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Introduction: ‘And the Dietrich Bonhoeffer Prize 
goes to the Truth and Reconciliation Commission!’

It was a day to remember, the 25th of April 1999. In the French Cathedral, in Berlin, 
former Archbishop Desmond Tutu, chairman of the South African Truth and 
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Reconciliation Commission (TRC) and Dr Alex Boraine, deputy chair, were given a 
resounding applause when the Dietrich Bonhoeffer Prize was handed to them. In the 
award document, it was stated that ’the Commission has courageously and energetically 
supported the process of finding out the truth and made forgiveness possible’ (Evangelical 
Church in Germany [EKD] 1999:1).

The former General-Secretary of the World Council of Churches (WCC), Philip 
Potter, praised the achievements of Desmond Tutu and his colleagues during the difficult 
period of changeover from the apartheid system to democracy in South Africa. Desmond 
Tutu, in turn, thanked the Evangelical Church in Germany (EKD) for their support in the 
fight against apartheid, calling upon the ‘rainbow nation’ of South Africa to find peace 
with itself and with other peoples (EKD 1999:1). It was evident to all that ‘the Arch’ and 
his fellow commissioners in the TRC were, in the spirit of Dietrich Bonhoeffer, on the 
way to reconciliation and forgiveness. A new day was dawning in South Africa (EKD 
1999:1).

Dr Alex Boraine, in his address, sounded a serious note. He regretted the fact that 
the Truth and Reconciliation Commission had failed to make reparations in many 
cases due to legal restrictions. He also pointed out that the Truth and Reconciliation 
Commission could merely lay the ground stone for reconciliation. He said that it 
could possibly take generations before the wounds were healed (EKD 1999:1). In 
South Africa, at the time, Boraine’s concerns were shared by many. How far were we 
really on the road towards forgiveness and reconciliation? The TRC traversed the 
country, since its inception in 1995. Human rights violation hearings were held in 
cities and towns, in busy townships and far flung rural areas. In the process, more 
than 27 000 victims were recognised, their stories captured. Reparation proposals 
were prepared for the victims and their families. Representatives from many interest 
groups and organisations were asked to appear, among them the political leaders of 
the day. The Amnesty Committee processed the applications of more than 7000 
perpetrators. Researchers worked day and night to capture all that happened during 
the apartheid years, using every source available to them, to compile a report on 
South Africa during the apartheid years (1960–1994). In the end a comprehensive 
seven-volume report was handed to the nation. But the vexing question remained: 
We have a report. We have ‘the truth’. What, now, about reconciliation? The 
cartoonist Zapiro (Shapiro 1997:11) captured the general feeling in his own inimitable 
way (see Figure 1).

Dietrich Bonhoeffer in South Africa
Back to Berlin, to the celebration in the French Cathedral. It was not the first time 
that Bonhoeffer’s name and his legacy was connected to South Africa, not by far. 
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Indeed, the figure of the pastor in the Tegel prison cell, has loomed large over the 
country for the past 70 years.

‘When did Bonhoeffer visit South Africa? He knows our situation from the inside!’ 
(De Gruchy 1984:4). Eberhard Bethge, Bonhoeffer’s friend and biographer, was amused 
at the question put to him quite innocently by a number of lay Christians who had no 
previous knowledge of the German theologian, at a Bonhoeffer seminar in Johannesburg 
in 1973. Back home he remembered the question, and in an essay based on his 
experience in South Africa he wrote about the many similarities – as well as differences 
– between Bonhoeffer’s Germany and South Africa in the 1970s (De Gruchy 1984:4).

Bonhoeffer indeed never visited South Africa, and he probably did not know a great 
deal about the country. But the relevance of Bonhoeffer for South Africa was never 

Source: Shapiro (1997:11).

FIGURE 1: The Truth and Reconciliation Commission. 
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in doubt. John de Gruchy chose Bonhoeffer as partner in dialogue for doing theology in 
South Africa. He wrote his doctoral thesis on Bonhoeffer, as did inter alia Johan Botha, 
Russel Botman and Carel Anthonissen in the years that followed.

Heroes from the struggle against apartheid, Beyers Naudé and Steve Biko, among 
others, were hailed as latter-day Bonhoeffers. Mandela’s famous ‘Speech from the dock’ 
before his conviction and imprisonment at the Rivonia Trial was compared to 
Bonhoeffer’s (1995) essay on The structure of responsible life. At ecumenical gatherings, his 
name and his teachings were often invoked, whenever protest was lodged against the 
injustices of apartheid, especially against the theological defence of apartheid.

When the World Alliance of Reformed Churches, meeting in Ottawa in 1982, took 
the historic step of declaring that the apartheid situation in South Africa, and the 
position of two white South African member churches on the issue – the Nederduitse 
Gereformerde Kerk (Dutch Reformed Church) and the Nederduitsch Hervormde Kerk 
(Netherdutch Reformed Church of Africa) – constituted a status confessionis, the voice of 
Bonhoeffer could be heard in the background. It was Bonhoeffer who retrieved the 
concept of a status confessionis, last used in 1550 in the Lutheran Formula of Concord, in 
his discussion of the question whether the ‘Aryan paragraph’, introduced by the Nazi 
government, might also be applied in the church.4

Three years later (1985) the Kairos Document was published (Nürnberger & Tooke 
1988:11–21). Reminiscent of Bonhoeffer’s blunt distinction between the true and the false 
church, the Kairos Document declared that the time had come for Christians to choose 
sides, to join the resistance. It was not enough to reject apartheid in principle and yet stop 
short of political solidarity with the liberation struggle. The moment had arrived for the 
Church to stand with the oppressed in their struggle for justice and freedom. There could 
be no cheap reconciliation. What was needed was, in Bonhoeffer’s words, costly grace. 
Three years later, at the ‘National Initiative for Reconciliation conference’ 
(Pietermaritzburg 1988) David Bosch uttered a similar plea, again referring back to 
Bonhoeffer (‘Processes of reconciliation and demands of obedience: Twelve theses’ 
[Nürnberger & Tooke 1988:98ff.]).

4. To exclude (baptised Christian) Jews from membership of the church, Bonhoeffer contended, 
would be a violation of the church in its substance, a denial of God’s act of reconciliation in the cross 
of Jesus Christ, through which he: 

[H]as broken down the dividing wall between Jews and gentiles and ‘made the two into one’ 
(Eph 2:14f). A church that accepted the Aryan paragraph in its own life, would cease to 
be the church of Christ. One could serve such a (pseudo) church only by leaving it. (Blei 
1994:5) 

So serious the situation was adjudged, that the membership of the Afrikaans churches was 
suspended by the World Alliance, until the day they truly repented of their sin and heresy.



Bonhoeffer and costly reconciliation in South Africa

22

Back to Tutu and the Zapiro cartoon: How far are 
we on the road to reconciliation?

Did the work of the TRC and the publication of the TRC report contribute to 
reconciliation, to help the rainbow nation to find peace with itself? The Commission’s 
lofty charge inspired many at the time:

•	 To provide a historic bridge between the past of a deeply divided society characterised 
by strife, conflict, untold suffering and injustice, and a future founded on the 
recognition of human rights, democracy and peaceful co-existence for all, irrespective 
of colour, race, class, belief or sex.

•	 The pursuit of national unity, the well-being of all citizens, of peace and reconciliation 
and the reconstruction of society.

•	 The recognition of the need for understanding but not for vengeance, the need 
for reparation but not for retaliation, for ubuntu but not for victimisation (TRC 
1998:55–57).

Recently (23 September 2015) at a gala dinner for a delegation from Sri Lanka that 
travelled to South Africa to discuss the possibility of a Truth and Reconciliation 
Commission in their country after years of civil war as well as a bloody aftermath, 
the aged Advocate George Bizos was invited to speak. Bizos who was more involved 
in the local TRC process than many of his peers and who represented numerous 
victims at the hearings, was positive about the outcome of the TRC process. 
Everything was not perfect, he said. There were lapses, especially in the process 
of paying proper reparation to many victims, but South Africa would have 
been much the poorer without the TRC. Tensions would have run much higher in 
the community.

But, having said that, we do have to face the fact that South Africa, 20 years after 
democracy, is still a fractured and a very divided country. One needs only to take the 
annual ‘Reconciliation barometer’ (Wale 2013) published by the Institute for Justice and 
Reconciliation in hand, to realise how far we still have to go on the road to 
healing, reconciliation and nation building. Millions are still suffering from poverty and 
disease. For large numbers of South Africans without proper education, without jobs, 
without security, the future seems bleak. Racism, alienation, xenophobia are still with us, 
as is the case with corruption and greed and endemic violence. Public trust is at a very low 
ebb, the delivery of services often a nightmare.

However, everything is not lost. Looking back at what has been achieved during the 
TRC years, one cannot but be amazed and heartened by how far the country has travelled 
on the road of reconciliation. But reconciliation does not come easy. There are a number 
of prerequisites for the process of forgiveness and healing.
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Reconciliation
The first prerequisite has to do with definition. The commission appointed was aptly 
called a Truth and Reconciliation Commission, but to describe the meaning of 
reconciliation proved to be difficult. In the years running up to the new political 
dispensation in South Africa, many different definitions and many different 
preconditions for reconciliation were coined and discussed. In ecumenical circles 
many statements were produced, inter alia by the Kairos theologians, by the South 
African Council of Churches, the Evangelical Witness produced by a group of 
‘Concerned Evangelicals’, as well as the ‘Church and Society’ policy document of the 
Dutch Reformed Church. In 1988 a meeting of the National Initiative for Reconciliation 
was called in Pietermaritzburg where prominent church leaders and academics – 
among them Frank Chikane, David Bosch, Michael Cassidy, Denise Ackerman, Klaus 
Nürnberger, Bongani Goba and John de Gruchy – reflected on the issue of 
reconciliation.

In the same vein, immediately after its appointment, the TRC had to grapple with 
the same questions: What does reconciliation really entail? Tutu describes in his book on 
the TRC, No future without forgiveness, the different views on the matter: the way in 
which the politicians and lawyers, the religious leaders and the community workers, the 
commissioners from so many different backgrounds, discussed their understanding of 
the concept of reconciliation, and on the process that was necessary to lead the country 
on the way to forgiveness and nation building (Tutu 1999:70ff.).

For Tutu, it was evident that the process would be profoundly spiritual. After all, 
President Mandela knowingly, decided to appoint an archbishop to chair the TRC! 
(Tutu 1999:71). The President, Tutu argued must have realised ‘that forgiveness, 
reconciliation and reparation were not the normal currency in political discourse … 
Forgiveness, confession and reconciliation were far more at home in a religious 
sphere’ (Tutu 1999:71). Tutu made it clear that he was addressing the issue of 
reconciliation from a Christian vantage point. Regularly quoting Paul’s message in 
2 Corinthians 5, Tutu stated his conviction that only because God has reconciled us to 
him by sacrificing his Son Jesus Christ on the cross, true and lasting reconciliation 
between humans became possible. Knowing this, all Christians need to recognise and 
accept their own responsibility to become ambassadors of reconciliation in our 
everyday lives:

Therefore, if anyone is in Christ, he is a new creation; the old has passed away, behold, the new 
has come. All this is from God, who through Christ reconciled us to himself and gave us the 
ministry of reconciliation. (2 Cor 5:18f. [RSV])

Tutu, however, never failed to emphasise the role the other religions in South Africa had 
to play in this regard. At many hearings, as well as during inter-faith services that regularly 
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accompanied the TRC’s programme, the Archbishop called upon leaders of the other 
faith communities – Muslim, Jewish, Hindu, Buddhist, African Traditional Religion, et 
cetera – to join the debate, to reflect on what they, from the deepest sources of their 

religious traditions and beliefs, might contribute, helping the TRC to arrive at the true 
meaning of reconciliation in the country. At the faith communities’ hearing in East 
London (November 1997) much time was set apart for this process. It was clear from the 
statements from the imams, rabbi’s and priests that the other faiths indeed had much to 
offer.

Defining reconciliation, as well as describing the responsibility that Christians have 
to accept in this regard, was of equal importance to Dietrich Bonhoeffer. In a poignant 
passage in his The cost of discipleship (1963), he reminded his fellow Christians in Germany, 
at the time of the Third Reich:

Not just our own anger, but the fact that someone has been hurt, damaged, or disgraced by us, 
who ‘has a cause against us,’ erects a barrier between us and God. Let us therefore as a Church 
examine ourselves, and see whether we have not often enough wronged our fellow men. Let us 
see whether we have tried to win popularity by falling in with the world’s hatred, its contempt 
and its contumely. For if we do that, we are murderers. Let the fellowship of Christ so examine 
itself today, and ask whether, at the hour of prayer and worship, any accusing voices intervene 
and make its prayer in vain. (p. 144f.)

The debate on the real meaning of reconciliation is still with us. There are some who are 
even questioning the use of the word. To many it has become a discredited term, an 
oppressive term. But we dare not let go of the concept, for reconciliation lies at the heart 
of the gospel of Christ. We need the light from many lamps, also Bonhoeffer’s lamp, to 
lead us along the way.

The truth shall set us free
Equally important on our journey towards reconciliation and forgiveness is the quest for 
truth. When the then Minister of Justice Dullah Omar introduced the TRC legislation to 
Parliament, he called upon all South Africans ‘to join in the search for truth without 
which there can be no genuine reconciliation’ (Villa-Vicencio & De Gruchy 1985:128). It 
was a tremendous task, to capture the stories of thousands of South Africans, of victims 
as well as perpetrators, to try to establish what really had happened in South Africa during 
the apartheid years, and to try and capture the many nuances and unspoken truths 
encapsulated in the evidence presented to the TRC.

