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The ancestiors testify that th.ir great vod lives 11 the

mountains of .atlalsg - !otlisl - g - !srena. This stateient is
fully testifled by Hanabeng Motlhabune, an old woaun of' the
afetlha tribe resident at Lebotlwune. she it onc of thosc 0
say that all tue pusolhio tribes came from the .ock of :alsieugs
she Buys that the ‘Uou who knew gll thin_s is ligwale-kgolo who
lives in the .atlala :mountains. +hen famlne comnes or a

plague or the birth of girls caly, they received s i€ssa.e€

fron Ngwale - kgolo the Mighty. Ngwale - Kizolo did not :nake

8 sound when he informed the people conething he did not even
inform the whole tribe, The tribe had a certsin person called
Amantshiane or o male person called Rantshie. The feuale
person in Mfatlhu's tribe was cslled Mmantshie. wmantshie
lived in the veld., vonetimes the people knew where she

lived. She would disappesr for three days aua the people
would not know her wherabouts durling that tiae, +hen she
returned they say she used to gsay on her arrival, Y.uebeles,

I have comne", A mat was theu spreuaa ont for her and she

would sit down and the people useda to sin their songs for her,

They say that .caantshile useu L0 scolu the piople when
she arriveu uat tiw villape, sh. scolued even all the .en.
~he people kept quiet anu listened to what shc had to suy.

Un the day of her arrival, the old woaen did not eat
warm porridge, they ate cold porridge cookcd by young wonlcil,
They say that .imantshie would then say to them, "i‘hi. year is
the year when boys will be born or she would s.y the skin for
carrying infunts will bresk. When she says the skin for boys
this year, 1t meant that a lot of boys would be born but . hen
Jmegntshie sald that the skin for carrying infants will enap,

it ieant that the children wonld die in great numbers that

yeara
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After she sald thls, she vanishied again for tlrce dayse
On her return she would tell thew thuat an alarm has b:=en
given at Matlala that fever has bro<en out aud the chief should
take the horn of a burrweed anc sounu il anu the fever will
stop.

when the Wfutlhe Ndebele tribe was at Jdafatse, it was
attacked by iaslaris fever wiiich causcd the geath of threce men.
Chief Motshela blew the horn and the fever quickly ended anong

the tribe, It was on instructions fro:a lmantshie,

when a year of femine was approaching, ..mantshie used to
infora the tribe and when locust was to co.e Hdmantshie used
to inform the people, Jmantshie wore beuds sud skins of the
black and white civet cats, wvhen she had eaten porridge,
it was never noticed thut she had had gouething to eat. she
was sble to place a mat properly on the floor any one could
find it spread out neatly.

The ancestors say that .mantshie was infor ied sbout Lhoue
things by Ngwale -~kgolo who is in the datlala nountains.

Even to this day, they say that he still exists in
those mountains but nobody has ever secu hime 11 the people
get iuforamation froa cmantshie anu other gods of the spirit
of the votuo tribese

It is saia that 1t a person was muntshie, his child
also, when he hau grown up was also made to bc smantshic,

The U1ld wonen say that this same woman did miracles.

The people Gid not know who had taught her these miraclesy
when she had vanished for three days nobody could see or meet
here.

The ancestors had vsotho godse At Mfatlha's there were
gods of divinations, the people of the village being themselves
the makers of the deniysods which were called demigods of horsec.
The spirit that entered them was suid to be the uevile. These
gods were dressed in the skins of civet cets und bladse The
namcs of the gods of the .ifatlha ..d.bele when the; were at.
Hdmemathule were Mmasetswa-moteenyg and .inanslotonge
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+hen they ate porridgc, they ate it only unager the crust

leaving the orust on top alone, when @ perion who was

hungry cu.e an@ touk s bowl to eat, he only founu the cruste

These ogealgods went into the flclus ano ate water
mclon wnu then covercd it properly with the wehells, .nd when g
person cai€ puc t:rico to ecat the water mclon sna found only
the shells, he Ju t knew that the gods of divinations hao
passed therc.

