifies its use of Islam as " the 

framework and ideo logica l reference point for politi cal action th at embraces a ll aspects of life". In a world in 

cri sis, Islam is proving itse lf to be the most reliable ideology on whi ch to fo und a po litical plan (The Islamic 

Salvation FroJ1l of Algeria 2000: 277). There is thus no doubt th at Isl am is the ideo logica l reference point fo r 

the FIS, based on the Algerian people ' s adherence to it as a religion and on the failure of competin g 

ideo logies. This is distinctly reminiscent of the kind of ideo logy used to mobili se peop le during the Algerian 

war of independence, though in this case the idea is not merely to engage in a struggle against the status quo, 

but to present a feasible alternative to the secul ar system in place. 

The fo ll owing secti on, which overall deals with the FIS ' s domestic po li cy, focuses first of all on its po litical 

ax is. Po liti cs, according to the FIS , is legitimate, characte ri sed by advisory freedom, the ex istence of co­

ord ination and a focus on dialogue, with the aim of arri ving at "a reasoned, rea li stic, just comm itment and at 

moderate views along a trustworthy path". Two other important no ti ons are those of the FIS policy being 

adopted out of choice without coercion, and a focus on shura (mutual consultation) to prevent any tyranny, 

though this is not e laborated on any more. The FIS 's political ax is seems to be specifi ca ll y based on the 

noti on of ending any form of tyran ny or corrupti on at regime level, a long with opening up the possibility of 

"equality of opportunity" , in other words, appointment on the basis of merit rather than connecti ons on 

socia l, economic and po liti cal levels. This would also entai l working close ly together accord ing to the 

general will of the Uf/lIllC/ and promoting its well being, as well as encouraging the spirit o f co llecti ve work to 

exterminate indi viduali sti c tendencies and selfi shness. Freedom of speech and se lf-criti c ism would also be 

encouraged by sett ing up systems of economic, po liti cal and ad mini strative accountability at all leve ls a long 

with a policy of informing people and making them fee l responsible to the principles espoused by the FIS 

(Derradj i 2002: 263-264). 

The above appears to be a moderate view with an ex tensive focus on equal opportunity and merit so as to do 

away with tyranny and abuse of power. A strategy by means of which abuse of power is to be countered 
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seems to be the focus on a co llective spirit wh ich is meant to override indi vidual ambitions and inspire a 

sense of mutual dedi cati on to and responsibility for the FIS principles. Thi s po int of view can be understood 

when placed against the corrupt practices of the FLN regime's po liti cal and military e lite. 

A number of ways are consequen tl y suggested in which the FIS proposes to "correct" the politi cal system . 

One of these is making political legi slati on subject to Islamic Sharia law. What seems of cru cial importan ce 

to the FIS is the reform of the military establishment in o rder to promote the protecti on of the country and 

people. Security po li cy is also to be reformed in order to free it from the taint of tyranny or coercion and to 

ensure that it conForms to the Sharia, while reForm of the inFormati on sector is planned in o rder to protect 

A lgeria from cultural dependency and cultural conquest (Derradji 2002: 264-265). Whil e these reforms are 

to a large ex tent logical and reflect the need to reconstruct the workings of Algeri an po liti cs, certain 

cri ti cisms can be lev ied. Reference to the Sharia is persistent, but vague . No effo rt is made to ex plain 

exactl y what a subordinati on of po liti ca l legislation to Sharia law wo uld entai l and how thi s would be of 

benefit to Algeri an society. In terms of the reform of the informatio n sector wh ich sounds somewhat like 

introd ucing censorship of foreign influences one might argue that cutting off Algerians from other cultures 

wo uld not necessaril y onl y be benefi cial in te rms of preventing "cultural dependency and cultural conquest" 

but could lead to youn g peop le's mi sconstruin g the way they see other cultures, specifi ca lly those of the 

West, and res ult in misunderstandings and prejudices. 

