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CHAPTER IV
THE MOSES STORY (Ac 7:17-43)

1. INTRODUCTION

“Moses, Judaism’s most important and imposing figure, plays a prominent role
in early Christian literature ... for Christians claimed to be the authentic heirs of
Israel’s history, and in first-century Judaism that meant they had to show
themselves to be the rightful children of Moses” (Allison 1997°:777-778). What
is noteworthy here is that the story of Moses is the longest in the speech.
Martin-Asensio (1999:246) calculates that the Moses’ story in the speech
occupies approximately 35% of the total,* compared with 11.6% for Joseph’s

story. So, most of the speech is devoted to Moses’ story.

Richard (1978:76) suggests that the Moses story can be classified into three
parts, each of which covers forty years of Moses’ life®® and is compatible with
one of the first three chapters of Exodus. Nonetheless, the story here is more
minutely grouped into five subsections. According to Richard, this division offers
fair proof that “the author is employing the OT text as his direct source.”

Furthermore in this section Luke uses the most quotations (six) in the discourse.

Via the quotations he makes his theological points deliberately and skilfully, e.g.,
God’s omnipresence; the Israelites’ rejection of God’s living oracles including
his agent — Moses; further, their rejection of God by means of their idolatry in

contrast to God'’s faithfulness to his words, and God as the primary subject

62 According to Moessner (1983:605), the size of the Moses-Exodus narrative is calculated at
53.8 % of Stephen’s words.

% This devision is mainly based on Dt 34:7a (“Moses was a hundred and twenty years old
when he died”).
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within Israel's history. In the end, these motifs serve to disclose the false
witnesses of Stephen’s accusers, who had accused him of blashphemy against

Moses and the law.

2. HISTORICAL BACKGROUND AND MOSES’ INFANCY
(AC 7:17-22)

2.1 Composition

The major section of Stephen’s speech centres on the story of Moses, which is
divided into five subsections. The first of the five subsections is started by
Stephen: (a) “As the time drew near for God to fulfil his promise to Abraham, the
number of our people in Egypt greatly increased.® Then another king, who
knew nothing about Joseph, became ruler of Egypt” (Kafwg &¢ fiyyLler 0 xpovog
Thg émayyerlag g wpoAdynoer 6 Beog @ ‘APpady, niEnoer 6 Awdg kol €mANOOVON év
Alydmte dypL ob avéotn Baoiielg €tepog [ém Alyumtov] 0¢ olk fi8el tov Twond, VV.

17-18).

Regarding the phrase ‘another king’ (cf. Rowley 1950%:passim; Noth 1962:119),
Bruce ([1951]1987:149) says,

it is evident from the early chapters of Exodus that the Egyptian court was not
far distant from the place of the Hebrews’ residence in Egypt; this fits the
nineteenth rather than the eighteenth dynasty. The reference to the building
of Rameses in Ex 1:11 probably points to Per-Rameses-Mry-Amun (later
Tanis), built by Rameses |1 (c. 1301-1234 B.C.), chief king of the nineteenth
dynasty (c. 1320-1200 B.C.).

® For the original context, see Ex 1:7. See also Josephus, Ant 2:201.
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Alternatively, Fitzmyer (1998:375), suggests that the king may be Seti | (c.
1308-1290 B.C.), of the nineteenth dynasty, “who moved the royal throne from
Thebes in Upper Egypt to the Nile Delta region in the hope of recapturing

control over western Asia and there began a vast building continued.”

The subordinate conjunction kabw¢ is infrequently used in a temporal meaning,
e.g., ‘as’ or ‘when’. So this meaning of the word only appears here in the NT
(see also 2 Macc 1:31; Neh 5:6; contrast Page 1918:122). The noun ypdvog
means a time for the fulfilment of the promise of vv. 6-7 (see also vv. 20, 23).
Barrett (1994:353) states that it is difficult to tell the difference between ypdvoc
and kaip® in Acts. The word oporoyéw means rather ‘to make one’s confession’
than ‘to make a promise’ (Neufeld 1963:13-20). On this word, the witnesses P*°

D E p vg™® mae have ¢mayyeliato, whilst ¥ M gig sy® bo have duooev.

The reading of Ex 1:7 (LXX) has ol viol Iopani instead of 6 Axdg in Acts.
Interestingly, Luke again employs the two words (x0éavew and mindivw) which
already occurred in Ac 6:7. Finally, vv. 17-18 are connected with the phrase d&ypt
o0. With regard to the problem of [én” Alyvrtov], Metzger ([1971]1975:345-346)

says,

on the one hand, if the shorter reading be regarded as original, it is easy to
see how Ex 1:8 in the Septuagint would have influenced scribes to insert the
phrase, én’ Alyvrmtov. On the other hand, since the preceding verse in Acts
speaks of the people of Israel being ¢év Alyimtw, it may be that the phrase

was deleted as superfluous.

The Committee thus put the phrase in brackets in the final translation.
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Stephen quotes almost verbatim from Ex 1:8: dvéotn 6¢ Paoiiedg €étepog e’
Alyvmtov o¢ ook fder tov Iwond. According to Barrett (1994:352), the Western
text therefore may be the original text in this instance. It has two different
elements: the omission of ¢ Alyvmtov (P* D E M gig p sy") and the

substitution of éuvmobn tod for fHéer tov (D E gig p).

(b) “He dealt treacherously with our people® and oppressed our forefathers by

forcing them to throw out their newborn babies so that they would die”®

(oDtog
KOTOOOPLOGUEVOC TO YEVOC MUV EKOKWOEY TOVC Tatépac [MUdv] tod molely ta Bpédm
€kbetoe abTOV €lg 10 un (woyovelabut, V. 19). According to Ex 1:11, the new king
compelled the Israelites to build Pithom and Rameses as store cities for himself.
The verb katacopLoapevoc is found only here in the NT (see also Ex (LXX) 1:10;
Jdt 5:11; 10:19; Plutarch and Lucian). The adjective é6eta is also a hapax
legomenon. The noun Bpépn means ‘a newborn baby’ (see Lk 2:12, 16). Despite
the external evidence in the absence of the first personal plural pronoun [fucv],
the text critical Committee put it in brackets to indicate uncertainty as to whether

it fits here; this is the first instance of the same pronoun in the same verse

(Metzger [1971]1975:346).

(c) “At that time Moses was born” (Ev @ kaipd €éyevvnon Mwiofig, v. 20a). (d)
“and he was no ordinary child. For three months he was cared for in his father's

»67

house™®’ (kal Av doteioc®™ 16 Bekd B¢ dvetpddn piveg Tpeig év ¢ olky tod Tatpde,

v. 20D).

Concerning the name of Moses (see Philo, VitMos 1:17), Fitzmyer (1998:375)

% For the detailed depiction of the OT, see Ex 1:9-14.

€ For the context of the OT, see Ex 1:22. See also Josephus, Ant 2:205-208.

" For the full narrative of the OT, see Ex 2:1-2. See also Josephus, Ant 2:210-218; Philo,
VitMos 1:9; Jub 47:3; BibAnt 9:3-10.

% On the various meanings, cf. Barrett (1994:353-354).
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explains as follows:

As given to the child by Pharaoh’s daughter, it undoubtedly stands for a
shortened form of Egyptian names like Ah-mose (“Ah is born”), Har-mose
(“Horus is born”), Thut-mose (“Thut is born”). Exod 2:10de, however, records
a Hebrew folk etymology, even ascribing it to the Pharaoh’s daughter:
“‘Because | drew him (mésitiha) from the water.” The author of Exodus saw
divine providence at work in that the very daughter of the Pharaoh, who had
ordered the death of male Hebrew infants, became the instrument of the
salvation of Moses, drawing him from the waters of the Nile and naming him.
His name was written in Greek as Moysés or Mésés, whence comes the
English spelling. See Josephus, Ant 2.9.6 §228, where the name is explained

as derived from Egyptian méy, “water,” and esés, “those saved,” another folk

etymology.

In Ex 2 the name of Moses’ father is not mentioned, but simply depicted as “a
man from the house of Levi”. He is called Amram in Ex 6:20. Moulton thinks t¢
Bey is the “dative of the person judging” (1908:104) and a “Hebraism” (Moulton
& Howard 1929:443; Bruce [1951]1976:167).

(e) “When he was placed outside, Pharaoh's daughter took him”®*

(éxTeBévTog B¢
a0tod areldato adtov 1 Buyatnp depaw, V. 21a). Josephus (Ant 2:224-237) calls 7
Buyatnp ®epaw Thermutis, while Jub 47:5 calls Pharaoh’s daughter Tharmuth,
and Artapanus in his work On the Jews calls her Meris. The Western text (D E
syr" M " cop®’) adds eic (mopk D) to motapdv after éktebévtog to accentuate

Moses’ uncovered place.

% The original portrayal of the OT occurs in Ex 2:3-5.
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(f) “and brought him up as her own son”"®

(koL aveBpéfiato adTOV €quTf €ig LLOV, V.
21b). Perhaps the verb aveidato may be taken literally, but the word is employed
in Koine Greek for acknowledging one’s child or adopting a child as one’s son
(Barrett 1994:354-355). According to Horsely (1982:9), “Both the LXX and the

NT passages reflect the terminology of these nursing contracts from Egypt.”

(9) “Moses was educated in all the wisdom of the Egyptians” (kal émuLdeidn
Muwiofi¢ [év] Taon coble Alyuntiwv, v. 22a). Philo (VitMos 23) supplies details of
all that the Egyptians taught Moses “arithmetic, geometry, the lore of metre,
rhythm and harmony, and the whole subject of music as shown by the use of

instruments or in textbooks and treatises of a more special character.” B'Y M d

vg have mdon codie, while P4 X A C E gig p have & mdon ool

(h) “and was powerful in speech and action” (qv &¢ duvatog év AdyoLg kol €pyoLg
avtoD, V. 22b). This sentence looks as though it is in conflict with Ex 4:10 (Moses
said to the LORD, "O Lord, | have never been eloquent, neither in the past nor
since you have spoken to your servant. | am slow of speech and tongue.").
Barrett (1994:356) states that because of Ex 7:1-2 (...your brother Aaron will be
your prophet...), “this is not to be dismissed as mock modesty on Moses’ part or
as a way of excusing himself from a difficult and dangerous task”. Fitzmyer
(1998:376) also denotes that there is no ancient tradition to show Moses’

fluency.

However, according to Sir 45:3, “By his words he [Moses] caused signs to
cease (év A0yolc adtod onuele ketémovoev).” Josephus (Ant 2:271; 3:13) also
speaks of his “extraordinary influence in addressing a crowd” (see also Philo,
VitMos 1:80). Lake and Cadbury (1933:75), however, argue that the mention of

"® For the detailed episode of the OT, see Ex 2:9-10. See also Josephus, Ant 2:232.
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Moses’ power in speech relates to the written word. It is proper that the
inconsistency should not be given too much weight, as compared to the later

records of the OT above.

The very phrasing 6Suvatog év Adyolg kal €pyorc wdtod resonates with the
depiction of Jesus in Lk 24:19 (Suvatog év épyw kal Adyw) and somewhat with

that of Stephen in Ac 6:8 (xdpLtog kel duvduews émolel Tépato kel onuele peydie). "
2.2 Interpretation of the subsection by Luke

At this point Stephen brings to an end the patriarchs’ story and moves on to talk
about Moses. Vv. 17-19 are used to form a transition from the Joseph story to
the Moses story, as mentioned earlier (cf. Fitzmyer 1998:374). Through Moses’
life, above all, Stephen starts responding to the charge that was levelled against

him i.e., that he has blasphemed against Moses.

The offspring of Jacob continued to stay in Egypt and to multiply until the dawn
of the era when God was to fulfil his covenantal promise to Abraham (see Gl
4:4). It reveals, on the whole, how Luke perceives prophecy. Luke links the
noun énayyeileg in v. 17 to the verb émmyyeliato in v. 5, showing us that he
already sees the events in Egypt as God at work to fulfil his promise. However,
that he does not consider the growth of Israel as the promise-fulfilment pattern
on this point is clear (contrast Gn 15:5). Barrett (1994:352) finds it interesting
that the fulfilment of God’s promise to Abraham at the Exodus is not a Christian

viewpoint, but a Jewish viewpoint.

The population numbers mentioned in this section are a matter of disagreement

" For another occurrence of a similar expression, see also Ac 2:22 (Suvducor kel tépaot kol
onuetoLg).
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among scholars. For example, Kistemaker (1990:250) suggests that the total
population was about one million five hundred thousand. As “the word of God
continued to increase (nitaver), and the number of the disciples multiplied
greatly (éminfivero)” in Ac 6:7 (ESV), “the people grew (nénoer) and multiplied
(émAndiron)” in Ac 7:17 (NKJV). Goulder (1964:164) says that “[glrowth and
multiplication are the features of the new people of God in Acts.” The phrase o

r0c denotes the Israelites who were descended from Jacob and his sons.

A central thematic issue in the Moses story is that the king of Egypt who came
to the throne did not know Joseph. Marshall (1980:139) sees this event as the
climax of the Moses story. Under his administration there was a sudden change
in the treatment of the Israelites. The new king oppressed them and took
advantage of them, even to the extent that Israelites were dying as a result of
forced labour. He sought to repress their increasing numbers by putting them to
forced labour and by compelling them to exterminate all male Hebrew babies by

leaving them exposed to the elements so that they would not survive.

Despite this imperial decree, the Hebrews continued to increase in number. Kee
(1997:98) states that Pharaoh’s inhuman decree “had the reverse effect of
bringing Moses into a place of unique favor in the center of power.” Haenchen
(1971:280) comments that v. 19 “makes freer use of Exod. 1.10f.” so as to
convey the fulfilment of God’s promise to Abraham, as occurred in v. 6. Luke’s
connection of the verb éxakwoer in v. 19 to the verb kakwoovowr in v. 6 also
serves to report the motif (cf. Tannehill 1990:91). The reference to “our race” in v.

19 continues to describe Stephen’s shared identity with his hearers.

Two observations can be shown here. Firstly, the killing of the male babies in
Egypt is analogous to the infanticide in Bethlehem when Jesus was born.

Secondly, by means of Pharaoh’s unceasing brutality to Israel’s people, God
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made them get ready for their liberty and exodus and granted them a yearning

to go to ‘the land’.

At that time Moses was born and was beautiful. Both Philo (VitMos 1:9) and
Josephus (Ant 2:224, 229-331) speak of Moses’ beauty. In opposition to the
king’s proclamation, his parents kept him for three months before abandoning
him. The verb avetpadn in v. 20 with the meaning of ‘bring up’ seems to be
Lukan in the NT (see also Ac 7:21; 22:3). As compared with Ex 2:2, 1¢ 6¢@ is
added after aotelog, and it “may be taken in its full sense ‘in the sight of God”
(Bruce [1951]1976:167). Here Luke again describes for his hearers the

superiority of God'’s activity over human activity.

