0TS Uil pgame AS2/M4 . b
Eﬂj}é E’E‘/(yafé« ) @\,W,«ﬂye l%wmd/iﬁ j Si,

The Bakgatlas are a tribe which consiats of four ssctions. ,[4
There ars ths Bakgatla of Mosetlhe, the senior section, the é
Bakgatla of Kgafela, the Bakgatla of !'mekau~a~Modisa the younger
brother of Kgefele, the Bakgstles of Motshe the younger brother of
¥makau,

Al) these sections come from Yosetlhe. The mother of the
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ssctions we have entioped is one woman called Ditssmai-a«~imusi.
The chief of these eesctions are elso four, the fifth is JSekuikuni,
ons that cried in ths stonach, of Hakau, There is Mosetlhe,
Kgefele, Ymaksu and Motsha.

Iin the beginning, they lived at Jotslong (Merula Kop) where
the Bekgatle some from. in course of tims theére aross mias-
understanding over the chieftainship., Many people followed
Kgafele though the chieftainship was that of Mosstlhe, Then there
arose many sectiosns afterwards although at the beginning they
were only two, the Mosetlhe, the Kgafele, Their younger brothers
2130 began to form their own chleftainship, When Kgafele noticed
this trouble, he got afrald of his elder brother Mosstlhe and then
broke sway with a very large section of the iribe,

Although Mosetlhe waa grieved by this breaking up of the
chieftainship, he was particulerly hurt by Kgafela who had taken
away 8 large section of the tridbe, He went to Mabyanatsiri with 1
Kgefela begat Massllane~a~Tehsle, Magelilane bagat Pilane-a~Matshe
and the younger brother of rilane was Kgotlameaswe. They lived at
Mabyanatsiri until those chiefs came in their order and until
Pilane became chief., Kgotlamaswe beran to give Pilane his elder
brother trouble, Pilans left in an angry mood and went to the
Matebsle at Modipene and there Lake-a-lMassbe said to Pilanes "I
eannot accept you under me since you are a chief, the best I ean
do iz to give you some of the tribesmen to pay tribute to you;
and I will keep you for only four years, at the end of whioh
time I will return you",
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After the expiration of tre four years Laka-a-Mssebe returned
him, having given him a lot »f cattle and flocks of sheep, On the
way, it was then that he sang his preises, well knowing that he
would not kill his younger brother Lgotlameswe, lere are his
preise songs: “Ks Pllene c.secevacsseosTau ya Mafirid Although
he had told laxa that they would not kill Kgotlasmaswe, yet they
killed great numbers of people who were with him, but he himself
escaped with others, who were ealled the Baskgatla of Mmanasms on
agoont of the red and white colo ured calf wh:oh they tied up
in the eattle kraal so that after their escape, it mey remsin
bellowing to cause Pilane's followera to think that they were
still there.

From there they left Mabyanatairi and they found a chief
of the Bafurutshe hy the nam of Jwalle on the mountains which
are t-day called "Pilansberg”, that is to aay, the mesuntains of
Pilane, He 4rove that man away who lived in sn opening betwsen
twoz hills, known today as “saulspoort® that is to asy Jwailespoom
the opening of Swaile, They lived there and in the end Kgamanyane
the son of Pilane from whom the mounteins derived their name,
became ghief, There the Europesns degan to troudble them, They
commenced by ent.ocing him with bags of meal.e msal and later told
him to give them boys and girls to become labourers, Then on
eccount of there deing no understanding, they began to ssasps give
him troudble., Xgamanyene hegen to ¢scaps from Paul iruger who was
their Commandant, as he caused them trouble by lnspanning them
like cattle,

He ax woent away with very many of them ¢o Bschuanaland where
he came scross Jechele-a-Mokwena, Le went to him and asked him
to give him & place of shelter, He then gave him a place of shelt
at Tshwenetshwene, They ploughed thére year by yesr and when
Setshele noticed that they ware getting a good harvest, he said
to Kgamanyane itixmxt: "You must pay tribute ‘to me", As Kgamanyan
414 not want to pay tribute to anpther shief while he himself
was a shief, hs trekked to Moschudi where they now are.