Additio nal reforms include those of the judicial system "by implementing judi cial immunity as determined 

in the Sharia law in order to prepare for an environment of di vine justice, far removed from injusti ce and 

oppression" . In additi on a rev iew of the voting system is mentioned, which aims at establi shing a free and 

fa ir e lecto ral system so as to a llow peop le " rea l parti cipati on in managing the state of affairs and gettin g 

legitimate representati ves in politi ca l, executi ve and legislative assemblies" (Derradji 2002: 266) . Again an 

explanatory gap ex ists spec ifi ca ll y in terms of the reform of the justice system. There is no additional 

explanation as to what "judicia l immunity" and "di vine justice" entail , which limits the noble sounding 

precept of the absence of injusti ce and oppression. 

When it comes to the economic axis, the FIS focuses on the economic dimension as ultimatel y aiming to 

achi eve the e levation of mankind "and hi s happiness here or in the after-life". It is with thi s objecti ve in 

mind , which apparently combines the spiritual and div ine with a mundane matter like the economy, that the 
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FIS approaches agriculture. industry, commerce and monetary policy. A number of po ints are li sted which 

the F1S proposes in order to bring about a more e ffi cient agri cultural po li cy. These include using the most 

advanced technology to work the land . presuppos ing that the land has been distributed in accordance with 

the Sharia , without any form of nepoti sm and corrupti on. In addition, the re is to be a focus on "breed ing" so 

as to a ll ow Algeria to move away from importing basic foodstuffs, mention is made of the need to encourage 

small and medium-sized production units, as well as of the necessity of planning for the country' s long-term 

needs. Furthermore, it is recommended that the leve l of the quality of agricultural teaching be rai sed and that 

Algeria's agri cultural sector become internationally competiti ve, though it remains a priority to sati sfy local 

needs before embarking on international trade (The Islamic Salvation Front 2000: 28 1-283). Although again 

the role of the Sharia is only mentioned in pass ing here, the suggestions address the neglect and failure of 

past regimes when dealing with the agri cultural sector and offer some valid ideas in addressing these. Of 

course, further judgement would have to be reserved for potential future programmes of action and actual 

policies of implementation and their practical functioning. 

When it comes to industry the FIS argues that development of thi s sector is essential for a ren aissance in 

Algeria, but equally stresses that "human values and di gnity must not be sacrifi ced to th e machine". 

Similarly as with the secti on dealing with agri culture the F1S programme then moves on to a li st of 

recommendations dealing with the industrial sector. These include encouraging the ex istence of small and 

medium-sized businesses in order to redu ce unemployment, but at the same time ensuring that Algeria is not 

reliant on foreign help , which would amount to economic dependence. Furthermore, the importance of 

teaching is stressed, as well as the development of research plants in o rd er to produce hi ghl y qualified 

experts and techni cians in various sc ientifi c fi e lds and increase Algeria' s international industri a l 

competitiveness. Co llecti ve responsibility is al so advocated along with a concern for the dignity and ri ghts 

of the worker by ensuring good mental and phys ica l hea lth and soc ial conditions. The ex istence of an Arab 

and Islamic common market, as we ll as greater inter-Afri can trade is advocated as we ll in order to reduce 

economic dependency on industriali sed states. There is al so an emphasis on the need to limit state 

intervention in th e industri a l sector, so as to protect the workings of the pri vate sector, while at the same time 

making sure, however, that the private sector does not de ve lop into a mo nopoly and encroach on public 

interests (The Islamic Salvation Front 2000: 283-285) . Again , there are a number of so lid ideas here, which 

recogni se the importance of industry for Algeria, but at the same time see the ri ghts of human beings as 

equally important. An interesting observation is the FIS' s almost frantic reiteration of wanting to avoid 
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dependency, be it economic or technological, at all costs through indepe ndent research and a trade with 

deve loping rather than deve loped countries. Though thi s can be explaine d in terms of a fi e rce sense of 

Algeri an independence and a des ire to protect society from corrupt foreign influence, one needs to consider 

whether such a po li cy is actua ll y feasible. The FIS 's stance on thi s parti cular matter seems to have shifted to 

some ex tent in late r years though, when in a le tter to the US State Department in 1995, it stated its inte ntion 

to, should it come to power, parti cipate full y in the global economy, to make fo reign trade a priority and to 

attract foreign capita l in order to rev ita li se the economy (Shahin 2003: 135). 