The three month old baby, Moses, was finally placed outside by his parents,
where he was discovered and raised by Pharaoh’s daughter (contrast Josephus,
Ant 2:217-223). Consequently, it is likely that he had no personal complaint
against the Egyptians at this point. Moses is here illustrated as being_suggestive
of Jesus, e.g., 7:20-22 with the Lukan narrative of the birth and childhood of
Jesus through Lk 2.7

Marty (1984:212) provides further detailed parallels between Moses and Jesus.
Both are jeopardized in babyhood, but protected (see Ex 1:7; Mt 2:13-18; Heb
11:23). Both are called out of Egypt to save their people (see Mt 2:14-15). In Lk
24:19 the two disciples on the road to Emmaus portray Jesus as being powerful
in word and deed (o¢ éyéveto qvnp mpodning Suratog €V €pyw kol A0Yw), while in
Acts Stephen uses an analogous set phrase to illustrate Moses in v. 22 (v 8¢

duvatog év Adyolg kal €pyolg avtod). Marty adds that the set phrase “powerful in

2 Daube (1985%:2329-2331, 2346-2348) describes Jesus as the new Moses. Cf. also Marty
(1984). For the interpretation of Jesus as the new Moses, especially in Matthew, cf. Allison
(1993:137-290).
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speech and action” is related to a prophet in Luke-Acts. However, in his two
volumes, Luke perhaps employs the concept of ‘a prophet’ to indicate rather
Elijah and Elisha than specifically Moses, as | will discuss later (see Lk 3:16;
7:19 from MI 3:1-24; Lk 4:25-27 from 1 Ki 17:8-16; 2 Ki 5:1-14; Lk 7:16 from 1 Ki
17:23; Lk 9:54-55 from 1 Ki 18:36-38; 2 Ki 1:9-14;"® Lk 9:61-62 from 1 Ki 19:19-
21; cf. also Fitzmyer 1986:213-215).”

Luke’s reference to the Egyptian education of Moses and his resultant
capabilities is a clue to the motif that God is not confined to any one place. The
emphasis here is that God even makes use of the knowledge of Egyptians to
prepare his agent. God as the subject of Moses’ life appears seminal at this
point. However, it is also clear that the motif of Moses’ rejection already occurs

from the beginning of this section of Stephen’s speech.

3. FLIGHT INTO MIDIAN (AC 7:23-29)
3.1 Composition

The second of the five subsections on Moses in Stephen’s speech continues as
follows: (a) “When Moses was forty years old, he decided to visit his fellow
Israelites” (‘Q¢ 6¢ émAnpodto adT() TEooEPUKOVTHETNG XPOVOG, GVEPN €Ml Ty Kapdley
a0ToD émokéPaoul Tolg adedpole adtod toug violg Topani, v. 23). It is necessary
to notice Luke’s manipulation of the expression éminpodto which might contain

the scheme of God’s timing (see also vv. 17, 30; Ac 2:1).

In spite of Wilcox’s argument on an Aramaic influence (1965:63), the phrase

avéPn éml v kapdloav has some prior examples that can be found in the LXX of

”® See also Lk 12:49.
™ Besides, Lk 9:51 alludes to 2 Ki 2:11 with the phrase “taken up”.
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2 Ki 12:5; Jr 3:16; 28:50; 51:21; Ezk 38:10; Is 65:16 (cf. Fitzmyer 1998:376;
Richard 1978:82). According to Barrett (1994:357), the phrase “may be
described as a Lucan septuagintalism ..., but here it could well have been
drawn from the (equally septuagintalizing) source that Luke was using.” The
sense of the verb émoképacbel goes beyond the normal meaning, that is, ‘visit’
(see Lk 1:68, 78; 7:16; Ac 6:3; 15:14, 36). Luke seems to allude to Ex 2:11b
(LXX): €&nAbev mpog tovg adeAdolg adtod tovg violg Iopani, with the substitution of

emokéoBot for EEnAder mpog.

According to Dt 34:7, Moses was a hundred and twenty years old when he died.
However, Moses’ age, as spoken of by Stephen (age 40), is not mentioned in
the OT. Nevertheless, Stephen’s testimony is similar to one rabbinic tradition.
The Midrash Tanhuma on Ex 2:6 divides all Moses'’ life into three equal sections
of forty years each: (1) Moses was 40 years of age when he fled Egypt, (2) lived
in Midian for 40 years, (3) and led the lIsraelites for 40 years. Witherington
(1998:269) regards this as a Greek threefold scheme “of speaking of his birth,
early upbringing, and then education,” which is also applied to the life of Paul in
other sources (see Ac 22:3; Plato, Crito 50E; 51C; Philo, Flacc 158). Marshall
(1980:140) says that “forty was the age at which a person had grown up (Ex
2:11).”

n75

(b) “He saw one of them being mistreated by an Egyptian”™ (kei i80v Tive

adikovpevor Muvvato, V. 24a). (¢) “so he went to his defense and avenged him by

» 76 [ ’ ) ’ 77 -~ ’ ’ \
(KOCL €ToLMOoeV EK6LKT]O'LV TW KOTHTOVOULUEV®W ﬂOCT(XEOCQ TOoV

killing the Egyptian
Alyimtiov, v. 24b). The verb Auivato in v. 24a is a hapax legomenon and usually

means ‘defend’, but once in a while it is translated ‘to help’ (see Is (LXX) 59:16).

"> For the original context of the OT, see Ex 2:11c.

 For the detailed narrative of the OT, see Ex 2:12.

" For the occurrence of the noun in Luke-Acts, see Lk 18:7-8. For the other occurrences in the
NT, see 2 Cor 7:11; 2 Th 1:8; 1 Pt 2:14.
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The Western text, following the OT reading, adds that Moses “hid him in the
sand” (see also Philo, VitMos 43-44).

(d) “Moses thought that his own people would realize that God was using him to
rescue them” (évouilev 8¢ ouviévar toug aderdovg [ahToDd] OTL O Bedg SLi XeLpog
adtod Sidwoly cwmplar’ adtolc, v. 25a). (€) “but they did not” (ol & ob cuvikav, V.
25b). The third person singular pronoun «dtod in v. 25a occurs in P* X B C pc
gig vg, but AD E ¥ 33 do not have it. V. 25 is lacking totally from Exodus.
Stephen again introduces the theme of the people’s misunderstanding and their

failure to acknowledge the leader dispatched by God (see vv. 9-10).

(f) “The next day Moses came upon two Israelites who were fighting” (tf te
émoton fuépe Ghon” adtolc payopévore, v. 26a).%° (g) “He tried to reconcile them
by saying” (kai cuwiiiecoer® adtode eig eipivmy™ eimdv, v. 26b). (h) “Men, you
are brothers” (avépec, aderdol éote, v. 26¢). (i) “why do you want to hurt each
other?” (ivati ddikeite dArfrovg; v. 26d).52

(i) “But the man who was mistreating the other pushed Moses aside and said” (0
8¢ aduedr® tov mnolov drdonto adtdv eitdy, v. 27a). The verb drdonto is often
used by the text of the LXX for God’s rejection (see Jdg 6:13; 1 Sm 12:22; Ps
42:2; 43:9, 23; 59:1; Jr 2:37; Ezk 5:11; Hs 4:6; 9:17). (k) “Who made you ruler

and judge over us?” (ti¢ oe kutéotnoev &pxovia Kal SikaoTny &€’ HuGVY; V. 27b).

The noun &pyovte normally means one in authority, such as a ruler, official, or

"® The word can be translated into ‘salvation’ (see ESV).

" For the other occurrences of the verb in Acts, see Ac 2:3; 7:2, 30, 35; 9:17; 13:31; 16:9;
22:16.

8 For the original context of the OT, see Ex 2:13a.

8 For the concept of reconciliation, see Chrysostom, Or 22; 38; 77-78; Lucianus, Demon 9;
Philostratus, VitAp 1:15; 6:38.

82 For the other occurrences of the noun in Luke-Acts, see Lk 1:79; 2:14, 29; Ac 10:36.

8 For the original question of Moses in the OT, see Ex 2:13b.

8 Cf. édikoldpevov in v. 24 and édikeite in v. 26.
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judge (see Ac 3:17).

() “Do you want to kill me as you killed the Egyptian yesterday?”® (u% dvereiv
we obL Bélelg Ov tpomOV Greldeg éxBec tov Alydmtiov; v. 28). (m) “When Moses
heard this,® he fled” ((puyer s& Mwiofic &v 1@ Aéyw toltw, V. 29a). Ex 2:15a

entails that Moses fled from Pharaoh because Pharaoh had heard of this matter

and tried to kill Moses. According to Johnson (1992:127),

(n) “and became an alien in the land of Midian,®
of two sons” (kal éyéveto mapoikog év yfi Madiau, ob éyévvnoer uviolg 6o, V. 29b).
Most scholars locate Midian on the east side of the Gulf of the Agabah, in
modern Saudi Arabia (cf. Barrett 2002:102).%% In the land of Midian Moses

married Zipporah, one of Jethro’s seven daughters, who bore him two sons,

the Jewish apologists had various ways of dealing with this embarrassing
incident. The Book of Jubilees 47:12 is very close to Acts, giving as the
motivation for the flight, ‘because of these words’. In sharp contrast,
Pseudo-Philo’s Biblical Antiquities 9:16-10:1 omits the entire sequence,
moving directly from Moses’ childhood to the plagues. Artapanus’ On the
Jews gives a novelistic account of a rivalry between Moses and the Egyptian
king; it was the assassin sent by the king to kill Moses that Moses himself
killed, forcing him to flee. Josephus also attributes Moses’ flight to an envious
plot against him, but does not have Moses’ killing anyone (Antiquities of the
Jews 2:254-256). Philo combines these elements, retaining the killing of the
Egyptian as in Exodus, but also including a royal plot against Moses (De Vita

Mosis 1:43-46).

7
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For the original question of the Hebrew in the OT, see Ex 2:14b.
For the detailed narrative of the OT, see Ex 2:14c.

For the full description of the OT, see Ex 2:15b.

For various arguments, cf. also Philby (1957).
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Gershom and Eliezer (see Ex 2:16-22; 18:3-4). According to Fitzmyer
(1998:377), “[tlhe Midianites seem to have been a tribal group related to the
early Hebrews” (see Gn 25:1-2, 4).

3.2 Moses refuted by a fellow Israelite and the quoted text from
Ex 2:14 in Ac 7:27-28

3.2.1 Other occurrences of Ex 2:14

As a matter of interest there is a vague reference to Ex 2:14 in Lk 12:14 which

is of course written by Luke, the same author as the book of Acts.
3.2.2 The introductory formula (Ac 7:27a)
The introductory formula is formed by the words: “But the man who was

mistreating the other pushed Moses aside and said” (6 & adik@v tov TAnclov

amwoato adTOv elmwy, V. 27a), as we have seen.
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3.2.3 Establishing and describing the textual differences

NT( NA27) LXX MT

Ac 7:27b-28 Ex 2:14b% Ex 2:14b

YTtic oe kotéotnoer Gpyovte  tic o€ katéotnoer dpxovta i (U"S? TR M
Kol SLkooTnY €’ MUV, Kol SLkooTnY €’ MUY ﬁJ’bSTJ Gl
210 dverely pe ab Bédelc UT) GVeAELY pe ob BEAeLg AR AN ’J;{‘!U‘?U
OV TpPOTOV aVelAeg OV TPOTOV GVelieg DI WRD
éx0eg €x0ec

tov Alyimtiov; tov Alyimtiov MSRITIN

3.2.3.1 Textual differences between MT and LXX

In the case of the quotation from Ex 2:14, the LXX reading follows exactly the

reading of the MT, except for the addition of the adverb (éx6¢c).

3.2.3.2 Textual differences between Acts and LXX

Both the text of Acts and the text of the LXX coincide with each other, despite
the one difference between the MT and the LXX. It is thus unnecessary to deal
extensively with the textual difference between the two versions. Therefore, it
seems clear that Luke used the Greek version as his source for this part of

Stephen’s speech.

8 Unless otherwise refered to, the LXX version edited by Wevers (1991) is used for the Greek
translation of Exodus.
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3.3 Lukan method used for the quotation

As mentioned earlier, both the LXX and the NT agree with the MT, with the
exception of the addition of the adverb (éx6¢c). It is somewhat surprising that a
large number of scholars (e.g., Bruce [1951]1976:169; Wilson 1962:178;
Lawrence 1964:22-24; Haenchen 1971:281; Kilgallen 1976%:71-72; Richard
1978:85-86; Conzelmann 1987:53; Johnson 1992:127; Barrett 1994:359; Arnold
1996:313-314) do not take notice of the difference between the MT and the LXX.
In fact, some scholars (e.g., Walton 1972:72-73; Fitzmyer 1998:377) speak of
the textual agreement between them. On account of the textual agreement
between the LXX and the NT, we can be reasonably certain that the quotation
originated in a LXX version, which Luke had, and from which he quoted this text
from Ex 2:14. A lot of LXX MSS (B* F M 64*-708-0l"% 56-129 134-370 318
407-630 ClemR 4'"°) have the reading that includes &x6éc.

According to the following scholars (e.g., Kilgallen 1976%:152; Nolland
1993:685), in Lk 12:14 Jesus’ answer echoes the words from Ex 2:14. Luke
could also have known this quotation well from the Scriptures. Archer and
Chirichigno (1983:13), mention that it is possible to infer this addition from its
original context (Ex 2:13-14). What is striking is that the full narrative that is
illustrated in this subsection is from Ex 2 (Arnold 1996:313).

3.4 Interpretation of the quotation by Luke

The second subsection (Ac 7:23-29), focuses chiefly on Moses’ flight into the
desert of Midian, so corresponding with the middle forty years of Moses’ life.
Luke continues to detail his main theological theme of the Israelite rejection of
God’s messenger in this subsection, especially with his explicit quotation from

Ex 2:14.
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When Moses is forty years old, he is sent to visit his fellow Israelites. As we
have said above, Luke’s repeated use of the expressions éninpotto in v. 23, and
mAnpwBértwr in v. 30 shows that God controls the time of the salvation history of
his people. The phrase avépn énl v kepdiar adtod seems to mean “it came into
(his) heart” (Conzelmann 1987:53), so implying that the intention of Moses’ visit

is not his own, rather it comes from God (cf. Marshall 1980:140).

It is confirmed by the following verb émioképacber, which means more than a
social meeting (Barrett 1994:357). Out of the 11 occurrences in the NT, the word
is employed 7 times in Luke-Acts, three times in Luke and four in Acts. It is seen
to describe God’s merciful visit to his people (see Lk 1:68, 78; 7:16; Ac 15:14),
the appointment of the seven men under God’s supervision (see Ac 6:3), and
Paul’'s and Barnabas’ determination to revisit the churches on a second
missionary trip. Finally, it seems to point out Moses’ action under divine

guidance at this point. Ironically however Moses’ attempt fails and he escapes.

During his visit Moses kills an Egyptian for his fellow’s sake. Here, Luke’s
emphasises Moses’ justice (¢moinoev éxdiknow)® rather than the killing itself.
Luke interprets this fact, which is not mentioned in the OT, to make his point.
Kilgallen (1976%:68) states that the verb katamovovuévy “lends credence to the
justice of Moses’ action, indeed, to the accuracy of Moses’ moral sense.” The

word katamovéw occurs only twice in the NT (see 2 Pt 2:7).

