CHAPTER THREE

Entering 1 John’s world with the view to identifying key symbols

employed by the author in conveying his message.

3.1 Introduction

Any attempt to enter, identify and analyse the symbolic universe of any New
Testament document, is frought with difficulties. Before identifying and
discussing some of the symbols and themes found in 1 John, it is vital that we
consider briefly the relationship between this letter and the Gospel of John
especially the authorship, the sequential question and the situation that
prompted the author to write it. Conzelmann & Lindemann (1988:257) state
that a working knowledge of the letters of John can best be achieved by
considering them in relationship to the Gospel. The discussion conducted here
would not be a detailed one, rather it will focus on the areas already
mentioned, that is, the authorship and sequential questions. These we believe
will shed light on whether either of them was dependent on the other and how
far each influenced the other.

3.2 The authorship question

Regarding the authorship question, Coetzee (1993:202) states that the most
important question in this regard is the relationship between the Gospel of
John and 1 John. Is the same author responsible for both? Tenney (1985:374)

says that if the criteria of vocabulary and style were ever adequate for
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pronouncing judgement on the authorship, these three short letters must be

attributed to one author who is also the author of the Fourth Gospel.

Having said this, we will not however, get into an in depth discussion of the
authorship because many books have been written on the subject. Various
theories concerning the authorship of both the Gospel and the letters have
been proposed. An important question raised there is: did a single author write
the gospel or was its production a community venture? A number of
theologians have discussed the authorship question very extensively. The
following are just a few of many who have made contributions to this
question: Haenchen 1984; Morris 1971; Tasker 1989; Brown 1966; Fuller
1957; Stott 1964.

For our purpose the question of authorship of the gospel has been sufficiently
discussed by J.A. du Rand in ‘Guide to the New Testament’ Vol 6 pp. 22-25.
In this discussion du Rand (1988:25) concludes that the authorship of John’s
gospel cannot be attributed exclusively to any single historical figure, but that
the evangelist was the personal element in the group within the Johannine
community, which compiled the gospel, based on the authoritative
interpretations of the beloved disciple, who had been an eye-witness. We
concur with Painter (1979:4) who sums up the above view by stating that
John should be seen as the origin of the tradition, which was ultimately

expressed in the Gospel.
Regarding the authorship of 1 John, the question is whether the writer was

John the Apostle, another John the Presbyter, an unknown pupil of John the
Apostle, named the Presbyter, or whether 1 John was a product of the
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Johannine community. Goppelt (1982:290) sees the author of 1 John in terms
of an individual who had joined the company of a group. Bruce (1970:31)
hold s the view that the various arguments scholars have advanced for
diversity of authorship are insufficient to overthrow the evidence both internal
and external, for common authorship with the Gospel. Here we also list some
authors who have dealt with t he authorship question. For further reading
consult the following scholars: Brown 1982; Edwards 1996; Westcott 1966;
Marshall 1978; Schnackenburg 1975; Fuller 1957; Stott 1964.

For the purpose of this thesis, it will suffice at this point to voice our
concurrence with Coetzee (1993:202), Thiessen (1943:308), Lenski
(1966:363) and Freed (1986:376) who argue that elements common to both
are so overwhelming, reaching to the marrow of each, that we have little
doubt that the writer of the Gospel also wrote 1 John and further states that
the author is none other than the apostle John, the son of Zebedee. Streeter
also says that the three Epistles and the Gospel of John are so closely allied in
diction, style, and general outlook that the burden of proof lies with the
person who would deny their common authorship affirms this (in Brown
1982:20).

And for the purpose of this study (even though we make constant reference to
the author), we assume that 1 John was in fact the work of John the apostle,
whom we also assume wrote or was the origin of the Gospel of John. Even
though the focus of this study is on 1 John, references to the Gospel of John
will be made since as stated, this letter has a lot in common with the gospel, in

language, theology, style and frame of reference.
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3.3 In what sequence were they written?

Important in this regard is considering the sequence in which the Gospel and
the letter came into being. This will enable us to determine which symbolic
terms came into operation and in which context. This will also enable us to
discover whether these have been applied either in 1 John or the Gospel
without alteration or rearrangement and what they eventually came to mean.
Lieu (1991:4) states that we will certainly not be in any position to determine
this or to interpret 1 John without a prior decision being made as to whether

or not the Gospel is to be presupposed.

Even though the dating of 1 John is a matter of guesswork, Brown (1982:32)
and Smalley (1984:xxxii) date the gospel before the first letter of John. From
this we can presume that some of the symbolic terms and concepts used in 1
John were taken from John's Gospel. In fact Brown (1982:32) in dealing with
the dating of these argues for a span of ten years to allow debate to have
arisen about the implications of John's Gospel. Perrin & Duling (1982:362)
argue that the date of 1 John would not have been long after the Gospel, the
reason being that the attention has shifted from external opponents (‘the

world’; ‘the Jews’) to false teachers within the community.

One of the assumptions of this thesis is that the readers of 1 John had access
to either the written or oral versions of the Gospel. In any case the Gospel
developed over a long period. The final date of fixing should be regarded as
the date for the final redaction. This does not imply that the core of what is

known as the Gospel did not exist much earlier. It indeed did.
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Houlden (1973:25) asserts that it is not impossible that sections of 1 John
developed like snowballs from a beginning in sayings of the kind found in the
Gospels. Brown (1982:124); Van Staden (1991:495) endorse the view that the
epistolary author was drawing upon the theology and wording of the
Johannine tradition embodied in the Gospel of John and assumed the mantle
of the evangelist as an interpreter of that tradition (the ‘we’ of the Johannine
School), a priori, it is not inconceivable that he used John’s Gospel as a model

in structuring his comments in 1 John.

That the gospel and 1 John were written to address diverse situations in
congregations somewhere in Asia Minor is less disputed. Robinson
(1976:289) asserts that the Johannine epistles are intelligible only on the
assumption that their readers have been their writer’s pastoral concern from

‘the beginning’ and had been nurtured in Johannine Christianity.

But if we were to decide that these are not works of the same author, it would
be surprising that the Gospel and 1 John have so much in common in terms of
‘language, style, vocabulary, modes of expression and proclamation’ (Coetzee
1993:202; Lieu 1991:16; Williams 1965:15). We think this commonality
accounts sufficiently for the dependency of 1 John on the Gospel.

Dependency in this regard is seen in terms of the same symbols and concepts.
Some of these are the antithetical word-pairs such as light-darkness, love-
hate, truth-lie, children of God-children of the devil, knowing God-not
knowing God, having life-not having life that are found in both. As we go on

we will discover how the author uses these to communicate his understanding



of the gospel message to the Johannine community. For now we turn to

examine the circumstances that led to the writing of this letter.

3.4 The occasion of 1 John

It is difficult to say with certainty when 1 John was written but with a
measure of probability, we settle for a date around 100 AD (Coetzee
1993:203). 1 John was written probably for a congregation or group of
churches somewhere in Asia Minor (Coetzee 1993:206). The occasion of 1
John was the struggle with the secessionists, who were former members of the
community but had broken away (Brown 1982:29) over right doctrine and
right practice (Klauck 1988:56) and who also were propagating a type of
docetic Christology (Vorster 1975; Dunn 1990; Fuller 1971), denying the
coming of Jesus in the flesh (1 Jn 2:22f; 4:2f; 5:6).

The clue to the purpose of 1 John lies in 1 Jn 2:19 (Fuller 1971:180). That
heretical teaching had become a more coherent system of thought and its
adherents were trying to persuade the rest of the church to follow them
(Marshall 1978:4) can barely be doubted. This group posited a threat to the
already constituted symbolic universe. The struggle in 1 John appears to have
been on proper faith in Jesus as ‘the incarnate Christ’ (1 Jn 4:2) and ‘the Son
of God’ (1 Jn 5:1,5) as well as the ethical implications of this faith on

believers.

The context of 1 John is one of schism to which the author wrote to offer an
encouragement and strengthening of Christians against the attacks of

secessionists as well as to challenge the secessionist group that was positing



an alternative view of reality. Even though 1 John is not a letter in
conventional terms, in its form and content it resembles a theological treatise
or sermon, written with the obvious affection and concern for the spiritual
welfare of those to whom it is addressed (Perrin & Duling 1982:363). 1 John
was written to establish certainty (Tenney 1985:375).

3.5 A brief focused discussion on the basis of a discourse analysis of 1

John

3.5.1 Introduction

It has already been pointed out in the introduction that 1 John is more of a
theological treatise (Conzelmann & Lindemann 1988: 258) or a pastoral
document in a homiletic form (du Rand 1979:3; Aune 1987:218; Fuller
1971:181; Johnson 1999:565; Perrin & Duling 1982:363), or a tract in time of
persecution (Edwards 1989:170), or it may also be regarded as the result of
putting together a number of discrete sections rather than a single act of
writing (Houlden 1973:25). It structural arrangement does not conform to the
conventional format of ancient letter writing. As du Plessis (1978:10) points

out ‘daar is geen aanhef, outeursgroet, danksegging, se€nbede en groete aan

die einde nie’.

The introduction as well as the conclusion, (regardless of whether one
considers either 5:21 as the conclusion or 5:13, as Bultmann does) does not
have the character of a letter (Conzelmann & Lindemann 1988:258; du Rand
1979:3). Du Plessis (1978:10-11) argues that ‘dit wil egter nie sé dat ons nie

met ’n egte brief te doen het nie’. This is echoed by Fuller who says that even
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though 1 John has no epistolary introduction or conclusion, yet in content it is
undoubtedly a letter (Fuller 1971:181; Painter 1979:112). According to
Klauck (1991:32) the author is dealing with concrete addressees in a specific
situation, he is seriously concerned about their well-being, he reflects on the
necessity of writing and he refers to common experiences and history. The

contents therefore suggest that it is a letter.

It is generally stated that in 1 John, ‘asst sich ein klar gegliederter aufbau
nicht erkennen’ (Conzelmann & Lindemann 1977:293). According to De
Jonge (1968:10) there is no pattern or systematic or logical progression of
thought in its stylistic presentation (in du Rand 1979:2; Spivey & Smith
1969:437; Painter 1979:109). Observable, however, is that even though 1
John appears to be moving ‘spirally’ (Freed 1986:378; Fuller 1971:178) or in
circles, there is progression of thought in that ‘elke gedagtereeks lei na 'n
volgende en voer die aanvanklike uitgangspunt steeds verder totdat die
hoofpunt bereik word’ (du Plessis 1978:11). R. Law says that it moves like a
winding staircase — always revolving around the same centre, always

recurring to the same topics, but at a higher level (in Freed 1985:378-9).

Longacre (1992:271) rightly points out that every expositor has an outline of
the book, and the outlines, although similar at some points of division, for the
most part go their own ways. Attempts to divide 1 John structurally have been
made and a variety of reasons given for each division. Some of the divisions
are dependent on certain aesthetic or even dogmatic principles, leading in that
case to part of the truth being often overindulged in and raised to the absolute
(du Rand 1979:2). But when one reads 1 John, some of the proposed divisions
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do not satisfy. They are upset by a series of repetitious and reiterations that

occur throughout the letter (Lenski 1966:365).

This chapter is important in that it provides the backdrop against which
discussion in the next chapter will be conducted. The purpose of this chapter
is mainly to identify the symbols around which the author developed his
theology as well as sections or verses where further discussion of these
symbols is conducted. In the next chapter these symbols and theme will be
discussed and developed further in a systematic manner. Our interest is not so
much in providing a detailed exegesis of everything in the text but on the
theological picture that emerges as the author employed symbols and
symbolic language in developing his theology.