There Kgsmenyene begat Lentawe the chief of the Bakgatla. During
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Lentswe's rule, there were wars wh.ocb took place bstweem them and
the Zuropesns, 1t was during the time when the Dakgatla “phsbethe
were under the chieftainship of Xamono the youuger brother of
Lentawe., The Bukgatle ospliured many oattle during that war, The
are thoss wino still call themsslves the Dakgatla of kgafels.
Cowitship and Marriaege in tie olden times

Lart A

In the olden times many customs were practised which are
prohibited today by religion, That is to say, the laws of the
churcshes forbld these many customs. Thare was & sustom in a fami)
of parents taking care where their ghildren marry, or where they
are married, A child was not allowsd to fulfil his wisgh ¢t~ go an(
narsy outside the family that was not of bis poople, Af 1t were
a girl, she waas not allowed to get merried to one whom her parent:
4id not agres gpon themselves, In this mannor, thoa narenta mainty
ed the cusiom of deciding whom their children must marry or to wh
they must b8 married,

if there wss 8 young man in the homs, “he parsnts were very
vigilant in find & girl who night be atirsstive ir the young
wan's family. if she could 20t b2 found , they waited for one
wiio waa yot to be born, Jometimes they €told & woman of their
Tamily who wea 5Still in a pregnant state, thet 1f she gove birth
to a girli, that girl would be married by their ehild,

duat they sa.id was atriotly observed,

That was what heppened, this boy, whether he liked or not,
by order of his parents, had to swalt the ascomplisiment of the
decision they had como to., And irf while the boyhs parents were
waiting, things wont thex wsy they had wished, and a girl
happensd to be dborn, sha would be allowsd to grow until she becam
of age, During all that time the parerts of the doy and thoss f
the girl will have eome toc an sgrewwent, TSventaally, the time
would come for the girl %o be asked fop, The effair would now
becoms & public one, People wilil be picked out from the boy's
femily., %hée choice wes not meds at rendom. The people plcked o
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would be those whose dQuty it was to underiaks wuet tihey would be t
They would then bs sent to ask the wife ts come to hLer new home,
the same woman whose marri&gs was srranged before she wes dorn.
In this family one of his purtensl uncles and hic slder broti
if alresdy married, will be picked out. He is to b8 accompanied Yy
his wife, The partenal uncle is e.iso %o taxe his wife siong with
him, On their arrival, after grestings and sitting down, the matt
is introduced by tue boy'’s paternal aunt to the girl's mother by
ssying, “So snd so's mothar, we are here in guest of a c¢alabash
of water," Now, the girl's mother gets up and .f shes likes,
calls the girl's fatuer and tells him the matters for which & the
parents of the boy have come,
In thet cags, they aiso ean cail their relativus to come
and listsen togetner with them, more especielly the maternal uncles
of the girl, who if they are far away, 0ould bLs repreasentsd hy
her paterral uncles, Now, sfter heving isard the news, they will
reply as they think f£it, If they like they will say "Tho woman is
yours we have &ucided upon her®. Now the people who hmve been een
by the boy's parents return home, Afier a little while, this
giving away of the women having been done, a feast ias mads at
the home of the girl, end the fcod at this femast iz beer, porridge
and meat of either @ goat or a sheep, Now the boy's party, the
same psople who agked for the woman and X others who might Join
vhem are invited to come and sat the food, Iin 3etswana when xafsm
reference is made to this food, it is sald the boy's party is
going to eat mmoto at the gkk girl's bome or at the howe of the
people-in-law. They will lesve to go to feast at their people-
in-law's place on the sppointed day; they will mave s very nice
time in the company of the boy himself if he is nearby., Those
who drink beer will have 8 lot to drink and thoss who 4o not drink
2180 will hawe mets laid out in the hut for them as well as as
ox skin or goat skin mats and thosse who drink nave also their
gkin mats and mats laid out for them in anether hut, At the
commencement things go quietly dut in the end when the food has
had its effect on the:, they begin to sing songs and to get away

from the mate singing.

Digitised by the Department of Library Services in support of open access to information, University of Pretoria, 2018.