It is interesting to note that Philo (VitMos 1:43-44) justifies Moses’ killing of the

Egyptian because some of the Egyptian overseers were

? For Lukan usage of the word, see Lk 18:7.
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very savage and furious men, being, as to their cruelty, not at all different
from poisonous serpents or carnivorous beasts--wild beasts in human form--
being clothed with the form of a human body so as to give an appearance of
gentleness in order to deceive and catch their victim, but in reality being
harder than iron or adamant. ... it was a pious action to destroy one who only

lived for the destruction of others.

Moses expects his fellow Israelites to accept him as their saviour, but they do
not seem to realize that God sent Moses to rescue them, God’s own people.
Moses soon discovers that he is mistaken. Combrink (1979:13) asserts that in
this subsection this verse is the most important. That is why v. 25 is entirely
unmatched in Ex 2 “that Moses had this sight of how God would be working
through him even before his flight from Egypt” (cf. Witherington 1998:269). The

verse reflects Luke’s interpretative embellishment of Moses’ deed once again.

Luke here depicts the murder as a divine action (cf. Haenchen 1971:281),
reflecting back to God’s promise in v. 7, of which Moses is God’s agent. God is
now giving Israel’s people salvation (cwtnpiar) through Moses’ hand. According
to Soards (1994:65), the term cwtnplav in Acts is “the second of five uses of an

important word” (see Ac 4:12; 13:26, 47; 16:17).

Witherington (1998:269) states that the Israelite “misunderstanding is
paradoxically understandable in Luke’s view because this is only the first period
of interaction between Moses and God’s people, and their ignorance of who
Moses really was is not surprising, as is also later the case with Jesus (Acts
3:17).” It is probable only in the Moses section, but it should be noted that within
the context of the Stephen discourse as a whole the motif of the Israelite

misunderstanding has already been raised in the Joseph episode (cf. Barrett
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1994:357-358), as discussed earlier, pace Haenchen (1971:281)°" and Soards
(1994:65).

Johnson (1992:127) also states that v. 26 “has a deeper edge within Luke-Acts
as a whole: like the brothers of Joseph ..., and like these contentious Israelites,
so do the hearers of Stephen reject Jesus and the apostles and the one
speaking to them.” The fact that Moses’ action is God’s action through him for
their rescue, therefore, continues to build on the motif of the people’s lack of

understanding and their failure to identify the divinely chosen saviour.

The following day serves to be Moses’ turning point. When Moses returns to
Israel's people, two Israelites are fighting. He tries to mediate as reconciler.

Wilson (1962:177) - cf. also Barrett (1994:358) - says that:

The verb form used in connection with ordinary sight, 6pav, is replaced by the
form ¢6fvaL, otherwise reserved by Luke for use with angels (Luke 1:11;
22:43; Acts 16:9 the “man of Macedonia”), the risen Lord (Luke 23:34; Acts
9:17; 13:31; 26:16), or supernatural phenomena (Acts 2:3). Indeed, within
Acts 7 is used otherwise to refer to the appearance of God (7:2) or an angel

(7:30, 35).

Throughout Luke-Acts, the use of the verb possibly shows Luke’s appreciation

of Moses.

Here Luke emphasises the verb cuwwnilecoer to illustrate Moses as a reconciler

" In his commentary, he says that “[flor the first time in the speech we hear the theme of the
people’s incomprehension and their failure to recognize the savior sent by God.”
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among his own people. The verb cuviiiecoer is a hapax Iegomenon.92 Johnson
(1992:127) explains that the action of Moses for peace is connected with Jesus’
ministry. Of interest is that one of the sage’s (8¢loc avrp) features is described
as a peacemaker in Hellenistic works (see Chrysostom, Or 22; 38; 77-78;

Lucianus, Demon 9; Philostratus, VitAp 1:15).

Moses’ question - “Men, you are brothers; why do you want to hurt each other?”
- to both Israelite men differs from the wording of Ex 2:13 (LXX), “but the
dialogue nearly agrees and is probably a quotation” (Hatch 1970:169). The
original question in the LXX is 6w til ob tomtelg Tov mAnotov. According to Barrett
(1994:358), “D, as often, makes the language somewhat more forceful,

replacing the first three words with (L moieite, avdpec aderdolL” (see also NA27).

Instead of minsiov, the Lukan phrase avépec adeAdol occurs fourteen times in
Acts, but does not occur in any other NT books (Wilson 1962:178). With regard
to the use of aderdor, Kistemaker (1990:255) comments that “Moses stressed
the concept brothers not in the sense that these two men belonged to one
family but rather that they were members of the Hebrew race. Moses, therefore,

called attention to their (and his) shared nationality.”

As a result of Moses’ question, the one man pushes Moses aside and asks
Moses a question in return. The verb andoato literally means ‘to thrust away’.
According to Johnson (1992:127), “the rejection is both verbal and physical.” It
should be noted that the use of the verb amwbéopar against Moses is repeated in

v. 39.

% The apostle Paul habitually uses katadiacow for the concept of the reconciliation (cf. Biichsel
[1964]1981:254-259; Martin 1993:94; Porter 1993%:695-699; Dunn 1998:228). For the brief
survey of the concept by Paul, cf. Joubert (2005:112-122).
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The man says, “Who made you ruler and judge over us? Do you want to kill me
as you killed the Egyptian yesterday?” Here Luke has placed his quotation in a
very similar context to that in which the quoted text originally emerged. The
quotation, which follows the LXX exactly, serves to confirm Luke’s interpretation
of the Israelite ignorance of Moses’ role as their deliverer. This theme will recur
in vv. 35, 39.

One of the two Israelites here condemns Moses for claiming to be a ruler and
judge over them, hence not understanding that it was God who had so chosen
him. In spiritual blindness, as an Israelite, he closed his eyes to God’s strategy
of deliverance. The quotation is an appropriate means of highlighting Luke’s
censure of Israel’'s people for discarding God’s servant. The determinants to
understanding the writer’'s intention behind this subsection are often the
interpretative expressions and words that he puts in his selective abridgment of

Moses’ story which do not appear in the OT.

According to Combrink (1979:13), it is important to note how the contrast
between v. 25a and v. 25b is repeated in the contrast between v. 26 and v. 27.
Moses hopes that his fellow Israelites understand him as God’s agent, but he is
unrecognized by them. Once again, Moses seeks to settle a quarrel between
two of Israel’s men, but he is resisted and dismissed. Before Luke presents his
quotation in this subsection, the theme of the rejection of Moses has already
been foreshadowed. However, the theme reaches its climax at this point by

means of Luke’s quotation.

In the end, Moses departs into exile at one man’s word (év 1§ Adyw TOUTW).
According to Ex 2:15 (LXX), Pharaoh sought to kill Moses, and so Moses fled
from the presence of Pharaoh (&(nteL averelv Mwuofy avexwpnoev 8¢ Mwuofig 4o

mpoowtov dapaw), as mentioned earlier. Knowling ([1900]1951:153) interprets
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that “[tjhe matter would become known to Pharaoh as the words of the Hebrew
intimated; it could not be hidden; and in spite of the attempt at concealment on
the part of Moses by hiding the body in the sand, his life was no longer safe,
and so he fled because he had nothing to hope for from his people.” The two
accounts between the OT and the NT thus seem not to be in conflict with each

other, but rather to be in harmony.

A further striking feature is that Luke’s explanation of the cause for Moses’ flight
differs from the description which is given in the OT. Blass and Debrunner (1961
§219.2) categorize the preposition év into an instrumental, but delineate it as
clarifying the reason. It has a temporal purpose, indicating the time of Moses’

flight (Barrett 1994:359).

Here it is likely that Luke is seeking to reinforce the correlation between the
fellow Israelites’ rejection of Moses and his flight into Midian, by neglecting
Pharaoh’s threat that originally appeared in Ex 2:15. Loisy (1920:332)
understands v. 29 allegorically as follows: Moses’ flight into Midian = carrying of
the gospel to the Gentiles; the birth of his two sons = the bearing of the fruit of
the gospel among the Gentiles.%® However, Luke is describing a historical event

and not presenting a symbolic allegory.

V. 29 closes the story about Moses’ second forty years. According to Barrett
(1994:359), the words éyéveto mapoikog in v. 29 imply that “in Midian Moses was
no more than a temporary resident alien” (see Ac 7:6), although the verb @knoev
in the LXX does not explicitly suggest this understanding. Through his
vocabulary, Luke seems to suggest Moses’ return despite his earlier flight.

Concerning Moses’ two sons, Lake and Cadbury (1933:76) affirm that “[t]he

% Recited from Haenchen (1971:282).
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reference to these sons is irrelevant.” For Barrett (1994:360), however, Luke
seems to intend that “for the divine call Moses would have good reason to

remain in Midian.”

Regarding the Hebrew’s question, Krodel (1986:145) interprets it as follows:
“The answer to this question, namely that God made him a ruler and a judge (cf.
v. 35), never occurred to this Israelite, a paradigm of ignorance encountered in
the Jesus story (cf. 2:36; 3:17; 13:27).” The point which Luke will advance in the
process of Stephen’s speech is that just as Moses was rejected by his fellows,
so Jesus was rejected by his people (see v. 52). There has been no change in
attitude over the years. This quotation is part of the crescendo of Stephen’s

dispute, which culminates in v. 37, despite the repetition of the same quotation.

Of further importance is the fact that Moses was born at the time when the
fulfilment of the promises to Abraham was approaching. It reveals that vv. 6-7
served as a foreshadowing of the discussion of Moses and the exodus. The
motif of God’s faithfulness to his people, is consistently repeated in the speech.
Furthermore, according to Squires (1983:66), even in the Moses story God is
still seen as the subject of Israelite history through Luke’s use of the following
verbs: 8{6waLy (v. 25), &don (v. 30),”* elmev (v. 33), eldov, fikovow, drootelin (V. 34),

dméotaiker (V. 35), avaotioel (v. 37).%

" In particular, &yyeroc here is the subject of the verb.
% Dahl (1966:144) indicates that v. 36 fulfils the promise of v. 7b (¢eietoovtar) and v. 35 fulfils
the promise of v. 34 (&¢mootelAw).
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4. GOD’S CALLING (AC 7:30-34)
4.1 Composition

Stephen’s speech now reaches the third story of the five sections regarding
Moses: (a) “After forty years had passed, an angel appeared to Moses in the

h% in the desert near Mount Sinai” (Kal mAnpwéévtov

flames of a burning bus
€TV Teooepakorta WO adT® €v T €pnuw ToD Opoug XLvd &yyeAiog €v GAOYL TUPOg
Batou, v. 30). The verb minpow is used once more in Stephen’s speech (see v.
23; Ac 2:1). D reads petd tadto TANOBéVTOY adt® éTn teooepdkovte at this point.
D H P S 614 have kupiov instead of &yyeroc.”” Strack and Billerbeck (1961:680)
explain that the rabbis have identified the angel as Michael or Gabriel. X BD ¥
M gig p sy" read &v dproyl mupde, while P A C E 36 323 945 1739 al vg sy read
év mupl proyog. It is, however, difficult to find any dissimilarity between the two

versions.

Now Moses’ second epoch of forty years passes (see v. 23; Ex 7:7). The OT
names the mountain where God appeared to Moses, not as Sinai but as Horeb
(see Ex 3:1). Wilson (1962:178) points out that the name of Mount Sinai is used
in the J and P sources, while Horeb is used in the E and D sources. However,
both of them are used interchangeably in the OT. Nonetheless, it is true that
Sinai occurs more frequently than Horeb. Sinai occurs four times in the NT (see
Ac 7:30, 38; Gl 4:24, 25), while Horeb never occurs. For Kilgallen (1976%:74),
the reason for the changed name by Luke is because “in the later tradition this
mountain was associated with both the giving of the commandments and with

the appearance of the angel.”

% For the detailed narrative of the OT, see Ex 3:2.
" For more on the mention of the angel in this speech, see also vv. 35, 38, 53.
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According to Strack and Billerbeck (1961:680), the rabbis speculated about why
God would have elected to address Moses from a burning bush. A fascinating
reply was “to teach men that there is no place, however desolate, not even a

thornbush, without the Shekinah.”

(b) “When he saw this, he was amazed at the sight’®® (6 & Mwiofc i8bv

eBavpaler to Opape, V. 31a). (c) “As he went over to look more closely, he heard

the Lord's voice”®®

(Tpooepyouévon 8¢ adtod katavofiowl €yéveto ¢wrm Kuplov, V.
31b). The verb katavoéw means to ‘consider, detect, or notice’ (Lk 6:41; 12:24,
27; 20:23; Ac 11:6; 27:39). Moulton (1908:117) says that the compound verb

KotovonooL

should describe the completion of a mental process. In some passages, as
Lk. 20.23 (‘he detected their craftiness’), or Acts 7.31 (‘to master the mystery’),
this will do very well; but the durative action is most certainly represented in

the present katavoeiv, except in Acts 27.39 (? ‘noticed one after another’).

Instead of Yahweh, kvpiov is used in v. 31b (see Ex 3:4). According to Fitzmyer
(1998:260), “Lord’ was used by Palestinian Jews in the last pre-Christian
centuries as a title for Yaweh: either maré’ or marya’ in Aramaic, or ’adén in
Hebrew, or Kyrios in Greek. All these forms are now attested in important
contemporary extrabiblical texts” (cf. also idem. 1979:115-142; 1989:200-204).

D (syP) replaces the words éyéveto dwrn kupiov with 6 klprog eimer adtg) Aéywv.

(d) “I am the God of your fathers, the God of Abraham, Isaac and Jacob” (¢yw o
Beog TV Tatépwy oov, 0 Beog 'APpady kol Towdk kel TakoB, V. 32a). (e) “Moses

trembled with fear and did not dare to look” (évtpouog 8¢ yevopevoc Mwiiofic ok

% For the original description of the OT, see Ex 3:3.
% For the dialogue between God and Moses in the OT, see Ex 3:4.
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¢rdiue ketavofoar, V. 32b).'%° Luke might drop the verb elu. after &y from Ex
3:6 (LXX). In the uncommon instances of this absence, Blass and Debrunner
(1961:71) suggest that “[e]iut, éopév and €1 are not often omitted, and when they

are, the personal pronoun is usually present.”

It is necessary to notice that the LXX has a singular noun matpoc. Wilcox
(1965:29-30) suggests that this plural noun matépwv is from Samaritan sources.
However, Kahle (1947:144-145) indicates that the plural noun is sustained by
the strong OT versions: the Samaritan sources, LXX witnesses k and m, the
Bohairic and Ethiopic sources, as well as affirmation from Eusebius, Cyprian,
and Justin Martyr. The plural noun natépwr, futhermore, remains in the Hebrew
and all versions in Ex 3:15. Consequently, Wilcox himself must acknowledge

this fact to be true.

