> 577

o K32/ 21 ‘

54%}) /——/b] /\\

Tr \b ~ s

ira=i iéf?b A”%;f:f;c;fifo: Ao onal 8. Neoa.
Iha_lisnting el Revenous Raamtils

In the country of Mmskefapile, Moums Ke Papils Monsto', a
certein man whose neme wes Remfaledi Motlhabsne end whose tribal totea
was s duiker, acocupsnied by Rsmsologone Kgwebane also one whose tribal
totem was s duiker, tha son of Mogapi Kgwebane, and srmed with
sssegais, met @ lion. when it osme out of the oaves of Mmasebolao,
it was furious uud 1t cherged and mauled the foot of Ramfaladi. He
plerced it with s barbed spear and it died. They cut off its tsil
snd they returaed hone., Remfaladi was supporting himself with an
olive tree rod.

When they were spprosehing the villsze, the msn plerced the greund
with his spesr. They prenoed with their spears, one was heard to
ssy, "Come and see, the besst is dragging s shield! Yes, "kakapipi' is
inside, come and see the lies eating e person®., It was duwring the
chieftainens of Msslebudi. Bhe offered sn ox to de slsughtered for the
brave men, in the prsises thet were sung, their nsmes were mentioned.
A song of triumsph wes at the meeting place of the chief and his
people. Wemen drouzht beer and it wes consumed. The lion's skin
was brousht snd hended to the chieftaincss becauss it is mever worn
by the co'mon people,

Ranxfaladi 18 the father of Meragekiole, Renksps end Ramotswi of
dothabene. After s 1little -hn-. Sedlie and seaqunedi set out, They
were the sons of s nen from Hakgwene, whose tribal totem was a duiker.
As they were continuin . their humt, they came scross a lion in the
Guves. when 1t ot up, and ocharged Sedie the older, caught it by
the mane, the 1lion broke his left srw. His brother Sedumedi stood
back and wstched end nesrly rsn swey bat ssid, "Can I really leave
my elder brother in the lurch while he is being killed by a wild
beast?" He got nesr it snd stedbbed it with en ssasegai. The lion
mauled him on the thigh but he killed it. His slder brother alsc
eacaped desth and they set out on their Journey bome full of scars.
They had its tail with them as proof. VWhen they were approsching
the village, s man sounded the alsrm snd said, “Alas! ceme out snd
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gee a wild beast dragging a shield, 'kekapipi' is inside".

The warriors who had killed men in battles, pranced with thelr
assegals, piercing the ground with them. A black ox was slsughtered
at the chief's meeting place and meat was consumed, The horn was
sounded. People went there, The wives of men who on previous
occasions killed elephants and beasts of prey, wore 'The Eye of the 'Pou'
on their necks, The Eye of the ‘Pou’ was made of dbeads. It was
worn by Mmathoboro Maruping whose tribal totem is a duiker and
Mmantumo Matsieng whose tribal totem is also a duiker, and Mmathaba.

Another song of the warriors among the people of Mfatlha Maila
runs thuss ‘'Crucify the lion you men, the wild beast, this wild beast
was wet overnight, crucify the head of the lion, the wild beast.

At Phalane, a man of the Mfatlha people whose name was Rankapa
Seemise and whose tribal totem was a lion, once went out on a hunting
expedition and met a lion., He killed i1t., On his way back to the
village, he saw another lion again and shot it with his gun. Then as
he entered the village, he praised himself and said, "Ramokolopi of
the many chiefs has rescued the people down there, down there where the
people sit under the shadow of the millet”, He sang praises, sticking
his assegain in the ground, singing at the same time the war song
saying, "Come and see, the wild beast is dragging the shi4". One said,
“"Hee kakapipi e mo teng manong wee, maska & ja motho. Ahee-ghee
kakapipi e mo teng".

The son of Malla shot an ox, the men consumed the meat and started
the song. Chieftainess Mmalebudi gave him the skin of a jackal, The
men who have killed people in battles or who have killed wild animals,
are allowed to stick their assegais in the ground when they are prancing.
If an ordinary man who has never killed a wild beast or a person in
battle, sticks his asssgain in the ground, he is taken to the chief's
place. The chief will give judiment that he be fined a beast.