If these gods hadu killed an aninsl end thereafter they
mét a nan, they ould say to hia, "Thc bones are over there
in the rivep®, +hen he goes thereyhe will find & dead
aninsgl covered with the branches of a tree. At .imamathule
another goduess known as “‘mamalotong met a m@man whose tribal
totem was horse. Ohe said to hin, “Yhere arc bones on that
hill%, This foollsh nun belittled this message and decided
not tuo go theres

After threc days thiis wun vhose tribsl totem was a
horse suld, "Let me go and sce the boncs of which ‘mamulotong
spoke to ve", when he got there he Toindg the carcuss
alr€ady decoaposcd so uch 80 that he was afrald of cpeuring
about it to othur meun.

If thes. yous found a _creon in his field, they buat
hin with the switeh of t ¢« "anoretlwa” bush unu drove ula
home while they rcmained bchind esting.

The ancestors say that when s person ls dead his splrit
goes not go away for good, it is capsble of revisiting another
person. It 1s said that the sgpirits of the ancestors ygo to
the abyue of .4adl -~ matle. They say that it is the abyss
out of which cane the uatebele, bwazis or “ulus and the
(.lanangana?).

It 1s said thet when an adult or o child ules he is
called by the spirits of the ancestors, one's great
grandfatuers. ‘he Basotho uid not say, "dod help you,"

they said the gou of your preal randfathers nhelp yon to

grow and prosper or they esid tu. ou of sour fathers help youe
viGM
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There 18 a country or a place which the dasotho saia it
was where the gods lived, like th. river okoloes - unce upon
a time, the Hdebele boys of Mfatlha while they were herding
cattle with the Lrand child of wmalebodl they heurd peosle
talking in the river anu wastilng st thc sade tlue. vWhen
they wenut down to the river, they found nobody washing Lherc.
The boys .ere wstonlieghed anu when they got houe, they related
whut they hud heard in the river to the ien. The .en
answered them and saild, '"Yes, those were tue zods of ..okolo
who were washing". If a person who 1s alive sces onc of
the gods with his own eyes, accordin; to Sotho custom it means
that there is one who 18 dead and this one hud coae to fetch
him,

Long long ago, the Bakgalaka tribe lived near Madi-Yatlec.
when they saw this abyss, they went Lo sleep near it sna they
heard a beast bellowing, a gout bleatiag and a person whistlinge.

The Bakgalaka said to each other, "lLet us go into this
pit anu fetch these peoples' cattle. h. Bukgalaka ent.red
and followed the gods o .Jdadl-matle while they continued to
heat their sounds. The Bakgolaks went on until they rcaclied
the river of recus at aut-natle, shere tue, heuard a volice
saying to thea, "whuat is it that you wunt to sece", It was
the volice of a wodule Those people then began Lo fear and
decided to turn buck,. As they procceded on thelir return
Journey, they vent along tuking with them the clay pots of
gods, One would be heard saying, "I am taking this one to
give it to :ay daughter". They also took the open clay pots
from Madi-matle,

Wwhen the sun went down, the gods cuaue out of the abyss
and called out to the Bakgaleka saying, "That clay pot of
the child, sce to it that you bring it back", Anotuer one
said, "That little open ves.el of ths chlild, sce that you
bring it back",.  The Bakguluka howver, went away with them
all to their ho..e, As Lhe Bukgulaka were then livin_ near
«outtbyane, all the people who hud entoered adl-matle oied»
nven today the people of lounbyusna suy that thc bones of ithose
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people are still visible on the. mount.ins of adi-latle.
Uther people still go to uaui-mutlg even to Luis agaye 4 too
auringl1925 , went uc far as there anu saw that pit wulceh the.
people say tLhe jous o into it.