Concerning 0 0edc, Metzger ([1971]1975:348-349) explains, “the fluctuation of
the text here ... reflects the uncertainty of scribes. ... A majority of the
Committee judged that the combination of P™* X AB ¥ 81 614 syr”" cop®® was
superior to the several witnesses which attest the other readings.” The adjective
évtpopog seems to be an element of Luke’s vocabulary (cf. Barrett 1994:361). It
occurs only three times in the NT (see also Ac 16:29; Heb 12:21). In spite of
some scholars’ opinion (Haenchen 1971:282; Soards 1994:65; Fitzmyer
1998:378), we cannot consider this verse as an explicit quotation since there is
no introductory formula.

(f) “Then the Lord said to him” (elmev & adtg 0 kipLrog, v. 33a). (g) “Take off your

sandals” (Adboov tod Dmodnpe tdv moddv cou, V. 33b). (h) “the place where you are

standing is holy ground” (6 y&p témog éd’ ) éotnkeg YA dyle éotiv, v. 33c). D has

1% For the original context of the OT, see Ex 3:6.
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the phrase kol éyéveto dwrn mpog adtov in v. 33a. It is important to remember that
D is lacking the words éyéveto dpwrnj in v. 31. Luke reverses the arrangement that
the narrative of Exodus gives. In the story of Ex 3:5-6, God first told Moses to

take off his sandles and then revealed himself as the God of the partriarchs.

(i) “I have indeed seen the oppression of my people in Egypt” (idwv eldov Ty
kakwoly 1o Axod pov tod é&v Alydmtw, v. 34a). Bruce ([1951]1976:170) remarks
that the words téav eldov are “a Semitism, representing the Heb. construction of

the absolute infin. with the finite verb for emphasis, ‘I have certainly seen.”

(j) “I have heard their groaning” (xai tod otevaypod adtdv fikovoa, v. 34b). (k)
“and have come down to set them free” (kal katépny éeréobor adtolg, v. 34c). (1)
“Now come” (kal viv &ebpo, v. 34d). B D have adtod instead of altolc. It is likely
that this is done in order to harmonize with Axdc in v. 34a. According to Soards
(1994:65), the words kol viv contain a rhetorical element throughout the

speeches in Acts (see Ac 3:17).

(m) “I will send you back to Egypt” (&mooteliw oe ei¢ Alyumtov, v. 34e). ¥ M
changed the aorist subjunctive dnooteirw to the future dmooteAdd (cf. Moule
[1953]1977:22). The LXX text reads anooteirw, as | will discuss later. This must
not be thought of just as a misprint, because “it is a matter of syntax, not
orthography” (Moulton & Howard 1929:70). Moulton (1908:185) suggests that
the futuristic application of the aorist subjunctive “reappears in the kowwn, where
in the later papyri the subjunctive may be seen for the simple future. ... So Acts
7:34 (LXX).” On the exchangeability, Thackeray (1909:91) asserts that “the
Pentateuch translators were fond of using a fut. ind. in the first clause of a
sentence, followed by a deliberative conjunctive in the later clauses.” According
to Blass and Debrunner (1961 §364.1), for the translation of v. 34e it is

appropriate to use “let me send you” rather than “l will send you” (cf. Barrett
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1994:362).

4.2 Moses is commissioned by God on holy ground and the
quoted text from Ex 3:5, 7-8, 10 in Ac 7:33-34

4.2.1 Pre-Lukan occurrences of Ex 3:5, 7-8, 10 in Ac 7:33-34

Luke has skillfully coalesced several pieces from Ex 3:5, 7-8, 10 (LXX) in
Stephen’s speech in order to produce a compacted version. This expression
ADoov tO LMOdNUE TAV TOdGY cov O Yap TOTMOC €’ @ €oTnkac YA dyle €0TLy LWV
€ldov TNV KakwoLy Tod Axod Wov Tod év Alylmtw kol ToD oTevaypnod adTOV HKOLOK
kel kotéfny €ercoBul adtolc kal vdv Sedpo amooteirlw o€ eig Alyuvmtov is found
nowhere else in the NT where a pre-Lukan combination as well as each piece
from Ex is quoted. This quotation occurs for the first time in the NT. And so, it

must have originated with Luke.
4.2.2 The introductory formula (Ac 7:33a)

The introductory formula is framed by the phrase: “Then the Lord said to him”

(elmev &€ adT® O kUpLog, V. 33a), as has been revealed earlier in this thesis.

93



UNIVERSITEIT VAN PRETORIA
UNIVERSITY OF PRETORIA
YUNIBESITHI YA PRETORIA

3
<

4.2.3 Establishing and describing the textual differences

NT(NA27)
Ac 7:33b-34
3322000 TO HTEENU
TV TOODV 00V,

0 yop TOTOG €’

@ €otnkeg

YA aylo €otiv.

34 B
Ldwv eldov
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~ bl b /
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LXX

Ex 3:5b
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LXX

Ex 3:7b-8
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QKNKOW. ...
Skal koTépmy
eEedénBal abTolC ...
LXX
Ex 3:10
\ ~ ~
kol viv debpo
b ’
TOOTELAW O€
BaoLAéa

TPOC Ddapow

Alyintou

4.2.3.1 Textual differences between MT and LXX

MT
Ex 3:5b
TP
o1 S
oipRR 3

oD TR NN N
R TRTIIN
MT
Ex 3:7b-8
TN TR
B IR
oMsn2 TN
SUEERLY
YRy
RRb
e np
MT
Ex 3:10
mo5 n
jarh)
mIeoN

In the instance of the quotation from Ex 3:5, 7-8, 10, the reading of the LXX has

2 minor changes, as compared with that of the MT in this section: (1) a mood
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change of the imperative (‘72_7') to the infinitive mood (Abowat); and (2) a number

change of the singular suffix (1‘7’33‘?) to the plural pronoun (x¥totc) in the LXX.

(a) Mood change:
[1] 5% — Adowt
The imperative mood (%) in the MT, as it is found in the NT, is replaced by the

infinitive mood (Aboa) in the LXX.

(b) Number change:

[2] ﬁ5’335: — a0TOUC
The singular suffix (15°37%) in the MT is substituted by the plural pronoun
(aOTo0c) in the LXX.

4.2.3.2 Textual differences between Acts and LXX

There are six major changes to be disclosed between the two versions of Ac
7:33-34 and Ex 3:5, 7-8, 10 (LXX): (1) Four substitutions in Acts, Aboov for Adowt;
(2) &’ @ for év @; (3) tod otevaypod adtv fkovow for Thg kpavyfg adTtdY dknkoc; (4)
and ei¢ Alyuvrtov for mpog ®apaw Paoiréa Alydmtou; and (5) two omissions of éx

before tov moddv oov; (6) and b before €éotnkag in the NT.

(a) Substitutions:

[1] The substitution of Aboov for Aboar (Ac 7:33)
From Ex 3:5 the verb AboaL (imperatival infinitive) is substituted by Atcov (simple
imperative) in Ac 7:33, which occurs in the same mood in the MT as well. Acts
merely has ‘the sandles of your feet’ (10 Lmédnue TV TOdGY cov), as opposed to

‘from your feet’ (ék tdv moddv oov) as it is in the LXX.
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[2] The substitution of ¢¢p’ @ for év & (Ac 7:33)
In Ex 3:5 (LXX) év ¢ is substituted by éb’ ¢ in Ac 7:33.

[3] The replacement of tob otevaypuod adtdv fikovoa With Thg kpavyfic
a0t®V aknkon (Ac 7:34)
Stephen has replaced tod otevayuod adtdr fikovow, which the LXX text has taken

from the Hebrew text, with tfi¢c kpavyfig abtov axnkoc.

[4] The replacement of ei¢ Alyvrtov with mpog epew Paoiiée Alydmtov
(Ac 7:34)
Luke changed e¢i¢ Alyumtov in the reading of the LXX to mpog @apaw Pooiién
Alyimtou in Ac 7:34. The LXX reads ‘to Pharaoh, king of Egypt’, while the NT
simply reads ‘to Egypt’.

(b) Omissions:
[5] The omission of ¢k before tov moddr cov (Ac 7:33)
The preposition ¢k (‘from’) is omitted before tov moddr couv in Ac 7:33, as shown

above.

[6] The omission of 0 before ¢otnkac (Ac 7:33)

In the NT the pronoun a¥ (‘you’) is omitted before the verb €otnkoc.

4.3 Lukan method used for the quotation

There are 2 minor differences between the MT and the LXX. Concerning the
mood, an infinitive might have an imperative (%) force (Dona & Mantey
1955:216). Concerning the number change, the plural, because it is in regular
use in the LXX, is to indicate @) here (Archer & Chirichigno 1983:15).

Accordingly, the Greek version of the OT (LXX) seems to be an acceptable
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translation of the Hebrew.

There are 6 changes between the LXX and the NT, as discussed earlier. When
Luke relates the quoted text from Ex 3:5, 7-8, 10 (LXX) to his context,
grammatical, as well as stylistic changes, were made by Luke, or another

Vorlage was used by him as follows:

(a) Substitutions (Aboaxl — Adoov; ev @ — &b’ @; Thg kpavyfic TV dknKoa — TOD
oTevaypod abtdv fikovow; Tpog Papaw Peoiréa Alyimtou — elg Alyuvmtov).

[1-2] On two substitutions of Aboov and é¢’ @, Emerton (1968:289-290) suggests
that these may have stemmed from a lapse in the writer’'s memory. However,
Wilcox (1965:42) suggests this stems from “a Greek version other than the LXX,
which has here preserved the form of the Hebrew more literally than our LXX”
or perhaps a straight relation to the Hebrew text. The textual variants (72-618 b
121-527 z 55 Carl 49) show us that Luke might have used a Textvorlage which
is different from the reconstructed LXX. Otherwise, both substitutions could

merely be considered as improvements (Blass & Debrunner § 310.1).

[3] The tense of two verbs (axnkon; perfect and fikovow; aorist) that change in
"NYRY is not important, according to Barrett (1986:59), “and the LXX’s kpauvyn is
as near to the Hebrew (2npu3) as otevayudc.” He thus thinks that it might be an
alternative reading. Lastly, the two versions are not the same in wording, but

have the same meaning.

[4] In the case of the replacement of ei¢ Alyvrtor with mpo¢ Papaw Paoiiée
Alylrrov, all three versions differ. The MT has ‘to Pharaoh’, and the LXX has ‘to
Pharaoh, king of Egypt’, while the NT reads ‘to Egypt’. The three phrases differ

in wording, but have a common meaning.
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Thus, it can be suggested that two substitutions above [3-4] are attributed

simply to Lukan stylistic preference.

(b) Omissions (¢k before tov moddr cov; ol before éatnkoag).
[5-6] The omission of the preposition (¢k) seems to be due to the mood change
of the verb (Aboov). Hence it is not necessary to insert the pronoun ot in this

sentence because of the second singular person verb éotnkog.

Therefore, in conclusion, Luke’s omissions seem to be largely grammatical

changes at this stage.

4.4 Interpretation of the quotation by Luke

The third and final forty years of Moses’ life starts with God’s calling in the midst
of the burning bush. Luke here omits the narratives of Moses’ pasturing the
sheep of his father-in-law, Jethro, and his marriage with Zipporah between vv.
29-30. Luke regularly leaves out certain OT stories as irrelevant and provides
only sufficient information to assist the narrative. His emphasis thus often falls

somewhere else.

Luke makes use of a time formula (mAnpw6évtwr) once more. This is a Lukan
interpretive employment that is not found in the OT. Thus, forty years had to
pass once again, just as in v. 23. Moses had to undergo forty years of training in
Pharaoh’s household and forty years of preparing in the desert before God
called him to achieve God’'s command. Parenthetically, many other biblical
characters spent time in the desert to ready themselves for a sacred

commission (e.g., David, Elijah, John the Baptist, and Jesus).

Of interest is also the fact that the forty-unit time duration evokes the period of
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Jesus’ appearances after his suffering (Ac 1:3) and the age of the man crippled
from birth, who is healed at the temple gate called Beautiful (Ac 4:22). The time
formula TAnpwdévtwr might imply the plan of God taking action at the proper
moment (cf. Marshall 1980:141). It consequently underscores the hand of God

that leads Moses all through his life (cf. Williams 1990:137).

Moses, who was rejected by his fellow Hebrew, is met by God in the desert near
Mount Sinai. God’s deliverance forms a striking contrast to human resistance in
this subsection. God accomplishes his delivering effort regardless of human
mistakes and opposition to God’s agents. Strictly speaking, it is an angel who
appears (0¢p6n) to Moses and God who speaks of him. Luke continues to
mentioning the angel throughout the rest of Stephen’s speech (see vv. 35, 38,
53). Combrink (1979:14) explains that the repeated use of the verb @¢on
highlights the fact that God is at work through Moses (see v. 2). Furthermore it
makes the connection between God’s calling to Abraham and his calling to

Moses.

Johnson (1992:128) states that the use of the angel as “originally probably a
euphemism to avoid mention of the divine name, derived from the Hebrew
malak Yahweh is sporadic enough to justify Luke’s practice.” Calvin (1965:190)
regards the angel as Christ, but this is not a widely accepted view. In his
commentary, Alford ([1877]1976:75) interprets that “the angel bears the

authority and presence of God himself.”

The sight is said to amaze Moses because the bush does not burn up though it
is on fire. Watson (1996:51) observes that Moses’ encounter with the burning
bush has a parallel in the event of Jesus’ baptism by John (Mt 3:11; Mk 1:7; Lk
3:16; Jn 1:33). “In both these experiences that foretell rescue, God appears and

speaks, but only of Jesus does he declare, ‘This is my Son, the Beloved with
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whom | am well pleased” (Mt 3:17; Mk 1:11; Lk 3:22). It is true that Jesus is
always described as a figure greater than Moses in all NT books, despite a

parallelism between two characters.

As he approaches the bush to have a closer look at this strange spectacle, he
hears the voice of God. God introduces himself to Moses as the God of the
Israelite fathers to him there. In spite of the retention of a singular noun matpdc in
both the MT and the LXX, Luke here has a plural noun matépwv, “as if it were in
apposition to ‘Abraham, Isaac, and Jacob,” not Moses’ own father” (Wilson

1962:179).

The method of naming God is echoed in Peter’s third speech (3:13) and fifth
speech (5:30) respectively. It shows that God is the God of promise, the God
who appeared in the land and said that his people would go through not only
oppression, but also liberation. Barrett (1994:361) says that “[tjhe same God
was at work through the whole of the OT tradition ... Luke will extend this

thought; the Christians ... also worship the same God.”

When Jesus argues about the Resurrection with the Sadducees, he uses the
same term referring to ‘the bush’, quoting explicitly from Ex 3:6 (see Mk 12:26;
Mt 22:32; Lk 20:37; Ac 3:13; Heb 11:16). The rabbinic term ‘the Bush’ was the
standard reference for this portion of the scroll of Moses (Daube 1985°:53-55,
65). That is “because the Bible had not yet been divided into chapters and
verses” (Keener 1993:169).