In his introduction to the TRC report Desmond Tutu reflected on the difficulties 
involved in finding the truth – and of sharing the truth with fellow South Africans, as 
well as with the outside world. Tutu quoted a Dutch visitor who observed that the TRC 
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was bound to fail. Its task was simply too demanding. Yet, she argued, ‘even as it fails, it 
has already succeeded beyond any rational expectations.’ Referring to the words of Emily 
Dickson she added: ‘[T]he truth must dazzle gradually … or all the world would be blind’ 
(TRC 1998:4).

But, wrote Tutu, the TRC was not prepared to allow the present generation of South 
Africans ‘to grow gently into the harsh realities of the past.’ The commissioners, 
confronted with the ugly truths, had often wept. But fellow South Africans needed to 
share their tears:

However, how painful the experience has been, we remain convinced that there can be no 
healing without the truth. Not only the pain and injustice of thousands needed to be uncovered. 
The fatal ideology behind it, the structures erected to support apartheid, needed to be 
scrutinized. (TRC 1998:4)

As was the case in Bonhoeffer’s Germany when Bonhoeffer had to take a firm stand 
against the many distortions of truth by the ideology of National Socialism, against the 
deceptions, cover-ups and half-truths that were rife in society, South Africans were called 
by the TRC to take a stand for truth, to look for the truth that will eventually set them 
free.

Finding truth, the commissioners realised, goes far beyond collecting facts and 
weighing findings. Finding truth is to imagine yourself in the other’s shoes, to accept 
accountability, to look for justice, to restore and to maintain the fragile relationship 
between human beings. The process needed to be handled with sensitivity and the utmost 
care. If not, to quote Tutu’s visitor, South Africans would be blinded. The hope, however, 
was that the process would succeed, that by inviting the many victims to the podium, by 
confronting thousands of perpetrators with their dastardly deeds, and by calling upon 
political parties, academia and civil society to reflect on their role in the past, it would 
eventually lead to national catharsis, to forgiveness, to the point where the truth really 
sets one free.

This indeed is what happened. The annals of the TRC contain the testimonies of a 
large number of perpetrators who used the opportunity to appear before the Amnesty 
Committee. All of them were required to disclose all the facts and motives behind their 
deeds. They were subjected to questioning and cross questioning. For a many this was 
a painful and embarrassing experience, but for the 1167 perpetrators who did receive 
amnesty it meant a new lease on life. When the former Minister of Police, Adrian Vlok, 
was granted amnesty for his role in the bombing of the SA Council of Churches’ 
headquarters in Johannesburg, he responded: ‘My heart sang. I got a lump in my throat 
and I thanked God for his grace and mercy to me’ (Meiring 1999:357). The same was the 
reaction of Mongesi Manqina and his three colleagues who received amnesty for the 
killing of an American fieldworker fieldworker, Amy Biehl, and of the parents of Amy 
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who travelled from the USA to be present at the hearing in Cape Town. Listening to the 
testimonies of Mongesi and the others, the Biehls declared their satisfaction and 
admiration for the TRC process. They found healing and peace, they said, and started a 
non-governmental organisation, the Amy Biehl Foundation, to support black youths in 
various ways – employing two of Amy’s killers as staff members of the foundation 
(Meiring 1999:67ff.).

Many victims reported a similar experience. The truth set them free as well. At a 
hearing in Soweto an elderly gentleman spoke for many fellow victims:

When I was tortured at John Vorster Square my tormentor sneered at me: ‘You can shout your 
lungs out. Nobody will ever hear you!’ Now, after all these years, people are hearing me! (Van 
Vught & Cloete 2000:190)

At the East London hearing Beth Savage who was almost killed by an attack at a 
Christmas party at a golf club in King Williams Town (1992) and who had spent many 
months in hospital, was asked about her feelings towards the perpetrators of the 
attack. She said that she indeed understood their motives. ‘My honest feeling is: there 
but for the grace of God, go I … It is marvellous that we have a Truth Commission’, 
she said.

According to Meiring (1999):

To be able to get everything of your chest brings healing … What I really want is to meet the 
man who threw the hand-grenade. I want to do it in a spirit of forgiveness, in the hope that he, 
for whatever reason, will also forgive me. (p. 27)

The Truth and Reconciliation process however required that not only the perpetrators 
and victims be exposed to the truth. The nation needed to be invited into the process. They, 
too, needed to sit down and listen. It was not easy.

Throughout its life, the TRC was concerned about the fact that many white South 
Africans, English as well as Afrikaners, were conspicuous in their absence at the hearings, 
seemingly unwilling to involve themselves in the process. But the media played their 
part. Day after day the testimonies at the hearings were carried in the newspapers and 
reported on over radio and television. The public needed to be confronted with the truth, 
albeit in their own family rooms. They needed to be shamed by the truth. They, too, had 
to struggle with what had happened in our country. They were challenged, daily, to 
reflect upon their own complicity. And in the end, many of them were able to experience 
that the truth, hard as it may be, sets one free.

This process has to continue. We have not reached the end of the road to reconciliation. 
To the contrary, there are many stories yet to be told, the stories of our time: of mothers 
unable to feed their children; of the victims of violent crime; of young people depressed 
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and angry because they cannot find work; of students who cannot pay their fees; of fellow 
Africans who crossed our borders to find a new life, only to experience alienation and 
rejection and xenophobic attacks on their homes and their township spaza shops; of 
farmers, black as well as white, who suffered the horror and often mindless cruelty of 
farm attacks. They, too, need the opportunity to tell, to be listened to, to be taken 
seriously, and to experience healing in the process.

The call for justice
Bonhoeffer was a young pastor, 27 years old, when he challenged his colleagues in the 
church, with the publication of his essay The church and the Jewish Question ([1933] 1965). 
Against the view of many German Christians that the churches ought to emulate the 
Aryan Clauses enacted by the German government, he called for the virtue of justice on 
behalf of the victims of injustice. It was a heroic step to take, Bonhoeffer embarking on a 
road that put him in direct conflict with the powers of the state, that would eventually 
have him arrested, and in the end, would cost him his life.

But he had no choice. Justice and reconciliation go hand in hand, Bonhoeffer 
taught us. Lasting reconciliation can only flourish in a society where justice is seen 
to be done. In his ‘Thoughts on the baptism’ (a baptismal sermon for his godson 
included in his Letters and papers from prison [1959]) he emphasised the relationship 
between justice and reconciliation in society, lamenting the fact the church in the 
past:

[H]as fought for self-preservation as though it were an end in itself and has thereby lost its 
chance to speak a word of reconciliation to mankind and the world at large. (Bonhoeffer 
1959:160)

In South Africa, with the granting of amnesty to perpetrators of apartheid, a choice was 
made between retributive justice and restorative justice. The latter, Tutu (1999) contended, 
was characteristic of traditional African jurisprudence:

Here the central concern is not retribution or punishment, but in the spirit of ubuntu, the 
healing of breaches, the redressing of imbalances, the restoration of broken relationships. This 
kind of justice seeks to rehabilitate both the victim and the perpetrator, who should be given 
the opportunity to be reintegrated into the community he or she has injured by his or her 
offence. (p. 51f.; TRC 1998:435)

The quest for justice is still on the table. People are still suffering in South Africa. We live 
in a society torn apart by inequality, poverty, unemployment, racism and violence. We 
have barely begun to address the vexing issues of equal education, of land reform, of 
proper governance and of corruption.
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In 1972, Beyers Naudé, the South African on whom Bonhoeffer’s mantle had fallen, 
was standing trial in Johannesburg. His statement reverberated inside as well as outside 
the courtroom:

No reconciliation is possible without justice, and whoever works for reconciliation must first 
determine the causes of injustice in the hearts and lives of those, of either the persons or groups, 
who feel themselves aggrieved. (De Gruchy 1979:171)

That was his mission, Naudé declared. To identify with the aggrieved in our country, to 
stand with them in their quest for justice.

Two decades later the Confession of Belhar, also standing in the tradition of Dietrich 
Bonhoeffer and the Bekennende Kirche, called Christians in South Africa to be true to their 
calling:

The church must … stand by people in any form of suffering and need, which implies, among 
other things, that the church must witness against and strive against any form of injustice, so 
that justice may roll down like waters, and righteousness like an ever-flowing stream.

The church as the possession of God must stand where the Lord stands, namely against injustice 
and with the wronged; that in following Christ the church must witness against all the powerful 
and privileged who selfishly seek their own interests and thus control and harm other. 
(Confession of Belhar Article 4) (Uniting Reformed Church of Southern Africa 2012:770)

No future without forgiveness
Bonhoeffer spoke and preached eloquently about forgiveness. His sermon on Matthew 
18:21–35, is a point in case – and as relevant today as in Germany many decades ago 
(Bonhoeffer in press). Nobody can put down Bonhoeffer’s The cost of discipleship and not 
be moved by what Bonhoeffer wrote about the possibility of forgiveness. Equally, nobody 
can close his Letters and papers from prison (1959) without being profoundly touched by 
the way he, in the last days before his execution, reached out in love to others, to his 
fellow prisoners as well as to their gaolers:

Christian love draws no distinction between one enemy and another, except that the more 
bitter our enemy’s hatred, the greater his need of love. Be his enmity political or religious, he 
has nothing to expect from a follower of Jesus but unqualified love. In such love there is not 
inner discord between the private person and official capacity. In both we are disciples of 
Christ, or we are not Christians at all. (Bonhoeffer 1963:164)

Reconciliation requires a deep, honest confession – and a willingness to forgive. One of 
the more controversial aspects of the Truth and Reconciliation process in South Africa 
was that the ‘act’ did not make it a condition that the applicant had to show remorse for 
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his actions, or that he had to openly express his regret to those whom he had wronged. 
When I, at the start of the process, asked him about this, Jude Hassen Moll, chair of the 
Amnesty Committee put it into perspective. It was correct that no such requirement was 
stipulated in the ‘act’, he said:

Because, how can one read a man’s heart? How will one ever really know whether the man has 
sincere regrets, or whether he is just saying the right words? Such a condition would force some 
people to be dishonest. (Meiring 1999:45)

Tutu, on the other hand, often expressed the necessity of confession for reconciliation. 
Lasting reconciliation, he contended, deeply depends upon the capacity of perpetrators, 
individuals as well as perpetrator communities, to honestly, deeply, recognise and confess 
their guilt towards God and their fellow human beings, and to humbly ask for forgiveness. 
And it equally rests upon the magnanimity and grace of the victims to reach out to them, 
to extend forgiveness.

In his No future without forgiveness (1999) Desmond Tutu discussed different aspects of 
forgiveness. Forgiveness is a risky business, he explained. Asking for forgiveness, as well 
as extending forgiveness, is often extremely difficult. You find yourself in a very vulnerable 
position. What if your reaching out to the other is spurned? What if the victim does not 
want to forgive – or the perpetrator, arrogantly, does not want to ask for forgiveness?

But we need to remember, the Archbishop counselled, that forgiveness and 
reconciliation are meant to be a risky and very costly exercise. Quoting the ultimate 
example of Jesus Christ, he writes: ‘True reconciliation is not cheap. It cost God the death 
of his only begotten Son’ (Tutu 1999:218).

Introducing the TRC report, Tutu mentioned the misunderstanding that 
reconciliation asks for the glossing over of past mistakes and injustices, that reconciliation 
requires national amnesia. This is totally wrong. Reconciliation is not about being cosy. It 
is not about pretending that things that happened in South Africa’s past were other than 
they were. Reconciliation based on falsehood, he emphasised, is not true reconciliation 
and will not last (TRC 1998:17):

Forgiving and being reconciled are not about pretending that things are other than they are. It 
is not patting one another on the back and turning a blind eye to the wrong. True reconciliation 
exposes the awfulness, the abuse, the pain, the degradation, the truth. It could even sometimes 
make things worse. It is a risky undertaking, but in the end it is worth-while, because in the end 
there will be real healing from having dealt with a real situation. Spurious reconciliation can 
bring only spurious healing. (Tutu 1999:218)

Forgiveness, however, means abandoning your right to retribution, your right to pay back 
the perpetrator in his own coin. But it is a loss, Tutu maintains, which liberates the 
victim. Many instances of this were recorded in the annals of the TRC:
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One of the most moving testimonies came from Mahlomola Isaac Thale, the first witness 
called to the podium at the Alexandra hearing (October 1996). He was an embittered man, 
and shared it with the audience. He was arrested in 1993, interrogated and tortured, and 
eventually sent to Robben Island for twelve years. Upon his release, he was banned to 
Qua-Qua, hundreds of kilometres from his home. He was a broken man, in and out of 
hospital for many years. A few weeks after his appearance, Thale passed away. At his funeral 
his priest shared with the congregation a conversation he had with Thale, some months 
earlier. He was really embittered! ‘If I had to die today’, he said, ‘and if I had to arrive in 
heaven and come across the perpetrators who had done me so much wrong, I will say to 
God: I am in the wrong place. Please send me to hell!’ But when Thale returned from the 
hearing in Alexandra he was totally a different person. His bitterness was gone, he said to 
the priest: ‘If I am to die now and arrive in heaven, I will be able to forgive the perpetrators 
who did me wrong. I found peace. I am reconciled.’ (Meiring 1999:98f.)

