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S KNOWLSDOS OF THi BASUTUC,
IT [
<‘r (b.,} According to the knowledge of the 3Basotho

tribes, the mountuins end rivers and all that exists
are the work of creation. Nothin,y wes thonght of
concerning their crceation, snd all that they could
gay was Just, "rhis 1is the monntain of the chie®s
or this mountain has the spirits of the ancestorse.".
This statewent is confiruacd by one of the the old
women waose naume is gsckpubl of Xhafela vwho lives
at uve tioon (Lilokong).

The eclipsec of the moon ignified the dewuth
of g great chief'y they ssld that the moonwus deade.

Thunder in a cloudless sky and without
lightning alesc meant the death of a cnief. when it
thundered, people shut thelr ears with fingers and
they knew that a chicf had died. This nsrrative ig
confirmed by 8ecapel Boksba an old man from opedi-
land who lives at 41pkong (e Hoop)e

Accordin.: to the custom of the sncients,
when it vms new moon, the boys were make to hend
and were lashed at the cattle krasl with the
"aoretlwa" (kruigheesie).

It 18 as Ramahele Nawa states, one of the
01d men of Mfatlha who wee thrashed when it vas
new muone. He lived at Le otlwsene, his tribal totenm
w08 a duiker s..d vias a subject of chief [fatlha
ulla., iie sa. g, an z2larm ig iven that the moon
has cnrsed the woain snd all the boys should .o
to the k. otlua to get a lashinge. They did not know
vhy they were beaten, 1t was the 1.w of the origin
of the Basotho. A man used to he chosen to beat the

boyge
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The days of the wonth were countec by
experienced mcne. The couniegt them by meking engra-
vings with their knives on a long sticke. The counting
was done whilst the moon could still be scen, the
counting was discontinued when it appeared in the
night tiuees They would bexin counting axain when it
wag new moon. dost of the sasotho did not know how
to count the duys of the monthe. There were two or
three men who uid thig jobe

wlien it was tiue for ploughing , these men
notifiea vhe tribe thuat it wae ploushing time e.ge,
the months of July wad .wuguste. The tribe of ..fatlha
Guring tie tiae of suaalebodl snu up to tne time of
LOUBue g ploy hew during sugust and as suaphutsana
~auvshile stuteg, whose tolem was the ¢rucoulle and
@ wember of the ..fatlha tribe,the Jakelsdl ploughed
wuring julye

lhe nauweoe of the stars are these:

Kops ailslelo (i'he cvenin, stuar),llaka (Plelaces)
selemela {The constellation of the Pleiades), sgwa-—
aaisa (Lrion) llsledl yu wmasa (morning star, bijtlhatlwa
(vouthern Jross,), ulkolobe (The piygs )y Tlala
la kyora (Hunger oud . leuty), ..olula Y1ludi \wilkyway).
(a)"ops dilalelo' is scen after sunset. it signifles

the night.

(b)'iuka' signifies the approach of winter und warms

people to prepare their blauketé.
(¢) Seleuwelu signified the ccld of the wintore
(d;) Jlhe worning star signifieu the approsch of davine
\e,; «he o ouithern Jross it is ssld wre wule und feuale
sturs, there is no specilfic knowledse about them,
they suy that they asdvance with the year.
(f)'Likolobe', they assy thaut they formed a single file,

Gl .
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They watch the year but there is no clear knowledge

2079

about theme.

(g) Fauine and rlenty: PFunine is s large one and
Plenty 18 a small one. buring s year of great
famine, people gay it is & year of terrible
famine, but when the small one is seen, abundance
does seen clear anug they say there shall be plenty
of food,

(4) The milky way they ssy turns the sun towsrds the
#ast. This statevent is taken from beapel 3okaba
whose totem is & porcupine and & man from Bopedi-
land.

with egardto .he thunder of the rain 1t is
sald thut 1t 18 & bird with green wings and a beak
glillur to thet of sn eaglee. Lighting it 1a said, is
tire eyes of the bird. hen a clond thunders they say
it is when this bird flaps its wings. This statemnent
is mede by Phako who showed me 1its scar on his fore-

head. The very man Koos Phaka whose totem is a

beerded finch, a ilokonee Me ssys that this bird had

fallen down while it was playing with another one in

the cloudss, It had fzllen on to the mountains of
okoues They were gtill little boys when they found
it. They fougsht with it, it sprang and hit them and
struck Phaka on the forehead. He still has the scar
even now. They fou ht until they overcame 1t and
killed it. They made fire gnd pul it on the fire.