Jesus’ quotation of a text from the books of Moses, which was accepted by the

101 «

Sadducees, showed them that the idea of resurrection could be proved from

%" A similar response which depends on the Torah, occurs also in the rabbinic literature:
“Sectarians [or heretics] asked Rabban Gamaliel: ‘When do we know that the Holy One,
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the patriarchs’ relationship with the living God” (Cole [1953]2000:969). Wessel
(1984:736) comments that “Abraham, Isaac, and Jacob had long since died
when God made the statement to Moses. Nevertheless God said, | am, not |
was.”'%? Therefore, the regular employment of “[t]his well known and often used
formula” by the NT writers (Steyn 1995:133) seems to mean that God is faithful

to his promise and words.

Through this description Stephen associates himself with the shared inheritance
of the Israelites, displays reverence to the God whom they confess to worship,
and circuitously replies in opposition to the charge against him i.e., that he used
blasphemous language against God. From this viewpoint the Stephen speech
seems to be a kind of self-defence (cf. Bruce [1951]1987:160-161; Kilgallen
1976%:107-119; Sylva 1987:263; Sterling 1992:373).'" For this part of the
Moses story, the LXE translates Ex 3:6c as follows: “Moses turned his face
away, for he was afraid to gaze before God.” Witherington (1998:270) states
that at this point Moses “is portrayed as a pious man who knows the tradition

that no one can look on God and live.”

It is important to note that Luke reverses the order of Ex 3, as mentioned earlier.
Kilgallen (1976%:74) clearly shows the differences in the narratives’ order

between the LXX and the NT as follows:

blessed be He, will resurrect the dead?’ He answered them from the Torah, the Prophets, and
the Writings” (B Sanh 90b).

192 For Mk 12:26, Evans (2001:256) interprets that “[tjhe growing eschatological speculations
regarding the role of the patriarchs in protecting and comforting the elect who enjoy life in the
world to come accommodate the point that Jesus makes in appealing to Exod 3:6.”

' For the opposite position, cf. Foakes Jackson (1931:61); Haenchen (1971:288). With a
somewhat median stance, Barrett (1994:335) thinks that the speech is “a qualified kind of
answer” against the charges.
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Exodus Acts
a God calls Moses -
b Moses responds --

c God tells him to remove his

shoes
d God reveals himself God reveals himself d
e Moses reacts Moses reacts e
God tells him to remove his ¢
shoes
f God commissions Moses God commissions Moses f

Luke thus seems to intend that the emphasis is primarily on the fact that the
God of the Israelite ancestors reveals himself to Moses. He without delay
presents God’s self-revelation, while in Exodus the author gradually identifies
God to Moses (Kilgallen 1976%:74). As this confessional formula functions as
“[tlhe starting point for the argument in substantiation of the miracle” in Ac 3:12-
16 (Steyn 1995:132), so is it used here as the root for God’'s commissioning of
Moses by Luke. Luke also connects the Moses story to the Abraham story

through God’s self-revelation.

When Moses trembles and does not dare to look, God instructs Moses to
remove his sandals because he is standing on holy ground. The place is holy
because God manifests himself there.'™ The presence of God serves to
sanctify the ground. According to Combrink (1979:14), the term tomog is
significant throughout the Stephen discourse (see Ac 6:13; 7:7). He adds that
God’s promise in v. 7 that his people shall worship him ‘in this place’ “must be

read in the light of the fact that wherever God chose to reveal Himself, is a holy

1% According to Johnson (1992:128), “[hloly ... is where the presence of God is.” Cf. also Calvin
(1965:194).
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place.” It is thus clear that any land becomes holy when God is with his people

who worship him.

Spencer (1997:75) points out that God’s self-revelation in the desert near Mount
Sinai has made the place “the religiopolitical center of Israelite society, namely,
Mt Zion in the city of Jerusalem.” Moses does not build a shrine or a temple
there, and this has a bearing on Stephen’s argument to come (cf. Bruce

1987°:43; Fitzmyer 1998:378).

It should be noted that the most important self-revelation of God in the OT
occurs in Sinai, far removed from the promised land. The theme ‘God outside
the land’ is repeated here. In Stephen’s defence Luke keeps on intermingling
the motif which started from God’s calling to Abraham in v. 3, i.e., the vital
episodes in Israel's early history happened outside ‘the land’. V. 33 thus is
significant for this part of the Moses story, although it is seen as a delay of
God’s commission by the ostensibly worthless command to take off his sandals

(Kilgallen 1976%:75).

God’s epiphany at Sinai leads Moses into “a missionary journey” (Spencer
1997:75). God became visible to Moses not simply for his own edification, but

with the object of authorizing him to revisit Egypt to release his people.

God has seen the oppression (kakwowv) of the lIsraelites and will deliver
(¢eréobol) them. God will send Moses to be the agent for his deliverance of
Israel from the bondage of Egypt. According to Johnson (1992:128), Luke’s use
of the verb amootéllw in v. 34 regularly serves to build up the motif of prophets
sent by God (see Lk 1:19; 4:18; 7:27; 9:2; 10:1; 11:49; Ac 3:20, 26). Tannehill
(1990:91) shows that v. 34 aims to attain the peak of expectancy of the Stephen

speech. Moreover Combrink (1979:13) suggests that in this subsection the
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emphasis “falls heavily on God’s legitimation of Moses,” when it takes into

consideration the motif of Moses’ rejection.

Three significant links should be observed between v. 34 and the remainder of
Stephen’ speech. Firstly, God’s commissioning of Moses is seen in God’s
reaction to the situation of ékakwoev in v. 19 and the promise of kakdoovoLy in v. 6,
accordingly stresses the fact that God is faithful to his word. Secondly, God’s
rescue (¢teréoBal) through Moses recalls God’s promise that his people shall
come out (¢Eeretoovtat) of that country in v. 7. Thirdly, the fact of God’s sending
of Moses back to Egypt is also understood in view of Luke’s reflection in v. 25
that Israel's people did not realize that it was God who had used Moses to

rescue them.

One thus is left with the impression that Moses is hardly in control of the events
of his life (Martin-Asensio 1999:247). According to Soards (1994:65), the “story
being told emphasizes God’s initiative, which produces revelation to Moses,

direction to Moses, and deliverance through Moses.”

Luke shows another thrust in the parallel that he is building up between Moses
and Jesus, in that, even though Moses was refused by the Hebrews, he was
accepted by God. Munck (1967:221) states that throughout Stephen’s speech
one finds “the highest appreciation of Moses that we meet in the New
Testament” (cf. Barrett 1994:338; Martin-Asensio 1999:247). Above all, it should
be noted that the key point of this subsection is an answer to the Israelite’s one

question in v. 27. Is it God who sent Moses?
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5. GOD’S SENDING (AC 7:35-37)"®
5.1 Composition

At this point, Stephen commences explaining the importance of the episode by
illustrating that Moses came back to the same Israelites who forty years before
had discarded him with the inquiry of “Who made you ruler and judge?”: (a)
“This is the same Moses whom they had rejected with the words” (Tobtov tov

Mwiofiv 6v npvioavto eimovteg, v. 35a). (b) “Who made you ruler and judge?”

(tlg o€ kotéotnoer dpyovto kol Sikaotny; V. 35b).

In order to portray Moses the demonstrative pronoun tottov occurs twice in v.
35. Schubert (1968°:241) states that by means of “the exegetical, demonstrative,
and relative pronouns of the section [vv. 35-40], the prophecy as quoted in Acts
3:22-23 is interpreted in great detail.” The verb dpvéouat is used often in Lukan
writings (see Lk 12:9; 22:57; Ac 3:13-14). After the phrase &pyovta kol Sikaotiv,
X CDY 3681453 1175 pc co have ¢’ nuov, while E 33 945 1739 pm have &’

M.

(c) “He was sent to be their ruler and deliverer by God himself, through the

106 [ - \ :
7P (tobtov O Beodg [kal] dpyovie kol

angel who appeared to him in the bush
AVTPWTNHY GTECTOAAKEY OUV YeLpl &yYéAov ToD 0pBévtog adty €v Tf Patw, V. 35¢). The
dissimilarity of the various MSS between the presence (B D) and the omission

(P**™ R* A C) of kai lead to the conjunction being put in brackets in some

1% As | mentioned earlier, | do agree here with Bihler’s division (1963:vii) for this subsection (cf.
also Bacon 1901:248; Willink 1935:106; Dibelius 1956°:167; Goulder 1964:166; Via
1979:190-207) rather than Combrink’s opinion, which includes everything up to v. 38 into this
colon cluster (1979:14-15; cf. also Fitzmyer 1998:365). Vv. 38 and 39 can never be separated
here because the relative pronoun ¢ clearly connects v. 39 with the preceding verse
%rﬁammatically.

For the previous appearance of the angel, see v. 30.

105



UNIVERSITEIT VAN PRETORIA
UNIVERSITY OF PRETORIA
YUNIBESITHI YA PRETORIA

<

translations. Instead of Swkaotrv, Avtpwtiy occurs in v. 35¢c. The word here
means not a price that is paid, but deliverance or liberation. In the NT, this noun
appears only at this point.'” It is interesting to note that the word Avtpwtiy in
the LXX is applied to the Lord in Ps 18:15 (k0pie Bonbé pov kal Avtpwra pouv) and

to God in Ps 77:35 (6 6e0¢ 0 DjLotog AvTpwing adT@V €0TLV).
Moulton (1908:144) states,

in Acts 7:35, anéotaiker, with the forest of aorists all round, is more plausibly
conformed to them [than the perfect in James 1:24], and it happens that this
word is alleged to have aoristic force elsewhere. But, after all, the abiding

results of Moses’ mission formed a thought never absent from a Jew’s mind.

The verb amootéilw had already occurred in v. 34, and is repeated here with a
Lukan emphatic intention. This idiomatic phrase ouv yeipl is uncommon, but the
meaning seems to be ‘through’ in comparision with év yewpi or &u yerpog (cf.

Lake & Cadbury 1933:77).

(d) “He led them out of Egypt and did wonders and miraculous signs in Egypt, at

the Red Sea'® and for forty years in the desert”'®

(oltog EEnyayer adTolg
oo TéPaTe Kl omuela ev yii Aly0mtw kol év Epubpd OuAdoorn kol év T EPMU®
étn teooepakovte, V. 36). Knox (1944:70) sets the repeated pronoun ottoc against
the éyw eiput in John and the Hellenistic aretalogies. Bruce ([1951]1976:171)

asserts that mownoac could be taken as concurrent:

97 For this group of words in the NT, see Mt 20:28; Mk 10:45; Lk 1:68; 24:21; Tt 2:14; 1 Pt
1:18; Heb 9:12.

1% For the mention of the Red Sea, see Wis 10:18; 1 Macc 4:9; Heb 11:29; Philo, VitMos 1:165;
2:1; Clement(Rm), 1 Clem 51:5.

199 For the original context of the OT, see Nm 14:33.
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making ¢nyayev refer to the 40 years’ leadership of Moses from the Exodus
onwards; but it is better to take it with the ordinary force of an aorist participle,
and suppose that the words after év yfj Alyimtw were added without strict

regard to the grammar of the proceding words.

The participle mowroac is thus regarded as preceding the main verb é&nyayev,
limiting the wonders and signs to those which Moses did in Egypt before the
exodus. This fits better with the context of the OT where the wonders and signs

are to be performed with a view to hardening Pharaoh’s heart.

The Sea is not named in Ex 14, but the name occurs in Ex 13:18 and 15:4.

According to Fitzmyer (1998:379), the Red Sea

was the ancient name for the Persian Gulf, as is evident from 1Gap Gen
21:17-18, where yamma’ §immoqa’, ‘Red Sea’ (the Persian Gulf and the
Indian Ocean), is distinguished from li§§an yam sdp, ‘the tongue of the Reed
Sea’ (the tongue-shaped Gulf of Suez emerging from the body of water

usually called today the Red Sea)'"®

V. 36 restructures the narrative of Moses in Exodus. According to Lake and

Cadbury (1933:77-78), it resembles AsMos 3:11.""

(e) “This is that Moses who told the Israelites” (o0tdg éotv 6 Mwiofig 6 elnag tolg

[

vioic Topani, v. 37a). (f) “God will send you a prophet like me from your own

people” (IIpopntny LRIV draothoel O Bed¢ €k TAV GdeAPOY LUV wg &ué, v. 37b). C

"% Cf. also Copisarow (1962:1-13); Snaith (1965:395-398); Fitzmyer ([1966]1971:68, 153-154);
Batto (1983:27-35; 1984:57-63).

" “Moses, who suffered many things in Egypt and at the Red Sea and in the wilderness for
forty years (qui multa passus est in Aegypto et in mari rubro et in heremo annis quadraginta),”
recited from Conzelmann (1987:54). See also Ex 7:3, 8-11:10; Ps 105:27; Josephus, Ant 2:276.
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E H P have kipioc before 6 6ed¢ and either tudv or nuav after o 6eoc. It is
noteworthy that C D(*) 33 36 323 614 945 (1175) 1241 1739 al gig vg™"" sy
mae bo have altod daxoloeobe after w¢ éué, corresponding to Dt 18:15 (LXX) and

Ac 3:22.

5.2 Moses rejected by the Israelites and the quotation
5.2.1 The quoted text from Ex 2:14 in Ac 7:35

5.2.1.1 Pre-Lukan occurrences of Ex 2:14 in Ac 7:35

The same explicit quotation was already found once in Ac 7:27, where Luke

adds to &édp’ nuov, as shown earlier.

5.2.1.2 The introductory formula (Ac 7:35a)

The introductory formula consists of the words: “This is the same Moses whom
they had rejected with the words” (Tobtov tov Mwiofiv ov fpvnoavto eimovteg, V.

35a).

5.2.1.3 Establishing and describing the textual differences

NT(NA27) LXX MT

Ac 7:35b Ex 2:14b Ex 2:14b

Tl¢ o€ KaT€éoTNOEV Tl¢ 0€ KaT€OTNOEV Rl
Gpyovte Kol SLKaOTNY; Gpyovte Kol SLKaoTNV vauY W w\;{:B
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5.2.1.3.1 Textual differences between MT and LXX (and their relation with
Acts)

The LXX text agrees with the MT text, and then the Acts text follows the LXX
quite accurately in the instance of the quotation from Ex 2:14. Luke probably

employed either the Greek or the Hebrew for this part of Stephen’s speech.
5.2.2 Lukan method used for the quotation

Since the same quotation has already been discussed earlier, nothing further
will be added here. Nonetheless, it is notable that the longer quoted text from
the LXX reading in Ac 7:27-28 has an addition against the MT reading. Even
though the quoted text from Ex 2:14 does not have textual differences here
between the three versions (MT, LXX, and NT), it is likely to be a crux
interpretum. First of all, the repeated use of the same quotation - in spite of the
difference in the length of the quoted text - is to show that Luke pays special
attention to these words in order to present his theological intention on the

Israelite rejection theme.