However, not only individuals are called to embark on the road to forgiveness – either by 
asking for forgiveness or by extending forgiveness. Communities – especially the leaders 
of these communities – are called to follow suit. Tutu was able to point to some examples: 
Willy Brandt, chancellor of West Germany kneeling in front of the Warsaw War 
Memorial, President Gerald Ford apologising to the Americans of Japanese origin who 
were treated shoddily up by the United States government during the Second World 
War, Pope John Paul II confessing the cruelty of the Roman Catholic Inquisition, and 
nearer to home, Willie Jonker’s sincere plea to fellow South Africans for the many 
atrocities of apartheid perpetrated by his fellow-Afrikaners (Boraine 2001:372). Desmond 
Tutu called upon all political leaders in South Africa to do the same, to make some 
symbolic act of atonement, setting an example to all in the country. Sadly, none of the 
leaders accepted Tutu’s challenge.

Counting the cost: Costly reconciliation
Reconciliation, history teaches us, is a costly enterprise. But this is to be expected. 
During the 1930s Dietrich Bonhoeffer (1963) repeatedly warned his fellow 
Christians against the temptation of ‘cheap grace’, which is a mortal enemy to the 
gospel. ‘Costly grace’ should be the aim of all believers who, knowing and accepting 
their salvation as a free gift from God, offer themselves to him, and to one another, as 
a living sacrifice:

Cheap grace is the deadly enemy of our Church. We are fighting today for costly grace … Cheap 
grace is the grace we bestow on ourselves … Cheap grace is the preaching of forgiveness 
without requiring repentance … Cheap grace is grace without discipleship, grace without the 
cross, grace without Jesus Christ, living and incarnate. (p. 45)
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In 1988, at the height of the struggle against apartheid, when tensions were at a breaking 
point in apartheid South Africa, a number of concerned church leaders called a National 
Initiative for Reconciliation together in Pietermaritzburg. At the meeting David Bosch 
reflected upon Bonhoeffer’s words (Bosch in Nürnberger & Tooke 1988):

Almost fifty years ago Dietrich Bonhoeffer taught us that cheap grace was the deadly enemy 
of the church. I want to suggest that the same is true of cheap reconciliation. What, then, is 
‘cheap reconciliation’? It is – as the phrase suggests – reconciliation that costs us very little, 
that can be obtained at a minimum of expense. It is the papering over of deep- seated 
differences … (It) sees our being reconciled to one another only in spiritual categories … 
Cheap reconciliation means tearing faith and justice asunder, driving a wedge between the 
vertical and the horizontal. It suggests that we can have peace with God without having 
justice in our mutual relationships … (It) means applying a little bit of goodwill to the South 
African society, but that is like trying to heal a festering sore with sticking plaster or treating 
cancer with aspirin. (p. 98)

Bosch’s words echoed the sentiments of the authors of the Kairos Document who, three 
years earlier (1985), had called on South Africans during the height of the struggle against 
apartheid to guard against the temptation of ‘cheap reconciliation’, reconciliation without 
cost, which, too, is a mortal enemy to the gospel of our Lord. We need to rediscover on a 
daily basis what ‘costly reconciliation’ entails, and dare to live according to our discovery 
(Kairos Document par. 3.1) (Nürnberger & Tooke 1988). Thirty years later (2015) the 
protagonists of Kairos came together to, once again, call for a process of costly 
reconciliation, without which healing and nation building will never succeed.

Reconciliation is no easy task. To be a peacemaker, to try to build bridges between 
opposing individuals as well as communities, to ‘stand in the breach’ for truth and for 
justice, requires a strong commitment, resilience, and nerves of steel. It may ask your all. 
Jesus, the Prince of Peace, was willing to lay down his life, to face the cross, and he called 
his disciples to follow his example. Before the outbreak of the Second World War 
Bonhoeffer’s friends in the United States of America (USA) and Britain pleaded with him 
not to return to Germany. Going back would surely lead to arrest, even death. But 
Bonhoeffer refused. He would not take the easy way out. He went back to live and, at the 
end, to die in solidarity with those who were oppressed and those who resisted the 
oppressor. He chose to live according to his own conviction: ‘When Christ calls a person, 
he bids him (or her) come and die’ (Clements 2006:118f.).

In conclusion, allow me to point to another lesser-known link between South Africa 
and Bonhoeffer, to the life-sized statue of a demure African girl – Manche Masemola, who 
lived and died in a small village Marishane near Polokwane in the Limpopo Provence – 
that was erected at the entrance to Westminster Abbey in London (see Figure 2).
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When in 1998, the statues of ten 20th century martyrs were erected above the 
west entrance to the Abbey, Dietrich Bonhoeffer was an obvious choice. But alongside 
Bonhoeffer, Janani Luwum, Martin Luther King and Oscar Romero, a niche was 
found for Manche, the young South African girl who met the Lord Jesus Christ and 
devoted her life to him. She was ostracised from the community, and suffered severely 
when she refused to denounce her faith in Jesus (Manche Masemolo’s statue is the 
second from left; Bonhoeffer’s statue is fifth from left). In their desire to suppress her 
witness, her parents beat her, forbidding her to attend the church services. To keep 
her at home, they stripped her naked. Manche eventually ran away and hid, but her 
father and mother found her and beat her to death. She was buried in a lonely grave 
in the veld.

Manche Masemola was 15 years old, still preparing for baptism and her first 
communion. She, in the end, knew that she might die before that came to pass. Her 
prophetic words to her cousin were fulfilled: ‘I shall be baptised with my own blood’ 
(Makele 2011:1). In years to come many pilgrims, inspired by her example, visited – and 
still visit – her grave. Manche died a martyr’s death in 1928, 17 years before Bonhoeffer, 
but it is fitting that they appear together at the western entrance of the great church in 
London: A young African girl and a brilliant German theologian who – albeit that the 
context and the content of their witness differed widely – both understood the cost of 
discipleship. Both were called by Christ to die (see Figure 3).

Source:  P.G.J. (Piet) Meiring

Figure 2: Twentieth century martyrs at the Westminster Abbey. Statues of 20th-century martyrs 
on the façade above the Great West Door of Westminster Abbey (from left to right): Maximilian 
Kolbe, Manche Masemola, Janani Luwum, Grand Duchess Elizabeth of Russia, Martin Luther King, 
Oscar Romero, Dietrich Bonhoeffer, Esther John, Lucian Tapiedi and Wang Zhiming.
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South Africa was fortunate not only having leaders like Nelson Mandela, Desmond 
Tutu, Steve Biko and Beyers Naudé, leaders who – in the spirit of Manche Masemola and 
Dietrich Bonhoeffer – were willing to devote their lives, even to die, for their convictions, 
but also having tens of thousands of women and men, some young, some old, who were 
equally willing to rise to the occasion. In many instances, they had to pay a costly price for 
being harbingers of peace. The annals of the TRC contain the stories of many of them, 
ordinary citizens who reached beyond themselves, to facilitate reconciliation in their 
communities. ‘It never ceases to astonish me’, Tutu wrote in between Truth Commission 
hearings, ‘the magnanimity of many victims who suffered the most heinous violations, 
who reach out to embrace their tormentors with joy, willing to forgive and wanting to 
reconcile’ (Meiring 2002:68).

Source: P.G.J. (Piet) Meiring

Figure 3: Manche Masemola’s statue is placed between Maximillian Kolbe and Janani 
Luwum.
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When the TRC eventually closed its doors, the chairperson had a final word of 
encouragement for all who had embarked on the arduous and adventurous journey of 
reconciliation, a word reminiscent of his acceptance speech at the Bonhoeffer Prize 
ceremony in Berlin. It is a word for us, today, as well:

We have been wounded but we are being healed. It is possible even with our past suffering, 
anguish, alienation and violence to become one people, reconciled, healed, caring, compassionate 
and ready to share as we put our past behind us to stride into the glorious future God holds 
before us as the Rainbow People of God. (Meiring 1999:379)

Dietrich Bonhoeffer, I dare say, would have agreed.

Summary: Chapter 2
Dietrich Bonhoeffer never visited South Africa, and he probably did not know a great 
deal about the country. But the relevance of the German theologian for South Africa was 
never in doubt. In the struggle against apartheid his message and his theology served to 
guide theologians, church leaders as well as lay Christians alike. His life and his death 
served to inspire many during their darkest hours. Theologians, with John de Gruchy in 
the lead, studied his works extensively. Heroes from the struggle against apartheid, Beyers 
Naudé, Desmond Tutu and Steve Biko, among others, were hailed as latter-day 
Bonhoeffers. Nelson Mandela’s famous ‘Speech from the dock’ before his conviction and 
imprisonment at the Rivonia Trial was compared to Bonhoeffer’s essay on The structure of 

responsible life (1995). At ecumenical gatherings, his name and his teachings were often 
invoked, whenever protest was lodged against the injustices of apartheid. But it was 
especially in the aftermath of apartheid, when the very serious challenges of reconciliation 
and nation building, of healing and forgiveness, as well as of amnesty for perpetrators 
weighed against the demands of justice to the victims were at stake, that many turned 
to Bonhoeffer for guidance. The author who served with Archbishop Desmond Tutu on 
the TRC, discusses the prerequisites for reconciliation in South Africa against the 
backdrop of the TRC experience, emphasising the real need for South Africans, following 
in the footsteps of Bonhoeffer, to look for ‘costly reconciliation’.



150

References

Chapter 1
August, K.T., 2005, ‘Reconciliation in the South African political context: A challenge to the 

Church for community building’, Scriptura 88, 14–29. http://dx.doi.org/ 10.7833/88-0-991

Bedford-Strohm, H., Bataringaya, P. & Jahnichen, T. (eds.), 2016, Reconciliation and just peace: 

Impulses of the theology of Dietrich Bonhoeffer for the European and African context, Lit Verlag GmbH 
& Co. KG WIE, Zurich.

Bernasconi, R. (ed.), 2003, Race and Racism in Continental Philosophy, Indiana University Press, Indiana.

Bhattacharyya, G., Gabriel, J. & Small, S., 2003, Race and power. Global racism in the twenty-first 

century, Routledge, New York.

Blumer, H., 1958, ‘Race prejudice as a sense of group position’, Pacific Sociological Review 1(1), 3–7. 
http://dx.doi.org/10.2307/1388607

Boesak, A., 1995, ‘The Church and the RDP’, in R. Koegelenberg (ed.), The reconstruction and 

development programme: The role of the Church, Civil society and NGO’s, pp. 25–28, EFSA, Cape Town.

‘Britain Grapples With Enduring Questions of Religion and Race’, International New York Times, 26 

April, 2016.

Christerson, B., Edwards, K. & Emerson, M. (eds.), 2005, Against all odds: The struggle for racial 

integration in religious organizations, New York University Press, New York.

Cross, M. & Keith, M., 1993, Racism, the city and the state, Routledge, New York.

Darbyshire, H., 1994, Not in Norfolk: tackling the invisibility of racism, Norwich and Norfolk Racial 
Equality Council, Norwich.

Derman-Sparks, L. & Phillips, C.B., 1997, Teaching/learning anti-racism, Teachers College Press, 
New York.

Dietrich Bonhoeffer Werke, 2005, Ethics, in Clifford J. Green, transl. Reinhard Krauss, Charles 
West & Douglas W. Stott (eds.), Fortress Press, Minneapolis.

Dixon, J.C., 2006, ‘The ties that bind and those that don’t: Towards reconciling group threat and 
contact theories of prejudice’, Social Forces 84(4), 2179–2204. http://dx.doi.org/10.1353/
sof.2006.0085

Duncan, G., 2002, ‘A place in the Sun? The role of the Church in moral renewal and social 
transformation’, Verbum et Ecclesia 23(2), 333–342. http://dx.doi.org/10.4102/ve.v23i2.1198

Herring, C., 2011, Combatting racism and xenophobia: Transatlantic and international perspectives, 
Institute of Government Public Affairs, University of Illinois, Champaign, Illinois.

Jordan, J., 1995, I was looking at the Ceiling and then I saw the Sky, Scribner, New York.

http://dx.doi.org/10.7833/88-0-991
http://dx.doi.org/10.2307/1388607
http://dx.doi.org/10.1353/sof.2006.0085
http://dx.doi.org/10.1353/sof.2006.0085
http://dx.doi.org/10.4102/ve.v23i2.1198


151

References

Kleinschmidt, H., 1995, ‘National development priorities for a new South Africa’, in R. Koegelenberg 
(ed.), Transition and transformation: A challenge to the Church, pp. 173–176, EFSA, Cape Town.

Lane, J., 1999, Action for racial equality in the early years: Understanding the past, thinking about the 

present, planning for the future, A Practical Handbook for Early Years Workers, National Early 
Years Network, London.

Marsh, C., 2005, The beloved community: How faith shapes social justice, from the civil rights movement to 

today, Basic Books, New York.

McLaren, L.M., 2003, ‘Anti-Immigrant Prejudice in Europe: Contact, Threat Perception, and 
Preferences for the Exclusion of Migrant’s, Social Forces 81(3), 909–936, Oxford Academic, Oxford.

McLaren, P. & Torres, R. 1999, ‘Racism and multicultural education: Rethinking “race” and 
“whiteness” inlate capitalism’, in S. May (ed.), Critical multiculturalism: Rethinking multicultural 

and antiracist education, pp. 42–76, Falmer Press, Philadelphia.

Pillay, J., 1996, Pupils from informal settlements in Indian secondary schools: Guidelines for educational 

psychologist, RAU, Johannesburg.

Pillay, J., 2002, The Church and development in the new South Africa: Towards a theology of development, 
University of Cape Town, Cape Town.