Yhen the fire burncd water ooued out of its body

and pnt out the fire. Yhey kindled the fire again

alter it was put out by the water that oozed out of

its usad bodye hen they were atill kindling- it, the
clouds moved this way and Lhat way and it raincde They
ran home to report the mattere. ¥itchdoctore ran to the

spot to get medicinal charms,
WOMo.
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The boys knew that vwhen g rsinbow wag in
front of the clouds, it kept the railn swaye. ¥#hen
the pecple saw a star on the west, they knew that
the rain had come and even whén it was on the =ast,
it mesnt raine

According to the custom of long ago, & man
who was called a ioroka, caused the rain to fall.
Roots of trees were used to cause therain to fall.

A cattle kraal wss made behind the chief's house.
The guard of this krsaal wss a Moroka, the rsine
ma ter according to the belicf of the Basotho of
long ago.

when rain vwags needed, girls were cal.ed
and given pots into which the Juice of roots was
poured by a Moroka. "'hey were ordered to go aslong
the boundaries sprinkling medicines Tor rain on
the groamd sayong , "uain,rain, don't you want to
coe when called by the chief. At MPstlha ¥aila's,
they sang a song which runs thus; .‘masdloka where is
the rain, heil,heil Mnadioka rain". It was when they
were living at Mmamathnule and afatse,and when they
returned from the bomdaries, they never lobked backe

The ioroka kept on stirring the pot of rain,
pointing to the four cerdinsl points and then rain
vas caused in s very short time.

At .fatlha “sila's, when they were at
Kvadibeng the rain-mazer was Ramanne Mocng. dpoteo
Kwadl vias one who was doctoring Llhe lands against
the birdse.

One a;ain vho confirma that a Moroks wase a
rain-naker is Les ~alioboe an old woman of Muapela's
who livesg et Ulilokonge. idhe 1is one of those who were
scnt to caunse the rain to fall by sprinkling wmedicines
in the countrye

aGh e
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209 Aceoruing to the statement of at hila ‘tug-

phatsana , one of th. vepry old ..ople who is still
Tuurvie!
alive and llves ot awwvted, one vwhose wwrioul totem
it @ crocodile, she says that if a girl becuaue
sresnsnt betore she attalued voaanhood, it woulu
not raine gain vh:n & woman or a Zirl alloved her
bloud during meustruation to drop on the ground,
that kcpt away tie rulne if a girl was rfound having
done so, she was taken to the place where hexr blood
during uer perioas had dropped in order to point out
all the spots. Today the Bagotho huve no more faith
in those things of' the oluan'tiaes. .
The wountains neardy here are ;-

1. darula’'skop, ( oharitse wa bo ngwenyansc o lla,
ko Phutse le rengwa Ka selepe) (2) Saabok's kopje
(3) hop-ellen, (4) ldantswetswetswe, near where a
clecuncigion hut was builte " ohsritss wa bo ng.ana",
is where the wheole tribe of usnakuu originuted, where
the yrave of uweksu in perscn is, at the morula treee.
ue 1o the {founuer of the .aasksu tribe.

“here are no rivers here, pecople Jdrink water
drawn from the tups only, the childrew of this place
Uo not know o river,.

derula'sikop is wihere ..usgau the fuiher of
vginboko of limakau had his sbodee It wus a very large
village. afier the cveath of mmakau wotsepe, the tribe
of wimakeu was attacked by the Matchele of soselekatsey
The Jdstebele destroyed Mmaksu's villagee The uakgetla
trekked to Vmnankopane at wWmapela’serhe éhief of the
Sakgatles wae then damboko.

The cathanuga vliei 1is where the young wen
of wmacau once took the cattle f'rom their enemles

by forcee. They had been tsken aviay by the young

aen of sogetlha. The young men of Jdogetlha had come

v
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to take the cattle of the Mmakau tribe by force from
the cattlepostse.

At the grave of‘ﬁmakau at .arula, when the
Bakgatla were in need of rain, they went there to
ask for it at the time they were at Tlhstlhane of
Raumadi. This statement 1s mude by RKashalu lkiatshila
whose totem 1s sn ox and who is of the .imakau t.ibe
who lives ut Ujlokong (De Hoop) todaye

The hare and the guinea-fowl were not eaten,
if & person ate them, he constantly changed his
place of abode.

The acacia tree (mosetlha) was not used as
fuels If you used it as fircwood and warmed yourself
at its fire the cattle of your family wlll calve male
calves only. If a cow was sterile, its ears were cut
off 80 that it may calve.