Since the focus is more on the theological orientation of the text, our purpose,
therefore, is more that of gathering relevant information and systematising the
message of 1 John with the view to drawing appropriate conclusions as to
how the symbols or themes, that is, God, Jesus, the Holy Spirit, love,
fellowship and many other, which have been identified, perceived as well as
utilised by the author. This does not only involve grouping similar material
together, but also explaining and interpreting the material within its original
context and giving indications for the application of the material in present
day situations. In terms of Berger and Luckmann’s (1966) approach, it can be
stated that the way in which one’s symbolic universe is structured plays a
major role in determining one’s attitude towards the transcendent reality.
What emerges in this kind of reading will give us a glimpse of what the

author’s symbolic universe might have looked like.



Having identified key symbols that governed the author’s message, we will
also establish whether his message hangs together, hence our discourse or
structural analysis. The intention however is not to give a detailed discourse
analysis but to offer brief comments on how the message hangs together. For
our analysis of 1 John, we will basically follow du Rand’s structural analysis
of the Johannine letters, addendum to Neotestamentica 13, 1979. Where there

is a difference of opinion, it will be pointed out and reasons given for our

opinion.
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3.5.2 A discourse analysis of 1 John and brief comments

Division 1 (Cola 1-3)
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3.5.2.1 Brief remarks about the structure

What is given here is not a full discussion of every point. For a fuller picture,
these comments should be read in conjunction with du Rand’s remarks in
Neotestamentica 13, of 1979. However a few important and relevant aspects
are highlighted. However, focus in this chapter is on identificative and
descriptive not interpretive or explicative. The latter will be done in the next

chapter, which is a sequel to the present one.

1 John 1:1-4 may be divided into three subunits, which are grouped together
by virtue of equal actants ‘we’ and ‘you’ (du Rand 1979:3). Colon 1 is made
up of four asyndetic clauses. The ‘we’ endings of each verb refers to the
apostles (Lenski 1966:373) or the tradition bearers (Brown 1982:160) and

have the same semantic function.

Some scholars distinguish & Glpyfic from €v Apyf and argue that the
former phrase is a reference to the beginning of the Christian dispensation
(Williams 1965:17; Lieu 1991:24) rather than the beginning of creation
(Bruce 1970:34f.). Edwards (1996:70) refers to the ambiguity of the phrase,
stating that it is not clear whether the preaching of Jesus or that of the
community is intended. That which was from the beginning concerns the
word of life. As Marshall (1978:103); Williams (1965:17) point out that the
‘word of life’ could be a reference to Jesus as the NIV; Stott (1964:73) have
so easily assumed. This question however is not an easy one to settle

(Schnackenburg 1975:61; Westcott 1966:61.).



The four statements in verse one have a cumulative effect; the evidence is
piled up leading to the revelation of what constitutes the climax of what the
author is talking about- mepiltoD Adyouv tfic {wfic (1 Jn 1:1) (Lenski
1966:373). Zo1 as a symbol plays a central role in the author’s understanding
of Jesus. The basic question however is: Why does the author associate Jesus
with life? What is his understanding of life? The answer to these searching

questions will be provided in the next chapter.

In verse 1, there is an obvious interruption caused by the addition of the
parenthetical statement mepl 10D Adyov tfig Cofic. Colon 1.6.1 is another
interruption providing explanation for {7 mentioned in verse 1 (Brown
1982:153). This interruption further divides into independent comata,
extending toV Adyov tfig Lofig (du Rand 1979:4). The aorist is followed by a
perfect tense verb £opQucapev. This serves to accentuate what has already
been said. If the interruptive sections were deleted, colon 1.5 would be

followed by colon 1.7.

Remarkable also is the way the author uses the tenses. In the first cola two
perfects ‘dknkOopev’ and ‘€opdxapev’ followed immediately by two
aorist, ‘€0ecoLea’ and ‘€ymAdignoav’, are used. The perfects probably
convey the continuity of the effect of hearing and seeing in the present time
and in the lives of the tradition bearers. Williams (1965:17) suggests that the
vivid words heard, seen it, looked upon it, felt it, seem to suggest the vivid

contacts of the first disciples with Jesus himself. The repeated relative clauses
of verse 1 find an explanation in the phrase mepi Tod Adyov tiig Lwfig and

together with them constitutes the object of dnayyEAlopsv.



By adding in colon 1.6.1 a parenthesis, which is introduced by ‘xal’, the
author makes an independent elucidative statement, a colon extending from
the focal statement 1oV Adyov tfig Cofic. The word which is life is presented
as having existed from the beginning (G Gpyfic), as being manifested
(€povep®Bn) and sensory experienced, emphasised by the perfect verbs,
dknkbapev and Eoplxapeyv, the effects of which lead to bearing witness
(poptopodpuev) and proclamation (GmoyyéAdopev). The logos of life
therefore, is the object of the proclamation of the author (Panikulam
1979:132).

The location of £mf or THv TV TV ai®@vowv Titg fiv tpdg TOV Tatépa
appears to be a clear reference to the pre-existence of the logos. The logos of
life was manifested &povep@0n. The aorist €pavep®Bn emphasises the
manifestation in a precise moment in history of that which was é&n’ &pyfic. If
a comparison is made with the prologue of John’s Gospel, this appears to be a
reference to the fact that Jesus as incarnated; the logos became flesh and

tented among us (Lenski 1966:371).

Fuller (1971:179) is of the opinion that the strong statements of 1 Jn 1:1-4
must not be taken to imply apostolic authorship or eyewitness of the historical
Jesus. To ‘see’ is the common experience of the whole fellowship, resting as
it does on the work of the Paraklete in transmitting the words of Jesus to later
generations. If authorship of 1 John as tradition attributes it to the apostle
John is accepted, then it is possible that the verbs used are an allusion to a

concrete situation of seeing, touching and hearing the historical Jesus.



Colon 1.7 beginning exactly as colon 1.3 thereby accentuating all that has
been stated above but also moving further to stating the ultimate purpose of
proclamation as— ivo kol Vpelg xowoviay £xnte ped Nudyv. Their
KOLvVoVio as witnesses and  those who proclaim is
petd 100 maTpOg kal pett 10D LioV abToD Incod Xpiotod (1 Jn 1:3).
Kotvowvio. understood within the symbolic framework of family in the
Mediterranean context constitute an important symbol, which describes a state
of openness, freedom, cleanliness, mutuality and common heritage. This
fellowship is made possible by the acceptance of the life the Father manifests
and imparts in the incarnate Son. The assertion of a fellowship with the Father
is altogether absent elsewhere in the Bible and this new relation mentioned
here is made possible because people could share the life of the Father in his

Son (Panikulam 1979:132).

Du Rand (1979:4) states that the prologue is closed off — as a summary — in
colon 3. What are ‘these things’ — ‘“taDta’ which the author is writing about?
According to Du Plessis (1978:23) these things ‘is duidelik die betekenisvolle
uitspraak wat hy so pas gedoen het’, that is, a reference to all that the author

has said or written thus far or to what has to follow (du Rand 1979:4).
3.5.2.2 Descriptive identification of important symbols and themes
Concerning the theology of 1 John, Lieu (1991:22) states that it cannot be
separated out topic by topic; themes and ideas are interwoven, and it is

impossible to explore one without having to say something about the others as

well. Having said that, below we will show symbols and themes that are
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discernible in the prologue. First, the author seems to claim an unequivocal

authority (Lieu 1991:23) for the ‘We’.

On a human level they have heard, seen with their eyes, touched with their
hands, hence their proclamation. This sounds like a clear claim to vivid
contact of the ‘We’ with Jesus (Williams 1965:17), the eyewitnesses or
tradition-bearers that speak for the Johannine School (Edwards 1996:69).
According to Hills (1991:373) the ‘we’ are those who have the incontestable
right to remind the local community of that which was from the beginning
and of that teaching which can confirm the xowovia or fellowship of the
author(s) with the readers — and in 1 John, of both with God.

What is it that has been sensory perceived? The author’s answer is: It wepi
700 Adyov tfig Lwfic. It is this word of life, which was with the Father but has
been made visible, which the ‘We’ proclaims. Scholastic opinion is divided as
to what the Adyog in this prologue stands for. What did A6yog represent in the
author’s stock of knowledge that he should link it with {ofi ? Edwards
(1996:70) on the one hand, argues that the answer to this puzzle depends on
whether the prologue draws from the Gospel’s prologue. If it does, then a
reference to Jesus as the eternal word is possible. Other scholars who translate
Loyog as a reference to Jesus are: Balz, Boismard, Braun, Bultmann, Coetzee,
de Ambroggi, du Rand, Hauck, Milch, Schnackenburg, Schneider, also KJV
and JB.

Lieu (1991:23) on the other hand contends that, that which was heard, seen

and handled is not Jesus, the Son, or even ‘the word who was in the
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beginning’ (cf. John 1:1), but ‘that [thing: neuter] which was from the
beginning ...concerning the word of life’. Therefore she concludes that it was
life, not Jesus that was manifested (v.1), thus accentuating the centrality of
Cof as a symbol here. The following scholars are among those who represent

this position: Barclay, Brooke, Bruce, Dodd, Houlden, Marshall, and Stott.

Our position in this study is that the ‘Word’ is a reference to Jesus. The
‘Word’ is associated with the symbol or metaphor of life. A comparison of the
life-symbol in 1 Jn 1:1-4 with 1 Jn 5:20 where Jesus is clearly identified with
the life-symbol, corroborates our position. The central theme of the prologue
is the proclamation of life-Jesus, Jesus who was revealed at a particular time
in history. Why is Jesus identified with life? What does life within the
universe of the readers of 1 John symbolise? These questions are important as
we seek to discover the world within which these symbols developed and

ultimately what the readers understood as they listened.

In 1 Jn 1:1-4, the life-symbol is clearly identified and the usage of functional
words such as ‘axmkéapev’ and ‘€ophxapev’ followed immediately by
‘¢Oeactpeda’ and ‘Gynhddnoayv’, intensify the association of life with
Jesus and therefore with God. Lot or v Cotiv mvO aidvoiwv ttg

fiv pdg oV Totépa.. God and Jesus Christ are identified with true life.

In as far as the proclamation of Jesus the life, the author states in no uncertain
terms that those who accept and appropriate for themselves what is being

proclaimed enter into a new relational state with one another and with God,

that is, they have kowvovia ped’ Nu@dv. Kol 1 xowvevia 8¢ 1 fuetépo



petd 100 matpdg kol petd tod viod adtod Incod Xp1otod. Kowvovia
is enjoyed only in the context of the Father and Son. Father and Son are two
more symbols in this section, which are significant. It will suffice at the
moment to point out that the father-son symbols as used in relation to God
and Jesus are pregnant with meaning. In order to discover their meaning, one
has to delve into the author’s symbolic universe, which encompassed and
gave meaning to these words (Joubert 1995:51). Since our task here is to
identify these symbols, we will content ourselves with this but an attempt will

be made in the next chapter to unpack their meaning.



3.5.3 Division 2 (Cola 4-45) 1 John 1:5 -2:17
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3.5.3.1 Brief remarks about the structure

In colon 4, the author used k0l which connects the statement in verse 5 to the
preceding one. Brown (1982:192) states that ambiguity as to whether the
primary direction of the ‘this’ is to what precedes or to what follows is one of
the more annoying grammatical peculiarities of the Epistles. The context
seems to suggest that the ‘this’ points forward to the actual content, which is
proclaimed. The &yyeAilo has been heard &n* aO1oD, which no doubt is a
reference to Jesus Christ (Lenski 1966:383; Brown 1982:193). The dyyeAia
is 0Tt 0 Be0¢ PR £oTv kai oxotia &v adTd ovx £otiv obdepia. The
antithetical dualism of light and darkness is introduced. In the world where
there was no electricity, what did light signify? What kind of information got
activated in the hearers as the author spoke of God as light? These questions

will be answered in the next chapter.