Against the words “over us”, the short text is that of P*>*"* AB P 6 104 614 1241
2495 pm vg, while 8 C D ¥ 1175 pc co have ¢’ nuov, and E 33 945 1505
1739 pm have ¢’ nuac. Luke was possibly able to use either the LXX or the MT
which accounts for the lack of textual discrepancy here. On the basis of the
discussed fact that in Ac 7:27-28 Luke quoted it from the LXX, it would however
be injudicious to say that one of two almost identical quotations could have

been derived from another source.
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5.2.3 Interpretation of the quotation by Luke

Luke’s treatment of early Israelite history becomes much more direct at this

point, and he begins to hone his theological themes more acutely. Haenchen

(1971:282) observes that “the placid flow of historical narrative gives way to

passionate, rhetorically heightened indictment” (cf. Marshall 1980:141;

Conzelmann 1987:54). Even Dibelius (1949:168), who supposes that so far the

speech had not been appropriate, accepts that it now changes its direction and

starts to become quite intelligible and worthwhile. Haenchen (1971:282) thinks

that Luke uses the style of the “encomium” on this point (see also Philo, LegGai

145-147). Moses is thus emphasized by the five-fold occurrence of oltoc in Ac

7:35-38'"* as follows:

358 Toitor tov Moy dv Apuriioarto elmdutee Tic o katéotnoer &pyovta Kol

Sikaotry; '
3P rottov & Bede [kal] Epxovta kel Autpwthy Gméotatker by yelpl &yyérou
100 O0pBEVTOC aDTR €V TH PaTw.

3 olroc EEfyayer adtobe Toldong tépata kol onpele év v Alyimte kel év
€pubpd BoAdoon kol €v TH €PNy €TN TEOOEPAKOVTL.

37 obtde Loty & Mwiofic 6 €lmac toic violc Topath Tpodritny tuiv dveothoet
0 Be0g €k TV ASEAPOV VIOV WG EUE.

38 = - ~ ~ -
00TOC €0TLY O YeVOeVog €V Th ékkAnole €V T EpMUw Weti ToD dyyéiou tobd

AaAodrtog adt® €v T Opel LLvd kol TRV ToTépwy TUAY, 0¢ €BEENTO
A0y (Ovte dodval My,

39 T > LA YA S /4 ’ ¢ ’ ¢ ~ > \ ) 14 \
[* & o0k NBEANCY UTMKoOL YevéaBuL Ol THTEPEG MUV, GAAL ATWOKVTO KL

M2t appears twice in the form of tobtov and three times in the form of oltoc in this subsection.
"3 V. 35a remains here, not separated, in order to make a comparison of the narrative in vv.
35-39, although v. 35a was again divided into two cola, viz.,, v. 35a and v. 35b in the
composition section because v. 35a functions as the introductory formula and v. 35b as the
explicit quotation there.
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- - , 114
cotpadnoar év Tl kopdlalg abtdv eig Alyvrtov]

Via the reiterative uses of the pronoun, “the author both concentrates on
particular details through repetition and selection and summarises the historical
and thematic elements of the biblical account which he considers important”
(Richard 1978:103). Furthermore the employment of the pronoun functions as
an instrument of pointing to the discrepancy between what the Israelites think
about Moses and who God sees him to be (cf. Bruce [1951]1976:171). Luke
also replies indirectly to the accusation of Stephen’s “words of blasphemy
against Moses” (Ac 6:11), by showing Stephen’s honour toward Moses (cf.
Gloag 1870:247).

Moreover, this subsection reaches the peak of the promise-fulfilment motif in v.
34 as discussed earlier. Stephen, however, alters his speech suddenly by
setting the divine character of Moses’ commission against the Israelites’ refusal
of him. Just as the fulfilment of God’s promise is drawing near, Israel’'s people
are keeping the appointed deliverer at a distance. Tannehill (1990:91) says that
“the story turns on a fateful decision in a moment of great opportunity. The great
opportunity and the negative response combine to create dramatic and fateful
events.” The suggestion of Israel's unawareness here is related to the motif of
blindness shown in speeches elsewhere in Ac 3:17; 13:27; 14:16; 17:30
(Soards 1994:65).

The quotation from Ex 2:14 reminds the audience of Stephen’s previous
quotation about Israel's denial of Moses as ruler and judge over them. This
quotation is thus a repetition of v. 27, but the rejection here is attributed to all

Israel, not only to a fellow Hebrew - as in the earlier context. Hence it reveals

114 v/, 39 will be dealt with vv. 35-38 below.
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the attitude of the nation towards God’s deliverer.

It is also important to note that Luke employs the verb fpvroavto for his
description of Moses’ rejection instead of the verb anwoato in v. 27. In Ac 3:13-
14 it is said by Peter that the men of Israel disowned (fpvnMoncbe) Jesus. At Lk
22:57 Peter denied (npvnocto) that he knew Jesus. What is more, in Lk 12:9
Jesus says that “he who disowns (dpvnoauevoc) me before men will be disowned
before the angels of God.” The parallelism between Moses and Jesus seems to

be deliberate by means of the same verb at this point.

Luke here illustrates the importance of the event by means of the fact that
Moses returns to the same Israelites who forty years before rejected him with
this question, “Who made you ruler and judge?” The motif of the Israelites’
refusal of Moses will be repeated again in v. 39 with the word (&nwoevto) that
has a similar meaning to the verb (npvnoavto) in v. 35a. Thus, by means of the
contrasted description between the Israelites and Moses found in this section,
vv. 35a and 39 make a bracket around vv. 35b-38, that convey dissimilar

aspects of Moses’ mission with Israel’s people.’"®

However, the stress of this quotation lays not on God’s judgement, but on God’s
deliverance (Spencer 1997:76). Moses is now sent by God with power and
authority as a ruler and deliverer. According to Page ([1886]1918:125), “The
object is to place the personality of Moses as the divinely appointed savior of
Israel in marked contrast with the treatment he received.” It makes clear that
Moses is God’s man for God’s plan. God is behind all this and Moses’

commission comes by way of the mediation of the angel who appeared to him

"% Soards (1994:65) believes that vv. 35 and 39 serve as a bracket around vv. 36-38. However,
Luke already reveals the positive aspect of Moses’ mission in v. 35b against his rejection of the
Israelite fathers in vv. 35a and 38.
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in the bush. The reappearance of the angel occurs in v. 35.

Moses is finally called &pyov,''® serving as an echoing variation of Jesus'’ title of
&pxmy6 in Ac 3:15'"7 and 5:31, and Avtpwtiic, which is a hapax legomenon, being
compatible with Jesus’ commission to redeem (Auvtpodobual) Israel in Lk 24:21
(see also Lk 1:68; 2:38).'"® The similarities between Moses and Jesus become
more and more clear (cf. Haenchen 1971:282; Kistemaker 1990:260; Brown
1978:199). Fitzmyer (1998:378) here observes that two titles (&pyovta kol
dwkeotriy) would not be allowed for Moses in Hebrew cultural and religious

tradition, but God grants him two others (&pyovta kel Avtpwtiv).

It is interesting to notice the various alternative descriptions concerning Moses’

role in the Jewish writings. Johnson (1992:129) explains that:

Artapanus, On the Jews, says the voice ‘bade him campaign against Egypt,’
and understands Moses to be a general leading an army (frag. three).
Josephus likewise has him sent as ‘commander and leader’ (stratégos kai
hégemon) in Antiquities of the Jews 2:268. Philo also designates him as

‘leader’ (hégemon) in Life of Moses 1:71.

In spite of many academic opinions (cf. Combrink 1979:14; Marshall
1980:141-142; Conzelmann 1987:54; Kilgallen 1989:186; Fitzmyer
1998:379-380), including the scholars who were mentioned above, it should be
noted that the Lukan connection between Moses and Jesus is commonly

regarded as parallelism (cf. Tannehill 1990:91-92; Dunn 1996:90-91, 94; Kee

1% Neudorfer (1998:287) here finds that “Stephen’s speech is a contribution to the discussion

with Jews or Judaizers.”
7 Scobie (1978-1979:418), who follows Fuller (1965:48), asserts that the term has its origin in

Moses.
'8 Bruce (1987°:43) argues that the phrase &pyovte kol Avtpwtiy used to be synonymous with

dpymyov kal owtfipe in Ac 5:31.
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1997:99-100; Witherington 1998:271) rather than typology.

According to Hay (1990:242), the prophet Jesus does not remind us excessively
of Moses in relation to some other characters such as Elijah and Elisha in
Luke-Acts (cf. also Fitzmyer 1986:213-215). Moessner’s argument (1986:226) is

L1

also helpful that Jesus’ “death for the sinful nation and raising up from the dead
ushers in the final salvation, promised by the prophets for the eschatological
remnant of Israel. In this fulfilment, Jesus as the prophet like Moses stands
unique.” It thus is clear that Moses’ story serves to make Jesus’ story clearer

and vice versa (cf. Tannehill 1990:91).

It is interesting to note Barrett's depiction (1994:362-363) in his commentary,

citing Stahlin’s words, as follows:

At this point there begins ... a sort of Moses hymn, related to the Christ hymn
of Col. 1.13-20. (1) The man rejected by the people becomes ruler and lord;
(2) he becomes deliverer through signs and wonders given by God; (3) he is
both prophet and prototype of the Coming One; (4) he is mediator between
God and people; (5) he is the receiver and giver of words of life; (6) his
people reject him. ... Questions however arise, ... Section (1) and (6) seem
virtually the same. They fit the story of Moses but do not fit so well into the
praise of Moses. A second question is: If this is a hymn, where did it originate,
among Jews or Christians? The latter is not an impossible supposition; cf. 1
Cor. 10.2, ... If on the other hand this is originally Hellenistic Jewish material
we have a further example of a post-biblical development in Jewish thought

about Moses as the founder of a religion.

V. 36 tells of the exodus from Egypt by means of the verb ényayer, which is

repeated in v. 40 (see also Ac 13:17), but in the negative sense. It also alludes
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to God’s miraculous signs and wonders through Moses and Aaron in Ex 7:3.
However, Moses’ function as God’s agent is focused here, albeit slightly

differently from its original context.

The phrase tépata kel onuela clearly confirms that Moses is appointed by God
(see Jub 48:4; Philo, VitMos 1:77, 90, 91), although he is rejected by the
Israelites. The expression tépate kel onucia is exploited in the Petrine speech
(2:22) as well as the foregoing part of Acts (2:43; 4:30; 5:12; 6:8)'" in order to
describe Jesus’ and the apostles’ miracles. The use of the same words seems
to imply a parallel between Moses and Jesus and his followers, namely the

distinctive feature of God’s chosen servants.

Notwithstanding, the differences between Moses and Jesus, Stier (1869:124)
states as follows: “[bly quitting the subject of the wilderness (vs. 36), in
mentioning the forty years which Israel were to pass in it for the punishment of
their disobedience, Stephen forcibly calls attention to the limit of Moses’ office
as deliverer...” The detailed information that God brings in a verdict of forty
years because of unbelief at Kadesh-Barnea is drawn from Nm 13-14,

especially 14:33.

" For the description of Jesus’ miracles in Petrine speech, see also Conzelmann
([1954]1964:178).
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5.3 Moses as a prophet like me and the quotation
5.3.1 The quoted text from Dt 18:15 in Ac 7:37
5.3.1.1 Intra-textual occurrence in Ac 3:22

A clear reference to Dt 18:15 is implicitly found in Mk 9:4, 7 (par. Mt 17:5; Lk
9:35); Lk 7:39; 24:25; and Jn 1:21; 5:46 (Steyn 1995:142). It is also noticeable
that Philo points out the prophecy in SpecLeg 1:11, but it does not indicate the
coming of the prophet (Hay 1990:241). Thus, except for the quoted text from Dt
18:15 in Ac 7:37, the only other occurrence is found once again in Ac 3:22 — this

is a slightly longer quotation.

Besides, some scholars (e.g., Simon 1958:61-62) try to connect the Samaritan
Taheb to this christological text, but it differs entirely from the Mosaic prophet (cf.
Conzelmann 1987:54; Fitzmyer 1998:380). As | will discuss later, it is
noteworthy that the idea of “a prophet like Moses” appears in 4QTest 5-8 and
1QS 9:11 as well as 1 Macc 4:46; 14:41.

5.3.1.2 The introductory formula (Ac 7:37a)
The introductory formula of the quotation from Dt 18:15 is the line: “This is that

Moses who told the Israelites” (oUtd¢ €0t 6 Mwiofig 0 €lmag Tolg violg Topana, V.

37a).
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5.3.1.3 Establishing and describing the textual differences

NT(NA27) LXX MT

Ac 7:37b Dt 18:15'%° Dt 18:15

Tpodieny Tpodieny S
VLY drootnoel 6 Bedc €K TV ASeADOY 00U WG EpE WD NG 2PN

&K TRV BOEAPRY VUV WG EUE.  GOOTNOEL 0OL KUPLOg O Bedc oou T,‘ﬁx mm "]5 o

5.3.1.3.1 Textual differences between MT and LXX (and their relation with
Acts)

There is one major change in the reading of the LXX, against that of the MT.
Here the NT follows exactly the LXX in relation to the omission of the phrase

f29pPR from among you’ in the MT. Both the LXX and the NT omit 5j29p1.

5.3.1.3.2 Textual differences between Acts and LXX

There are six major changes to consider between the narrative in Ac 7:37 and
Dt 18:15 (LXX): (1) Two transpositions of iy avaotioer 0 0e0¢ ek TOV ASeAPOV
VLoV w¢ éué; (2) and opiv avaotnoet; (3) two number changes of the singular
pronoun (oot) to the plural pronoun (vuiv); (4) and oov to tudv; and (5) two

omissions of kUpLoc before 0 8edc; (6) and cov after 6 6edc in Ac 7:37.

(a) Transposition:
[1] luv avaothoer 0 Bedg and ék TV AdeAPOY VLDV WG Eué
This phrase is found in the LXX as well, but with the exchanged arrangement

(€k TV adeAd@r oov w¢ éue avaotnoel ool [kOprog] O Bedc [oov]), corresponding to

120 Unless otherwise refered to, the LXX version edited by Wevers (1977) is used for the Greek
translation of Deuteronomy.
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the reading of the MT.

[2] bty avaotnoel
In spite of the discrepancy in the case of the pronoun, the transposition between
the two words concurs with that of the longer phrase, as shown above. The
discrepancy of the pronoun will be discussed below. In the LXX the order is

replaced with avaotnoe oot.

(b) Number change:

[3] oL — Duiv

[4] oov — vpGv (Ac 7:37)
The second person singular pronouns of the LXX text (coi-cou) are changed
twice in the quoted text to the second person plural pronouns (buiv-vpar) in Ac
7:37. Similar changes are made once more in Ac 3:22. However, in Ac 3:22

there is also a change after 6 6eo¢ (cov — VuGY).

(c) Omissions:
[5] The omission of kipLoc before 6 6edc
[6] The omission of cov after 6 6edc
The word kUpLoc before 6 6eo¢ is omitted in Ac 7:37. Also, the NT reading omits

the pronoun oov after 6 6edc.