The medlasr tree and the kruisbessle were not
used as fuel hecause they protected the village.

Kaffir corn they say, came into existence
through a woaane “his woman's chiid fell ill. ohe
did not know what medicine to give it.vhe went
outside ana cut souwe grss snd rubbed it of on to
a mat which 18 placed under a grinding stone. After
grinding that, she cooked it and gave the child.

Phe child got cureds. The people said 1t is kaffir
corn it is giving birth. According to Uotho belief,
that 1s how kaffir corn came into existencesNobody
knows the name of this originator.

If rain fell with hail, people did not go
to the landse They saild if a person went fto the
lands,the hail would cowe back sgzine. On that day
a woman would not even transport earth.Even now that
lsw s8till exists among the Bakgatla of .makau at
Matshila'Be
YGH .
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Accoruing to the belief of the ancient people,
it 1s 8 1d that 4ll the black pecople coue from Lowa.
That is where all the black rauces originated, fron,
That is whut Ilanabeng .iohlube 8tates as well as
the old men of ifatlha, one who 1s 0ld man Lolomon
Fawa who died at etlhakeng (Kliprivier). wmaphatsana
of ilatshila also says so, she is still ulive, ghe says
they heard this from their grest grundpsrents, soumeof
them being Sengalo and Bohosle They say that it is
a flat atone , at the centre of it there is a dcep
pool of water. They say that there ig a person in
this deep pool whose neme is Matsieng. They say
that the spoor of his movement is Btill tuere,when
he took tue people out of the pool. The gpoors of
the people and animals coming out of it are vigible
on the flat rock. atsieng's spoor is visible when
he took the people out and when he went beck into
the pool of Lowe. They say that this deep pool is
in the middle of u flat rock and it is fearful.

'he oldjgéople gay that even now, he is still
alive in that hole of water, That is the story of
the origin of wman sccording to our great pgrest
grand parentge They say that some of the animals
remained in the pool. That deep pool is in the
neighbourhood of Motshudi.

It is said thet a baboon was un old woaan
who wag starving . She went to & rock and made fire
there, When it had become c¢inaers, she sat on it
and slided saying, rii-prii-rii, 1 cen feign s buboon;
rii rii, I can feign a baboon, she grew o taill snd
hair and 'ditlateswa(,?) and livid on the wountain
and even today she 1 ves on the wmountain. This story
vas told by Madi Nuwa one of the old women of fatlha's
tribe whose totem is a duiker who died st Lebotlwane

and he stateuent was confirmed by lnauotimedi and

ﬁlGM »
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Makaksaba, 0ld wowmen of the tribe of Hawa of Mfatlha.
They say that it vas in the morning wh=n the person
feigned a babuon. They also testified that all black
peovple came from Lowee

According to the custon of the ancicnts, all
fires were extinguished in the whole village when the
woman entered it who waes to beget the chief at :ifatlha's,
and even among the Tswana tribes the ssae thing was
done ., Fire was kindled at the chief's kraal and the
whole tribe went to fetch it there. Sotho law
prohibits a fire to be kindled at the entrance
because 1t is where the nedicines of the village
are buried . If it is kilndled there it may undo the
foundation of their village. The 'morectlva'
(kruisbesgsie), 'morila' (species of wild plun tree)
and 'mmilo'(medlar tree) are not firewood snd uay
not be put on the heapthe The 'woretlwa' snd the
'1milo' are used with the medicinal charms of the
villages, they can destroy tioe villages if fire 1is
dade with them for people to warm themselvese.

According to votho customyif & witchdooctor
doctors & peruon with medicinal charas against
witcheraft, he should not carry out his doctoring
at the fire,A person can Juet take a firebrend to
£0 and kindle fire but that must not be at night.
Nt nigint he may destroy the village and sgsin
accoruing to the custom of our ancient people, a
firebrand is not l1lifted in the night time, if you
1ift it up, you have undone the enclos¥e of your
family.

According to the custom of ths ancient times,
the boys did not etay at home in the enclosure with
the vonen, they lived ith the men at the plsce of

meeting. The boys rest on thelr kneczs when sitting.

wGHM .
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The women come to the men's place of mceciing only

209

to feteh fire,

According to the £guatla custom of the
siddkau people, they say that when suoke is blown
by tne wind towards you, it means that your uncle
{(naternal) loves you. According to the people of
wfatlha of xailla, it mesns thut your paternal

uncles hate youe.

oend. a8 209
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