171

K32 [14 J

At this time, the giri and the boy hLave been given time to
oonverse with each other in their hut, The people of the olden
times ussd tb Duild quite & anaker of % huts, Tasn about dusk the
son=in-law and bis psrty returned home,

A 1ittle later aguin, after their return from their people-in
law, they have also got to prepsre s fesst & o that the girl's
people ahould also come to ses the hose., Hut they 4c not coms
with the girl, They leave her at home, They enjoy themeselves
in the seme way &s they dit when they were at the girl's home. Ni
mats have been spreed out for them, mats which are betier than th
se that were produceé at the home of the girl heesuse in their eas
they &re trying to give & fawvpurable impression. w»hsn the food
is finished thoy also return home in the afterancon. The food
of this particular feast is called by some "mmoto" and by others
mabona=lapa (inspection cf the home), From that time, the girl
is under all circumstances given over to the boy's parents. It is
the boy now who will begin to betroth uer,

The eustom »f betrothing was kept in many different ways
seeing that people are not like toeth which have the saue length,
They are not of equal standing, They differed according to their
status, Those who ca:iled themsslves the cream of the people,
gave their child an iron ring, This ring is mede of bdrass, It waei
wade by men by means of & mould, it .s wmelted in a large pot and
i% 48 then poured into the mould while it is liquid., uhen it has
thickened, it is then ta<en out. 1t comes out now being a fine
roind irosn, 1t was worn round ths neckk and you would find it
shining brillisntly.

It has alsp to be taken by the psopls who went to ask marriage
from their home-ip-law, When it was bought for the Lirst time
with money, when its makers werex diminishing among the Batswena,
its pries was one pound, A young man whose young girl 4id not
wear it was of no dignity.

Others posseseed garments of wild animal skine, The young
men must prove to his father that he is a man dy going out tc hunt
with his dogs, his assegai and stick, It is known that there he
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wiil meat with & leppard, a jeckal and other heautifil looking
wild enimals, such as the leopwrd, wild cat and + As
knows that thelr skxins are g:08 Tor making sking, he must Lixam try
to0 suow hig prowess in deed by killing & lot of them in order to
eome and meke a coloured dlanket for his girl, Sometimes he will
manage to kill some of them and with trem he wi:1l be able to get ¢
blanket known as “matlisliwe®,

After thls then the peopls~in~law kncw thet the son~inelaw
it & man of michty deedz and they degin to treat their ehnild
dirfrontly from the otheres.

£art 2.

4ltbougt. on many ocasions the people of the young men's fathe
§o to the home of the peoprla=~in-law, the girl ls not ons who will
lixe to f£iné herself frequenting them or wighing to speck to them
or laughing with them aven the young men himsslf, On many otcaslo
whan she sfes Tttem, she goes out of the daok antrancs to the home
of So and So., R s0 dolng, they sunsider her a porlits narson .
The custom of the olden days was that there wers people mho merrie
more than one wife. Iif & man was liked by some members of his
family, he eo.uld still be glven a young girl to marry acd he could
4o all the necessary th.ngs for her just 1ike any unmarried young
man,

After this gift of the blanket (matlisiwn), comes tuc time fo
the young man to marry, The same people who had gone o ask for
tho woman go to the homewinelew to informa the parends of the girl.
that the young man wisheas to marry, Jometimes they come theres to
£ind that phe is a person who is stiil termsd "ngwsle™ (a girl
who has reuached the stage of entering into the initietlion rites),
that is to a8y, one who has not startsd to go to the cersmony for
girls at the sge of pubsrty, 1in that case they will bc.natiriad
that she 18 x &k stil)l & “gngwale¥, so0 thet the young men's party
should not de surprised in the futura if her age group wents her
for the ceremony. after this the question of “bogedi® is introduot
that is, they state what they want for their obild, They may
demand s lot but the young man must state what he has.
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They then go home to relate the qucstionKof /bogadi“. After

discussing toe watter, tney inform the parents-in-law when the
"bogadi®, will be brought. 4if it is to ocome the next day, fires
are kept burning the whole night at tho home of the girl., The gir
is also thare, placed on a wooden seat, well dressed in the blanke
which wao brought as a gift ("Matlisiwa"™), ahe is being praised
by % her parents end her aunts and grandmother in the following
words:

Je riae-rislo 41 tsws msrojsna,

Di tewa khunwana éi mabele a thata,
At sunrise, the “"bogadi™ cettle from the young men's home arrive,
daxg being driven by well-devdoloped young men, As they enter
the gote of the krasl the women throw dust on them until they are
foroed back, they wave pisces of sasckings and the cattls ran ss
fast as they can, The boy who drives them runs until he spits a
clod of blood., Later the men at the kpgotla ssy "“.et them coms in"
Now they are deing inapected whiie they are standing at the Kgotla
Those whok drova them have already deen invited to the "1lapa®,
Thox girl's grancmothers and the wives of his 6lder brother have
got bold of her and given her the sticks of those who drove the
cattle and the blanket of her fatherein~lax who is all the time
with them to teaeh her that she is today one of their family.