In cola 6,8,12, 13, and 16 follow a series of six conditional clauses. Du Rand
(1979:5) points out that by means of conditional clauses, the stylistic
antithetical device in cola 4-17 acts as a unifying principle. By the use of éav
in both the negative and positive statements the conditional clauses are made
vivid. Fellowship with God introduced in colon 1.9 is picked up in colon 6.1
and its implications with reference to light are spelt out. Preposterous self-
contradictory claims (Lenski 1966:386) of walking in the light while one
continues to live in darkness are not acceptable. Light and darkness are two
important symbols we need to note here. They are important in that the

author’s argument is cast along these opposites, which represent two opposing



domains. Walking in the light is proof of fellowship with God (du Rand
1979:6) and with one another.

Another important symbol, which the author activated as he dealt with the
implication of being in fellowship is the whole notion or idea of cleansing of
sin with the blood. This is an allusion to the Jewish ceremony of sacrificing
lambs for the cleansing of sin. In this instance, it is Jesus’ blood as opposed to
that of the lamb that cleanses and enables people to be in fellowship with God
and one another. For the cleansing to become a reality, and fellowship with
God and one another to be firmly established the author is convinced that

acknowledgement and confession of sin are essential.

Between cola 9 and 17, apoaptio is mentioned eight times, thus identifying it
as another symbol. The occurrence of apaptice is in the context of Jesus’
sacrificial death symbolised by his blood. The theme of sin and Jesus’
sacrificial death links colon 14 and 15 together. What does the word apaptia
represent in the author’s context? Discussion of the meaning of apaptia is

deferred to the next chapter.

3.5.3.2 Descriptive identification of important themes

What constitutes the central theological premise of this section is the fact that
‘God is light and in Him there is no darkness at all’ (1 Jn 1:5). Light and
darkness stand for two opposites. Bruce (1970:41) states that it is in the
ethical sense that John here affirms that ‘God is light, and in him is no
darkness at all’. He further states that what this statement implies is that God
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is the source and essence of holiness and righteousness, goodness and truth; in

Him there is nothing that is unholy or unrighteous, evil or false.

Group terminology, that is, family language, is also evident in this section and
is stated in terms of fellowship, forgiveness, cleansing and right conduct.
Fellowship with God who is light means sharing a common life that belongs
to Christians, a life of fellowship with God and with other Christians, and the
process of our being cleansed from all sins is going forward (Williams
1965:20). The blood of Jesus which functions in a cultic sense here has

significance within xoivevio context.

The antithetical formula of light and darkness serves to accentuate the criteria
distinguishing who is in fellowship with God and who is not. The believer’s
ethical disposition is contrasted with the nature of God, so that all actions,
which are contrary to God who is light, are seen as a denial or proof of being
outside the sphere of fellowship with God. The central motif of this section is:
God is light and believers must walk in the light. This motif works with

contrasts in reality, i.e. good and bad in real life are measured against this.
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3.5.3.3 Section 2.2 (Cola 18-32)
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3.5.3.3.1 Brief remarks about the structure

As du Rand (1979:6) points out, three pericopes can be distinguished in cola
18 -32, A (18-23), B (24-26), and C (27-32). In pericope 18-23, yivookn
occupies a central position. This theme is introduced in colon 18 and then
expanded in cola 19-21. Whereas in the preceding section, cola 6-14,
conditional statements were used, in this section the author employs the
participial verb forms — (19, 23, 27, 30). The use of participles has a binding
effect on this section. Semantically, yivéoxopuev as the subjective side of
certainty corresponds with the objective side of the same matter (du Rand
1979:6; Lenski 1966:406). In other words to know God and to have
fellowship with him are alternative ways of expressing the same reality

(Marshall 1978:121; Lenski 1966:404).

Ivbokxe seems to be a communicative device employed by the author to
remind his hearers that he has with them access to a common stock of
knowledge. This could be seen as a symbolic language expressing the
subjective certainty existing among them. Knowledge or fellowship with God
is based on the fact that tnp@pev Tog vtolig adtod. Tnpetv embodies in it
an element of obedience, which was central within the Mediterranean family
context. Obedience also served as a distinguishing criterion for true

membership of an earthly as well as heavenly family.

’Ayarntoi in colon 24 constitutes an important marker. Du Rand (1979:7)
notes that ‘ayamntoi slightly interrupts the course of the preceding structure.
Marshall (1978:128) argues that it is preferable to see here the beginning of a
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new sub-section closely linked to what precedes. Brown (1982:263); Marshall
(1978:128); and du Rand (1979:7) point out that ‘beloved’ is used frequently
in 1 John, indicating that the author is writing to those who already stand in
the circle of Christian love. The idea of writing (ypdp®), which was brought
out in colon 15 is reactivated here. The author also through associative
parallelism now picks up the idea of commandment (¢vtoAn) in colon 18
which he develops further in cola 24-26. The dualistic and antithetical motif
of light and darkness mentioned in cola 4-8, surfaces again in cola 27-32, but
now in an ethic perspective with the accent on ‘walking in the light’

(du Rand 1979:5). A chiastic construction -&deAgov odtod piodv and
&yardv tov &deredv as well as an ab ab form can be observed in cola 27-31
due to the antithetical parallelism. The same antithetical formula is used here
as Love and hate, which are two important symbols within the context of

family, are discussed.

3.5.3.3.2 Descriptive identification of important themes

The criterion or test for any claim of fellowship is outlined. The claim stands
or falls with the obedience of the claimant to the commands of God (Williams
1965:22). The author also introduces another recurrent theme in the letter —
knowledge of God (Edwards 1996:72). The criterion for knowledge of God is
obedience to his commandments (du Rand 1979:31; Westcott 1966:45). The
author’s purpose is to encourage believers to be obedient and to show their
unity with the Father and Son by imitating (Westcott 1966:45) or walking as
Christ did (1 Jn 2:6). Having mentioned commandment, the author states that
the commandment is as old as the Christian message of the Gospel and yet as

new as the latest realisation of its power (Westcott 1966:51).
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The polarized opposites of light and darkness are helpful here in that they
show that a person enters the light by loving his brother or enters the darkness
by hating his brother (O’ Neill 1966:16). Those who live in fellowship with
God do not hate their brothers and sisters; the opposite is true of those who
are out of fellowship with God. The whole question of doing the truth is
introduced and cast along the same antithetical poles. Hating one’s fellow
human being means one is still walking in darkness, whereas loving one’s
fellow human being means walking in the light and doing the truth and being
in fellowship with God, his Son and fellow Christians. What the author does
here is to provide his readers with the right information from their symbolic
universe to help them adjust their behaviour accordingly. He is forced by the
situation not only to provide knowledge but also to draw or define the

boundaries of the universe to which they now belong as Christians.
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3.5.3.4 Section 2.3 (Cola 33-45)
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3.5.3.4.1 Brief remarks about the structure

Cola 33-45 can be divided into two pericopes: A (33-40) and B (41-45).
Pericope A may be divided further into six parallel clauses. The first set of

three (cola 33-35) begins with the present tense yp&pw and the second set of




three (cola 36-40) begins with the aorist tense §ypoya and largely repeats the
first. Van Staden (1988:129) argues that ‘die feit dat die drie uitsprake wat
begin met ypdow (praesens) gevolg word deur die drie met Eypoyo
(aoristus), het meergebring dat (1 paar eksegete in die gebruik van €ypoyo
die verwysing na [J vorige skrywe gesien het; onder andere is die
Johannesevangelie, 2 Johannes, [ verlore brief en 0 bron van die huidige
brief as moontlikhede voorgestel’. The view with which we concur is du
Rand’s (1979:8), who states that the purpose of this parallel recapitulation-

scheme is to accentuate.

Observable also here is that each set is directed in turn to children, fathers,
and young men (Marshall 1978:135), basic symbols that are central within a
family. The only variation is in cola 33 and 36, where as Du Plessis (1978:46)
points out, the author ‘gebruik wel twee verskillende Griekse woorde vir

kinders (texvio and mondic) maar hulle het dieselfde betekenis’.

At first glance the message does not seem to have any connection with what
precedes it but on closer look, colon 31.1 appears to refer back to colon 12,
where members know the joy of being in fellowship with God because they
have confessed and have been granted forgiveness. The use of the perfect
tense &péwvton indicates primarily the initial experience of forgiveness into
which John’s readers would have entered at their conversion, while the
present tense (i suggests the continual forgiveness which the Christian
needs (Smalley 1984:72). According to the author, forgiveness is not solely
dependent on human confession but it is granted on account of his name, a
phrase which directs our minds back to what John has said about the blood of
Jesus and his role as advocate and offering for sin. (Marshall 1978:138).
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Knowing him who is from the beginning seems to be a reference to the
beginning of Christ’s ministry. The idea of ‘defeating the evil one’ (colon 35)
corresponds to the defeat of the evil one (colon 40) (du Rand 1979:8). The
motif of victory tov movnpov must be interpreted proleptically (du Rand
1979:8), that is, it refers according to Malatesta (Interiority 169) to the
eschatological triumph of all Christians by reason of their faith (in Smalley
1984:75).

In cola 41-45 the author echoes his earlier thoughts, that is, that of victory
over evil (du Rand (1979:8) and the moral responsibility expected of Christ’
followers. This unit is set off by its lack of explicit vocatives and by the
negative commands M7 &yandte ...unde (&yandte) ‘do not love ...°. The
other prevalent themes that also hold the unit together are: xéopog ‘world’

(15-17) and 8ed¢ ‘God’ (15-17) (Miehle 1981:272).

In the writings of John, the world-kéopog is an important symbol usually
signifying mankind in rebellion to God (Marshall 1978:142). Believers must
not love the world (x6opoc) or anything in it. K6opog, according to Bruce
(1996:60) is any worldly orientation against God or the world organised, as

it largely is, without reference to God and his will, or without that true
knowledge of him that Jesus Christ gives (Williams 1965:28).

All that is in the world (colon 43) 1| ém@upia tfig capxoc. This describes the
desire of our fallen and sinful nature (Stott 1964:104). In short, all these, that

is, f ém@opia TOV OPBEAN®V xoi 7 GAaoveio tod Biov,are external

allurements appealing to the senses, material in nature, by which the devil

89



tries to gain our love (Schonweiss 1986:458). This transient world and all in it
is passing away and love for these things is not of the Father and therefore
stands is contrast to him. Love of God and of the world are two opposites, the

one cancels the other.
3.5.3.4.2 Descriptive identification of important themes

The central theme of this section is the encouragement and admonition given
to believers. The following sub-themes continue the main theme of this
section, that is, ‘God is light and believers have to walk in the light’. The first
sub-theme deals with forgiveness, which is on account of faith in Christ’s
name. Forgiveness is an important pre-requisite for remaining in fellowship or
within God’s family. In fact from 1 Jn 1:5, the theme of forgiveness has

formed an integral part of the main theme.

A second sub-theme deals with ‘knowledge’, that is, knowledge of him who is
from the beginning (& &pyfic). Believers know him and the consequent
victory grounded in the knowledge of Jesus (1 Jn 2:13). Knowledge of Christ
is consequential to their being members of God’s family and being in

fellowship with God and his Son.