It 48 said that hunters carried charms for wild animals, Mfolo
Makgwane and company who 13 now dsad. He said that they were never
hunted without charms. If one hunted without chewing roots, one would

never return homs,
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When the Mfatlha tribe lived at Majweng, there was a man by
the name of Ramolebe Molefe whose tribal totem was a duiker. He was

017

the killer of rhinoceroses among the people of his tribe; he killed
a rhinoceros just like a person killing a fowl. One day when he went
out, he told his wife that he would not return from the hunt, he got
that feeling., When he got to the veld, his dogs aroused a rhinoceros,
1t was ferocious., It pierced the dog so that its bowels fell on &
tree ('mogwiliri') tree. When he attacked, the rhinoceros became
clever for him, 1t gored his stomach and the horn went through his
spine, It 1lifted him up while he stabbed it with a spear on the side.
it dropped down and died. Ramolebe lay on his stomach on the ground.
His dog ran home and on reaching there it beat the stump of a tree.
The men then left following it to where its master lay. It is
sald that on the spot where it gored him, one could say that a beast
had deen slaughtered. He sent for his wife and children., When
they arrived, he gave them orders about his cattle and then died.
This account is given by Molefe a grandchild whose tribal totem is
a duiker and who lives at Warmbatha, When he had gone out to hunt,
at the time the sun hung over the mountains, he came home having
killed an animal.
The dogs of those ancient times were doctored with charms, when
an accldent occurred to their owmers, they went to bark at the chief's
place of meeting to inform the people.

!itchcrart And Disease,

The cattle of the Lebotlwane area were being collected at
Ntseemoya., Madi Nawa the wife of Chief Magagola was there and she
requested that one of them should be slaughtered., This is done so
that the cattle should bleed to avoid constipation among the Ndebele
people. She lived at the home of Tau Nawa the son of Pmti. The
beast was slaughtered and consumed, the men sang a song of joy. At
this very feast, there was one Rosina Moleele, the wife of Mpitsi
whose tribel totem was a duiker. She took a kidney that had been
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cooked and in which she had administered witchocraftcy ty mixing it
with a frog. She gave it to Morebudi Ntadi to go and hand it over
to Madi to eat.

Shortly after Madi had eaten it something choked her in the
throat so that she could hardly breathe., She immediately went home
sick. When Morebudi Ntadi of the group which consists of the chief's
paternal uncles, was given the kidney, he did not kmow that witchcraftcy
had been administered in it. He took it and went to place it defore
the Ndebele wife, the woman took it and ate it all up. The frog
bellowed in the chest and it did it increasingly. ‘'hen she finished
eating, something setlied in her throat. The old woman of the Maila
group, got into difficulties. She told her son Tau that she ats a
kidney at the feast and it got stuck 4n her throat. The kddney was
given to her by Morebudi Ntadi.  Horedudi was then called and
questioned. He said, "I was given a cooked kidney and sent with it
by Rosina Moleels a woman whose tribal totem was a duiker and who lives
at lebotlwane, the wife of Mpitsi lioleele, whoss tribal totem is also
a duiker and who resides at lebotliwane.

Rosina was then called and told that the kidney she had given
to Moredbudi to hand over to the 014 woman Madi has made her sick and
she belches like a frog:. The wife of ioleele degan t0 make inconsis-
tent statements and said, "I don't know what I was doing dy bewitching
the child of my elder sister”. The people said, "Undo the witchcraftey
you have administered on her", 35he said that she 4id not know how to
anmul it, She 414 not know what to do., She kept om holding Madi and
feeling her about. After she had thus treated her the sick person
becams dbetter. From that day, Madi dsveloped food poisoning. When
it attacked her, there was a sound such as: ‘owaa-owaa’. Up to the
time of her death at Lebotlwane, that sound could still de heard. It
is said that she administered the part of the head under the chin, of
the frog. The family of Mpitsi Moleele and that of Ntadi of the Kobes
who died at ledotlwane and the family of Kgwebane at the lifatlha's area,
are the families which are feared by the people.