Before or after tho bogadi there is food which 1s prepared
known as “digsetlws~-ks-mstahe-a-diponas-weno®, £ At this feast, the
people of the young man's parents sre invited to come and see the
girl's teeth, end the people of the girl's parents to ¢ome and sse
the young man's teeth, That 1s to say thay may now talk to each
other and lsugh with oach other freely., Those whs hsve not had a
good opportunity of seeing the girl, see her and those who have
not had a good opportunity of seeing the young man, see him, They
ses their teeth also when they speak,

On the wedd.ng day, there is not much work, Pood 1s eooked
at the home of the young man as well as at the girl's home. Now
the family of the young men go to the girl's home to eat the

food prepared for the visit (41Jo tsa morallo),
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There they spend only one day feasting, and on the following day
they go to the young man's home to eat the food preparsed for this
particular visit (morallo), There they may even spend three days,
When they go out of the "lapa™ of the gixXX girl's parents to go
to that of the young man, the gir)l gets up and stands on her feet
in her parents' home, in readiness to leave with her witnesses or
her guards, Wwhen she is about to go out, she stops and refusea
to proceed, There then they will begin to give her presents, 6.g,
wristlets, arm or leg wires rings and beautiful blankets as sho
gooes out of the front yard, But if she atops and refuses to walk,
lot of presents are given,

Now when they have finished all the food of the “marallo"
feast other fo0d 18 cooked and this is called "lefiaso®, at the
young man's parents-in-law and also st the young man's home, The
"lefiso" is esaten at the young man's home firs$., After that they
go to eat it at the home of the girl,

During the meals of the “lefiso®, porridge and meat of the lu
ig put in the bowl of clay and given to thelr owners. When thay
have finished the parents of the young man or those who have come
to taks the wife to her new home will in the evening epeak to the
parents of the girl asking that the girl should go hnme, Then
she leaves with bar witnesses to go to the young man's home, The
next morning when the witnessus gat up, they return home, Jshe
is now ealled "ngwetsi® (daughter<in-law), she has been given the
law of womanhood =&nd everything is ended,

Death and Buriel.

There are many customs today, which are practised in
conneaction with attending the dead, Ascording to the sustom of
the pressnt day, there is Christisnity end civilisation which are
good and which our grandfathers 4id not know.

In the olden times when a person died attendance to the
person was mostly the duty of men. When the women heard thst one
of the number was dead, they got afraid of ereating a noise of
weeping, owing to their respect of the law of the menfolk, and for
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feer of frightening their children, The men would send others
to awaken those who ought to know about the desath of that
particular person and sbout burying him, because burisl took plece
in the night time even, if death would have dbeen known in the
daytime, 1n the dead of night, the men begin to dig a grave ( a
round hole) on the stoep of the house or in the basgk yard or in
the cattle kranl, 3ilently they take the corpse and tie up the
feet with a cord, bent down together with the folded arms and they
plagce him in a sitting position in the grave, If it is & child
they got a pot for it in which it sould £it in and they place it
also in a sitting position, From that time they wake the women
gp if it is on the stoep or in the houas, they will smoothen the
floor and smesar it with dung in the night bdefore anybody gets up.

In the morning when the people get un the eéhildren elsn mk
esk "wWhere 1s o0 and Jo"? The answer ig "He was taken away by
& hysna during the night", KNow a beast is slaughtered at the dead
man's krasl or anywhere at the home of his people. This is the
"mogoge" beast (ons slaughtered for a dead man), Tha wife of the
deceastd makesa porridge for the members of the deceased's family
8o that they may come and despair of him or know that he has gone
g Lfor good. The porridge iz not one that ia made scur, it is
fresh porridge. Meat is not salted., If possible, beer is made
t~ make the people to forget “he grief, Now the position is guite
differsnt, Theres is today, a cemetry, In the olden times, any-