The sub-theme of love, which in the fore going verses was discussed in
relation to brothers, is stretched and placed in the context of the world versus
God. In these verses 15-17, a contrast is drawn between ‘love of the world’
and ‘God’s love’. Loving the world and all that is in it stands in contrast to
having the love of the Father. Not loving the world is a sign of being in
fellowship with the Father and thus possessing eternal life.
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3.5.4 Division three Section 3.1 (Cola 46-66)
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3.5.4.1 Brief remarks about the structure

Most scholars agree that colon 46 marks a new section in the literary
arrangement of 1 John (Smalley, 92; Marshall, 147; Brown, 362; du Rand, 9).
Marshall (1978:147) admits that there is an immediate link between vv 17
(colon 44) and 18 (colon 46) in terms of their eschatology and antithetical
structure (du Rand 1979:10). Those who are of the author’s group, the group
identified as being in fellowship with God, he addresses as children (roudia).
As Marshall (1978:148) rightly asserts, there is no particular force in the
appellation. This appellation only serves to establish the identity of members

of the Johannine church against that of the &vtixpiotol (colon 47). By
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emphasising the éoydtn ®pa, the author enables his readers to situate the

avtixpiotot in the eschatological context (see Klauck 1988:62).

Cola 46-66 as du Rand (1981:5-6) shows in the addendum to Neotestamentica
13, can be divided into three groups: A (46-54), B (55-58) and C (59-66).
Pericope A may further be divided into three clusters. In the first cluster cola
46-47, one can observe an antithetical parallelism between &oyétn and
avtiyxplotog creating a chiastic pattern ab ba. Here the author identifies in no
uncertain terms the group he associates with the &vtiypiotor and the ushering
of the eschatological period. In terms of the symbolic universe of John the
avtixpiotor represent the deviant group. The usage of the appellation

avtiypiotor is one device the author employs in order to demonise this

group.

In the second cluster cola 48- the author traces the origin of the &vtiypiotor
with the structural emphasis on odx ficav €€ fudv, and iva eavepwdDoLY
the test for disclosure (du Rand 1979:11). In the third cluster cola 51-54 a
reference to the second group, namely, believers, is made. What identifies
them from the previous group — the &vtiypiotoy, is the ypiopa €xete amd

700 aylov. The ypiopa enables them to know every thing - (o{date mhivteg).

In pericope B the author having identified the existence of the &vtixpiotor in
cola 46-47, now turns to what constitutes their id entity (cola 55-57), that is,
they are liars because they deny that Jesus is the Christ. Denying Jesus Christ
—the Son amounts to denial of the Father. That the second group, identified in
cola 51-54 belongs to or has God is demonstrated by their confession of the
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Son (colon 58). Confessing Jesus as the Christ plays a very important role
here in that it discloses the true identity of those who belong to God.

In pericope C, there is a slight play on words reflecting the Johannine stylistic
preference for variety (Brown 1982:356), creating a chiastic pattern ab ba in
cola 59-60.1. buelg 0 7Mxobowte am’ &pyfic- (What you heard from the
beginning) seems to be a reference to the time of their conversion, that is,
when they heard the message for the first time. What they heard (the word or
doctrine) should be permitted to ‘dwell’ (uevétw) in them (Smalley
1984:118). If what they heard is allowed to dwell in them, they will also dwell
in the Son and in the Father. Remaining in the Son and in the Father leads to

the promised promise — eternal life (colon 61).

In cola 62-67, the author issues a warning concerning those who are out trying
to lead believers astray. He reiterates the living presence in them of the
xplopo mentioned in cola 51-54. The yplopo S1dboker dudg mepi naviwv
and it is not counterfeit, hence their being exhorted to remain or dwell in him.
What is the author representing by the word xpiopa? Discussion on this will

be engaged in the following chapter.

3.5.4.2 Descriptive identification of important themes

In this section the writer asserts that a certain division, which has occurred in
the church, has a deep significance (Williams 1965:30). The author infers
from the appearance of false teachers, in the shape of those who departed
from the community (Edwards 1996:75) against whom he warns his readers

that the end-time Antichrist is now at hand and that his spirit is active in these
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teachers (Klauck 1988:62); that is how ‘we know that it is the last hour (Bruce
1996:65).

The central theme of this unit is found in verse 23. The phrase 6poloydv TOvV
viov - ‘acknowledging the Son’ places the emphasis on the positive value of
acknowledging that Jesus is the Christ against the negative status of those
who do not do so, the latter are antichrist. (Michle 1981:274). The two
opposing groups are identified, that is, the presence of the antichrist in
contrast to those who have the ypiopa (du Rand 1979:31). The latter group
possess knowledge of the truth, knowledge, which they demonstrate by
confessing Jesus as the Messiah, the Son of God.

It is therefore in the confession that each group’s alignment can be
distinguished, whether it is of God or in opposition to God — of the antichrist.
Verses 18 and 19 are considered to be a further justification both for
acknowledging the Son and for letting his message remain in one’s heart
(Miehle 1981:274). Members of God’s family like any healthy human family
are properly aligned, a fact demonstrated by their acknowledgement of who

Jesus is.

The former group, the children of the devil are precisely those false teachers
who are denounced throughout the whole epistle (Feuillet 1973:207). They
are not only called the antichrist, but they are also called ‘liars’ and
‘deceivers’ because they deny that Jesus is the Christ (Edwards 1996:75).

Believers or those who possess the ypiopo are therefore called upon to

remain (pevétw) in Christ.
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The theme of abiding or remaining in Christ pévete &v adt is reintroduced.

Verses 26 and 27 are therefore a recapitulation of the main points of above

paragraphs. To cling to what they were taught was to have the secret of
unbroken fellowship with Christ, the source and subject of the teaching
(Williams 1965:33). It is within the fellowship that the Spirit operates; it is
there that he teaches the people of God (Bruce 1970:76).

3.5.4.3 Section 3.2 (Cola 67-75)
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3.5.4.3.1 Brief remarks about the structure

Brown (1982:362) asserts that the real problem for the structure of the present
unit is not the beginning but the end, with scholars evenly divided as to
whether this section ends with 2:27 (colon 66) (Schnackenburg, 141) or 2:28
(colon 67) (Bultmann 1967:43; Feuillet 1973:200) or 2:29 (colon 68)
Westcott, 68). While Kai vdv texvia in colon 67 appears to cause structural
interruption, stylistically it combines with the previous through the parallel
command pévete &v abtd (Smalley 1984:127) in colon 67. Mévete év adtd
also achieves an easy transition to his (the author’s) next line of thought by a
repetition of the phrase, which serves to underline and emphasise its
importance (Marshall 1978:165). The command to remain in Christ is
strengthened by a forward glance at the coming of Christ. Du Rand (1979:10)
points out that the usage of vuv and &é&v @ovepw8ij creates an eschatological

tension with functional value.

In spite of the close connection with the foregoing verse, there is difference of
opinion, with several writers regarding 2:28 (colon 67) as the start of the new
section (Smalley 1984:128; Marshall 1978:164-5; du Rand 1979:7). Its
transitional value lies in the fact that it picks up the eschatological reference
of 2:18 (colon 46), which had been muted since 2:23 (colon 57). Edqv
Qovepwdfy also shows the author’s orientation towards the future.
Nappnoiov, which has been translated ‘confidence’ refers to the democratic
right of a citizen to express an opinion freely and in public (Smalley
1984:130; Marshall 1978:166). A chiastic arrangement ab ba is observable
when @avepwdfi oydpev mappnoiav is arranged parallel to woi pn

aioyuvedpey &n’ adrod &v T Topovsiq adrod.



As du Rand (1979:13) points out, colon 67 is followed by 68—71 in which the
readers are made aware of their present status: children of God. Children of
God act righteously because they originate from Him (8¢ adrod
veyévvnton). The author introduces here the symbol of birth, which within
the Mediterranean context symbolised belonging. The identity of believers as
children of God is based on the fact that they have been born of Him and
therefore as members of his family enjoy fellowship with God and with one
another. Their identity is concealed from the world because the world failed
to recognise Christ. Further discussion on birth as a symbol will be discussed
in the next chapter.

Cola 72-74 deals with the reality of their present status, that is, ‘they are
children of God’. This knowledge gives them hope that when he appears, they
shall be like him, for they will see him as he is (1 Jn 3:2). Any one who
cherishes such future hope cleanses ayviler €avtov. Purity of life seems to
be a prerequisite for those who hope to see him. Du Rand (1979:13) points
out the proleptic function of d&yviler with respect to tag apoptiog &pn
(78.1).

3.5.4.3.2 Descriptive identification of important themes

The theme of this unit is derived from the phrase pévete &v abt@® which the
author reiterates in verse 28. This is an exhortation to remain in Christ.
Remaining in Jesus presupposes an intimate and ongoing relationship with the
Father through the Son, which is only possible for the faithful (Smalley
1984:128). Those who remain in Christ can look forward to his coming with

confidence (Bruce 1970:78).
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Westcott (1966:83) argues that there can be no doubt that Christ is the subject
in verse 28 and that since no personal pronoun is introduced, it is logical to
assume that Christ is the subject of this verse also. Along with Westcott are
the following scholars: Brooke 1912:68; Marshall 1978:168; Schnackenburg
1963:166-167; Schneider. Against this position and in favour of God being
the subject of verse 29, are the following scholars: Bruce 1970:79; Williams
1966:34; Stott 1964:122; Feuillet 1973:205; Smalley 1984:133; O’ Neill
1966:31; De Jonge 1973:131.

In verse 29, the author introduces the theme of the community’s
righteousness, a theme that extends down to the middle of 3:10, where there
occurs a further change of theme, from righteousness to love (O’ Neill
1966:31). The author makes it clear that membership in the family of God is
to be recognised by the family likeness. Family likeness within the context
and symbolic universe of 1 John was the operative word. Since the Father of
the family is righteous, the children are expected to bear the same likeness
and practice righteousness (Bruce 1970:79). The author describes the
relationship which leads to membership of God’s family in terms of being &§
arod yeyévvnron. Everyone who does what is right as opposed to all who
commit sin; has been born of God (Brown 1982:383). In the context of
family, birth, becomes an important symbol.

Inherent in verse 2:29 and 3:1-3 is the theological truth that believers are
related to God, through Christ as children of the Father (Smalley 1984:140),
they have been born of Him. To be born of God is of course differentiated
from physical birth. They are not born through a human agency but their birth

has been engineered from above. This fact is corroborated well in John’s
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Gospel, where the author states in no uncertain terms that the right to be
children of God is a gift of God; that the children of God are born not of
natural descent, nor of human decision or a husband’s will, but born of God
(Jn 1:12-13). This of course is a reference to spiritual birth but the full

meaning of this symbol will be unpacked in the next chapter.

The same point is made in 1 Jn 3:1-3, where the author exclaims in wonder at
God’s great love that they should be called children of God (Edwards
1996:76). This gift of love is as Westcott (1966:95) puts it, not simply
exhibited towards the believers, but imparted to them. As a result believers
stand in a relationship of children to God, which is not only a matter of names
and titles; but also a solid reality (Williams 1965:35). There is a strong degree
of intimacy and filiation in the manner they are described as members of
God’s family (Smalley 1984:141). When the author called believers children
of God, what was their understanding of this? Within the universe of 1 John,
members of the Johannine community knew exactly the implications of being
God’s children.