The FlS programme consequentl y shifts its focus to both commerce and fin ance. In terms of commerce, the 

foc us is on re formin g the commercial system by means of the abolition o f monopo li es and a ll criminal 

ac ti viti es, such as fraud . Emphasis is a lso placed on the need to move towards the decentra li sati on of 

businesses. Standards are to be reviewed in line with the Sharia. When it comes to ex te rn al trade, great care 

is taken to emphas ise that thi s shoul d never take precedence over inte rn a l trade and that any imbalance 

between imports and ex ports is to be prevented, even if thi s means resorting to autarky. Export serves the 

ro le of Algeria making its mark on the world market, as well as the ability to " fulfil our duty toward 

humanity th rough the propagati on of peace in the Islamic sense, of j usti ce, and by the support of oppressed 

peoples and nati ons that are victims of co loni al po li cy" (The Islamic Sal vati on Front 2000: 285-287). The 

foc us then seems to be on decentra li sati on and maintaining a careful balance between imports and ex ports. 

Again , as in prev ious cases, onl y passing mention is made of the Sharia with no additi onal ex planati ons. 

Briefl y, the financial sector focuses on the creati on of a social so lidarity and credit fun d, conformin g to the 

Sharia and aimed at he lping citi zens in the case of economic and soc ial cri sis. Prosperous Algeri ans and 

Muslims abroad are encouraged to in vest in A lgeri a and the banking sys tem is to be refo rmed to protect the 

assets of the c iti zens and facilitate their parti c ipati on in the enri chment o f the country th rough in vestment 

(Islamic Salvati on Front 2000: 287-288). Again the emphas is seems to be on a fi ercely protecti ve stance 

when it comes to Algeri a's fin ancial dea lings, with a preference being expressed for A lgerians and Muslims 

to in vest in the country, whil e nothing is said about Western in vestors. 

Ci ment ( 1997: 153) argues th at the bas ic intention of the FIS 's economic programme appears to be a rapi d 

and thorough privati sati on of the economy, which goes hand in hand with a hostility to socia li sm and 

soc ia li st ideas. Ultimate ly, the FlS's po li cy is an attempt to balance the need fo r human laws and instituti ons 

with a re liance on God as the determiner of a just economic order, which leads criti cs to argue that th is 
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cannot possibly resu lt in a reali stic economic programme. The FIS does not engage itself with econom ic 

theory, nor does it analyse specific economic problems such as the causes of infl ation, surplus value and the 

like. Instead, economic programmes are based on the notion of indi vidua l virtue and a moral order derived 

from the revealed word of God. As Roy (in Ciment 1997 : 155) puts it, "The idea of building a modern 

economy that would function onl y through the virtue of the economic actors is an illusion" and because of 

this, in the absence of virtue, the oppos ite of the fundamentalist ideal wi 11 emerge: abuse of power, 

speculation and corrupti on. On a cauti onary note it could be argued that the FIS in its 1989 programme does 

present ideas that engage directly with Algeria' s socio-economic woes, though these, in terms of their foc us 

on privatisation and the need to attract foreign policy, are not necessarily all that different from the policies 

proposed by the Algerian regime and might not prove more effective than the regime' s policies current ly in 

place. 

The FIS ' s soc ial policy hinges on the importance on two basic precepts. The first is the right to ex istence 

whi ch views man as " the creator of civ ili sati on" and therefore opposes the notion of birth control. Instead, 

the com munity must find a way to protect a ll new born children and guarantee equal opportuniti es for 

everyone. The second is the li ght to protection and care. It is here where the ri ght to educati on is of prime 

importance as it s imultaneously instils both not ions of right and duty in c hildren (The Islamic Salvation 

Front 2000: 289). The FIS ' s views about birth control can be understood from a religious perspective, 

nonethe less one needs to criti call y take into accou nt the demographic situati on in Algeria which has led to a 

population explosion and a vast increase in the country's youth and the feasibility of being ab le to care for 

and provide employment to all newborn children. 