Pillay, J., 2014, ‘Has democracy led to the demise of racism in South Africa? A search for the answer 
in Gauteng schools’, Africa Education Review 11(2), 146–163. http://dx.doi.org/10.1080/181466
27.2014.927147

Rattansi, A., 2007, Racism a very short introduction, Oxford University Press, Oxford.

Robinson, C.J., 1983, Black Marxism: The making of the black radical tradition, Zed Press, London.

Semali, L., 1998, ‘Perspectives on the curriculum of whiteness’, in J. Kincheloe, S.R. Steinberg, N.M. 
Rodriquez & R.E. Chennault (eds.), White reign: Deploying whiteness in America, pp. 172–192, St 
Martin’s Griffin, New York.

Williams, E., 1964, Capitalism and slavery, Andre Deutsch, London.

Williams, P., 1997, The genealogy of race: Towards a theory of grace, Reith Lectures, BBC, London.

Chapter 2
Blei, K., 1994, Apartheid as a status confessionis, Semper Reformanda, Geneva.

Bonhoeffer, D., 1959, Letters and papers from prison, E. Bethge (ed.), Collins Fontana Books, London.

Bonhoeffer, D., 1963, The cost of discipleship, Macmillan, New York.

Bonhoeffer, D., [1933] 1965, ‘The Church and the Jewish question’, in E.H. Robinson & J. Bowden (eds.), 
No rusty swords: Letters, lectures and notes 1928–1936, pp. 226–235, Harper & Row, New York.

Bonhoeffer, D., 1995, ‘The structure of responsible life’, in D. Bonhoeffer, Ethics, pp. 220–249, 
Harper & Row, New York.

Bonhoeffer, D., (in press), ‘Sermon on forgiveness (Matthew 18:21–25)’, in D. Bonhoeffer, 
Gesammelte Schriften, E. Bethge (ed.), vol. 4, pp. 399–403, Chr. Kaiser Verlag, München. (Note: 
The English text may be found in Dietrich Bonhoeffer Works English [DBWE], editor V.J. 
Barnett, vol. 14, Fortress Press, Minneapolis, pp 197–204.)

http://dx.doi.org/10.1080/18146627.2014.927147
http://dx.doi.org/10.1080/18146627.2014.927147


References

152

Boraine, A., 2001, A country unmasked, Oxford University Press, Oxford.

Clements, K., 2006, Bonhoeffer and Britain, CCBI Publications, London.

De Gruchy, J.W., 1979, The Church struggle in South Africa, David Philip, Cape Town.

De Gruchy, J.W., 1984, Bonhoeffer and South Africa. Theology in dialogue, Eerdmans, Grand Rapids.

De Gruchy, J.W., 2005, Daring, trusting spirit: Bonhoeffer’s friend Eberhard Bethge, SCM, London.

Evangelical Church in Germany, 1999, ‘Dietrich Bonhoeffer-Prize for the South African Truth and 
Reconciliation Commission’, Bulletin 2, viewed 05 January 2017, from https://www.ekd.de/
english/1697-2699.html

Institute for Justice and Reconciliation (IJR), 2013, Confronting exclusion: Time for radical 

Reconciliation: SA Reconciliation Barometer Survey: 2013 Report, IJR, Cape Town.

Makele, B., 2011, ‘Baptised in blood: Saint Manche Masemola’, viewed 06 January 2017, from 
Desktop Commentaries/Documentary idea. www.desktop-documenatries.com/baptised-in-
blood-saint-manche-masemola-documentary-idea.html

Mandela, N.,1994, Long walk to freedom, Macdonald Purnell, London.

Meiring, P., 1999, Chronicle of the Truth Commission, Carpe Diem, Vanderbijlpark.

Meiring, P., 2002, ‘Unshackling the ghosts of the past’, Missionalia 30, pp. 56–69.

Meiring, P., 2015, Dietrich Bonhoeffer and costly reconciliation in South Africa’, paper delivered at 
the Bonhoeffer Consultation, Beyers Naudé Centre for Public Theology, University of 
Stellenbosch, 30 September–02 October.

Nürnberger, K. & Tooke, J. (eds.), 1988, The cost of reconciliation in South Africa, Methodist Publishing 
House, Cape Town. (N.I.R.Reader1)

Shapiro, J., 1997, Zapiro: The hole truth, David Philip, Cape Town.

Truth and Reconciliation Commission of South Africa (TRC), 1998, Report, vols. 1–7, Juta, Cape Town.

Truth and Reconciliation Commission of South Africa (TRC), 1998, Report, vol. 1, Juta, Cape Town.

Tutu, D., 1999, No future without forgiveness, Rider, London.

Uniting Reformed Church of Southern Africa, 2012, The Confession of Belhar, Acts of Synod 
2012, pp. 767–770, URCSA, Cape Town. https://enWikipedia.org/wiki/BelharConfession

Van Vught, W. & Cloete, D., 2000, Race and reconciliation in South Africa, Lexington Books, Lanham.

Villa-Vicencio, C. & De Gruchy, J.W. (eds.), 1985, Resistance and hope, South African essays in 
honour of Beyers Naudé, Eerdmans, Grand Rapids.

Wale, K., 2013, Confronting exclusion: Time for radical reconciliation: SA Reconciliation barometer survey, 
report, Institute for Justice and Reconciliation, n.p.

Westminster Abbey, n.d., ‘20th century martyrs’, viewed 25 May 2015, from https://commons.
wikimedia.org/wiki/File:Westminster_Abbey_-_20th-century_Martyrs.jpeg

Chapter 3
Berlin, A., 2010, ‘Legal fiction: Levirate cum land redemption in Ruth’, Journal of Ancient Judaism 

1(1), 3–18. http://dx.10.13109/jaju.2010.1.1.3

https://www.ekd.de/english/1697-2699.html
https://www.ekd.de/english/1697-2699.html
www.desktop-documenatries.com/baptised-in-blood-saint-manche-masemola-documentary-idea.html
www.desktop-documenatries.com/baptised-in-blood-saint-manche-masemola-documentary-idea.html
https://enWikipedia.org/wiki/BelharConfession
https://commons.wikimedia.org/wiki/File:Westminster_Abbey_-_20th-century_Martyrs.jpeg
https://commons.wikimedia.org/wiki/File:Westminster_Abbey_-_20th-century_Martyrs.jpeg
http://dx.10.13109/jaju.2010.1.1.3


153

References

Braulik, G., 1996, ‘Das Deuteronomium und die Bücher Ijob, Sprichwörter, Rut’, in E. Zenger 
(Hrsg.), Die Tora als Kanon für Juden und Christen, pp. 61–138, Herder, Freiburg.

Braulik, G., 1999, ‘The Book of Ruth as Intra-Biblical critique on the Deuteronomic Law’, Acta 

Theologica (1), 1–20.

Cohn Eskenasi, T. & Frymer-Kensky, T., 2011, Ruth, The Jewish Publication Society, Philadelphia.

De Vaux, R., 1988, Ancient Israel. Its life and institutions, transl. J. McHugh, Darton, Longman & 
Todd, London.

Doob Sakenfeld, K., 1999, Ruth. Interpretation. A Bible commentary for teaching and Preaching, John 
Knox Press, Louisville.

Fischer, I., 1995, Gottestreiterinnen. Biblische Erzählungen über die Anfänge Israels, Kohlhammer, 
Stuttgart.

Fischer, I., 1999, ‘The Book of Ruth. A “Feminist” Commentary to the Torah’ in A. Brenner (ed.), 
Ruth and Esther. A feminist companion to the Bible, 2nd series, pp. 24–44, Sheffield Academic Press, 
Sheffield.

Fischer, I., 2001, Rut, Herder, Freiburg im Breisgau.

Frevel, C., 1992, Das Buch Rut, Verlag Katholisches Bibelwerk, Stuttgart.

Frevel, C., 2009, ‘”Du wirst jemand haben, der dein Herz erfreut und dich im Alter versorgt” (Rut 
4:15). Alter und Altersversorgung im Alten/Ersten Testament’, in R. Kampling & A. 
Middelbeck-Varwick (Hrsg.), Alter – Blicke auf das bevorstehende Apeliotes, pp. 11–43, Peter Lang, 
Frankfurt am Main. (Studien zur Kulturgeschichte und Theologie, 4).

Goulder, D., 1993, ‘A homily on Deuteronomy 22–25?’, in H.A. McKay & D.J.A. Clines (eds.), Of 

prophets’ visions and the wisdom of sages. Essays in Honour of R. Norman Whybray on his seventieth 

birthday, pp. 307–319, JSOT Press, Sheffield.

Gow, M.D., 1992, The Book of Ruth. Its structure, theme and purpose, Apollos, Leicester.

Grant, R., 1991, ‘Literary structure in the Book of Ruth’, Bibliotheca Sacra 148, pp. 425–443, viewed 
24 April 2013, from http://www.ancientpath.net/Bible/OT/08_ruth/Addendum/

Grätz, S., 2007, ‘Second Temple and the legal status of the Torah: The hermeneutics of the Torah 
in the Books of Ruth and Ezra’, in G.N. Knoppers & B.M. Levinson (eds.), The Pentateuch as 

Torah. New models for understanding its promulgation and acceptance, pp. 273–287, Eisenbrauns, 
Winona Lake.

Halton, C., 2012, ‘An indecent proposal: The theological core of the Book of Ruth’, Scandinavian 

Journal of the Old Testament 26(1), 30–43.

Hamlin, J., 1996, Surely there is a future. A commentary on the Book of Ruth, Wm B Eerdmans, Grand 
Rapids.

Köhlmoos, M., 2010, Ruth, Vandenhoeck & Ruprecht, Göttingen.

Korpel, M.C.A., 2001, The structure of the Book of Ruth, Koninklijke Van Gorcum, Assen.

LaCocque, A., 1990, The Feminine unconventional. Four subversive figures in Israel’s tradition, Fortress Press, 
Minneapolis.

LaCocque, A., 2004, Ruth, transl. K.C. Hanson, Fortress Press, Minneapolis.

http://www.ancientpath.net/Bible/OT/08_ruth/Addendum/


References

154

Lau, P.H.W., 2011, Identity and ethics in the Book of Ruth. A social identity approach, De Gruyter, Berlin.

Loader, J.A., 1994, Ruth. Een praktische bijbelverklaring, Uitgeverij Kok, Kampen.

Matthews, V., 2004, Judges and Ruth, Cambridge University Press, Cambridge.

Moen Saxegaard, K., 2010, Character complexity in the Book of Ruth, Mohr Siebeck, Tübingen.

Neuman, K., 2006, s.v. ‘Name’, in A. Berlejung & C. Frevel (Hrsg.), Handbuch theologischer 

Grundbegriffe zum Alten und Neuen Testament, pp. 325–327, Wissenschaftliche Buchgesellschaft, 
Darmstadt.

Nielsen, K., 1997, Ruth: A commentary, transl. E. Broadbridge, Westminster John Knox Press, 
Louisville.

Prinsloo, W.S., 1982, Die Boek Rut, NG Kerk-Uitgewers, Kaapstad.

Siquans, A., 2009, ‘Foreignness and poverty in the Book of Ruth. A legal way for a poor foreign 
woman to be integrated into Israel’, Journal for Biblical Literature 3, 443–452.

Spangenberg, I., 2000, ‘The literature of the Persian Period (539–333 BCE)’, in W. Boshoff, 
E. Scheffler & I. Spangenberg (eds.), Ancient Israelite literature in context, pp. 168–198, 
Protea Boekhuis, Pretoria.

Wetter, A-M., 2014, ‘Ruth: A born-again Israelite? One woman’s journey through space and time’, 
in E. Ben Zvi & D.V. Edelman (eds.), Imagining the Other and constructing Israelite identity in the 

Early Second Temple Period, pp. 144–162, Bloomsbury, London.

Wuench, H-G., 2014, ‘The stranger in God’s Land – foreigner, stranger, guest: What can we learn 
from Israel’s attitude towards strangers?’, Old Testament Essays 27(3), 1129–1154.

Zakovitch, Y., 1999, Das Buch Rut. Ein jüdischer Kommentar, Verlag Katholisches Bibelwerk, Stuttgart.

Zenger, E., 1986, Das Buch Ruth, Theologischer Verlag, Zürich.

Chapter 4
Bosch, D.J., 1991, Transforming mission, Orbis Books, New York.

Caruth, C. (ed.), 1995, Trauma. Explorations in memory, The Johns Hopkins University Press, 
London.

Cole, C.M., 2007, ‘Performance, transitional justice and the Law: South Africa’s Truth and 
Reconciliation Commission’, Theatre Journal 59(2), 167–187.

Cole, C.M., 2010, Performing South Africa’s Truth Commission: Stages of transition, Indiana University 
Press, Bloomingdale.

Collins English Dictionary, 2011, HarperCollins, Glasgow.

Cruywagen, V., 2014, ‘Tutu to lead debate on TRC hearings’, The New Age, viewed 01 October 2014, 
from www.pressreader.com/south-africa/the-new-age-western-cape/.../281638188432555

De Gruchy, J. & De Gruchy, S., 2005, The church struggle in South Africa, Fortress Press, Minneapolis.

Doxtader, E. (ed.), 2005, Provoking questions: An assessment of the Truth and Reconciliation Commission’s 

recommendations and their implementation, Institute for Justice and Reconciliation, Cape Town.

www.pressreader.com/south-africa/the-new-age-western-cape/.../281638188432555


155

References

Du Toit, F., 2014, ‘Reconciliation within a local context’, report of the Symposium on the challenges 
of reconciliation in a post TRC South Africa, 11–12 February 2014, pp. 2–5, Stellenbosch 
University, Stellenbosch.