5.3.2 Luke’s method used for the quotation

Both the LXX and the NT omit 52921 from your midst’ in the MT. But, this
omission does not cause any damage to the meaning of the text, in view of the
fact that a prophet ‘from among your own brothers’ (ék tov adeApdr vucr) would

also be ‘from your midst’.
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There are six major changes between Ac 7:37 and Dt 18:15 (LXX):

(a) Transpositions (¢k TV adeAp@dr oov W éue avaotnoel ool [kOpLog] 6 Bedg —
VLY avaotnoel 6 Be0g €k TRV GSeAPDY DUOY WG EUE).

[1] The word order of the LXX follows strictly that of the MT, while there are two
transpositions between the LXX and the NT. In the LXX reading the phrasal
placement, ¢k tov adeddpdv cov we éué is relocated from the beginning of the
verse to the middle of the verse in the NT reading. No other NT textual witness

offers any other reading.

The transposition is found in the quotations of several Church Fathers, e.g., Chr
passim; Cyr |1 596, Il 33, VIl 1316, IX 888, X 980; Epiph Il 136; Eus IV 17;
Isid 797; Nil 137; Or Il 285; Procop 1844; Tht || 545, IV 1393; Titus 1225. It s,
however, not to be found in major LXX witnesses. The transposition may
therefore be confidently attributed to the work of Luke. This transposition is

1

explained by reason of the function of the stylistic change'' within the new

context, and that is that the word “prophet” is placed in an emphatic position.

[2] The transposition of Uulv (aveotmoer oo — Luilv aveotnoel) is assigned to

Luke himself with the emphatic trend (O’Reilly 1987:115).

(b) Number changes (oL — Uuiv; 6ov — DpGY).

[3-4] In the LXX reading the second person singular pronouns (cov, co.) are
substituted by the second person plural pronouns (budv, Uuiv) in Ac 7:37, as
outlined above. The first dative plural vuiv in the NT is a substitution as well as a
transposition of the second dative singular co. in the LXX. There is no other NT

textual witness to support another reading. The NT change is also not found

121 For the stylistic parallel with Ac 3:21 (object, verb, subject, and prepositional phrase), see
Richard (1980°:336).
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anywhere else in the LXX, except for the later modification of the reading of the

NT by Origen (VI 622).

The first genitive singular cov in Dt 18:15 is exchanged by the second genitive
plural tuov in the NT. Both first and second examples are alike in that they have
no other NT textual witness. The second example also appears in some minor
LXX witnesses of a later date, which could have been altered by the reading of
the NT (Eus IV 100; Or VI 622 = Tar®). The changes are however vindicated
within the context of this speech itself, since Stephen’s hearers are the

individuals in question and not the nation of Israel as a unit.

(c) Omissions (kvpLog; oov).
[5-6] Both omissions have no substantial effect on the meaning of the quoted

text. According to Metzger ([1971]1975:350), “[t]he original text, 6 6edc (P™ X A

sa,bo

B D 81 vg cop eth), has undergone various expansions. Since the
Septuagint reads klpioc before 6 8ed¢ (Dt 18.15), it was natural for scribes to

insert the word here (CE H P al).”

Besides, Luke’s deliberate connection between Jesus and the kipioc in Acts
seems most likely to omit it (see Ac 2:14-41, especially vv. 34-36; cf. also
Kerrigan 1959:296-297; Juel 1981:544; Haenchen 1971:183; Steyn
1995:122-124). The latter (1995:123) states that “[tlhe Jewish Scriptures, in
their Greek form, are thus used here to help in the identification and
substantiation of Jesus of Nazareth as the «kipioc (Lord) and the ypiotocg
(Messiah)” (cf. also Kilgallen 1976°:652). Furthermore O’Reilly (1987:98) says
that “[t]his identification of Jesus with the name of Yahweh may have played an
important role in the expression of the faith of the early Christians in Jesus’

divinity.”
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5.3.3 Lukan interpretation of the quotation

In the original context Moses foretold that God would raise up “a prophet like
me” from among Israel. According to Allison (1993:73-75), there have been four

possible interpretations of Dt 18:15, 18, they are:

(1) Driver’s interpretation ([1895]1996:229; cf. also Kraus 1966:105-112):
The “prophet” contemplated is not a simple individual, belonging to a distant
future, but Moses’ representative for the time being, whose office it would be
to supply Israel, whenever in its history occasion should arise, with needful
guidance and advice: in other words... the reference is not to an individual

but to a prophetical order.

(2) For Meeks (1967:189), “in some circles of Judaism there was a persistent
notion of a succession of prophetic rulers of lIsrael, beginning with Moses,
passed on to Joshua, continuing in Samuel and, presumably, also found in the

remaining great prophets of Israel, especially Jeremiah.”'#

(3) According to the DSS,'® especially 1QS 9:11 (cf. Braun 1966:311-312; De
Waard 1966:22) and 4QTest 5-8 (cf. De Waard 1966:21-24; 1971:537-540),
Allison (1993:74) states that it refers respectively to “a prophet like Moses, a
Davidic Messiah, and a priestly Messiah” (see individually Dt 18:18-20; Nm
24:15-17; Dt 33:8-11).

122 |n PE 9:30:1-3, Eusebius states the following: “Moses prophesied forty years; then Joshua,

the son of Nun, prophesied thirty years. Joshua lived one hundred and ten years and pitched
the holy tabernacle in Shiloh. After that, Samuel became a prophet. Then, by the will of God,
Saul was chosen by Samuel to be king, and he died after ruling twenty one years. Then David
his son ruled ... “

2% For the hypothesis that the Teacher of the Righteousness was recognized as the prophet
like Moses, cf. Wieder (1953:158-175); Brownlee (1956-1957:17); Vermes (1961:59-66); Fuller
(1965:50-53); Leaney (1966:228); Davies (1988:313-317). Contrast Brown (1957:73-75).
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(4) In the first century Christians thought the prophets like Moses had
announced the coming of Christ as the Messiah in this rich prophetic tradition

and lineage (see Ac 3:17-26).

This quotation seems to carry a messianic message that the people of Jesus’
day eagerly expected an eschatological prophet'® like Moses or Elijah (cf.
Bruce [1951]1987:92-93; Jeremias [1967]1977:859-863; Guthrie 1981:269;
Longenecker 1981:139; Hay 1990:241). It must without doubt be understood as
Lukan reference to Jesus, as is obvious from Ac 3:17-26 in the third Petrine
speech (cf. Marty 1984:198-199; O'Reilly 1987:119; Steyn 1995:136-153).'%
The parallelism between Moses and Jesus here reaches its climax.'?® As to the

parallels Feiler (1986:111-113) states in detail as follows: "%’

1. Moses and Jesus follow a figure named Joseph in Luke’s historical
scheme (Moses=Acts 7:9-16, 18| Jesus=Luke 1:27; 4:23).

2. Moses’ career begins “as the time of the promise drew near” (Acts 7:17);
Jesus’ career begins “as the people were in expectation” (Luke 3:15).

3. Moses and Jesus increase in wisdom during their childhoods (Acts 7:22]
Luke 2:40, 52).

4. Moses is in the wilderness for forty years (Acts 7:36); Jesus is in the

wilderness for forty days (Luke 4:2).

24 For the argument of Jesus as the eschatological prophet, compare especially two authors’

opinions: Cullmann (1959:13-50) and Hahn (1969:352-406). Cf. also Dodd (1930:53-66); Filson
(1956:1371f.).

' According to Steyn (1995:152), it is interesting that Luke continues to use quotations as
prophetic material though there is not the expression of “the Prophets” as such. In the first
Petrine speech, he cited from Ps, but used the quotation as it was “spoken long ago” through
the mouth of David (Ac 1:16). In the second Petrine speech, he says that David was “a prophet”
Ac 2:30).

g ® However, we can also easily find Luke’s comparison between other prophets and Jesus, for
example, Elijah and Elisha (Lk 4:25-27; 12:49), John the Baptist (Lk 7:31-34; 12:50), and Jonah
ng 11:29-32).

7 Feiler (1986:111) concludes that “Luke is here paralleling Moses to Jesus (the ‘Jesufication’
of Moses) rather than paralleling Jesus to Moses (the ‘Mosification’ of Jesus).”
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5. Moses and Jesus are “mighty in word and deed” (Acts 7:22| Luke 24:19).

6. God sends Moses as a deliverer (Autpwng, Acts 7:35) of the oppressed
(Acts 7:24, 34-35); God sends Jesus at a time when the people look for
deliverance (AUtpwoig, Luke 2:38). He is known as one who comes to
deliver Israel (Autpow, Luke 24:21). Moreover, his mission is directed to the
oppressed (Luke 4:18).

7. Moses is sent as a ruler and a judge (Acts 7:27; 35); Jesus comes as king
(Luke 1:32-33; 19:38; 23:2-3, 37-38), appointed by God to judge the world
(Acts 17:30-31; cf. Luke 12:14).

8. Moses leads the Israelites out of Egypt (¢ayw, Acts 7:36). On the mount of
transfiguration Jesus speaks with Moses about his upcoming €oéoc (Luke
9:31).

9. Moses performs wonders and signs (Acts 7:36); Jesus’ ministry is attested
by wonders and signs (Acts 2:22); and after the ascension, the apostles
perform signs and wonders in Jesus’ name (Acts 2:43; 4:30; 5:12; 6:8;
14:3; 15:12).

10. Moses promises the coming of a prophet like him (Acts 7:37); Jesus is the
prophet like Moses who must be obeyed (Acts 3:22-23).

11. Moses and Jesus are denied (gpvéopat) by their own people (Acts 7:35]
Acts 3:13,14).

12. The sons of Israel do not understand that God is giving deliverance
through Moses (Acts 7:25). The Jews acted in ignorance when they killed
Jesus (Acts 3:17).

13. When the people refuse Moses, God turns from them (Acts 7:42). Those
who refuse Jesus, the prophet like Moses, will be severed from the people

(Acts 3:22-23).

Finally, most scholars hold the view that Luke clearly applies v. 37 to Jesus, as

is the case with Ac 3:22 (Cullmann 1959:37; Kilgallen 1976%:82; Johnson
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1977:74; Combrink 1979:15; Via 1979:190-207; Marshall 1980:142; Tannehill
1990:91-92; Witherington 1998:271). Nonetheless, Hahn (1969:373) rightly
indicates that “Jesus is indeed not expressly named as the fulfiller of this
promise, but without doubt this whole passage has been drafted in view of His
activity.” Barrett (1994:365) also describes that “[n]either in this verse nor in the
speech as a whole (until v. 52) is it claimed or implied that the prophecy was

fulfilled in Jesus” (cf. also Haenchen 1971:282).

Furthermore the event at which the lame man was raised up (fiyeLpev) by Peter
in Ac 3:7, implies the fact that Christ was raised up (fjyeipev) in Ac 3:15 (cf. also
Hamm 1984:203; Steyn 1995:135). In the end the prophecy has been fulfilled,
and is validated as being the words of God. It is noteworthy that in the context

of Dt 18:15-22, the Israelites are cautioned to oppose the false prophets.

Throughout the context of Ac 3, it also shows that the use of the verb aviotnu.
makes an important case for the motif of ‘Jesus as the prophet.” According to
Steyn (1995:139-140), there are three different interpretations to the verb
aviotnui: “(@) It refers to the first coming of the Messiah, being Jesus of

Nazareth, %8

in his ‘vocation as prophet’ or (b) it refers to the resurrection and
exaltation of Christ,"®® or (c) it refers to both.”"*® However, it is important to
note that the resurrection of Jesus is not described in this part of Stephen’s
speech, despite the occurrence of the verb dvaotioel (contrast Via 1979:190-

207).

Moreover, Steyn (1995:130) argues that there are some parallels between the

28 On the interpretation of the first messianic coming, cf. Bruce ([1951]1987:86-87); Haenchen
1971:282).

gzg For an explanation of the resurrection and exaltation of Christ, cf. Kurz (1977:311-312);
Marty (1984:215); O'Reilly (1987:113, 117-119). See also Mt 17:9; Mk 8:31; Lk 18:33; Jn 20:9;
Ac 17:3; 1 Cor 15:4; 1 Th 4:14.

139 On the understanding of both above, cf. Hamm (1984:213-214).
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third speech of Peter (3:11-26) and Stephen’s speech in Acts. “Some of the
similarities between these two include the explicit reference to the covenantal
God of Israel, ‘the God of Abraham, the God of Isaac and the God of Jacob’ (Ac
3:13; 7:32), the quoted phrase of Dt 18:15,18-19 in Ac 3:22-23 which is to be
found again in a brief explicit quotation in Ac 7:37.” There is also the term
dikatog @ messianic designation found in Ac 3:14 and 7:52 (cf. Schrenk
[1964]1981:188-189),"*! and the only two occurrences of mpokatayyérrewy'> in
the NT, which are used by the writer himself in Ac 3:18 and 7:52 (cf. Schniewind
[1964]1981:73; Scobie 1978-1979:418). Regarding “the exegetical,
demonstrative, and relative pronouns of the section [vv. 35-40]" Schubert
(1968%:241) mentions that “the prophecy as quoted in Acts 3:22-23 is

interpreted in great detail.”

However, according to Longenecker (1981:139-140), the difference between
Peter and Stephen is also noteworthy that “[flor Peter, his hearers are the sons
of the prophets who should hear the new Moses (cf. 3:22-26); whereas for
Stephen, his hearers are the sons of those who rejected Moses and killed the

prophets (cf. 7:35-40, 51-53).”

There is an interesting question among the scholars as to whether the motif of
‘the Mosaic eschatological prophet’ is derived from a pre-Lukan concept (cf.
Conzelmann 1960:166-167; Robinson 1962:150-151) or his theology (cf. Feiler
1986; Tannehill 1986:286-287; Moessner 1989:56-70, 259-284). On the one
hand, in the NT Jesus is not directly given a title of a ‘the prophet like Moses,’

except for these instances in the Acts of the Apostles (cf. Hay 1990:242). On the

I Once again Scobie (1978-1979:412), who follows Fuller (1965:47-48), maintains a Mosaic
understanding of the term.

2 O’Reilly (1987:117), who follows O’Toole (1979:88), suggests that the verb “is a
post-resurrection word in the Lukan vocabulary and indicates that the days which are
announced refer to the time of the church.”
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other hand, it is true that there are lots of allusions to Moses to be found in the
NT writings. More importantly, as Steyn (1995:153) indicates, it can be
explained “in terms of the development in the theology which was based on

concepts from the Scriptures.”

It should also be noted that the qualification for being a prophet was some
likeness to Moses, especially as it related to his function as mediator. Luke is
thus preparing to identify Jesus as that “prophet like me”. That is the reason
why Jesus is like Moses in that he mediates a covenant and completely fulfils

God’s promise (cf. Keil & Delitzsch 1959:396).

According to Marshall (1980:142), vv. 36-37 and v. 38 accentuate the significant
facts which Moses spoke of and acted out. Thus, Stephen once again
accentuates the fact that it was this Moses whom Israel’s people rejected, and
neglected to follow (vv. 39-41). Hultgren (1976:98) indicates rightly that “it is
precisely Moses and the Law which are given a positive emphasis in Stephen’s
speech.” For Luke’s quotation from Dt 18:15, first of all, Teeple’s conclusion
(1957:87) here is quite fitting that “[t]he theme of Stephen’s speech is not Jesus’
resurrection but the rejection of prophets ... the author cites this Scripture as

proof that Jesus’ rejection is according to prophecy” (cf. also Marty 1984:215).