The believers’ identity as children of God, even though unrecognised by the
world at present, rests on the eschatological hope that when he is revealed at
his parousia, they will be like him (Edwards 1996:76). The one whose
likeness they will bear is pure — he is indeed the norm of purity — and a hope
that rests ‘on him’ cannot but have a purifying effect on the one who so hopes
(Bruce 1970:88). The sudden switch from the corporate reference of verses 1-
2 (‘we are God’s children’; ‘we shall be like him’; ‘we shall see him’)
underscores the importance of the ethical demands, which are laid upon every

believer who is a true child and member of God’s family (Smalley 1984:148).
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3.5.4.4 Section 3.3 (Cola 76-89)
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3.5.4.4.1 Brief remarks about the structure

Cola 78-89 and cola 90-103 repeat and reiterate what was discussed in cola 4-

17 and cola 18-32. The stylistic tool the author employed is called associative
parallelism and is a familiar Johannine form (du Rand 1979:10). Cola 76-89.3
may be divided into two pericopes: A (76-86) and B (87-89). In pericope A,

&papric is mentioned eight times thus constituting the dominant co-structural




marker (du Rand 1979:13). It is also an important symbol that distinguishes
between members of God’s family and those who belong to the devil &k 109
d1aBorov (colon 85). Obviously here the author seeks to emphasise to his
readers what sin is. He describes it as breaking the law and therefore
lawlessness (colon 76.1) and as being instigated by the devil (Marshall
1978:184).

In cola 80-81, the author uses néc 6 to emphasise the serious implications of
individual belief and behaviour (Smalley 1984:158). Jesus Christ’s appearing
as the author states was in order that sin might be removed (&pmn). Colon 85
and 85.1 show a chiastic pattern: auoptiav (a) Swaporov (b) diéBorog (b)
apaptavel (a) (du Rand 1979:14, Smalley 1984:171).

Pericope B (cola 79-89) distinguishes the children of God from the children of
the devil. The children of God do not do (rote?) sin because God’s onéppa is
in them. Sin has no hold or power over them 0t éx 100 ©@eod yeyévvnron
(colon 88.1). The doing of dixarocOvny and the practising of &yonn are also
distinguishing features between the children of God and the children of the
devil (colon 89). The children of God do righteousness and practice love

whereas those of the devil do not practice dikarocbvny and &yonn.

3.5.4.4.2 Descriptive identification of important themes
Purity characterises those who have been born into God’s family. The author

emphasises that members of God’s family do not commit sin. The criteria that

the author used for distinguishing the children of God from those of the devil
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rests on ‘committing sin’ or ‘not committing sin’. Christ, in fact appeared so
that he might take away our sins (1 Jn 3:5). In this verse his work of removing
sins and his personal sinlessness are brought together (Stott 1964:127). As
Edwards (1996:76) points out the familiar dualism is hammered home, but the
theme is amplified with a new thought: those born of God cannot sin because

God’s onéppa is in them (Edwards 1996:76).

The distinction between the children of God and those of the devil is worked
out in terms of sin and righteousness. O’ Neill (1966:36) mentions the fact
that the division between the children of God and the children of the devil
(3:7-10) is closely paralleled in the Qumran division between the sons of light
and the sons of darkness. The children of God are his because they are born

£¢x OeoD.

‘Children of God’ indicate an intimate familial bond that exists between them
and God or rather their introduction into the most intimate social structure,
where they — irrespective of age or sex — become part of God’s family (Van
der Watt 2000:182). Sin, therefore, is by its very nature an abomination to
God and irreconcilable with membership of His family. Sinful behaviour
reveals a kind of family likeness (Williams 1965:37). In fact it marks a
connexion with the devil as righteousness with Christ (Westcott 1966:101).

Having established the fact that the children of God do not sin deliberately
and continually because of who they are — children born of God, the author
introduces another criterion by which the two opposing groups are to be
identified. First, anyone who does not do what is right is not a child of God.

Obviously she/he is a child of the devil. Second, anyone who does not love
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his brother is also not of God but the devil (1 Jn 3:10). The author’s statement
clearly has to do with defining boundaries. After what he has stated with
regard to God’s children and those of the devil members of his symbolic

universe know what is expected of them.

3.5.4.5 Section 3.4 (cola 90-103)
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3.5.4.5.1 Brief remarks about the structure

Cola 89 provides a transition from the previous section, in which the author
sets out a negative condition for living as God’s children to the present
passage, in which the second condition to be described is positive in nature
(Smalley 1984:179). The condition set out for children of God is that they
should be obedient especially to the love commandment. Within the context
of family, love is an important symbol. Members of the family love one
another hence the emphasis that God’s children are obedient to the love
commandment. This pericope (cola 90-103) forms a parallel to 1 Jn 2:3-11
(cola 18-30).

The author constantly compares and contrasts two opposing positions to
reinforce to members of his symbolic universe behaviour commensurate with
their new status and to draw clear demarcetory lines within which such

behaviour is acceptable.

Cola 90-103 can be divided into two pericopes: A (90-99) and B (100-103). In
pericope A, the author is contrasting love and h atred for the brother. The
contrast between Cain’s attitude and that of his brother serves to intensify
author’s argument that like Abel’s righteousness, the Christian community
should be loving towards one another. Love one another is the content of the
&yyerio. which they heard from the beginning. "Apyn could be a reference to
the beginning of the reader’s knowledge of the Christian message (Marshall
1978:189).

Haas et al (1972:87) points out that the aorist ficodcate refers to the action
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of hearing ‘regarded as a completed whole irrespective of its duration’. Cain’s
action of murdering his brother showed that his origin is &x t0d movnpo®d.
Not only murder but also sin in general derives from the devil. Cain as a
sinner and &vBpomoxtévog has no Cwmnyv aidvorv év adt® (colon 99).

Zon aiwviog belongs to the children of God who love one another. Those

whose actions emulate Cain’s belong together with him to the evil one.

In pericope B (cola 100-103) the author now turns to consider positively the
nature of love (Marshall 1978:192). By bringing in the example of Christ in
colon 100, the author accentuates the demand for brotherly love. Christ is the
example par excellence of what love is, he leads by example. He laid down
his life for us and we ought to lay down our lives for our brothers and sisters.
Love, according to the author is not a matter of words but action. ‘If anyone
has material possession and sees a brother or sister in need kol kAeion T
onA&yyva (the seat of natural passions, including anger and love) (Marshall
1978:197), how can s/he claim to possess the love of God. Colon 103 stresses
the importance of demonstrating love in action and in truth, not just in word

or tongues.

3.5.4.5.2 Descriptive identification of important themes

In the above pericope the author identified one of the distinguishing
characteristics between the children of God and those of the devil as being the
doing of righteous deeds as opposed to sinning. Now in the present pericope
love, an important symbol within the author’s symbolic universe especially as
it relates to family is set out as another distinguishing criteria. Brotherly love
distinguishes the children of God from the children of evil
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(du Rand 1979:32). Loving one another for the children of God is not a matter
of choice but a command (1 Jn 3:11) (O’ Neill 1966:38). Westcott (1966:110)
claims that the phrase ‘love one another’ has a broader social dimension than
just ‘loving the brotherhood’, a response, which is directed to the members of
the church (Smalley 1984:183). Believers as children of God are bound to
reproduce in themselves the family likeness (Bruce 1970:93).

Cain who murdered his brother (Gen 4:8) is cited as an example of hatred, a
prototype of the world (Stott 1964:144) an d an opposite of love. Marshall
(1978:189) points out that the example of Cain is the only specific allusion in
1 John to the Old Testament. Lieu (1993) on the other hand has shown that
Old Testament language and thought permeate this text. Cain’s hatred, which
culminated in the killing of his brother, represents the hatred of the world and
indicates clearly to which family he belonged (Bruce 1970:94), he is in fact,
the case of extreme opposite attitude (Williams 1965:38).

To be without love is to be in the realm of death — for no love means hatred,
and hating is murder, and to be a murderer is incompatible with being filled
with eternal life (Williams 1965:40). Love redeems one from the realm of
death to the realm of life (1 Jn 3:14), for murder and hatred are opposites of
love and life and murderers have no eternal life as a present and permanent
possession (Stott 1964:146). The language exhibited in this verse is that of
realized eschatology (Edwards 1996:77).

For believers, Jesus is the supreme example of love (Bruce 1970:96). If a

believer is prepared to imitate Jesus by truly laying down his/her life for
others, then he/she is a true child of God. Believers are beckoned to
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demonstrate their love by their actions (Edwards 1996:77). In verse 17 the
author brings us down with a bump (Williams 1965:41; Marshall 1978:194).

Following Christ’s example issues in being prepared to open one’s heart to

the needy brother or sister. This, as Marshall (1978:194) states is a high

ideal, to which we should enthusiastically consent. Hardening one’s heart is

contrary to having the love of God in one’s heart, readers are urged to love in
action and in truth (Edwards 1996:77). To be like Christ, believers must be
merciful, especially towards the needy (Smalley 19984:198). Christian love is

not a matter of high sounding words or phrases, it is a matter of practical

behaviour and genuine reality (Williams 1965:41; Marshall 1978:197).

3.5.4.6 Section 3.5 (Cola 104-114)
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3.5.4.6.1 Brief remarks about the structure

The link between cola 104-114 and what has gone before seems to be the
word ‘truth’ (&An@eioc) (Stott 1988:148; Smalley 1984:200). The passage
can also be regarded as a bridge to the remaining part (Marshall 1978:196,
Brown 1982:454). Even though &AnBeia acts as the hinge between cola 103
and 104, it would appear that yivdoxewv is central in this section. As Brown
(1982:455) points out the author is saying that we shall know and [by that
knowledge] we shall convince. It is with the knowledge that we belong to
God that we act.

Longacre (1992:275), and Smalley (1984:199) contend that the passage 1 Jn
3:19-24 as a whole may be regarded as a unity, governed by the thought in
verse 19a. Whilst the reading does confirm the unity of verses 19-24 (cola
104-114), this passage, however, exhibits a clear division into two pericopes:

A (104-107) and B (108-114).

"Ev 1001 in most instances when followed by 611 refers to what follows. But
there are other instances when it refers to what precedes it. Colon 104 seems
to be one such instance when it refers to what precedes it (Smalley 1984:200).
"AAn®eiag links up with cola 103 where the author stated that truthfulness of
love has to be manifested in acts of love. The knowledge that we are of the
truth (8x tfic &AnBeiag &opév) sets our heart at rest before God (colon 105).
If our hearts condemn us, the assurance we have is that God is greater than

our hearts kol yivdoxer névta (colon 107).
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Pericope B (cola 108-114) looks at the positive side, that is, if the heart does
not condemn. If this is the case, then we have mappnoiav ©p0g TOv OedV
(colon 108), that if we ask, we shall receive (colon 109) because we are
obedient to his commandments (109.2) and do td. épeotd him (colon 110).
Confidence before God is one result of an untroubled conscience (Smalley
1984:204). If we keep God’s commandments, we dwell in him and his Spirit
gives us knowledge that we truly dwell in him. (Colon 114). Du Rand
(1979:17) contends that év 1ot (colon 114) refers proleptically to the

nvedpo, which we have received.

3.5.4.6.2 Descriptive identification of important themes

In the previous section, believers were exhorted not to harden their hearts
towards their needy bothers and sisters but to demonstrate their love in action
and in truth (Edwards 1996:77; Bruce 1970:98). In the present section, its
thesis is stated in verse 19 and 20, ‘This then is how we know that we belong
to the truth, and how we set our hearts at rest in his presence, whenever our
hearts condemn us. For God is greater than our hearts and he knows

everything’ (Longacre 1992:275).

O’ Neill (1966:42) leaving aside verse 19 and 20, sums up the teaching in
verses 20 and 21 that the person whose own heart does not condemn him/her
can make petitions to God in confidence that he will receive whatever he/she
asks because he/she keeps God’s commandments. The author says that if

believers demonstrate their love in action then they are of the truth

(&AnBeicc) and they have confidence (mappnoiav) before God. Confidence
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is assured even in the face of an accusing conscience because of God’s mercy

that immensely surpasses people’s hearts (Feuillet 1973:208).