Hall, G., 2003, ‘Multi-faith dialogue in conversation with Raimon Panikkar’, paper presented at the 
annual conference of the Australian Association for the Study of Religions. Griffith University, 
Brisbane, 3–6 July, pp. 1–10, viewed 16 August 2016, from http://dlibrary.acu.edu.au/
staffhome/gehall/Hall_Panikkar.htm

Hall, G., 2007, ‘Prophetic dialogue as a Practical Theological category’, Australian eJournal of Theology 

10, pp. 1–10, viewed 26 July 2016, from http://aejt.com.au/2007/issue_10

Hutten, P.H., 2004, ‘Memories of trauma: Problems of interpretation’, History and theory, 43(2), 249–259.

Kroeger, J.H., 2008, ‘The Faith-culture dialogue in Asia: Ten FABC insights on inculturation’, 
Studia Missionalia 57(10), 78–93.

Lapsley, M., 2014, ‘Healing of personal and communal memories’, viewed 29 August 2015, from http://
www.healing-memories.org/news/speeches/healing-of-personal-and-communal-memories

Meiring, P., 1999, Chronicle of the Truth Commission, Carpe Diem Books, Vanderbijlpark.

Miskotte, H.H., 1992, Pastor & profeet, Kok ten Have, Baarn.

Panikkar, R., 1995: Cultural disarmament: The way to peace, Westminster John Know Press, Louisville.

Rosoux, V., 2013, ‘Is reconciliation negotiable?’, International Negotiation 18, 471–493.

Thesnaar, C.H., 2013, ‘Reformed Churches struggle for justice: Lessons learnt from their 
submissions before the TRC’, Nederduits Gereformeerde Teologiese Tydskrif 54(3 & 4), 54–66.

Thesnaar, C.H., 2014, ‘Seeking feasible reconciliation: A transdisciplinary contextual approach to 
reconciliation’, HTS Teologiese Studies/Theological Studies 70(2), 1–8.

Thesnaar, C.H., 2015, ’Report on the re-enactment of the Truth and Reconciliation Commission’s 
faith hearing consultation’, Stellenbosch University, Stellenbosch, 08–09 October 2014.

The Truth & Reconciliation Commission of South Africa (TRC), 1998a, Report, vol. 1, Juta, Cape Town.

The Truth & Reconciliation Commission of South Africa (TRC), 1998b, Report, vol. 4, Juta, Cape Town.

Vosloo, R., 2015, ‘Time in our time: On theology and future-oriented memory’, Inaugural lecture 
delivered at Stellenbosch University, Stellenbosch, 05 May, pp. 1–15.

Wale, K., 2013, ‘Confronting exclusion: Time for radical reconciliation, SA Reconciliation 
Barometer Survey: 2013’, viewed 15 April 2015, from http://reconciliationbarometer.org/wp-
content/uploads/2013/12/IJR-Barometer-Report-2013-22Nov1635.pdf

Weinrich, H., 1999, Léthé. Art et critique de l’oubli, Fayard, Paris.

Chapter 5
Anderson, B., 1991, Imagined communities: Reflections on the origin and spread of nationalism, rev. edn., 

Verso, London.

Brown, V., 1996, ‘The emergence of the economy’, in S. Hall, D. Held, D. Hubert & K. Thompson 
(eds.), Modernity: An introduction to modern societies, pp. 90–118, Blackwell, Oxford.

http://dlibrary.acu.edu.au/staffhome/gehall/Hall_Panikkar.htm
http://dlibrary.acu.edu.au/staffhome/gehall/Hall_Panikkar.htm
http://aejt.com.au/2007/issue_10
http://www.healing-memories.org/news/speeches/healing-of-personal-and-communal-memories
http://www.healing-memories.org/news/speeches/healing-of-personal-and-communal-memories
http://reconciliationbarometer.org/wp-content/uploads/2013/12/IJR-Barometer-Report-2013-22Nov1635.pdf
http://reconciliationbarometer.org/wp-content/uploads/2013/12/IJR-Barometer-Report-2013-22Nov1635.pdf


References

156

Burke, P.T., 2010, ‘The origin of social justice: Taparelli, D’Azeglio’, viewed 13 April 2016, from 
https://home.isi.org/origins-social-justice-taparelli-d%E2%80%99azeglio

Dube, Z., 2013, ‘Teaching the Bible at public universities in South Africa: A proposal for 
multidisciplinary approach’, HTS Teologiese Studies/Theological Studies 69(1), Art. #1295, 6 pages. 
http://dx.doi.org/10.4102/hts.v69i1.1295

Dube, Z., 2016, ‘The African women theologians’ contribution towards the discussion about alternative 
masculinities’, Verbum et Ecclesia 37(2), 6 pages. http://dx.doi.org/10.4102/ve.v37i2.1577

Elliott, J.H., 2002, ‘Jesus was not an egalitarian. A critique of an anachronistic and idealist theory’, 
Biblical Theology Bulletin 32(2), 75–91.

Elliott, M., 2007, ‘Human rights and the triumph of the individual in world culture’, Cultural 

Sociology 1(3), 343–363.

Fukuyama, F., 1989, The end of history, The National Interest 16, 3–18.

Giddens, A., 1990, The consequences of modernity, Polity Press, Cambridge.

Gutierrez, G., 1973, A Theology of liberation, Orbis Books, Maryknoll.

Hall, S., 1996, The west and the rest: Discourse and power, in S. Hall, D. Held, D. Hubert & K. 
Thompson (eds.), Modernity: An introduction to modern societies, pp. 184–224, Blackwell, Oxford.

Held, D., 1996, ‘The development of the modern state’, in S. Hall, D. Held, D. Hubert & K. Thompson 
(eds.), Modernity: An introduction to modern societies, pp. 55–84, Blackwell, Oxford.

Horkheimer, M. & Adorno, T., 1972, The dialectic of enlightenment, Herder & Herder, New York.

Horsley, R., 2001, Hearing the whole story: A political plot in Mark’s Gospel, Westminster John Knox 
Press, Louisville.

Jameson, F., 1991, Postmodernism or the cultural logic of late capitalism, Verso, London.

Levine, L., 1992, ‘Introduction’ in L. Levive (ed.), The Galilee in late antiquity, pp. xvii–3, Harvard 
University Press, Cambridge.

Lyotard, J.F., 1993, Libidinal economy, transl. I. Hamilton Grant, Indiana University Press, 
Bloomington.

McGrew, A., 1996, ‘The state in advanced capitalist society’, in S. Hall, D. Held, D. Hubert & K. 
Thompsom (eds.), Modernity: An introduction to modern societies, pp. 239–275, Blackwell, Oxford.

Moxnes, H., 2003, Putting Jesus in his place, a radical vision of household and kingdom, Knox Press, 
Westminster.

Myers, C., 1991, Binding the strong man: A political reading of Mark’s story of Jesus, Orbis Books, 
Maryknoll.

Neyrey, H.J., 1995, ‘Loss of wealth, loss of family and loss of honour’, in P. Esler (ed.), Modelling early 

Christianity: Social-scientific studies of the new testament in its context, pp. 129–138, Routledge, London.

Nortje-Meyer, L., 2002, ‘The homosexual body without apology: A positive link between the 
Canaanite woman in Matthew 15:21–28 and homosexual interpretation of biblical texts’, 
Religion & Theology 9(1–2), 118–134.

Offe, C., 1984, Contradiction of the welfare state, Hutchinson, London.

https://home.isi.org/origins-social-justice-taparelli-d%E2%80%99azeglio
http://dx.doi.org/10.4102/hts.v69i1.1295
http://dx.doi.org/10.4102/ve.v37i2.1577


157

References

Porter, R., 1990, The enlightenment, Macmillan, London.

Raborife, M., 2016, ‘Ethical leaders leave no room for corruption’, viewed 12 April 2016, from 
http://www.news24.com/SouthAfrica/News/an-ethical-leader-leaves-no-room- for-
corruption-mogoeng-20160411

Rasmussen, L.L., 2005, Dietrich Bonhoeffer: Reality and resistance, Westminster John Knox Press, Louisville.

Rohrbaugh, R.L., 1995, ‘Legitimating sonship: A test of honour: a social scientific study of Luke 
4:1–30’, in P. Esler (ed.), Modelling early Christianity: Social-scientific studies of the new testament in 

its context, pp. 183–197, Routledge, London.

Scott, J., 1990, Domination and the arts of resistance: Hidden transcripts, Yale University Press, New Haven.

Smith, A., 1976, ‘An inquiry into the nature and causes of the wealth of nations’, in R.H. Cambel & 
A.S. Skinner, (eds.), The Glasgow edition of the work and correspondence of Adam Smith, vol. 2, pp. 
15–18, Oxford University Press, Oxford.

Sobrino, J., 2005, Jesus the liberator: A historical theological reading of Jesus of Nazareth, Orbis, New York.

Strange, S., 2002, The declining power of the state, in D. Held & A. McGrew (eds.), The global 

transformation reader: an introduction to globalisation debate, pp. 121–127, Polity, Cambridge.

Tandwa, L., 2016, ‘Please resign, church leaders ask Zuma’, viewed 12 April 2016, from http://
www.news24.com/SouthAfrica/News/please-resign-church-leaders-ask-zuma-20160408

Thompson, E.P., 1971, ‘The moral economy of English crowd in the eighteenth century’, Past and 

Present 1, 76–136.

Touraine, A., 1971, The post-industrial society: Tomorrow’s social history, class, conflict and culture in the 

programmed society, Random House, New York.

Weber, M., [1930] 1992, The protestant ethic and the spirit of capitalism, Routledge, London.

Chapter 6
Brink, A., 1998, Reinventing a continent: Writing and politics in South Africa, Zoland, Cambridge.

Coetzee, P.H., 2003, ‘Morality in African thought’, in P.H. Coetzee & P.J. Roux (eds.), The African 

philosophy reader: A text with readings, 2nd. edn., pp. 321–336, Routledge, London.

Dallaire, R., 2011, They fight like soldiers, they die like children: The global quest to eradicate the use of 

child soldiers, Vintage, Toronto.

De Beer, S.F., 2015, ‘Ubuntu is homeless: An urban theological reflection’, Verbum et Ecclesia 36(2), 
Art #1471, 12 pages. http:dx.doi.org/10.4102/ve.v3612.1471

Emmet, D., 1966, Whitehead’s philosophy of organism, 2nd edn., MacMillan, London.

Forster, D.A., 2006, ‘Identity in relationship: The ethics of ubuntu as an answer to the impasse of 
individual consciousness’, paper presented at the South African Science and Religion forum, in 
C.W. du Toit (ed.), The impact of knowledge systems on human development in Africa, pp. 245–289, 
Research Institute for Religion and Theology, University of South Africa, Pretoria, viewed 16 
October 2008, from http://www.spirituality.org.za/.../ubuntu%20and%20identity%20D%20
Forster%202006.doc

http://www.news24.com/SouthAfrica/News/an-ethical-leader-leaves-no-room-for-corruption-mogoeng-20160411
http://www.news24.com/SouthAfrica/News/an-ethical-leader-leaves-no-room-for-corruption-mogoeng-20160411
http://www.news24.com/SouthAfrica/News/please-resign-church-leaders-ask-zuma-20160408
http://www.news24.com/SouthAfrica/News/please-resign-church-leaders-ask-zuma-20160408
http:dx.doi.org/10.4102/ve.v3612.1471
http://www.spirituality.org.za/.../ubuntu%20and%20identity%20D%20Forster%202006.doc
http://www.spirituality.org.za/.../ubuntu%20and%20identity%20D%20Forster%202006.doc


References

158

Forster, D.A., 2010a, ‘African relational ontology, individual identity, and Christian Theology: An 
African theological contribution towards an integrated relational ontological identity’, Theology, 
July–August, 113(874), 243–253.

Forster, D.A., 2010b, ‘A generous ontology: Identity as a process of intersubjective discovery – an 
African theological contribution’, HTS Teologiese Studies/Theological Studies 66(1), Art. #731, 12 
pages. http://dx.doi.org/10.4102/hts.v66i1.731

Gobodo-Madikizela, P., 2004, A human being died that night: A South African woman confronts the 

legacy of Apartheid, Mariner, Boston.

Harari, Y.N., 2014, Sapiens: A brief history of humankind, transl. H. Yur, Signal, n.p.