where and everywhere, whers posasible was a grave,
Ti a ape,

Bafore the whole Jjod, people muat be cereful of what they are
doing besause that job more than anything else, wos in the hands
of the owners of the village, IMen po out in the early morning
to inspect a locality where the wvillage should be bduilt., On their
return the owner of the village gets & witeh doctor which ahould
go to lay out the village before anything is touched. The
following day, ths witch dootor and the owner of the village namely
the chief, men, wives and all thair children leave ths village
in which they leave to go and be established together with their
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village, It will be a great task, thoss concerned following each
other holding adzes, it is the doctor's orders, The children
of each “lapa™ stend in the order of their birth, omitting thosd
who are desd. A man holds an axe and chops while the doctor is
treating him with medicines. The woman tekes an adge and chops
a stubble, the dootor treests her with medicines, The first dorn
ehild taokes hold of an edze and afterwards hands it to his younger
brother whilst they are baing dmes doctored r.ght up to the end.
If ths first dorn ochild is sbssnt, being sway on & visit or at
work, his bowl is doctored.

The following morning the men and womén take axes and adsea tt
olean up where eash of them will have his house,

If they removed thsir place of abode to go to m distant place,
all this work was done by them coming from their esmping places.
Bat if they move to a near place, they sccomplish this work
coming from their village, This having bsen done, the village is
estadblished, They ¢an now dulld their huts asx they 1ike but
before entering it, they bvegin by bBuilding krasls for their herds
end flocks,

Birth.,

There are not many who observe the birth custom as it should
be & good number howsever still follow the ancient custom although
it eppears thet they heve diverted from it owing to the fact that
people, not being teeth, sre not egqual,

Some have self control, that is they heve not smmx many of the:
relatives who are alive, 3But thosé who have relatives would do
as the people of the olden times 4id if they had that knowledge an
love.

In the olden times if 2 woman gave birth to a ¢hild, in the
dey time or in the night, some timé would be allowed to lapse or
the people would wait for sanres and then the relatives present
would send a mesenger to inform other relatives. Then ell of
them would come individuslly to offer their greetings and to
hear about the child whether it is & male or female, If it is a
boy they say: "Let him grow and mature, snd marry (bring a
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daughter-in-law into the home®), 1If it is a girl they say,
"Let her grow snd reach a marriasgesble age so that the lobola
cattle should come into the kraal®,

From that time every one knows what %o do for the cnild, One
will bring kaffir corn in & basist, the other will pledge himself
to bring uilk svery morning; some of the relatives who have no
gifts stemp keffir corn for the lyingein-woman and draw water for
her from thw river, The work of the 0ld women is to go &nd calleo
fire wood, in all this work, there is one among the women who is
perhsps the wife of her slder hrother or the wife of her paternal
uncle who haas been chosen to attend to her during her corfinement,
Her duty is to cook for her and to sse that shs is akX clean, Ther
was not much to cook, it was only hot thin porridge contained in a
wooden vessel or & clay dbowl, But the vesasl of lying~ine~wonan
must b6 used by her only., 1n front cf the houase in which she is,

a amail pole is placed, It is & long thin pole lying across the
front of the house, It is to prohibiting young wouwen and young wmen
frm entering this house; rmcantly married daughter-in-law are

also prohibited., This does not mean that othéers besgides these

are allowed. There are those who do enter individuslly.

Theseg attendants will carry on their dutiea until the child's
navel is healied, that is to say, untll it is able to go outside,
when the mother ie strong snoughk to work, Othewrs who have nobody
to attend to the , as soon as the child is born, the noxt morning
the slaughter & shsep o0 a goal for confinsment, Xven the period
of reneining in the house depends on lying in without assiastants
and the birth of the people, But even those who have no agslatance
at confinement do not reuain for nore than three months. When the
¢hild has gons out of the house, thsy leave it to look after itaelf,

The Herding and milking ofesttle,

The cuatom of erding cattle is almost one, 1t began to diffe:
among the Betswons when fencing by Buropean methods starteld, where
eattle were kspt alone in camps. In the olden days, there were
eattle posts. The cattle postas sre a long d.stance away from
home, Boys live at the cattla poats. A hut is built for them to
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live in, They are not cered for very mneh by keffir corn and mealie
being ssnt to them; no, they are left alone with the cattle with
instruetions to take proper esre of them. It was & known faot that
they wonld live on their milk. They oan live Xhxs there for many
years without returning homs. It is only their fathers who at
certain intervals pay them @& visit and go to the cattle posts %o
ingpesct the cattle.