+his plt froa which the . atebele owazls or sulus apono
and the anangans ceue out, has a law which is in force there.
If a person wants to go in therc, he picks up a stone and
throws it in there and he sauys, "Gods, go there', iie then
begine to e¢nter, he will walk insicue carrying e laap, but on
going out, he dare not take a clay pot from this pit, if he
takes a clay pot from there, the pgods will be angry and scnd
him sickness from which sfter being 1i1l, he succuuabse.

The boys of Modubyane, of the faumilics of Seemise,
£40tlhabane and «alefo, wnile herding cattle once said, "Let
us go to Judi-matle", Then they sent 01e o. Lhem to o hoase
to steal a laap. It was on the day of rest una people had
gone to church, Then they entered gulnatle very early in
the orning,. They travelled in t.1s sbys:, their intentlon
being to sece dadl~-uulle and the [vas who live tuere. while
they were walkiog uwlong in Lhe plt, they heard a whistle
ahead ot thein,. They say that they saw holloved out wouuen
blocks for stuaping ,rain and frosh cow dung. This story
was told by a young .an who nearly died becsuse hc. had gone
into Madi-matle, his statement wes confirmed by his grendfuther
Isaak Seemise who lives ut Bloubank.

vhen these boys were returning houe, they csume near to
where the river of reeds wuSe There they felt a hot breeze
and then they said, "Let us turn back". The oll iu tueir
lamp was almost exhausted. & they were going back, the rain
behind them was just ceasinge They founu that thelr track was
no longer visible. They were astonisheds., It had rained and
their foot prints were obliterated. ag they approusched the
entrance, they found sone ashes anu taey threw them over tieir
bod ieBe But when they got outsid:, Lhey -ound the ashes no
longer there over their boules. ‘'fhey ware vesry uuch
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astonished. Now these young men becuie very 111 and somne of
them died, “he 0la men advised them that they houlu nev.r o
to cause trouble agaln at ..adi-.utles

A certaln aun of the duakuu tribe at Tlhatlhane guve
his relatives orders fthat whcn he was dead they should
slaughter his bluck ox g0 that they should wrap him with its
skin before putting him in a European wooden coffin, He did
not like to be wrapped in cloth, he sald, "I want to be
burried according to our custom', le told the people that
if he 1s not wrapped in the skin of hie black ox, he will
revisit them and give them a lot of troubles Then when he
diled, they wrapped him in the skin of his ox, saying that
a wish of'a deceased person is never ignored', if we act
contrary to uis wish he will not rest in pocace.

A certain man of the Modikele-a-daboya section was very
rich at a place near Tsidltsane. He died. Toduay that wan
is not aslcepe. Vhen the people pass there, they see him
sitting under the 'morula' tree, dresscd in his clothes, a
gray suit,

The people say it 1u because he was very rich, and he
was broughit buck by uis riches. ilis children are still alive
even today, they arc efraia of pussing the spot where thelr
father dieaq,

The Bssotho say a person can secnd sickness to another
one by means of witchcraft., He is capable of muking something
to walk, A certain man whose tribal totem is a porcupine,
wvhen the fifatlha Ndebele tribe was at Tsiditsane during the
chieftainship of Mofahela to.whom the chieftainshlp was
handed over by Malebodi, was once chased round by e snake the
whole day. He broke through hedges and bushes and ran hone.
He hsa gone to cut down woouen posts in the Junyle foresnt,
This man of the Modimoles was chased by e cnake, it was in fact
not a reul enake, it was a snake of witchcraft, sent to hia by
a wizarde when it chased him he ran home to where the aen

of Mailu werec, They killed it and then cslled a witchdoctor

vhose nane was iakelepe. He threw hils Jdivining bones and
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sald, "This is a enake of witchcraft. They wade fire and
roasted it, it burned to ashes, Yhey toon the a.hee gnd
threw them away, scattering it so that the ownepr of the snake