Kanu, I.A., 2013, ‘The dimensions of African cosmology’, Filosofia Theoretica: Journal of African 

Philosophy, Culture and Religion 1(2) July–December, 533–555, viewed 20 May 2015, from http://
africanphilcongress.com/vol2no2/KANU-THE%20DIMENSIONS%20OF%20AFRICAN%20
COSMOLOGY%20FT%202-2%202013.pdf

Kruidenier, R., 2015, ‘Trying for better circumstances (Zama Zama): Exploring ubuntu amongst 
marginalised women in an informal settlement’, Verbum et Ecclesia 36(2), Art. #1433, 7 pages, 
viewed 15 July 2015, from http://dx.doi.org/10.4102/ve.v3612.1433

Loubser, G.M., 2012, ‘The shared resources of rational agents: Van Huyssteen’s postfoundationalist 
facilitation of interdisciplinarity’, in C.W. du Toit (ed.), Knowing, believing, living in Africa: 

Perspectives from science and religion, pp. 85–105, Research Institute for Theology and Religion 
University of South Africa, Pretoris, viewed 31 August 2016, from http://uir.unisa.ac.za/
bitstream/handle/10500/7056/Loubser%201.pdf?sequence=1

Louw, D.J., 2001, ‘Ubuntu and the challenges of multiculturalism in post-apartheid South Africa’, 
QUEST: An African Journal of Philosophy 15(1&2), 15–36, viewed 13 July 2015, from http://www.
quest-journal.net/Quest_2001_PDF/louw.pdf

Louw, D.J., 2010, ‘Power sharing and the challenge of ubuntu ethics’, in C. du Toit, (ed.), Power 

sharing and African democracy: Interdisciplinary perspectives, Research Institute for Theology and 
Religion, Unisa, Pretoria, viewed 13 January 2014 from http://uir.unisa.ac.za/bitstream/
handle/10500/4316/Louw.pdf?sequence=1

Makgoba, M., 2014, ‘African Universities or Universities in Africa: Educators consider how much 
institutions in developing nations should focus on local priorities as opposed to research 
agendas that match those in the West’. Reportage by Jack Grove, Inside Higher Ed., viewed 01 
September 2016, from https://www.insidehighered.com/news/2014/12/11/south-african-
academic-calls-african-universities-resist-priorities-west

Müller, J.C., 2015, ‘“Exploring “nostalgia” and “imagination” for ubuntu research: A 
postfoundationalist perspective’, Verbum et Ecclesia 36(2), Art. #1432, 6 pages, viewed 24 July 
2015, from http://dx.doi.org/10.4102/ve.v3612.1432

Nkhata, M.J., (2010), ‘Rethinking governance and constitutionalism in Africa: The relevance and 
viability of social trust-based governance and constitutionalism in Malawi’, LLD dissertation, 
Faculty of Law, University of Pretoria.

Nussbaum, B., 2003, ‘Ubuntu: Reflections of a South African on our common humanity’, Reflections 
4(4), 21–26.

http://dx.doi.org/10.4102/hts.v66i1.731
http://africanphilcongress.com/vol2no2/KANU-THE%20DIMENSIONS%20OF%20AFRICAN%20COSMOLOGY%20FT%202-2%202013.pdf
http://africanphilcongress.com/vol2no2/KANU-THE%20DIMENSIONS%20OF%20AFRICAN%20COSMOLOGY%20FT%202-2%202013.pdf
http://africanphilcongress.com/vol2no2/KANU-THE%20DIMENSIONS%20OF%20AFRICAN%20COSMOLOGY%20FT%202-2%202013.pdf
http://dx.doi.org/10.4102/ve.v3612.1433
http://uir.unisa.ac.za/bitstream/handle/10500/7056/Loubser%201.pdf?sequence=1
http://uir.unisa.ac.za/bitstream/handle/10500/7056/Loubser%201.pdf?sequence=1
http://www.quest-journal.net/Quest_2001_PDF/louw.pdf
http://www.quest-journal.net/Quest_2001_PDF/louw.pdf
http://uir.unisa.ac.za/bitstream/handle/10500/4316/Louw.pdf?sequence=1
http://uir.unisa.ac.za/bitstream/handle/10500/4316/Louw.pdf?sequence=1
https://www.insidehighered.com/news/2014/12/11/south-african-academic-calls-african-universities-resist-priorities-west
https://www.insidehighered.com/news/2014/12/11/south-african-academic-calls-african-universities-resist-priorities-west
http://dx.doi.org/10.4102/ve.v3612.1432


159

References

Ramose, M.B., 2001 ‘An African perspective on justice and race, polylog’, Forum for Intercultural 

Philosophy 3, viewed 25 February 2015, from http://them.polylog.org/3/frm-en.htm
Ramose, M.B., 2003, ‘Discourses on Africa’, in P.H. Coetzee & P.J. Roux (eds.), The African Philosophy 

Reader: A text with readings, 2nd edn., pp. 1–9, Routledge, London, viewed 15 May 2012, from 
http://www.docstoc.com/docs/81721439/?

Reynhout, K.A., 2011, ‘The hermeneutics of transdisciplinarity: A Gadamerian model of transversal 
reasoning’, Metanexus Institute, New York, viewed 31 August 2016, from http://www.metanexus.
net/essay/hermeneutics-transdisciplinarity-gadamerian-model-transversal-reasoning

Schrag, C.O., 1994, ‘Transversal rationality’ in T.J. Stapleton (ed.), The question of hermeneutics: 

Essays in Honor of Joseph J. Kockelmans, pp. 61–78, Springer Science+Business Media, Dordrecht.
Seibt, J., 2005, ‘Process ontologies’, in G. Imaguire (ed.), Metafisica e Ontologia , pp. 1–27, Philosophia 

Verlag, München, viewed 07 September 2015, from https://www.academia.edu/460451/
Process_Ontologies

Seibt, J. 2009, ‘Forms of emergent interaction in General Process Theory’, Synthese 166, 479–512, 
Springer Science+Business Media, Dordrecht, viewed 07 September 2015, from http://dx.doi.
org/10.1007/s11229-008-9373-z

Shakespeare, W., 2003–2005, Hamlet, Originally from Open Source Shakespeare, Act III, Scene 1, 
viewed 01 September 2016, form http://www.opensource Shakespeare.org

Stone, J.A., 2006, ‘Van Huyssteen in context: A comparison with Philip Hefner and Karl Peters’, in 
F.L. Shultz (ed.), The evolution of rationality: Interdisciplinary essays in honor of J. Wentzel Van 

Huyssteen, pp. 3–86, William B. Eerdmans Publishing, Grand Rapids.
Truth and Reconciliation Commission of South Africa (TRC), 1998, Report, vol. 4, Juta, Cape 

Town, viewed 06 January 2017, from http://www.justice.gov.za/trc/report/finalreport/
Volume%204.pdf

Van Huyssteen, J.W., 1998, ‘Duet or duel: Theology and science in a postmodern world’, Lectures 
for the 1998 Diocese of British Columbia John Albert Hall Lectures, Centre for Studies in 
Religion and Society in the University of Victoria, Trinity Press International, Harrisburg.

Van Huyssteen, J.W., 2000, ‘Postfoundationalism and interdisciplinarity: A response to Jerome 
Stone’, Zygon 35(2), June, 427–439.

Van Huyssteen, J.W., 2005, Alone in the world? Human uniqueness in science and theology, Eerdman, 
Grand Rapid, viewed 01 February 2016, from http://www.giffordlectures.org/lectures/alone-
world-human-uniqueness-science-and-theology

Wiredu, K., 2007, ‘Philosophy and authenticity’, Shibboleths: A Journal of Comparative Theory 1(2), 72–80.

Whitehead, A.N., 1933, Adventures of Ideas, The Free Press, New York.

Whitehead, A.N., 1978, Process and reality: An essay in cosmology, corrected edn., D.R. Griffin, D. 
Sherburne & D.W. Sherburne (eds.), The Free Press, New York.

Chapter 7
Adams, S.L., 2010, s.v. ‘Book of Proverbs’, in J.J. Collins & D.C. Harlow (eds.), The Eerdmans Dictionary 

of Early Judaism, pp. 1102–1103, William B. Eerdmans Publishing Company, Grand Rapids.

http://them.polylog.org/3/frm-en.htm
http://www.docstoc.com/docs/81721439/?
http://www.metanexus.net/essay/hermeneutics-transdisciplinarity-gadamerian-model-transversal-reasoning
http://www.metanexus.net/essay/hermeneutics-transdisciplinarity-gadamerian-model-transversal-reasoning
https://www.academia.edu/460451/Process_Ontologies
https://www.academia.edu/460451/Process_Ontologies
http://dx.doi.org/10.1007/s11229-008-9373-z
http://dx.doi.org/10.1007/s11229-008-9373-z
http://www.opensourceShakespeare.org
http://www.justice.gov.za/trc/report/finalreport/Volume%204.pdf
http://www.justice.gov.za/trc/report/finalreport/Volume%204.pdf
http://www.giffordlectures.org/lectures/alone-world-human-uniqueness-science-and-theology
http://www.giffordlectures.org/lectures/alone-world-human-uniqueness-science-and-theology


References

160

Albertz, R., 1992, Religionsgeschichte Israels in alttestamentlicher Zeit, Teil 2, Vom Exil bis zu den 

Makkabäern, Vandenhoeck & Ruprecht, Göttingen.

Boccaccini, G., 2002, Roots of Rabbinic Judaism. An intellectual history, from Ezekiel to Daniel, Eerdmans, 
Grand Rapids.

Brueggemann, W., 1997, Theology of the Old Testament. Testimony, dispute, advocacy, Fortress Press, 
Minneapolis.

Clifford, R.J., 2009, s.v. ‘Proverbs, Book of in The New Interpreter’s Dictionary of the Bible, Me-R, 
Abingdon Press, Nashville, vol. 4, pp. 655–660.

Collins, A.Y., 1996, Cosmology and eschatology in Jewish and Christian Apocalypticism, E.J. Brill, 
Leiden.

Collins, J.J., 1993, Daniel. A commentary of the Book of Daniel, Fortress Press, Minneapolis.

Collins, J.J., 2004, Introduction to the Hebrew Bible, Fortress Press, Minneapolis.

Collins, J.J. & Harlow, D.C., 2010, The Eerdmans Dictionary of Early Judaism, William B. Eerdmans 
Publishing Company, Grand Rapids.

Crenshaw, J.L., 1998, Old Testament Wisdom. An introduction, Westminster John Knox Press, 
Louisville.

DiTomasso, L., 2010, s.v. ‘Daniel, Book of’, in J.J. Collins & D.C. Harlow (eds.), The Eerdmans 

Dictionary of Early Judaism, pp. 513–516, Wm B. Eerdmans Publishing Company, Grand 
Rapids.

Ferguson, K., 2011, Stephen Hawking. His life and work, Bantam Books, London.

Fox, M.V., 2008, Proverbs 1–9: A new translation with introduction and commentary, Logos edn., 
Anchor Bible 18A, Yale University Press, London.

Goff, M., 2010, s.v. ‘Wisdom literature’, in J.J. Collins & D.C. Harlow (eds.), The Eerdmans Dictionary 

of Early Judaism, pp. 1339–1342, Wm B. Eerdmans Publishing Company, Grand Rapids.

Goldingay, J.E., 1998, Daniel, Logos edn., Word Incorporated, Dallas. (Word Biblical Commentary 
30)

Hanson, P.D., 1979, ’The Dawn of Apocalyptic, rev. edn., Fortress Press, Philadelphia.

Hanson, P.D., 1985, s.v. ‘Apocalyptic literature’, in D.A. Knight & G.M. Tucker (eds.), The Hebrew 

Bible and its modem interpreters, Fortress, Philadelphia, pp. 465–488.

Hellholm, D., 1986, ‘The problem of Apocalyptic genre and the Apocalypse of John’, Semeia 36, 
13–64.

Kok, J. (Kobus), 2015, ‘The radicality of early Christian oikodome: A theology that edifies insiders 
and outsiders’, Verbum et Ecclesia 36(3), 12 pages. http://dx.doi.org/10.4102/VE.V36I3.1441d

Loader, J.A., 2014, Proverbs 1–9, Historical commentary on the Old Testament, Peeters, Leuven. 
(Historical Commentary on the Old Testament)

Matthews, V.H., Chavalas, M.W. & Walton, J.H., 2000, The IVP Bible background commentary: Old 

Testament, Logos edn., Inter Varsity Press, Downers Grove.

Meadows, D.H, Meadows, D.L., Randers, J., Behrens W.B., III, 1972, The limits of growth. A report 

for the Club of Rome’s project on the predicament of Mankind, Universe Books, New York.

http://dx.doi.org/10.4102/VE.V36I3.1441d


161

References

Murphy, R.E., 1966, ‘The kerygma of the Book of Proverbs’, Interpretation 20, 3–14.

Murphy, R.E., 1998, Proverbs, Logos edn., Dallas, Word, Incorporated. Word Biblical Commentary, 
22)

Murphy, R.E. & Huwiler, E., 2012, Proverbs, Ecclesiastes, Song of Songs, Baker Books, Grand Rapids, 
MI. (Understanding the Bible Commentary Series)

Nelson, W.B., 2013, Daniel, Logos edn., Baker Books, Grand Rapids.

Rowland, C., 2010, s.v ‘Apocalypticism’ in J.J. Collins & D.C. Harlow (eds.), The Eerdmans Dictionary 

of Early Judaism, pp. 345–348, William B. Eerdmans Publishing Company, Grand Rapids.

Shakespeare Quick Quotes, viewed 11 April 2016, from http://www.shakespeareonline.com/
quickquotes/quickquotehamletdreamt.html

Toy, C.H., 1899, A critical and exegetical commentary on the Book of Proverbs, T&T Clark, Edinburgh. 
(The International Critical Commentary)

Venter, P.M., 1981, ‘Spreuke, wysheid en lewe in Spreuke een tot nege [Proverbs, Wisdom and 
sayings in Proverbs 1–9]’, DD Thesis, Department Old Testament Studies, Faculty of Theology 
(Section A), University of Pretoria.

Venter, P.M., 1997, ‘Daniel and Enoch: Two different reactions’, Hervormde Teologiese Studies, 53 
(1&2), 68–91.

Venter, P.M., 2000, ‘Understanding the concept of “time” in Daniel’, Skrif en Kerk 21(3), 666–681.

Venter, P.M., 2001, ‘Violence and non-violence in Daniel’, Old Testament Essays 14(2), 311–329.

Venter, P.M., 2002, ‘The connection between wisdom literature, apocalypses and canon’, Old 

Testament Essays 15(2), 470–488.