In summer the herd boys know that there is a long time for
grasing. If they sleep in the kraal, the let them out for grazing
at a reasonable time, If the sleep out in the veld, they must
drive them to the krasl to allow ths calves to suck. On many
ocasions they asleep in the veld iIf it 1s known that they are not
cattle which go long distances or go sway for good.

In winter when they slesp in the kreal they .let them out of
the kraal early in the morning dbecause they know that the time
for grazing is short, Now, on those two ocasions when they sleep
in the kraal, they grase grom the morning, and come h-ms in the
afternoon when thesy return from drinking water., The herd boy ale
ways takes care not to mix his cattle with those of other herdboys,
aven if they are driven off $o grass, he knows thelr separate
grasing lands, so that the bull of his bome should not leave the
oattle to be out of control and so that no other bull should
introduce & diffrent dreed among his eattle., Thosesm are the
instructions given to him by the men, In dullding a cattls kraal
cares was taken to divide it into tiree sections. There is a
section ealled the kraal proper; where the e¢attle sleep. There
is a small kraal, where the large unweaned calves and littlie fat
calves are kept after being separsted from their mothers. There
is an open space; it is where the milk cows are milked in the
morning and aftern-on, The herdboy should teke oare that the
milk of the large unwesned oalf'f mother is not mixed with that
of the mother 1ittle calveas, That of the mothers of lerge
unweaned calves 1s good milk whieh ia rich, and it is the milk
that is fermentsd to make sour milk, The practice of the herdboys
is to milk the mothers of the little oalves first and those of the
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large unweaned calves afterwards. There are other cows whame
milk is not mixed with that of the little calves and that of
the large unwesned ealves; that is ths beestings (kgatsele), As
soon &g this milk comes from the cattle kraal, it is cooked and
when 4t begins to be hot a boy stirs it continuslly until it boils.
It is then taken of the fire and it is continually stirred again
antil it ¢->0l1s8 down., When it has cool down you will find that it
bas become thisk, the solour hsving ohanged into yeliow. The
boys then eat it with & their handa., The cow will give beestings
for & few x dsys dbut afterwsrds it bacomes milk, Boys can slways
arink the milk of the little ealves' mothers, It is good becauss
it 18 more of & laxative than that of the mothers of large unwesned
calves, which is thickened in a skin ssok, the skin of sn ox or
calf which is brayed by the men, They must take eare that the
whey is properly let out of the skin sack, If the boys take proper
care of the milk it bacomes & valuable diest,

3ince some of the celves a bigeer ones which 4o not live bdy

milk alone, thsy muat be lst cut of the kraal after the cattle
have gone and they wmust be bdrought dack before the cattle return
home. Among the salves, the boys plek out half-grown oxen and
make hole in the nose through whioh “they ingsert a eord. They
ride them and visit their friends.

Ihe dogtoring and care of cattle.

There are quite a number of medicines used for curing cattle,
In the olden times a cortain medieine was known which was to be
found in the veld, It was called “3lebete®, It is a dush that doe:
not grow high, it spread out like a melon and its leaves are
droad. The calves were given this medicine to drink when they
were .aick and the oattle also, The boys took care also that the m
eattle do not eat burnt grass docause they would get anthrax,
If & beast ms found to have died from anthrax, it wes buried in a
tiole together with the contents of its stomach or it was burned.
Thera were slways some people who ate the meat of eattle suffering
from this digeass, If a person ate this meat, he was not sllowed
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to enter the cattle kraal without having &sbog himself, JIf the

blood of a beast suffering from snthrax dropped on you, if you are
not luoky the digsease will get into you.

The calves have a discane of disrrhoea caused by sucking
plenty of milk from their mothers, Another way in which young oalv
contracted this disesse was by asueking from their mothers. The
herdboys took care to allow grown up calves and not the young ones
to suck. PFlnally, they took care that the cattle 4id not have
bush tisks on their teatsj they also ti0k care that the milk did
not £all on the fire decause that osused the 2maid teats to orack.