On one occasion when Seleks Modimola, a meaber of the Mfatlha tribe
whose tridbal totem was a porcupine, went to cut thorn bushes for making
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a hedge, he was chased by a snaks. He ran until he reached home,
the snake still chasing him. His grandfather Kgaratsi struck it with
a stick and killed it. This happened at Mothabatse. Ramotokwane
Molefe the doctor, was summoned. He threw his divining bones and
told them that this snake was sent by the paternal uncle of Seleke,
he was disputing the cattle of their father. He said that he had
been given only a few. The doctor told them that he could work the
witchcraft back to 1ts owner, but they 4id not allow him saying that
he would do it again,

An 0ld woman by the name of Mmamolekong Kgwebane at one time
when she was going through an entrance of the yard of Mmatlou the
wife of Chief Ramabele Nawa who lived at Lebotlwane, sat down,
partially lifted her dresses and relieved nature Just at the entrance,
Mmatlou reprimanded her and said, "You just have to remove that filth
of yours"., FEmamolekeng then said, "Dear me! I was pressed, nmy
stomach makes m» run,” She then removed the mess.

The 0ld man Kobe NSadi whose tribal totem is a duiker, of the
'Letakana' regiment, when the tribe lived at FPotwaneng, went off to
g0 and bewitch at Holefe's home, the child of lNolebe whose tridbal
totem is a duiker and who was the younger brother of Seleka., ilolefe's
house had two doors. When the wizard arrived, he imocked at the door
on the one side, MNolefe got up and went out by the other door, he
chased him and struck him on the hip joint with a stick; he beat him
on the legs as well., He wanted to beat him to death but his wife
Serine (Martha) refused, she grabbed him by the hand and stopped him,
When Kobe the wisard left there, he went to lie down on the path to
rub himself,

A wagon belonging to Segale Matsieng came along, he was going
early in the momning to Nylstroom. When the wiszard saw the wagon, he
crawled to the reeds of the Thathe river. At about damn, the wisard
stirred up a whirlwind, ho went into it and it raiged dust as it was
going in the direction of his home. F¥hen thes whirlwind approached
Kobe's home, Chief Magagola saw him jumping in over the hodge. Kobe
becams very 111, he even died dragging his legs along (crawling).
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The first regiment among the Mfatlha tridbe is the Marema, it
is followed by Magaga and Malekana or Magata, as the Mfatlha peorle
term it. Then comes the Madingwana and the Matlhwana, the Mangana,
the Makoba and the Matlaksna., These are the regiments of the olden
times when the koodoo horn used to be scunded. The Magaga is
Mmakokami the grandmother of Dasetere Makakaba whose tribal totem
45 a horse and who lives at Dintshi's and Mmatheti of Masibi. They
were the Magaga regiment at lMfatlha's area,

The Madingwana £s Rakobe Ktadi who begot Xobe Ntadi the letlakana
regiment whose tribal totem 13 a dulker and who died at lLebotlwane
in the country of the Iffatlha people and Kota Tsiane, they were the
Madingwana regimant.

The Matlhwana is Moloka Makakaba whose tribal totem is a horse,
who begot Radiphala Makakaba who lives at Rasegcne's, it is
Mmamwaila Maruping the father of Phenyane and Kota whose tribal totem
i3 thes duiker, it is Ramonyatsi iotlhabane, Morola Hawa, Magasa Nawa
whose tribal totem is the duiker and who went to Malote when ths tride
removed from the Kgaphamadi mountains at the salt of ths Mfatlha
people.

Mangana is the rogiment of Rabohosi Nawa whose tribal totem is
a duiker and who died at Tsiditsane., lMatlakana is the regiment of
Chief Mogagola whose tribal totem is a duiker and Kobe Ntadi whose
tribal totem is alsc a duiler.

At logeka the regiments who underwent the rites of circumcision
were the Magaga, Madingwana and Malekane. At Mmakefapilwe on the
mountains of Kgaphamadi the Matlhwana and the Mangana were circumcised.
At Kgwadibeng they scattered abroad and got to the country of Chief
Motaseketla the paternal uncle of Mathibe the Chief of the Bagwadiba,
Here, the Matlakana and the Makodba went through the initiation cere-
monies. The Makoba and Matlaksna are a regiment. Chief Motseketla
received Maila's tribe hoapitably. On their arrival, Chief Mmalebudi
offered a black ox, giving greetings to the chief of the Bagwadiba.
Chief Motselketla himself received them with joy and gave them the

ploughing gardens which belonged to the Bagwadiba who broke off with
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Chief Mathibe who went to Bopediland on account of the dispute over

their chieftainship.
Now on his return from Bopediland, he found that the Mfatlha

people had been given ploughing gardens and that they had sown kaffir
corn and it had already sprung up. #hen the keffir corn of the
Baphuthing produced heads, Chief Mathibe on passing by these fields,
cut off the ears of the corn of the Mfatlha psople and they suffered
from famine as a result. When the position remained like this for
two years, they removed to Kguruletlha Mafatse in the country of
Setlhako,

Initiation ceremonies at Mailla's were stopped by Chief Uogagola
and Chief Motshela at Tsiditsane. Those are the chiefls of the lifatlha
tribe who went to fetch Reverend Zakaria Ramusu from Pletersburg by

wagon. On their way from Pletersburg, their oxen died at Sededilela.
Servants were sent to Tsiditsane to fetch the oxen.