Venter, P.M., 2007, ‘Daniel 9: A Penitential Prayer in Apocalyptic Garb’, in M.J. Boda, D.K. Falk & 
R.A. Werline (eds.), Seeking the favor of God, vol. 2, The Development of Penitential Prayer in Second 

Temple Judaism, pp. 33–49, Early Judaism and its Literature, Society of Biblical Literature, 
Atlanta.

Venter, P.M., 2012, ‘Trito-Isiah, penitential prayer and apocalypticism, Verbum et Ecclesia 33(1), Art 
#718, 12 pages. http://dx.doi.org/10.4102/ve.v33i1.718

Venter, P.M., 2016, Review of ‘Proverbs 1–9’, by J.A. Loader, Peeters, Leuven, 2014’, (Historical 
Commentary on the Old Testament), HTS Teologiese Studies/Theological Studies 72(3), Art. 
#3385, 8 pages. http://dx.doi.org/10.4102/hts.v72i3.3385

Chapter 8
Du Toit, P.R., Hormeyr, J.W., Strauss, P.J. & Van der Merwe, J.M., 2002, Moeisame pad na 

vernuwing: Die NG Kerk se pad van isolasie en die soeke na nuwe relevansie 1974–2002, Barnabas, 
Bloemfontein.

Gaum, F.M., 1994, ‘Versoening’, Die Kerkbode 154(17), 1.

Gaum, F.M., 1997, ‘Korrespondensie’, 27 Augustus.

Gaum, F.M., 2014a, epos, 20 Mei 2014, fritsgaum@telkomsa.net

http://www.shakespeareonline.com/quickquotes/quickquotehamletdreamt.html
http://www.shakespeareonline.com/quickquotes/quickquotehamletdreamt.html
http://dx.doi.org/10.4102/ve.v33i1.718
http://dx.doi.org/10.4102/hts.v72i3.3385


References

162

Gaum, F.M., 2014b, epos, 28 September 2014, fritsgaum@telkomsa.net

Jonker, W., 1998, Selfs die Kerk kan verander, Tafelberg, Kaapstad.

Kok, J., 2015, ‘The radicality of early Christian oikodome: A theology that edifies insiders 
and outsiders’, Verbum et Ecclesia 36(3), 12 pages. http://dx.doi.org/10.4102/ve.v36i3.1441

Labuschagne, K., 2013, ‘A hermeneutical reflection on the resurrection of Jesus Christ in question 
and answer 45 of the Heidelberg Catechism’, In die Skriflig/In Luce Verbi 47(2), Art #709, 10 
pages. http://dx.doi.org/10.4102/ids.v47i2.709

Meiring, P.J.G., 1999, Kroniek van die waarheidskommissie, Carpe Diem, Vanderbijlpark.

Nederduitse Gereformeerde Kerk (NGK), 1990a, Dagbestuur, Notule, 26 November, Argief van 
die Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk (NGK), 1990b, ‘Handelinge van die Algemene Sinode’, Argief 
van die Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk (NGK), 1991, ‘Dagbestuur van die Algemene Sinodale Kommissie 
5–6 November’, Bylaag 2/1, Argief van die Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk (NGK), 1993a, Algemene Sinodale Kommissie, Agenda, 5–6 
November, Argief van die Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk (NGK), 1993b, ’Dagbestuur van die Algemene Sinodale 
Kommissie’, Notule 5–6 November, Argief van die Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk, 1994, ‘Handelinge van die Algemene Sinode’, Argief van die 
Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk, 1997a, ‘Algemene Sinodale Kommissie, Notule, 28 Oktober’, 
Argief van die Algemene Sinode, Pretoria.

Nederduitse Gereformeerde Kerk, Algemene Sinode, 1997b, Die verhaal van die NGK se reis met 

apartheid, Hugenote Uitgewers, Wellington.

Odendaal, F.F., 1985, Verklarende Handwoordeboek van die Afrikaanse Taal, Perskor, Pretoria.

Pillay, J., 2015, ‘An exploration of the view of ecodomy in Calvin’s view of God and its world: Its 
implications for churches in South Africa today’, Verbum et Ecclesia 36(3), Art.#1474. 8 pages. 
http://dx.doi.org/10.4102/ve.v36i3.1474

Potgieter, P.C., 2013, ‘Persoonlike onderhoud’, 04 November, Wildernis, Weskaap.

Sparks, A., 1995, Tomorrow is another country, Jonathan Ball Publishers, Johannesburg.

Strauss, P.J., 2013, Kerkwees in die branding: Die Nederduitse Gereformeerde Kerk in Algemene Sinodale 

verband 1994–2011, SUN Media, Bloemfontein. (Acta Theologica Supplementum 18)

Swanepoel, F., 1997, ‘Moderator: Om nou net te swyg sou dwaas wees’, Beeld, 14 Februarie, bl. 13.

Swanepoel, F., 2014a, epos, 20 Mei, fmks@vodamail.co.za

Swanepoel, F., 2014b, ‘Persoonlike onderhoud’, 29 Mei, 2014, Strand, Weskaap.

Van der Merwe, J.M., 1990, ‘Kerk en samelewing en ras, volk en nasie as beleidstukke van die 
Nederduitse Gereformeerde Kerk – ’n kerkhistoriese studie’, DD Proefskrif, Universiteit van 
Pretoria.

http://dx.doi.org/10.4102/ve.v36i3.1441
http://dx.doi.org/10.4102/ids.v47i2.709
http://dx.doi.org/10.4102/ve.v36i3.1474


163

References

Van der Watt, P.B., 1987, Die Nederduitse Gereformeerde Kerk 1905–1975, NG Kerkboekhandel, 
Pretoria.

Viljoen, C., 2014, ‘Persoonlike onderhoud’, 07 Junie, Orighstad, Mpumalanga.

Chapter 9
Ackermann, D.M., 2003, After the locusts: Letters from a landscape of faith, William. B. Eerdmans, 

Grand Rapids.

Ackermann, D.M., 2011, ‘On being a theologian “for others”’, in L. Hansen, N. Koopman & 
R. Vosloo (eds.), Living theology. Essays presented to Dirk J. Smit on his sixtieth birthday, pp. 3–15, 
Bible Media, Wellington.

Adams, A.K.M., 1995, What is postmodern biblical criticism?, Fortress Press, Minneapolis, MN.

Bentham, J., 1995, The panopticon writings, M. Bosovic (ed.), Verso, London.

Betti, E., 1980, Hermeneutics as the general methodolgy of the Geisteswissenschaften in Essays presented to 

Dirk J. Smit on his sixtieth birthday, pp. 3–15, Bible Media, Wellington.

Caputo, J., 1987, Radical hermeneutics, Indiana University Press, Indianapolis.

Cavanaugh, W.T., Bailey, J.W. & Hovey, C. (eds.), 2012, An Eerdmans reader in contemporary political 

theology, Eerdmans, Grand Rapids.

Collins, S., 2008, The Hunger Games, Scholastic Press, New York.

Collins, S., 2009, Catching fire, Scholastic Press, New York.

Collins, S., 2010, Mockingjay, Scholastic Press, New York.

De Vries, H. & Sullivan, L.E. (eds.), 2006, Political theologies: Public religions in a post-secular world, 
Fordham University Press, New York.

Dreyer, Y., 2003, ‘’n Teoretiese inleiding tot narratiewe hermeneutiek in die teologie’, HTS 

Theological/Teologiese Studies 59(2), 313–332.

Dube, M.W., 2000, Postcolonial feminist interpretation of the Bible, Chalice Press, St. Louis.

Epictetus, [AD 1–2] 2001, ‘Dissertationes ab Arriano digestae 1.16.20–21’, in A.A. Long, Epictetus: A 

Stoic and Socratic guide to life, pp. 7–38, Department of Classics, University of California, Berkeley.

Eye Witness News (EWN), 2016, ‘Tuks lectures cancelled as protests continue’, 22 February 2016, 
viewed 05 June 2016, from http://ewn.co.za/2016/02/22/Tuks-Lectures-cancelled-as-
protests-continue

Gadamer, H-G., [1960] 1994, Truth and method, 2nd. rev. edn., Continuum, New York.

Gadamer, H-G., 1996, The Relevance of the beautiful, R. Bernasconi (ed.), transl. N. Walker, 
Cambridge University Press, New York.

Gadamer, H-G., 2004, A Century of philosophy, transl. R. Coltman & S. Koepke, Continuum, New 
York.

Garbett, C.F., 1915, The work of a great parish, Church of England, London.

http://ewn.co.za/2016/02/22/Tuks-Lectures-cancelled-as-protests-continue
http://ewn.co.za/2016/02/22/Tuks-Lectures-cancelled-as-protests-continue


References

164

Goldberg, M., 1981–1982, Theology and narrative: A critical introduction, Abingdon, Nashville.

Grondin, J., 2001, Play, festival and ritual in Gadamer: On the theme of the immemorial in his later works, 
Musikverlag Bernd Katzbichler, Salzburg.

Habermas, J., 1990, ‘A Review of Gadamer’s “Truth and Method”’, in G.L. Ormiston & A.D. Schrift 
(eds.), The Hermeneutic tradition: From Ast to Ricouer, pp.213–244, Suny Press, Albany.

Hirsch, E.D., 1967, Validity in interpretation, Yale University Press, New Haven.

Isasi-Díaz, A.M., [1996] 2012, ‘Mujerista Theolgy: A challenge to traditional theology’, in W.T. 
Cavanaugh, J.W. Bailey & C. Hovey, Eerdmans Reader in contemporary political theology, pp.418–
437, Eerdmans, Grand Rapids.

Itao, A.D.S., 2010, ‘Paul Ricoeur’s hermeneutics of symbols: A critical dialectic of suspicion and 
faith’, Kritike 4(2), 1–17, viewed 18 May 2015, from http://www.kritike.org/journal/issue_8/
itao_december2010.pdf

Jüngel, E., 1974, ‘Metaphorische Wahrheit. Erwägungen zur theologischen Relevanz der Metaphor 
als Beitrag zur Hermeneutik einer narrativen Theologie’, in P. Ricoeur & E. Jüngel (eds.), 
Metapher. Zur Hermeneutiek religiöser Sprache, pp. 71–122, Chr. Kaiser Verlag, München.

Jüngel, E., [1977] 1992, Gott als Geheimnis der Welt. Zur Begründung der Theologie des Gekreuztigten im 

Streit zwischen Theismus und Atheismus, Mohr Siebeck, Tübingen.

Kaplan, D., 2003, Ricoeur’s critical theory, State University of New York Press, Albany, New York.

Kögler, H.H., 1996, The Power of dialogue: Critical hermeneutics after Gadamer and Foucault, transl. P. 
Hendrickson, MIT, Cambridge, MA.

Kushkaki, M., 2013, Unmasking the villain: A reconstruction of the villain archetype in popular culture, 
San Diego State University, San Diego.

Long, A.A., 2001, Epictetus: A Stoic and Socratic guide to life, Oxford University Press, Oxford.

Maduro, O., 1982, Religion and social conflict, Orbis Books, Maryknoll.

Metz, J.-B., 1967, ‘Kirche und Welt im Lichte einer ‘Politischen Theologie’ in J.B Metz, Zum Begriff 

der neuen Politischen Theologie, 1967–1997, Matthias Grünewald, Ostfildern.

Metz, J.-B., [1968] 1969, Zur Theologie der Welt, transl. W. Glen-Doepel, Matthias Grünewald, 
Ostfildern.

Metz, J.-B., 1973, ‘Kleine Apologie des Erzählens’, Concilium 9, 334–342.

Moltmann, J., 2000, Experiences in theology. Ways and forums of Christian theology, transl. M. Kohl, 
SCM Press, London.

Moltmann, J., [2006] 2008, A broad place, an autobiography, Fortress Press, Minneapolis.

Mootz, F.J. (III) & Taylor, G.H., 2011, Gadamer and Ricoeur: Critical horizons for contemporary 

hermeneutics, Continuum, New York.

Mortimore-Smith, S.R., 2012, ‘Fuelling the spectacle: the audience as Gamemaker’, in M.F. Pharr 
& L.A. Clark (eds.), Of bread, blood and the Hunger Games: Critical essays on the Suzanne Collins 

Trilogy, pp. 159–166, McFarland & Company Inc. Publishers, North Carolina.

Neville, G., 2004, Free time. Towards a theology of leisure, The University of Birmingham Press, 
Birmingham.

http://www.kritike.org/journal/issue_8/itao_december2010.pdf
http://www.kritike.org/journal/issue_8/itao_december2010.pdf


165

References

Noda, K., 2013, ‘Paradoxes of life: Challenges, responses, and the meaning of life’, Journal of 

Unification Studies (14), 109–127.

Pavlink, A., 2012, ‘Absolute power games’, in M.F. Pharr & L.A. Clark (eds.), Of bread, blood and the 

Hunger Games: Critical essays on the Suzanne Collins trilogy, pp. 30–38, McFarland & Company Inc. 
Publishers, North Carolina.

Pharr, M.F. & Clark, L.A. (eds.), 2012, Of bread, blood and the Hunger Games: Critical essays on the 

Suzann Collins Trilogy, McFarland & Company Inc. Publishers, North Carolina.

Ricoeur, P., 1970, Freud and philosophy: An essay on interpretation, transl. D. Savage, Yale University Press, 
New Haven.

Ricoeur, P., 1984, Time and narrative, vol. 1, transl. K. McLaughlin & D. Pellauer, Chicago University 
Press, London. http://dx.doi.org/10.7208/chicago/9780226713519.001.0001

Ritschl, D., 1976, ‘“Story” als Rohmaterial der Theologie’, in J.O. Jones (ed.), ‘Story’ als Rohrmaterial 

der Theologie, pp. 7–41, Kaiser, München.