At the scattle posts, thers will be dullocks which muat be
castrated. The practice was to cagtrate them in the winter
bescause they knew that wounds healed guickly in wiater., They knew
very well that in summer the wounded parts would swell and they
would all 4die, Ia that way, they took great care of ths timeas of
the yeer, It is during thess days thet we aes these things done
with European medicines and cestrating is done with Buropezn
instruments.

tublic Meeting,

There are three kinda of meetings: Firatly, we know the
chief's public meeting with the tribe, that ia to say a gathoRing
for which a msseenger goes out to the villayes in the neighbourhood
to inform the people about it, to go to the ehisf's place to hear
what he is oslling them for. It is a public meeting.

Secondly, there is a mweding if you call s person by name,
who is nearbdy or far away. 5Sven if you do not call ths peraon
by nam, if you Just mheakd shout at him,

Thirdly, there is s meeting which I wish us to atudy. 1
believe tat most of you have seen & gathering of men at the
kgotla where the chief is sitting on his throne at the centre,

In the olden deys, when this meeting waas held, 1t was
generally known that the men would go out on & hunting expedition
or that thers would be a prayer for rain, That meeting was known
a3 the chief's mesting, when the men would go %0 & hunt or to pray
for rain,
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People of the olden days had some reasoning too. Sometimes
they saw a green Xz colour in the vicinity of the sun, a green and
red colour. They wondered as to what it was, Someone said;
Perhaps the spirits of our ancestors ere calling us, Someone
agein sei.d: Perhaps we have offended them and they now want to
ki1l us.®™ Another one would sayl Perhaps they want to spsak to
us, it is ourselves who do not know what they mean by this sign.
Such thoughts were in the pesople and on one ocecasion in the night
time they saw the moon surrounded by such a colour. There they
believed definitely that the bones in the graves want to speak to
them by the spirit. While they were still in that difficulty,
it rained heavily and rivers and river valleys wers filled. Now
they began to believe that the sun and moon had held e meeting
to pray for rain., As it was their first time to notice such a
thing, they did not believe lmplicitly until they saw the gecond
and third sign. From that time, they had great faith in the moon
and sun and leter they regarded them as their gods. During rainy
seasons, when the rain has disappearad for a time, they watch care-
fully to see a sign of rain and eventually they see it, and they
realise that it will rain again by ths intense heat of the sun,
In other o¢ountries these gigns ars still very well known.

It is for this reason that the people of the onlden daya had
so much faith in the moon and the sun as being their gods,

A8 Froups,

There is & great difference betwsen the verious tribes of
the Betawana., BEach tribe hag its custom of doing things. There
is 8 custom of installing a chiesf among the Bekwena and perhaps
their customs and those of the Bekgatla are the same, but they
cannot be the same as those of the Zulus and the Mandebele., Again
the formation of age groups is cerried out 4ifferently by other
tribes,

This means, according to the Batswana custom, that there are
people who are called “Magwane® (uncircumcised), that 1s the boys
and girls who are not yet fit to be called men and women, Now

this word "Magwana" refers to them during their period of freedom,
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because during that time, they are not very much bound by the laws
bind the men and women. At that time they may just do as they
1ike but what they do is neveriheless not the same., Ths boys are
more cruel than the girls, In thet business of timirs even if the|
couid kill another, they would say “An uncircumcised person is
nevar brought to law® he 1a a dog, that is a fact well known
sven hefore God, This talk cam® however gut of custom, and not
out of the knowledge that God is great. e belisve that thay
could be pardoned becausa it is written that: "Lord forgive them
for they know not what they do®". Now they are still in the status
of the uncircumcised, They may carry on their duties at home,
¥hen they are at the catile posts or out herding cattle they cut
thin sticks, and besides the thin sticks there are sticks called
"difetlho % or Ydithebe™ shields if they are for men in warfare,
The "difetlo" (stick for guarding with) are used for warding off
blows from the thin sticks when they hit each other, just &s a
shisld protects one from 'assegais. Sometimes word will come from
the leader of the uncircumcised lada, that the gang will go to a
contest of hitting each ot er with sticks on a certain appointed 8ay
During the time they ere given for preparation, you will see all th
uncircumcisad lads carrying skins of stembucks snd braying them
to moke fine loin cloths with trimmings; and small skine for
making shields. Thsy also cut a small skin of the wildebecat,
which has long hair, this to be tied round the head as a decorstiolly

On that day a bone flute will be sounded by order of the
leadar of the uncircumcised leds which brings them together in
order that they should set out on their Jjourmey. None of them
takes an assagai; bdecause it is for msn. YNone of thom tnkes a
shild, it is also for men,