Educati on is seen as very important by the FIS and is, not surpri singly, focused on the precepts of the 

Sharia , including the segregat ion of the sexes and good va lues. The ultimate a im is to lower the education 

"deficit" and put an end to graduate unemployment, while simultaneously fi nding ways of giving those who 

have failed academica lly a second chance to be reinserted into soc iety. A theme already picked Up earli er 

runs through the FIS's education policy too - there is a strong focus on e liminating external influences 

contrary to Islam ic va lues and on ensuring that no help from abroad is required to turn out top-quality 

graduates . Teacher training, as well as adequate financial compensation, is of crucial signifi cance because of 

the teacher' s additional ro le of instructor of exemplary behaviour and moral values. Socialisation is also 

important wi thin the educati ona l system, whi ch is mea nt to figure as a microcosm of the Ulllma as a whole 
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(The Islamic Salvati on Fro nt 2000: 289-29 1). Again , a number of good ideas are present here, specifi ca ll y 

targetin g problems faced by Algerian society due to the po li c ies of the FL N regime . As with the other 

po li c ies, however, there are no spec ifi cs as to how these would be imple mented. A prob lem could be seen in 

the importance that is attached to the noti on of morality when it comes to the FIS's educational po li cy . Thi s 

opens up the possibility of enfo rcing one particul ar and definiti ve interpre tati on of what is considered moral, 

in other words, the FIS 's reading of the Islam, whi ch precludes the possibility of other options. Dekm ejian 

( 1995: 207) argues that judging from Madani 's educationali st background a stress on Islamic education is 

understandable, though by far not suffi cient for the establi shment and rul e of an Islamic state. This, he 

argues, a lso points to the fact that th e FIS is far more adept at po liti cal mobili sati on and philanthropic work 

than ideo logical deve lopment. 

T wo points that conseque ntl y receive parti cul ar attention in the FIS programme are the ri ght to vote and a 

strong emphasis on the Algeri an famil y structure. The ri ght moral and be hav ioural credenti a ls qua li fy "man" 

to vote and to stand fo r e lection, which wi ll mean that he is responsible to God and the entire community. 

The Algeri an famil y has long been the victim of adverse influences under co loni ali sm and neo-coloni ali sm. 

Vari ous suggesti ons are made to help rebuild its importance. These include guaranteeing wo rk for the father 

of the famil y, prov iding adequate housing, mak ing an effort to ensure the return of emigrants, and taking 

care of the mother who is raising the children. Motherhood is perceived as a veritable pro fess ion and shoul d 

be rewarded with "maternity a llowance". Women, because of the important part they played in the go lden 

age of Muslim civili sati on in th e spheres of thought, literature, jiqh, po liti cs and medicine, and because of 

their c rucial contribution to the war of independence, fo rm an integral part of Algeri an socie ty, according to 

the FIS. In additi on, wo men are seen as an irrep laceable force on a psychological, soc ial and cultural scale 

which is why their potenti al needs to be channelled construc ti vely to contribute to the deve lopment of 

Algeri an civ ili sati on. It is reco mmended th at the faith and good morals o f women are re-enfo rced, that 

wo men are guarded from a ll repress ion and th at the slacke ning of morals and blind imitati on is fo ught 

against and th at socie ty is enli ghtened about the crucial ro le and mission of women. " In fact, Islam was and 

remains the re li gion that makes no di stincti on between the woman and the man , her brother". Prov ision is 

a lso made in the FIS programme fo r fa mili es who do not earn enough to survive, prov isions fo r the e lderl y 

and reassessment of the pri son poli cy to ensure th at pri soners can one day be successfull y re inserted into 

society (The Islamic Salvati on Front 2000: 292-295). The main po int of contention here seems to be the 

FIS ' s attitude towards women. It is not, for example, made clear that women have the ri ght to vote and stand 
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