Faith, love, right conduct and obedience to God’s commandments are
inextricably bound up together (Edwards 1996:77). They are identified by
the author as belonging to the realm of God and therefore belonging to all
who are born of God. They are a source of confidence before God resulting
from divine love and divine fellowship (Feuillet 1973:207). In verse, the
author adds another reason for confidence, namely that yiv@doxopev Ot
péver &v fuiv, €k tod mvebdpatog od Muiv &dwkev (O’ Neill 1966:42;
Feuillet 1973:208). The mutual abiding between God and the believer is as a
result of obedience to God’s commandments. Obedience is not the course but

the proof of His people’s dwelling in Him (Bruce 1973:100).
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3.5.4.7 Section 3.6 (Cola 115-129)
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3.5.4.7.1 Brief remarks about the structure

Cola 115-129 constitute a unit (Brown 1982:501; Marshall 1978:203; O’ Neill
1966:46), concentrating on the Spirit-given ability to confess Jesus Christ
truly as one come in the flesh (Brown 1982:502). It also has close relations
with preceding units (du Rand 1979:10). The stylistic interruption provided
by "ayomnrot in colon 115 raises the question whether cola 115-129 belong
together with above cola 46-114. According to du Rand (1979:10) structural
results show that cola 115-129 belong to division 3. IIvedpo from the
previous section provides a transition by reference to the spirits in 3:24
(Colon 114.1) (Smalley 1984:217; Marshall 1978:203;), or a hinge to the next
structural group (du Rand 1979:11). Ilvedpo in colon 114 provides a
transition-hinge to the present section. Brown (1982:501) and Marshall
(1978:203) state that this passage 4:1-6 (cola 115-129) constitute a unit.
Brown (1982:502) further states that within the unit, there is a clear
subdivision between vv. 1-3 and 4-6. (Cola 115 -120 and cola 121-129).

The Johannine dualism is displayed in this section in the author’s
identification of the existence of two groups of spirits. The spirits are a
symbol representing either good or evil. Therefore, that author in line with the
Johannine style of argumentation, identifies these groups by drawing a
contrast between the spirits which are #x 1od 8eod (colon 118) and those
which are not of God (cola 118-120) but of the world. He therefore
establishes the criteria by which to test the spirits — confession. Every spirit
that dpodoyet ‘Incodv Xplotov &v copki EAMALEOTO éx 10D Beod Eomv
(colon 118.1,2). And név mveduo & pi oporoyel tov Inoodv €k oD Be0d

obk &omv (colon 118.3,4).
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The argument in cola 115-120 is accentuated in cola 121-129. The two groups
are strung between bueis and adtol in cola 121; 123; and 126 thus creating
an aba construction. The bpeic are éx tod 8eod (colon 121, 126) whereas the
o0tol are €k 10V kO6ouw (colon 123). Those who are of God listen to God’s
messengers. Those who are of the world do not listen to them but to those of
their kind. Du Rand (1979:18) treats colon 129 as a separate pericope. Our
contention against that division is the fact that it provides a conclusion to this
whole section and for that reason we are convinced that it is par of it rather
tha a separate pericope. 'Ex tobtov (literally — from this) appears to
strengthen the argument that cola 129 belong together with the preceding
section. Brown (1982:500) claims that éx toOtov refers unambiguously to

what has preceded.

3.5.4.7.2 Descriptive identification of important themes

The author acknowledges the existence of an opposing spirit to God
embodied in the actions of those whom he calls yevdonpogfiton. As Edwards
(1996: 78) states, the concept of false prophets is familiar from the Hebrew
Bible and elsewhere in the New Testament; but that this must allude to a
contemporary situation in the Johannine community. There had arisen among
them those whom he identifies with wyevdompogiiton, which stands in

opposition to the Spirit of God.

In verse 2 and 3, a criteria by which the spirits could be tested, is established,
that is: nav mvedpo 6 oporoyel Incodv Xpiotov €v copki EAnAvota €x
100 0e0d &otiv (1 John 4:3) (O’ Neill 1966:48), xor w&v mveduo 6 pun

OpoLoyel TOv Inoodv éx 10D 6eod odk Eotv, but of the antichrist of whom
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they have heard that it was coming; and now it is in the world already. No
matter how charming, how plausible, how eloquent the prophet in question
may be, the test of their witness to Christ and His truth is the test by which
they should be judged (Bruce 1970:105).

Believers are of God’s family (Williams 1965:46) and have overcome the
world because the one in them is greater than the one in the world (1 Jn 4:4).
Another criteria by which the children of God could be discerned from those
of the devil (Feuillet 1973:209), is treated in verses 4-10. The children of God
listen to those who are of God whereas those who are not of God do not listen
to us (Edwards 1996:78). Believers are therefore in no danger of confusing
‘the Spirit of truth’ with the ‘spirit of error’, the spirit that leads people astray
(Bruce 1970:106).

3.5.5 Division 4, Section 4.1, Cola 130-165, 1 Jn 4:7-5:5

1 Jn4:7-11
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3.5.5.1 Brief remarks about the structure

Reference is made in colon 127 to the fact that believers are children of God
and that those who know God listen to us (them) (JB). This provides a link
with the present section in that in cola 132 and 133.1 reference to knowledge
of God is made. In the previous section the dominant motif was filiation and
that the readers are of God (du Rand 1979:20). In this section the author
abruptly turns from his discussion of true and false spirits to appealing to his
readers to love one another (Marshall 1978:210; Smalley 1984:235).
However, the requirement of Christian love is related to the very nature of
God himself (Smalley 1984:235). The believer’s love of other believers is in
response to God’s own love demonstrated in his Son Jesus Christ. "Ayénn is

the dominant motif in cola 130-137, occurring at least eleven times.

Cola 130-137 may be divided into two pericopes: A (130-133) and B (134-
137). In pericope A, the author’s hortatory injunction is stated in antithetical
terms .He emphasises that love has its foundation and origin in God, and that
whoever loves is born of God (identity) (1 Jn 4:7) (cola 130-131) and knows
God (colon 132). The second part of the statement states the opposite,
whoever does not love does not know God 611 0 8e0¢ &yann €otiy. God is
love has been described by Stott (1964:163) as the most comprehensive and
sublime of all biblical affirmations about God’s being.

Pericope B (cola 134-137) begins with v tovt, which in this case, as most
scholars agree, seems to be a reference to what follows (Brown 1982:515).
The love of God is revealed in that he sent (dnéotadkev) his only begotten

Son into the world. The reason for the incarnation is in order that the world
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might be saved through him (colon 134). ’Ev 1001w in colon 135 seems to be
a reference to what has already been stated. The initiative to demonstrate love
to humanity is God’s; it does not originate with human beings. It is God who
sent (&néotertdev) his only begotten Son to be an expiation for our sins (colon
136). The exhortation in colon 137 is based on the fact of God’s love for us
and is stated in conditional form. ‘If’ this is how God loved us, we ought to

love one another (1 Jn 4:11).

3.5.5.2 Descriptive identification of important themes

The theme of love dominates in 1 John, appéaring first 2:5, 2:7-11, 15-17;
3:1-3, 10-18, 21-23, and in 5:1-3 (Edwards 1996:82). Klauck (1991:244) has
described this section as ‘eine sammlung von Liebesliedern’. In this particular
unit under discussion, the theme is derived from the initial exhortation found
in verse 7, ‘Beloved, let us love one another, for love comes from God’. The
verses, which follow are theologically very significant since they are an
amplification of the exhortation. The theme statement above reveals what is
expected of the children of God. Since love has its wellspring in God, the
children of God must reproduce their Father’s nature (Bruce 1970:107).

God, apart from being the wellspring of love is also the motivation for mutual
love (du Rand 1979:33). This love which derives from God and which the
New Testament enjoins, involves a consuming passion for the well being of
others. (Bruce 1970:107). This consuming passion God demonstrated in the
incarnation (Williams 1965:48) when He sent his Son into the world so that
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humanity might live through him (1 Jn 4:9). The love the author is speaking

about is not our love but God’s love for us.

3.5.5.3 Section 4.2 (Cola 138-153)

1 Jn4:12-18
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3.5.5.3.1 Brief remarks about the structure

Having stated in colon 137 that we ought to love one another, in colon 138,
the author slips in a contrasting statement, against which his conclusion must
be understood (Marshall 1978:216). He states that ‘No one has ever seen God,
but if we love one another, God dwells in us’ (1 Jn 4:12). The idea of God’s
invisibility is familiar in the Old Testament (Smalley 1984:246; Marshall
1978:216). This verse also echoes what is stated in Jn 1:18 where the author
draws a contrast between the invisibility of God and the fact of his revelation

in his incarnated Son, Jesus Christ (Marshall 1978:216).

Cola 138-153 may be divided into two pericopes: A (138-148) and B (149-
153). In pericope A, the author introduces the criteria for the mutual
indwelling of God and the Christian (Brown 1982:556). The criteria is:
brotherly love (colon 139) and faith in Jesus as the Son of God (colon 143).
Three subunits are also discernible within pericope A, that is, 138-141; 142-
145; and 146-148.

Cola 138-141 deals with the mutual abiding of God within the believer and
the believer in God. The mutual abiding is on condition that the believer loves
other fellow believers. By keeping the love command, God’s love is perfected
(Teteeropévn) in them. Colon 141 introduces another criterion by which

they will know they abide in God and God in them.
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Cola 142-145 seems to provide an answer to the statement made in colon 138
that ‘No one has ever seen God’. Colon 142 begins by stating that they have
seen (teBepueba) the incarnate Son (du Rand 1979:22) and therefore testifies
that Jesus is from God and has been sent to be the Saviour of the world (colon
142). Therefore, a true confession of faith in Jesus as the Son of God becomes
another criterion for dwelling or remaining in God (colon 143). Cola 146-148,
as du Rand (1979:23) rightly points out, are a mere recapitulation of the
preceding cola 138-141.Pericope B, cola 149-153 deals with the perfection of
love among believers, leading to their having confidence (mappnoia) on the
day of judgement. Where there is perfect love, there is no room for fear (colon
151). Fear and love cannot coexist (Marshall 1978:224).

3.5.5.3.2 Descriptive identification of important themes

1 John 4:11-21, as Longacre (1992:275) rightly points out acts like an
amplification and paraphrase of the preceding paragraph. The author picks up
what has already been said and continues his hortatory injunction that ‘if God
so loved us we ought to love one another’. In his amplification, he adds a

considerable amount of new material (Longacre 1992:276).

Westcott (1966:150) right points out that the character of God’s love carries
with it an obligation to love (v.11) through the fulfilment o f which by the
Spirit we gain the highest possible assurance of fellowship with God (vv. 12,
13). Bruce (1970:110) provides a very apt summation when he says that the

Spirit persuades and enables us to believe in Jesus as the Son of God; He
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communicates to us the new life, which is ours as members of God’s

regenerate family.

In verse 17, the author reiterates what he stated in verse 12 but now he
develops it in a new way (Williams 1965:50). The believer’s dwelling in God
is a source of confidence with which he or she will face judgement (Bruce
1970:113). Those who live in this relationship of love will not shrink on the
day of judgement because in this world they are like him (1 Jn 4:17). True
love excludes any fear (1 Jn 4:18). Fear, as Williams (1965:51) points out,
anticipates and makes real the pains it fears and contemplates, it indicates a
faulty love-relationship with God. The absence of fear is another criterion by

which we judge whether we are in a relationship of love with God.