The agsagai of an uncircumeised lad is & thin stick; his
# % shield is a rod and his gun is & atick. Thay go out in the
vald in the open. As it is their custom to nold this contest in
summer, when the fruit of the brown berry is ripe and milk plenti-
ful at the cattle posts, they know very well that they cannot s$epw
They therefors leave food behind. As they go slong, thers will be
gom® who ars x callied "ditshimega™ (cocks of the gang), that is
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171 those who overpowsr othera. These will cut down a good number of

thin sticks which thoy £1i11 their bags with; they give thease to
those whom they overpowsr., Although they may have to carry such
hesvy imo loads, thers is & time when they have to run,

They will travel for months for this purpose, constantly
getting a supply of milk from the eattle posts, drinking it and
throwing it away. If the find a digger lad, they will shout aa
they appwoach him and say: “Close the entrance" If kxhe 1s not &
cowsrd, he will pick up his sticks to show that he ig also a
eircuncised lad who is & asub champlon. 3But if he is a coward, he
will remain quiet and they will milk his eattle by force, ZEvan if
they have done 80, no one will report to the chisef that they have
committed an of'fence., During all this time they live by killing
wild snimalas in the same way az the men when they are out hunting.
They meke those whom they overpower to carry them, At a certain
time, they principsl will cause them to return homs. By agrsement,
they will do so, bat now when they return honme, they will try to
carry home for the chief, the akins of animels which they killed
on thelr way, by so doing, they show their memhsod so that the
senior chief ghould become aware of their manhood.

As they advance towards home, they start a song and begin to
sing. The peoples will coume out in great numbsrs from the village t
sae them stamping the ground with their feet, while thay ars
being wallopped with a atick, After s short while one of the
principuls of thes unecircumcised lads will be given instructions to
shout and say "Podi-motlhalo™( When they hear
him saying s«, they separate into two sections. One sectlion

called the chiefa and the other called in a different neme, If
thay are Bakgatla they say "Dintlha® gection or 'Mabodiaa section,
Now these two sections will be arranged by their lesders according
to thelr knowledges of how they know how to uss the astick in hitting
dach other, They then begin, They will wallop each other for a
long time and in the snd the one section 1s Jefeated, In the cours
of this hitting of each other, the women are trilling. Hech one
praises his child to strengihen his marrow. Z<he sound of sticks
being the same as that of salt when thrown in the fire., It is the
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¥hen they dismigs there thay tioke those skins to the chief,
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being 164 by the sectionms which conquered, the askins of leopards

be ing carriad by their cocks, the others cerrying thoss of other
animalas, #hile they are doing this, they arse bheing followsd by the
women nf the vil,age, trey are listsning to the muasic of the
uncireuncised lads, whilset one is Jjomping sbout in front with the
skin of a leepsrd or a chestah, On arrival at the chisf's place
they must also atart thsir music for & short while to greet the chi
kaknyre<tie bafora thoy dismims. Afterwards, they po to their
homes. This action alone, without anything being said t» the
¢hief memns thet they ask to be gont to & circumcision school, to
be fomed into an age group.

The resson is that that, married or unmsrried, there is no
respect showr them, they are still oaliled bnys, no mattar how
big they are, thay are not allowed to go with the men to the
kgotlas to listen to the discussions concerning the villsge, This
state of sffairs hurts them vary mush, They want tc de regarded
a8 men, they must know the matters which the men diascuse at the
kgotla, they must marry and thus have a rest. At thet{ time now,

a few days shall go by, fter those days there will be music at
any time desired by the uncircumeised lads. The girls of the
uncircumeised lads, ars taken out of their homes by force, to go
and elap hands and to sing whilst the lads dance, hy the way, they
lesd the others in the singing.

They will live in this manner, tessing esch othar ss though
it is the others who refuse that they should be sent to the
¢ircumcision school,

There is however a time when they do get a reast though a
decision may not yet bde made for them to be sent to the sald
circumcition school, thet is the way they live,

Lator of course they will be given their age group. They
may be called “Matshsma® or “Madime® "Mafatshwana® *“Matshatshele™
*Makuka", "Mantwane" "Majanko® and so on right ap to "Makoba"

and others,

FND.S 17/
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