Ritschl, D., 1984, Logik der Theologie. Kurze Darstellung der Zusammenhänge theologischer 

Grundgedanken, Kaiser, München.

Schüssler Fiorenza, F., 1986, ‘Feminist theology as a critical theology of liberation’, Theological Studies 

34(4), 605–622.

Schüssler Fiorenza, E., 2007, The power of the word: Scripture and the rhetoric of Empire, Fortress Press, 
Minneapolis.

Schüssler Fiorenza, E., 2013, ‘Critical feminist the*logy of liberation: A decolonizing Political 
The*logy’, in F. Schüssler Fiorenza, K. Tanner & M. Welker (eds.), Political theology: Contemporary 

challenges and future directions, pp. 23–36, Westminster John Knox Press, Louisville.

Schüssler Fiorenza, F., Tanner, K. & Welker, M. (eds.), 2013, Political theology: Contemporary 

challenges and future directions, pp. xiii–xiv, Westminster John Knox Press, Louisville.

Schutte, P.J.W., 2005, ‘When they, we, and the passive become I: Introducing autobiographical 
biblical criticism’, HTS Theological Studies/Teologiese Studies 61(1 & 2), 401–416.

South African Broadcasting Corporation (SABC), 2016, ‘SA “born free” students see the world 
through the prism of race’, 14 March 2016, viewed 05 June 2016, from http://www.sabc.co.za/
news/a/1d326a004c06577c82cb8bf0bca466af

Thiselton, A.C., [2001] 2006, ‘“Postmodern” challenges to hermeneutics: “Behind” and “in front of” 
the text – Language, reference and indeterminacy’, in A.C. Thiselton, Thiselton on hermeneutics: 

Collected works with new essays, pp. 607–624, Eerdmans, Grand Rapids.

Tracy, D., 1975, Blessed rage for order: The new pluralism in theology, The Seabury Press, New York.

Tracy, D., 1987, Plurali ty and ambiguity. Hermeneutics, religion, hope, University of Chicago Press, Chicago.

University of Pretoria, Faculty of Theology, 2014, ‘Faculty Plan’, University of Pretoria, Pretoria.

University of Pretoria, Faculty of Theology, 2016, ‘Research and Research focus’, viewed 30 May 
2016, from http://www.up.ac.za/en/faculty-of-theology/article/33341/research-focus-areas

Van Aarde, A.G., 2012, ‘Verset teen mag: Die pelgrim se reis in drie “Sondergut“ gelykenisse in 
Lukas 15 en 16’, HTS Teologiese Studies/Theological Studies 68(1), Art. #1032, 11 pages. http://
dx.doi.org/10.4102/hts.v68i1.1032

http://dx.doi.org/10.7208/chicago/9780226713519.001.0001
http://www.sabc.co.za/news/a/1d326a004c06577c82cb8bf0bca466af
http://www.sabc.co.za/news/a/1d326a004c06577c82cb8bf0bca466af
http://www.up.ac.za/en/faculty-of-theology/article/33341/research-focus-areas
http://dx.doi.org/10.4102/hts.v68i1.1032
http://dx.doi.org/10.4102/hts.v68i1.1032


References

166

Van Aarde, A., 2015, ‘Ecodomy: Life in its fullness – if love rules the oikoumenē’, Verbum et Ecclesia 

36(3), Art. #1396, 8 pages. http://dx.doi.org/10.4102/ve.v36i3.1396

Van Aarde, A.G. & Dreyer, Y., 2010, ‘Matthew studies today – a willingness to suspect and a 
willingness to listen’, HTS Teologiese Studies/Theological Studies 66(1), Art. #820, 10 pages. http://
dx.doi.org/10.4102/hts.v66i1.82

Van Wyk, T., 2014, ‘Nation, “ethnic people” (das Volk), religion and the church as ellipse of 
reconciling diversity’, originally published in Afrikaans as, ‘Nasie, volk, religie en die kerk as 
ellips van versoenende verskeidenheid’, HTS Teologiese Studies/ Theological Studies 70(3), Art. 
#2671, 10 pages. http://dx.doi.org/10.4102/hts.v70i3.2671

Van Wyk, T., 2015, ‘Political Theology as critical theology’, HTS Teologiese Studies/ Theological 

Studies 71(3), Art. #3026, 8 pages. http://dx.doi.org/10.4102/hts. v71i3.3026

Vilhauer, M., 2010, Gadamer’s ethics of play: Hermeneutics and the Other, Lexington Books, Maryland.

Weinrich, H., 1973, ‘Narrative Theologie’, Concilium 9, 329–334.

Wezner, K., 2012, ‘“Perhaps I am watching you now”: Panem’s Pantopticons’, in M.F. Pharr & L.A. 
Clark (eds.), Of bread, blood and the Hunger Games: Critical essays on the Suzann Collins Trilogy, pp. 
148–158, McFarland & Company Inc. Publishers, North Carolina.

World Council of Churches (WCC), 1983, ‘6th Annual Assembly in Vancouver’ in Oikoumene, 
viewed 06 June 2016, from https://www.oikoumene.org/en/resources/documents/
assembly/1983-vancouver

Chapter 10
Ambrose, 1896, De officiis ministrorum, transl. H. de Romestin, E. de Romestin & H.T.F. Duckworth, 

P. Schaff & H. Wace (eds.), Christian Literature Publishing Co., Buffalo. (Nicene and post-
Nicene Fathers, ser. 2, vol.10)

Archilochus, 1999, Greek lambic poetry: Archilochus, Simonides, Hipponax, transl. & ed. D.E. Gerber, 
Cambridge, Harvard University Press. (Loeb Classical Library)

Aristophanes, 2008, Fragments, transl. & J. Henderson (ed.), Cambridge, Harvard University Press. 
(Loeb Classical Library)

Aristotle, 1989, Topica, transl. E.S. Forster, Cambridge, Harvard University Press, Cambridge, MA. 
(Loeb Classical Library)

Augustine, [1886–1889] 1994, The letters of St. Augustin, P. Schaff (ed.), Hendrickson, Peabody. (The 
Nicene and post-Nicene Fathers, ser. 1, vol.1)

Basil, 1926, Letters, vol. I, Letters 1–58, transl. R.J. Deferrari, Cambridge, Harvard University Press. 
(Loeb Classical Library)

Bauer, W.F., Danker, F.W., Arndt, W.F. & Gingrich, W.F., 1999, Greek-English lexicon of the New 

Testament and other early Christian literature, University of Chicago Press, Chicago.

Buttrick, D., 2000, Speaking in parables: A homiletical guide, Westminster John Knox Press, Louisville.

Cassian, J., 1997, Conferences, transl. B. Ramsey, D.E. Pichery (ed.), Paulist Press, New York.

http://dx.doi.org/10.4102/ve.v36i3.1396
http://dx.doi.org/10.4102/hts.v66i1.82
http://dx.doi.org/10.4102/hts.v66i1.82
http://dx.doi.org/10.4102/hts.v70i3.2671
http://dx.doi.org/10.4102/hts. v71i3.3026
https://www.oikoumene.org/en/resources/documents/assembly/1983-vancouver
https://www.oikoumene.org/en/resources/documents/assembly/1983-vancouver


167

References

Chrysostom, J., 1840, Commentary on the epistles to the Galatians, and homilies on the epistle to the 

Ephesians, transl. W.J. Copeland, John Henry Parker, Oxford.

Demosthenes, 1939, In Theocrinem, transl. A.T. Murray, Cambridge, Harvard University Press. 
(Loeb Classical Library)

Derrett, J.D.M., 1978, ‘The friend at midnight: Asian ideas in the gospel of St. Luke’, in E. Bammel, 
C.K. Barret & W.D. Davies (eds.), Donum Gentilicium: New Testament Studies in Honor of David 

Daube, pp. 78–87, Clarendon Press, Oxford.

Dio Cassius, 1914–1927, Roman history, vol. 1–9, transl. E. Cary, Cambridge, Harvard University 
Press. (Loeb Classical Library)

Donahue, J.R., 1988, The gospel in parable: Metaphor, narrative, and theology in the Synoptic gospels, 
Fortress Press, Philadelphia.

Funk, R.W., Hoover, R.W. & The Jesus Seminar, 1993, The five gospels: What did Jesus really say? The 

search for the authentic words of Jesus: New translation and commentary, Macmillan Publishing 
Company, New York.

Herodian, 1970, History of the Empire, vol. I, Books 1–4, transl. C.R. Whittaker, Cambridge, Harvard 
University Press. (Loeb Classical Library)

Herodotus, 1922, The Persian wars, vol. III, Books 5–7, transl. A.D. Godley, Cambridge, Harvard 
University Press. (Loeb Classical Library)

Herzog, W.R., 1994, Parables as subversive speech: Jesus as pedagogue of the oppressed, Westminster 
John Knox Press, Louisville.

Homer, 1984, The Odyssey, vol. 2, transl. A.T. Murray, Harvard University Press, Cambridge. (Loeb 
Classical Library)

Hoover, R.W., 2001, ‘Incredible creed, credible faith: Problem and promise’, in K. Armstrong, D. 
Cupitt, R.W. Funk, L. Geering, J.S. Spong & Fellows of the Jesus Seminar (eds.), The once & 

future faith, pp. 81–100, Polebridge Press, Santa Rosa.

Hultgren, A.J., 2000, The parables of Jesus: A commentary, William B. Eerdmans Publishing Company, 
Grand Rapids. (The Bible in its world)

Josephus, 1976, Josephus in nine volumes, transl. H.St.J. Thackeray, Harvard University Press, 
Cambridge. (Loeb Classical Library)

Kistemaker, S.J., 1980, The parables: Understanding the stories Jesus told, Baker Books, Grand Rapids.

Kok, J., 2015, ‘The radicality of early Christian oikodome: A theology that edifies insiders and 
outsiders’, Verbum et Ecclesiae 36(3), Art. #1441, 12 pages. http://dx.doi.org/10.4102/ve.
v36i3.1441

Liddel, H.G. & Scott, R., 1968, A Greek–English lexicon, Clarendon Press, Oxford.

Lockyer, H., 1963, All the parables of the Bible, Zondervan, Grand Rapids.

Malina, B.J. & Rohrbaugh, R.L., 2003, Social-science commentary on the Synoptic gospels, 2nd edn., 
Fortress Press, Minneapolis.

Menander, 1979, Menander, vol. I–III, transl. W.G. Arnott (ed.), Harvard University Press, 
Cambridge. (Loeb Classical Library)

http://dx.doi.org/10.4102/ve.v36i3.1441
http://dx.doi.org/10.4102/ve.v36i3.1441


References

168

Oakman, D.E., 2008, Jesus and the peasants, Cascade Books, Eugene. (Matrix: The Bible in 
Mediterranean Context)

Origen, 1951, Commentary on Matthew, transl. J. Patrick, A. Menzies (ed.), Grand Rapids, Eerdmans. 
(The ante-Nicene Fathers, ser. 1, vol. 10)

Plato, 1911, Phaedrus, transl. J. Henderson (ed.), Harvard University Press, Cambridge. (Loeb 
Classical Library)

Plato, 1926, Leges, transl. E.G. Bury, Cambridge, Harvard University Press, Cambridge. (Loeb 
Classical Library)

Plutarch, 1936, Moralia, vol. 5, transl. C. Babbitt, Cambridge, Harvard University Press. (Loeb 
Classical Library).

Schaff, P., 1890, Nicene and post-Nicene Fathers, ser. 1, vol. 2, The Christian Literature Publishing 
Co., New York. (Christian Classic Ethereal Library)

Scott, B.B., 1989, Hear then the parable: A commentary on the parables of Jesus, Fortress Press, 
Minneapolis.

Shepherd of Hermas, 2003, Apostolic fathers, vol. II, transl. B. Ehrman, Harvard University Press, 
Cambridge. (Loeb Classical Library)

Sibylline Oracles, viewed 28 August 2016, from http://www.sacredtexts.com/cla/sib/sib06.htm

Snodgrass, K.R., 1997, ‘Anaideia and the friend at midnight (Lk 11:8)’, Journal of Biblical Literature 
116(3), 505–513.

Snodgrass, K.R., 2008, Stories with intent: A comprehensive guide to the parables of Jesus, William B. 
Eerdmans, Grand Rapids.

Sophocles, 1994, Ajax, Electra, Oedipus Tyrannus, transl. H. Lloyd-Jones, Cambridge, Harvard 
University Press. (Loeb Classical Library)

Tatian, 1994, Diatessaron, A. Roberts & J. Donaldson (eds.), Hendrickson, Peabody. (The ante-
Nicene Fathers, ser. 1, vol. 9)

Tertullian, 1972, Adversus Marcionem, transl. E. Evans, Harvard University Press, Cambridge. (Loeb 
Classical Library)

Van Eck, E., 2011, ‘When neighbours are not neighbours: A social-scientific reading of the parable 
of the friend at midnight (Lk 11:5–8)’, Hervormde Teologiese Studies/Theological Studies 67(1), Art. 
#788, 14 pages. http://dx.doi.org/10.4102/hts.v67i1.788

Xenophon, 2013, Memorabilia, Oeconomicus, Symposium, Apology, transl. E.C. Marchant & O.J. Todd, 
Harvard University Press, Cambridge. (Loeb Classical Library)

http://www.sacredtexts.com/cla/sib/sib06.htm
http://dx.doi.org/10.4102/hts.v67i1.788