Just as fear has no place in a relationship of love, neither has hating one’s
brother. Love for God and hate for one’s brother are mutually exclusive. It is
impossible to love the unseen God, and to hate the brother who is visible
(Williams 1965:51). Love for God becomes visible through love for the
brother (du Rand 1979:33)
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3.5.5.4 Section 4.3 (Cola 154-165)

1Jn4:19-5:5
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3.5.5.4.1 Brief remarks about the structure

Section 4.3 may be divided into two pericopes: A (cola 154-157) and B (cola

158-165). Cola 154-157 continue the discussion on the same theme of love.

According to the author, fueig &yordpev, d1L ob1dg MPATOS RYAmNOEV

Mpdc. Brotherly love is in response to the love God has already demonstrated
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in his Son, Jesus Christ. God’s love, therefore, is prior (Marshall 1978:225);
He loved us first (mp@tov). If we fail to love a person whom we have seen, it
is obvious then that loving God whom we have not seen is almost impossible.
God’s command is that whoever loves Him must also love his fellow human
being (1 Jn 4:21). Love and faith are the contents of évtoAn (cf. colon 111
above) (du Rand 1979:23).

In pericope B, cola 158-165, the themes of love and faith are pursued further.
Colon 158 begins with an affirmation that whoever holds a true confession of
faith about Jesus has been born of God (Marshall 1978:226). The test of
whether believers love one another is by loving God and doing (rou@uev) his
commandments (1&g £vtoldg adtod) (colon 160.2). Love for God and one
another is dynamic love (Van der Watt 1999:509). It is seen in action as

brought out by mordpev.

The commandment to love is not beyond their ability to keep (Marshall
1978:228), they are not Bopeion. Brown (1982:567) states that the very status
of being begotten by God makes Christians share in Jesus’ victory over the
world (colon 163). Faith in Jesus is the main constitutive factor in the victory,
which believers have over the world (colon 164). Colon 165 accentuates the
question of victory over the world by pointing out that the victor is one who

believes that Jesus is the Son of God (NIV).
3.5.5.4.2 Descriptive identification of important themes

The theme of this unit can be summed up as follows: ‘love for God entails

love for God’s children’ (O’ Neill 1966:54). This is summed up well in a
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statement: ‘We love because he loved us first’. What this means is that
because of God’s act of love in Jesus Christ, something has come into our
hearts which releases a stream of love flowing out both to God and humanity
(Williams 1965:51). Love if it is to remain in the Christian, must actively

express itself in love for one’s brother (Brown 1982:563).

According to the author, it is impossible to love the unseen God, and to hate
the brother who is visible (Williams 196:51). Loving the brother whom one
has seen is proof of the reality of the love of God. The author in chapter 5:1-5
continues the theme relating to the relationship between true love for God and
love for God’s children (Hiebert 1990216). However, in 5:1 the theme of faith
is mentioned, a thing, which has led many commentators to regard this as a

sign that a new unit begins here (Brown 1982:565).

The faith that the author refers to here, is more than assenting to the
proposition that Jesus is the promised Messiah; it means trust, commitment
(Edwards 1996:83), a receptive attitude (Schlatter 1982:218), personal faith in
Him, personal union with Him, who has been revealed ‘in the flesh’ (4:2) as
the Christ and Son of God (Bruce 1970:116). Faith in Jesus is the key to

victory over the hostile environment (Williams 1965:54).

Coming back to the theme of love, the author mentions that love for God
issues in obedience, that is, in keeping his commandments (O’ Neill 1973:54-
55; Hiebert 1990:216), which are not burdensome. The reason why God’s
commandments are not burdensome lies in the fact that the new life imparted
to members of the family of God carries with it a new desire to do his will and

anew powér to give effect to that desire (Bruce 1970:117).
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Not only does the author in this unit continue with his treatment of the theme
of love but previously discussed themes such as victory, divine begetting, and
obedience to God’s commandments are brought together here (Edwards
1996:78). The idea that those who are born of God overcome the world leads
on to a further definition of that victory. The victory consists of faith in God’s
Son (O’ Neill 1973:54).

3.5.5.5 Section 5.1 (Cola 166-178)
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3.5.5.5.1 Brief remarks about the structure

The demarcation of division 5 has posited a lot of problems for scholars. One
group of scholars end division 4 at 5:4 (colon 163) (Brown 1982:512-3;
Smalley 1984:274; Marshall 1978:218; Schneider 1961:180; The Jerusalem
Bible (JB)). Another group ends division 4 at 5:5 (colon 165) (du Rand
1979:20; Du Plessis 1978:116; The Revised Standard Version (RSV)). A
closer examination of these two verses shows a unity of thought. V.5 acts as a
bridge between division 4 and 5 (Smalley 1984:275; Marshall 1978:230),
linking up with the subject of faith and victory.

It has already been stated that colon 165, whether one decides to link it up
with the preceding section or the present one, performs the same function of
constituting the bridge to the section under discussion. Cola 166-178 may be
divided into two pericopes: A (cola 166-173) and B (cola 174-178). In
pericope A, paptopodv(io) is mentioned ten times including colon 174, thus
constituting “witness-bearing” a central theme of pericope A. Jesus came by
water and blood and the Spirit (nvedpo) bears witness. Du Rand (1979:26)
points out that the authenticity of the content of the witness in cola 166-168
lies in the testifying of the Holy Spirit.

In cola 172-173, motebmv features prominently thus emphasising the fact
that the believer’s witness is dependent on believing in the Son of God. In
pericope B, cola 174-178, there is a shift of emphasis from poptopio to
Cofv aidviov. The fact of the believer’s possession of {o1v aidviov is cast
in term of witness from God (colon 174). Any person, who does not believe,

makes God out to be a liar (yedotnv). According to the author, the Son of
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God is the embodiment of {onv ai@viov (Colon 175) so that he who has the
Son has life and he who does not have the Son of God has no {wnv. Jesus

Christ is not only the content of witness; he is the {onv aidviov itself.

We have alluded above to the problems surrounding colon 178 with regard to
whether it is part of this section or the concluding section. We will not engage
in any further discussion here except to point out that it is a summary of
section 5.1 (du Rand 1979:27) and that verse 13 functions as the introduction
to this concluding section and acts as a bridge from the preceding section
(Marshall 1978:243). Scholars have also pointed out the close parallel (which
according to Brooke is by no means exact) that exists between colon 178 and
John 20:31 (Brown 1982:605; Smalley 1984:290; Marshall 1978:243; du
Rand 1979:27).

3.5.5.5.2 Descriptive identification of important themes

In verse 6 the emphasis is on the fact that there is more than one witness that
Jesus is the Son of God, not only by water (of birth or baptism) but also by the
blood he shed when He died on the cross (Miehle 1981:300). The theme of
witness has not appeared since the Prooemium (Edwards 1996:79). The truth
about Jesus Christ does not depend on the witness of the two but on the
irrefutable witness of the Spirit (Williams 1965:56). The identity and the
validity of the witnesses is then elaborated in greater detail in verses 8-9
(Miehle 1981:300). It is because the witness of the Spirit is true that we
should accept it. The witness of the Spirit is the same as that of the Father. To

accept the Spirit’s witness is equal to accepting the Father’s witness which he
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has given about his Son. God’s witness through the Spirit is far superior to
human witness. It is a witness that does not belong to God alone, it is also said
to be within the believer (Edwards 1966:79), that is, if a person chooses to
accept this witness, the witness-bearing-Spirit resides within him or her
(Bruce 1970:121).

The refusal to accept the witness of God in Jesus Christ is tantamount to
calling God a liar. The acceptance of the reliability of the witness (Michle
1981:300) means accepting the Son and he who accepts the Son receives
eternal life, but if he or she refuses to accept the Son he or she does not have
life (Marshall 1978:242). It is true, as Williams (1965:58) rightly points out
that ‘life indeed’, true life, eternal life, is to be found from one source alone,
from Jesus the Son of God who is the embodiment of eternal life (Bruce
1970:122). The life-symbol, which we identified earlier, is directly linked
here with the person of Jesus, but it is a gift that is appropriated only through
faith. Eternal life is the gift of life, the experience of fellowship with God
through Christ (Stott 1964:185). Since eternal life is not separate from God
but in God, believers by being united with Christ through faith are united with
God (Westcott 1966:188).
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3.5.6 Division Four, Section 5.2 (Cola 179-196)
1JnS5:14-21
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3.5.6.1 Brief remarks about the structure

Issues surrounding the demarcation of division 5 are numerous. With regard
to the present section, the issue concerns the structural position of colon 178
(du Rand 1979:25), whether it belongs to section 5.1 or 5.2. Brown
(1982:605); Marshall (1978:242); Schneider (1961:184); the Jerusalem Bible
(JB); New International Version (NIV) place colon 178 in the concluding
section 5.2, whereas du Rand (1979:25); Du Plessis (1978:116); Smalley
(1984:274) have colon 178 as part of section 5.1.

Du Rand (1979:27) notes that numerous motif which occurred earlier in 1
John, occur again in section 5.2; for example the moppnoio motif (179),
aderoov (181), oida-yivaoxerv (180,182,180,3, 187, 190, 192 193.1), {wn
(182 and 195), apoprioe (181, 182, 183, 185, 187.2), yeyévvnuevog éx 10D
8e0D (187.1, 188), and Drog t0d Be0d (192.1, 194.1).

Colon 178, while it provides a conclusion to section 5.1 also introduces
section 5.2. The following themes of knowledge and eternal life in colon 178
were identified earlier as pregnant with meaning within the symbolic universe
of the author and his listeners, but now they are pursued further in cola 179-
196. In colon 178, the author mentioned that he has written that they may
know (eidfjte). The ‘know’ motif runs through the whole section, that is, in
cola 180,187,190, and 192 (Brown 1982:631). Likewise the theme of life

mentioned in colon 178 reappears in cola 182 and 195.
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This section may be divided into two pericopes: A (cola 179-186) and B (cola
187-196). Cola 179-186 deals with Christian Tappnoio (confidence) (mpoc)
in God. According to Brooke, the use of the preposition mpoc suggests a
relationship, which is realised in active fellowship (in Smalley 1984:295).
Christian mappnotio is based on the fact that whenever they ask xotd 10
BéAMua avtod, he hears (colon 179). Oidayev in the context of this passage
expresses their certainty at the fact that they have what they ask for. Katé 10
0éAnpuo qualifies this exuberant confidence; prayers have to be in accordance
with God’s will. The author then joins the thought of prayer to praying for the
brethren who are committing sin (colon 181). Smalley (1984:297) sees this

responsibility as the ‘social’ dimension of the Christian life.

Pericope B, cola 187-196, deals with certainty expressed in terms of oiSapev,
that those yeyévvnuevog &x 10D 8eod do not commit sin (colon 187). The
believer’s certainty is accentuated by the fact that the one born (yevvn@eic) of
God protects him and the evil one (6 movnpog) cannot touch him. TevvnBeig
€x 70D Beod as rightly pointed out by Westcott, 194; Brooke, 148-49; Dodd,
138, is a reference to Jesus Christ (in Smalley 1984:303). ).

Cola 190-191 continues the argument of cola 187-188, but the certainty of the
children of God is set against unbelievers who are of the world which is under
the power of the evil one (colon 191). Believers know that the Son of God has
come to give them understanding (SiGvowov) to know the true one
(&AnBivov), who is Jesus Christ (colon 194). Od16g oty 6 aAnBLvog Be0G
kel Lonv aidviog (colon 195). Colon 196, as du Rand (1979:28) notes is
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syntactically loose from the rest but the contrast, which the author draws

between the true God and £id@Awv links this colon to the above cola.
3.5.6.2 Descriptive identification of important themes

The author states the reason for writing 1 John that it is to assure believers
that they have eternal life (Edwards 1996:79). At verse 14, the author
surprisingly introduces a new theme of prayer. The confidence-nappnoia,
which is mentioned in this verse has to do with their present experience in
prayer (Lieu 1991:89), that if prayers are made in accord with his will, then
believers are sure that they will receive the things they have asked for

(Williams 1965:59; Bruce 1970:123).