should be unable 10 coune snu put life into 1t againe

Anotner uoctor of the lodige feanily living at Tsicditsane
says that he 1g able to make such a snake, He 15 a man of the
Mfatlha Ndebele tribe rcaident at Lebotlwane. Thiz witchdoctor
says thut they take the head of a snske . hich they have killed,
they put a pumpkin seed which 1s blossoaing in the head of
the snake so as to blossom in it, when 1t 1s ripe, they take
the pumpkin seed und the head of the snuke and frind them on a
grinding stone mixing this with mnedicines and the fat of this
enake. They then cut a little string and shaped it and mude a
head siwmilur to thst of s snake. They say that when you
thrown this little string down it will move and go to where
you are sending it, Its owner eces that it is @ string but
others sece 1t to be @ snake.

A certaln man who is a Shangaan,ls also a witchdoctor
and lives at Lebotlwune. He one showed «qe the head of a
cobra and s8uald Lhat when they send a snske to a person, they
use tuls very ‘heade

This men of the Moulse family once frightened the ..fatlha
Ndebcle men with his l1ittle string, It had turned into s
snake, then the men dispersed from g pot of beer, he junped
up and hit the snske, he then took it and saild he was throwing
it away but vhen he went round a house, he took 1t and put
it in his pocket,

Another doctor of the :fatlha Ndebeles once astonished
people at Lebotlwane, A certain man had murdered his wife and
the police from varmbaths were unable to arrest him. They
could not see him although they saw his track in the lunds.

For a wcek they were there but unable to find hiu.. he men
then caulled this witch doctor und he cuused a mist all over

Lebotlwane and they caught hiua, This witchuoctor toouk out a
WGM
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beetle from this man'e Jjacket snd a stick of matches out of
his shirt.

It is saild that this beetle informed him if the 1en were
nears

It 18 @uld that a wizard is able to fly by .eans
of lightning. The ola wowmen guy that he joes into the skin ot
8 beast, it 1o suaiu thet the wizard rirst gues to the river
and when he pgets there he draws grecen and red lines on his
boay, the skin of a beast lying near him. He then draws
water with his skin, holuing at the game time an axe and a
hammer, he then goes into the skine

Buring ull this time, the wife 48 holding a winnowing
fan, she is winnowing so that the husband should be able to
fly upwards. The man it is said, will then fly end go to
strike a person or a head of cattle, wthen the man his
killed a person with lightning he goea back to the river to
wagh his body. “The Basotho say that when a person has struck
another with lightning, and you run to the river, you will
find him s8till :ashing and having _one out of the skine

The Bagsotho iupy that the wiliuards with thelr knowleage,
vhen they have bewitchéw a person, they are able to raise
him froum tue deade when he has ariscd, his tongue is cut
offe wouwe wizards du not cut of his tongue,they give them
the ir wedicines to drink and convert hla into another person
who 1s unable to speak to the ordinary peoples The Basotho
say he has been turned to (mekonkonyane) (onc who has been
made to be a servant of a wizard to weed his lands for him
or to do other menisl duties).

It is sald that the 'makonkonyane' are not given
porridge to eat, they ere fed with bran from kaffir eorn and
erusts from the sides and bottom of a porridge pot, It 1s
said that in olden timee the 'makonkonyane' were put into skin
sucks which contained kaffir corn, sovwetiues they hia them in

properly covered gruss basSkets.
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It is saild that the 'mukonkonysne' were the servantas of
the wizards,. At night when people are asleep, the wizard
opens for them, lets them out und sende them to his lanug to
remove the weeds. The 01d woaen say thut wien you thought
that you werc nursing s sick person sone day, he would be taken
savay by the wisarus snu youu reassined nursing a baboon thinking
that it was the sick perusone

soae people say that the wizards exhume them frow the
graves by calling them out by ti.eir nsuese. It is said. that
all the wizards go there together ana the fir t one passes
near the grave and says, "It is I who killed you", the second
one also pausses in the same way. But they say, when the real
person who killed him comes to pass, the dead person rose from
the grave and they then went away with hila to go and convert

him into a 'makonkonysane'.
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