The doctor for initiation ceremonies and battles was Makelepe
lolefe whose tribal toter was a duiker, who died at Tsiditsene., He
was the doctor of the Mfatlha tribe who came from Seleka's country.
Doctor Makelepe died only of old age. Doctor Makslepe was a
reimowned doctor among the Mfatlhe and Seleka tribes. Where he had
doctored with his medicines, no doctor could undo what he bound. When
a disease was going to break cut he foretold it,

At Kguruletlhaks Mafatse maleria fever broke out, it came from
Bopediland., The story is told by Mmamokwena who witnessed it with
her own syes. lMakelepe foretold it. Then he took his whisk made of
the hair of the tail of the hartebeest, he went round along the
boundaries of the village mnd warded off the disease. It is said
that when he had strewn the weapons of the Mfatlha peorle with witch-
craft medicines, the assegais of the snemies never pierced the men
in battle; it is sald that they just slipped off from the men.

When circumcision was stopped at Tiditsasne, it was after the
initiation ceremony of the Matlakana or Maleta-kgosi regiment. Wwhen
circumcision ended, Zakaria Ramugu started the Dutch Reformed Church,
he also opened a school and the old men began to learn. To this day
the people of Mfatlha are still taught by him,
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" A% the circumcision sshool, the msn and womsn were taught a
language unknown %o the ordimary perscn. Ihey were taught the art
of fighting with sticks in battle, proverbs the languege of the old
metl, were teught, snd the method of living during the times of
poverty snd they aleo learned ¢o eat grass and msat.

In one of their initiation songs, they say, "You there womni
the morning star has appeared, give ms thw 'sexonotwame' (private
parts of & woman)’. The language of the eircumsision school, one
would say, "The moon is inside, the coming moom. The bones are in
the forest, the animal 1s there, e Jjackal is wasting the water
draw some water for me, I am thirsty? We thank the bomes, if &
person was 111 and is now recovering. "Put in a little stone“means
"£111 tl» drinking calabash". The dsath of saswana means the
natural death!! The perscn of Doiled mealies meana®s person loved
by many®. "A ka diphofe®is "he can fly'. "0o baya dineo" is to
chase”. %00 itiya masspa a mptisa ka patla”™ means not to get anything.
"Go ntsha mmtlea ka ntiha" is to tell the truth briefly.
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THE MOVEMENT OF THE MFATLHA TRIBE OF {AILA.

Messina (Bonyal)

The war with the Manyai, they were helping Mokwena.

Ngwapa (mountain) War with uongato. The Mfatlha & Seleka tribes,
Moseka (river) War with the Bakgatla of Lentswe.

Mmakefapilwe (Ntsosoloc mountain)

Kgapha-Hadi (Mountains of Mfatlha tribe).

Bokwena: Legwale, Chief,

Phalenes Mokopane: Musuko (mountain) War with Bapedi of Thulare.

Tsiditsane, Mafatse (Kguruletlhake) Moletlane; They scattered
through hunger.

Mabula
Ntswana-le-metsing
lebotlwane

War: Moselo (Mountain) Matsutsa divided. A Letsutsa woman advised
the Chief War of the woman.,

Mmamudu
at the Bagwadubas
Pretoria they besieged i1ts mountains.
Free State
Eraal (motse) They distingulshed themselves with the duiker
Basatholand: lotlhasedi died
Phutigatsansa river.
Zululand before Tshaka's reign.
When they left, their totem was an elephant, The Ndebele of kfatlha.
Port Blizabeth. Their progress wasstopped by the sea Indian Ocean.
Cape. Mazwe and his elder brother. Dispute amongst them. On
account of choilce of circumeisicn, Kazwe was dissatisfied he broke
away with tribe, went in dirsction of Natal. He had already married
a Letsutsa and Mosotho. Mazwe the child of Nqunda.
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