Believers are exhorted to pray for a fellow believer who is seen to be
committing a sin and a prayer for such will be answered (Williams 1965:60).
Believers should pray for all people unless their sin is ‘unto death’. If it is, the

author does not encourage intercession (Edwards 1996:80).

Those who are born of God do not continue sinning. This statement picks up
the thought of 3:9. As Williams (1965:61) rightly points out, lawless
behaviour in a Christian is ruled out, through the protection of the Son of
God, who keeps him or her out of the clutches of the evil one. But believers
know that they are of God’s family as opposed to the world, which is under
the control of the evil one (1 Jn 5:19). What is encouraging however, is the
knowledge that believers have that the Son of God has come and has given
them the ability to distinguish the True one (Edwards 1996:80) Jesus Christ,
the true God and eternal life. The author ends by exhorting believers to avoid
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anything that would lead them astray from this God who has revealed himself
in Jesus (Marshall 1978:255).

3.5.7 Summary

An attempt has been made here to identify symbols that were not only
conventional but central in the author’s communication of his understanding
of the divine mystery as he perceived it. Below we present a summary of what

has been discovered in each division.

Division 1, constitutes the prologue of 1 John and begins by making reference
to the &ipxfi. For the various possible interpretations of d&pyfi, see the
commentary above on 1 Jn 1:1. The linking of &pyfi with Adyog has led some
theologians to thinking that this could be a reference to the pre-existence of
Jesus the Adyog of God or the beginning could be the times when the tradition
bearers first heard the message and believed (Williams 1965:17; Bruce
1970:35; Brown 1982:157). The relative clauses of verse 1 are repeated in
verse 2 and both find their explanation in the phrase =mepi 10D

AGyou fig Lwfic, which constitutes the object of &maryyélhopev. In verse

two, the author claims sensory perception of 100 Adéyov tfig {wfic.

The central theme of the prologue as stated above is the proclamation of life,
the life that has been revealed. Life has been identified in this division as an
important symbol relating to the social conventions of the Mediterranean
world. Those who accept and appropriate for themselves what is being

Proclaimed enter into a new relational state with one another and with God,
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that is, they have xoivwvia with God and his Son and with fellow believers.
Koiwvovia here is another symbol identified above, which is central to familial
relations and represents an ideal state of family life within each family. The
author points out that it is the proclamation of and reception of life that leads
to fellowship-koivwvior among the preachers and hearers and further leads
still to a deeper reality, that is, fellowship with God and his Son. The Father
and Son are two more important symbols we identified, which were common
conventions operative within family and central in the author’s stock of

knowledge as he communicated his understanding of the Gospel message.

Division 2, cola 4-17 introduced another important symbol, the symbol of
light. The author focused the reader’s attention to the fact that God is light
and the basis for fellowship. Ethical relationships among believers are defined
in term of and against this background that God is light (Bruce 1970:41).
Bruce further states that what this statement implies is that God is the source
and essence of holiness and righteousness, goodness and truth; in Him there is

nothing that is unholy or unrighteous, evil or false.

Believers who are in fellowship with God cannot continue doing the works of
darkness, darkness being another symbol, which is used here in contrast to
light. Hatred of one’s fellow human being is excluded because it is in contrast
to love, which belongs to God. But if believers fail to live up to this standard
and fall into sin and therefore appeal to God’s loving kindness and confess
their sins, they are assured of God’s forgiveness. Forgiveness plays a
significant role in that without it fellowship within God’s family is not

Possible. Over and above forgiveness believers are promised the help of the

ropdxAntoc-Jesus Christ who is also their ilaopoc.
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What constitutes the central theological premise of this section is the fact that
‘God is light and in Him there is no darkness at all’ (1 Jn 1:5). Group
terminology, that is, family language, is also evident in this section and is
stated in terms of fellowship, forgiveness, cleansing and right conduct.
Fellowship with God who is light means sharing a common life that belongs
to Christians, a life of fellowship with God and with other Christians, and the
process of our being cleansed from all sins is going forward (Williams
1965:20). The blood of Jesus which functions in a cultic sense here has
significance within the xoivwvie. context and provides continual purification

(Westcott 1966:21).

But the buck does not stop there. The author introduces the theme of
obedience to emphasise that it is a prerequisite to remain in fellowship with
God, his Son and the rest of the Christian community. Obedience was an
important word within the symbolic universe of the Johannine community.
Also within the context of family, obedience is very central. Within the family
of God, one must show obedience by keeping God’s commandments (cola 18-
32), which is, loving one’s fellow Christians and walking as Jesus Christ
walked (1 Jn 2:6).

The author also introduced another recurrent theme in the letter — knowledge
of God (Edwards 1996:72). A comment has been made above on the
importance of this word ‘knowledge’. Within the author’s universe it referred
to the common stock of knowledge the author shared with the readers, which
only could be demonstrated through obedience. Du Rand (1979:31) and
Westcott (1966:45) see obedience to the commandments of God as the

Criterion for possession of knowledge. The author’s purpose is to encourage
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believers to be obedient and to show their unity with the Father and Son by

imitating (Westcott 1966:45) or walking as Christ did (1 Jn 2:6).

A distinction is made in Section 2.3 (cola 33-45) between those who are in
fellowship with God and those who belong to the world. Those who love the
world are not of God but of the world. The children of God act in accordance

with the 8éAnpua 10D 6e0D, whereas those of the world love the world.

Division 3, cola 46-66) deals with a number of interrelated themes. The
identity of the &vtixpiotor (cola 46-50) as well as those who possess the
oxplopa. from God. The identity of those who are of this world and the
children of God who are born of Him is established (cola 51-54). These are
two symbols important in identifying and distinguishing who belongs to God

and who does not.

The central theme of this unit however, is found in verse 23. The phrase
OpoAoY@v OV viov - ‘acknowledging the Son’ places the emphasis on the
positive value of acknowledging that Jesus is the Christ against the negative
status of those who do not do so, the latter are antichrist (Miehle 1981:274).

Each group distinguishes their origin by the nature of their confession. The
avtixpiotor deny that Jesus is the Christ whereas those who have the ypiopa
of God confess the Son (cola 55-58). The author therefore exhorts believers to
keep what they have heard from the beginning. The theme of abiding or
remaining in Christ pévete &év a0t is reintroduced. In order to remain in
fellowship with the father and the Son, they must remain in him and as a
result they will have nappnoia on the day of his revelation (cola 59-67).




Sin, is another symbol identified above, representing any action or violation
of the group norms and values. It is also a distinguishing feature between
those who are of the world and those born of God. The children of God are
ethically upright (1 Jn 3:4-10) (cola 76-89). Love, which is a theme on its
own, is also set up as a criterion for distinguishing the children of God from
those of the devil. ‘Children of God’ indicate an intimate familial bond that
exists between them and God or rather their introduction into the most
intimate social structure, where they — irrespective of age or sex — become
part of God’s family (Van der Watt 2000:182). Love and children are two

important symbols, which in this case are used in relation to God.

The children of God love one another and keep God’s commandments as
opposed to Cain who murdered his brother because he was of the evil one (éx
100 mwovnpod). The children of God show their love in action (1 Jn 3:11-24)
(cola 90-103).

Chapter 4 begins by establishing the distinction between the spirits from the
world and the ones from God. The identification is done through confession.
The spirit of this world denies the incarnation of Jesus whereas the Spirit from
God confesses Jesus as having come in the flesh (cola 115-129). The central
theme of this pericope is having the right confession. He who confesses Jesus
as having been born a human being identifies himself or herself as of God.
The opposite is true of those who deny the incarnation of Jesus, they are of

the spirit from the world.

100



Division 4, spells out that God is the foundation of true love, this love he
demonstrated by sending Christ into the world to be its Saviour (1 Jn 4:9) and
the ilaopog for our sins. The idea of loving one another in verse 7 is
amplified in the following verses. The reason believers have to love one
another is because love is of God. God is the one who first took the initiative
to love. His love was demonstrated in the sending of His only begotten Son
Jesus into the world. God’s loving example in Christ should drive us into

doing the same (cola 130-137).

Since God is the wellspring of love, the proper response to God’s love is love
for others (Edwards 1996:83). Believers are expected to exhibit the same
loving character in their dealings with one another (Bruce 1970:107). Those
who love their fellow human beings dwell in God and God in them. In this
unit we observe a double command to faith and mutual love (Edwards
1996:83).

Loving ones brother is the first criterion for remaining in fellowship with
God. The second criterion finds expression in the statement: whoever
confesses that Jesus is the Son of God, God abides in him and he in God (1 Jn
4:15). Obedience to the love commandment and holding the right faith in

Jesus as the Son of God result in victory over the world (cola 154-165).

Division 5, cola 166-196 provide a conclusion to 1 John and deals with
witness about Jesus Christ which is authenticated by more that one witness,
water, blood and the Spirit. It is witness that does not belong to God alone, it
is within each person who has accepted the validity of the witness and

ultimately put his or her faith in Jesus (Edwards 1996:79).
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Jesus is the embodiment of eternal life, therefore, to accept him in faith is to
receive eternal life and to reject him is tantamount to choosing the way of

death and amounts to forfeiture of life (Bruce 1970:122).

In verse 13 (colon 179) the author writing to those who believe in the name of
the Son of God, reiterates the purpose of his writing: ‘I write this that you
may know that you have eternal life’. The author wants to assure believers
that they have eternal life (Painter 1979:123). Having given them assurance
that they possess eternal life, the author moves on to a new theme of prayer.
The word moppnoio - confidence is mentioned here in the context of prayer.
Believers therefore are assured that when they ask in accordance with God’s
will their prayers will be answered (Williams 1965:59). Prayers are also to be
offered for a member of the family of God who strays but not for those whose

sin is unto death.

The concluding verses as Williams (1965:61) notes, closes with three great
assertions, each introduced by ‘we know’. To be a child of God means one
does not continue living in sin. Lawless behaviour is ruled out (Williams
1965:61). Believers receive a certain impeccability (Feuillet 1973:214) as a
result of God’s protection upon their lives. The certainty, which they possess,
enables them to understand they possess eternal life. This confidence arises
from the fact that they are in God because they are in, i.e. linked to and
surrounded by, Jesus Christ (Williams 1965:61), who is the true God and
eternal life (1 Jn 5:21).
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Our aim as stated at the beginning of this chapter was to identify key symbols,
which the author used as he provided members of his symbolic universe with
fresh knowledge and insights in order to re-focus their attention to their new
roles as members of God’s family. The action of the breakaway group, which
he now calls the Anti-christ convinced the author that members of his
symbolic universe had not fully internalised all the typifications, meanings
and responsibilities of their new identity as Christians. He was therefore
forced in his argument to hop backward and forward demolishing as well as
re-emphasising fundamental truths and defining boundaries that pertain to

their new status and universe.

In this chapter, we have also been able to isolate and identify important
symbols and themes that would help in the further development of this thesis.
In order to come to terms with John’s symbolic universe which the author
reinterprets in order to provide new typifications, meanings and obligations
associated with their new status as children or members of God’s family, the
discussion in the next chapter will further develop and systematically describe

these symbols and themes.
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