6. ISRAEL’S IDOLATRY AND GOD’S JUDGEMENT (AC
7:38-43)

6.1 Composition

The last of the five sections on Moses, again accentuates the Israelite rejection
of Moses. Stephen points this out by saying that: (a) “He was in the assembly in

the desert, with the angel who spoke to him on Mount Sinai, and with our
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fathers; and he received living words to pass on to us” (o0tdg €0ty O yevduevog
&V T €kkAnole €v T €pnuw pete tod dyyélov tod Aadodrtog adt® év t) Opel v
Kal TOV ToTépwy MUY, 0¢ €déEato Aoy (dvta dodval muiv, V. 38). The term
ékkAnote seems to be from the LXX of the MT’s '7;1";. According to Barrett
(1994:365), the first reference appears in Dt 23:1, which means ‘a body of
people, the Lord’s people’. It does however appear in the form of a formula (e.g.,

T Muépe Thg ékkAnolag) earlier in Dt 4:10; 9:10; 18:16.

Lake and Cadbury (1933:78) suggest that the phrase pete t0d dyyéiov ... kal
TV Tatépwr, points to Moses as the mediator between the angel and the
Israelite fathers. However, this is not an entirely convincing argument. In the NT
the word A6yLov occurs four times. The expression A6yLe (Gvte does refer to the
whole of Torah as well as the Decalogue (see Dt 30:15-20; 32:47; Mt 19:17). At
the end of v. 38, AC D E ¥ M lat sy have nuiv, while tuiv is read by the
witnesses of P* X B 36 453 2495 al p co. According to Barrett (1994:366),
“[tihere would probably be a tendency on the part of copyists to differentiate
Stephen from Jews and nuiv should probably be accepted, though the evidence

against it is strong.”

(b) “But our fathers refused to obey him” (& o0k M6éAnoar Ummkool yevéoBul ol
Totépec Muev, V. 39a). For Newman and Nida (1972:158-159), the conjunction
‘but’ is very significant since it would emphasise the disobedience of the people
to the command of God’s word. In lieu of the o0td¢ in vv. 36-38, ¢ stands in the
present verse. Barrett (1994:366) states that the “use of the relative to continue
a narrative is characteristic of Luke’s style.” In the place of ¢, D has 6.
According to Black ([1946]1967:74), it might have happened as a mistake in an
Aramaic phase of the tradition. Instead of ‘our fathers’, ‘your fathers’ is read by

36 81 242 2401 cop®®’ geo Irenaeus (Metzger [1971]1975:351).
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(c) “Instead, they rejected him” (@Ard dmdoavto'™, v. 39b). (d) “and in their hearts
turned back to Egypt. They told Aaron” (kal éotpadnoay €év talc kKepdloulg adTOY

el Alyvrtov elmdvteg t@ "Aapwv, vv. 39¢c-40a). Wendt (1913:146) points out that

v. 39 is influenced by Ezk 20. This is why the word anwoavto occurs in vv. 13, 16,
and 24. However, it seems that the phrase ¢otpadmoar ... €i¢ Alyvntov replicates
Nm 14:3 (Haenchen 1971:283). It is necessary to notice that D pc read
ameotpadnoar, which is similar to Nm 14:3 (LXX). The aorist participle verb
eimovtec means ‘follow through, or following along a preset course’. In other
words, their decision to go back to Egypt concurs with their seeming

disobedience, expressed in their suggestion to Aaron of making false gods.

(e) “Make us gods who will go before us” (IToincov fiuiv Beolg ol mpomopedoovtaL
nuev, v. 40b). (f) “As for this fellow Moses who led us out of Egypt - we don't
know what has happened to him!” (6 yap Mwiofi¢ obtog, 0¢ €Efyoyey Tuac ék yhig
Alydmtov, obk oldapev Tl &yéveto adt®, V. 40c). The nominativus pendens «ite is

not un-Greek (Moulton 1908:69).

(g9) “That was the time they made an idol in the form of a calf’ (kal éuooyomoinoav
&V Tolg Muépolg ékelvatg, V. 4’Ia).134 A Greek word éuooyomoinoar, which is a
hapax legomenon, replaces émoinoev (émoinoav) ... pooyov in Ex 32:4, 8 (LXX).
According to Barrett (1994:367), the reason for the substitution is not obvious.
The verb does not “mean to make an idol but to form a (mental) image (e.g.,
Plato, Republic 605c), but could have suggested to a Jewish or Christian reader
the making of an idol and thus have constituted an analogy on the basis of
which a suitable new word could have been formed.” Plato’s term was probably

quite commonly employed with an unusual meaning, although there is

3% For more on this expression as used by Luke in Acts, see dmdoato in v. 27 and &rwdeiode in
Ac 13:46.
3% For the detailed narrative of the OT, see Ex 32:4, 8.
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insufficient evidence.

Bruce ([1951]1976:173) adds that “Great as was the classical Gk facility for
composition, it was even greater in later Gk.” Of interest is that according to
Philo (VitMos 2:165) the Israelites have made an idol “in the form of a bull”,
rather than with a calf (cf. Cole 1973:214-215). The phrase év taic Tuépaig

éxelvaig reminds us of Luke’s same expression in Ac 2:18.

(h) “They brought sacrifices to it” (xal avriyayov Buoiar t¢ €ldwiw, v. 41b). The
word eidwiw is often associated with Gentile worship (see Gn 31:19; 1 Ki 11:2;
2 Chr 11:15; Ps 113:12; Wis 14:11 (LXX)). Barrett (1994:367) mentions that
Luke uses the terms without restraint at this point, although “not uninfluenced by

LXX usage”, such as avnyayor and eddppaivovro.

(i) “and held a celebration in honour of what their hands had made” (kai
edppaivovto év tolc épyolc AV xelpdr adtdr, V. 41c).”® The NEB and NIV
translate the verb eddpeivovto into ‘had (held) a feast (celebration) in honour of’,
this seems like a much stronger term than the simple word ‘rejoice’. This
expression év toi¢ épyolg TV xelp®dr vty often resonates with the
denunciation of Israel’s idolatry (see Dt 4:28; Ps 113:12; 134:15; Wis 13:10; Jr
1:16 (LXX)). Moreover, it is also applied to the temple made by hand in v. 48.

(j) “But God turned away” (éotpeler &€ 0 Bedg, V. 42a). The verb €otpefer could be
either transitive or intransitive (Barrett 2002:104). As in the form of the omission
of a direct object it can be meant that God turned Israel to the worship of the
hosts of heaven (cf. Arndt & Gingrich 1957:771 s.v. otpédw, 1a), while in this

case it could also be interpreted that God turned from lIsrael (cf. also idem.

3% For a detailed description of the OT, see Ex 32:6.
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1957:771 s.v. otpédw, 1b; see Ac 5:23; 15:16). The same verb ¢otpadnoar

occurs again in v. 39.

(k) “and gave them over to the worship of the heavenly bodies. This agrees with
what is written in the book of the prophets” (kal mapédwker'™ adtode Autpedew T4

oTpatLl Tod olparod kebwe yéypartal év BifAw tdv mpopntdv, V. 42b). The words

otpatig(ar) tod ovpavouv appear in 1 Ki 22:19; Neh 9:6; Jr 7:18; 8:2; 19:13 (LXX).

According to Marshall (1980:144), they mean to “the sun, moon, and stars (Dt.
4:19) which were regarded as deities or as the dwelling places of spiritual
beings.” The noun otpatie occurs elsewhere in the NT as well. It refers to the
heavenly hosts who appeared with the angel when the Christ was born in Lk

2:13.

According to Barrett (1994:368), the use of the verb Aatpelelr occasionally
occurs to depict the worship of divine beings.'’ However, the word does not
appear in the LXX with ‘the host of heaven’. Rather, other verbs - mpookuvéw '8
or BuuLdw ™ - are used to illustrate the Israelite apostacy. In ancient times the
Twelve Minor Prophets were by and large regarded as a volume (Fitzmyer

1998:381).

() “Did you bring me sacrifices and offerings forty years in the desert, O house

of Israel?” (M7 odayie kel Ouvoieg TpoonVEYKHTE [HOL €TN TECOEPAKOVTH €V T

2 ’

épMuw, oikog Tapani; v. 42c). (m) “You have lifted up the shrine of Molech and
the star of your god Rephan, the idols you made to worship” (kal dveldPete thy
oknry 100 Mooy kel t0 &otpov tod Beod [bpdv] ‘Pardav, todg tidmoug obg

lat

&mowioate Tpookuvely adtolg, V. 43a). In B D 453pc gig sy® sa Ir® Or, the pronoun

136
137
138
139

Paul uses the same term mapédwker in Rm 1:24, 26, 28.

For example, Plato, Ap 23c “thv 10D 8eod Aatpeiav.”

See 2 Chr 33:3 “...mpooexlvnoev mdon tf otpetid tod odpavod.”

See Jr 19:13 “...é0uplaoar €l TOV dwuatwy adtdr Taon Tf otpatid tod odpavod.”
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Luev is omitted. Concerning it, Haenchen (1971:284) thinks that God can never
be portrayed as the idol. P™* X* A C E ¥ M h vg sy" mae bo Cyr, read tpév. For
Richard (1982:40-41), these Gk verbs mpookuveiv / Aatpedw are commonly used
LXX combinations. The use of Aatpedw in the Abraham story (see Ac 7:7)

already employed the combination mpookuvvelv / datpedw in vv. 42b-43a.

(n) “Therefore | will send you into exile beyond Babylon” (kai petolkitd Updg
émékewn BoPuidvog, v. 43b). The preposition émnékewva is a hapax legomenon.
Codex Bezae reads éml [t pé]pn Bapurovog “into the parts of Babylon”. Some
scholars (Metzger [1971]1975:351; Barrett 1994:371; Bruce [1951]1987:140)
explain that this reading brings the statement into better agreement with
historical facts. The reading accords Luke’s version with that of Amos (cf. Bruce

[1951]1987:156).

6.2 Israelite rejection of Moses again and the quotation
6.2.1 The quoted text from Ex 32:1, 23 in Ac 7:40

6.2.1.1 Other occasions of Ex 32:1, 23

No support is established in other areas within the NT where this passage is
cited. It seems to be the first time that this quotation appears in the NT.
Consequently, there is no biblical evidence to support the possibility that Luke
could have pulled this citation from the tradition for this part of Stephen’s speech.

Therefore, it can rightly be assigned to Luke.
6.2.1.2 The introductory formula (Ac 7:40a)

The introductory formula is made up of the words: “They told Aaron” (eimévteg ¢
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6.2.1.3 Establishing and describing the textual differences
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6.2.1.3.1 Textual differences between MT and LXX (and their relation with

Acts)

First of all, both texts of Ex 32:1 and Ex 32:23 are the same in both MT and the

LXX. Therefore, Luke could have employed here the LXX and not the MT, or

vice versa for this part of Stephen’s speech.
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6.2.1.3.2 Textual differences between Acts and LXX

There are 2 major changes to be displayed between the versions of Ac 7:40 and
Ex 32:1, 23 (LXX): (1) An omission of 0 avépwmoc after Mwiofic oltog; and (2) one

substitution in Acts, éyéveto for yéyover.

(a) Omission:

[1] The omission of 6 &vBpwmog after Mwiiofic obtog
The words 6 abpwtog are omitted after Mwiofig obtog in the NT. According to
Barrett (1994:367), the inclusion in the reading of the LXX makes Moses much

more disdainful.

(b) Substitution:
[2] yéyover — €yéveto (Ac 7:40)
Luke replaces yivopxt from the perfect (yéyovev) in Ex 32:1, 23 to the aorist

tense (¢yéveto) in Ac 7:40. One interesting thing is that D E ¥ M read yéyovev.
6.2.2 Lukan method used for the quotation

There are two changes between Acts and the LXX. As compared with Ac 7:40,
the LXX qualifies Mwuofic obtoc with 6 avBpwmoc. For this difference, Turpie

(1868:44) suggested that within the OT context the expression 6 abpwmog

seems to be contrasted with “the gods”, which Aaron was requested to make.
There appears to be an antithetic parallelism in the verse ... It was not
necessary for Stephen to keep up the contrast, but he still retains the

expression of contempt which they uttered: “for Moses, this (fellow) ...

Interestingly, Rahlfs’ text of the Septuagint (1935) has ¢ Aiyintou, it agrees with
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the following textual variants: BF M O”7"® C” dn st Cyp Quir | 1; Arm Syh =
Sixt Ra. For the substitution of éyéveto, it can be attributed to Luke’s “frequent

use of this form, no less than six times within the Stephen material” (Richard

1978:177).

In conclusion, these changes are likely to reflect the writer’s stylistic preference

and grammatical changes within the new context.
6.2.3 Interpretation of the quotation by Luke

In v. 38 Moses is the one who in the wilderness received living words to give to
the lIsraelites, i.e., God’s law. At that time he was in the assembly (év tj
éxkAnote) as well. In Acts the word ékkAnoloe occurs nineteen times out of twenty
three times in reference to the church. But in this case the meaning of the noun

is applied to the assembly, being similar to Ac 19:32, 39-40.

The term is translated variously as: “the assembly” (NAB, NIV, NJB, NLT), “der
Versammlung” (ELO), “the congregation” (ESV, NASB, NKJV, NRSV, RSV), “der
Gemeinde” (LUT, SCH), “the church” (ASV, KJV). The TEV, in the end,
translates it as, “the people of Israel assembled in the desert”, as opposed to
the translation of the PMV - “in that church in the desert” (Newman and Nida
1972:157-158).'*° Moreover in Dt 18:16 the Greek ékinoio translates the
Hebrew '7;3(;{1, pointing out the gathering of the people to obtain the law at
Horeb (see also Dt 4:10; 9:10).

Barrett (1994:365) states that “it is doubtful whether Luke wrote, or any early

Christian read, this verse without thinking of the Christian ¢ékkAnoie, of which he

% Dunn (1996:95) thinks of it as “the congregation or church”.
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would see a foreshadowing in the ancient people of God.” Furthermore the term
éckanole “could be that Christians would see a certain parallelism between the
presence of Moses with the Israelites on their pilgrimage through the desert and
the presence of Jesus with the new people of God on their earthly pilgrimage”
(Marshall 1980:143)."" However, Marshall concludes that this is unlikely to be
the main point for Stephen’s hearers. Rather, the primary message is that

Moses receives the living oracles of God for Israel.

Moses would thus be the mediator between God and his people (cf. Fitzmyer
1998:380). Regarding Moses, Philo also says that: “[b]y the providence of God
he became king, lawgiver, high priest, and prophet; and in each role he
achieved the first mark” (VitMos 2:3). Notwithstanding, Stephen says that
Moses was with the angel who spoke to him on Mount Sinai. According to Ex 19,

Yahweh gives Moses the law directly without the appearance of the angel.

Later, the tradition that the angel (uet toD ayyéiov) participated in the giving of
the law became common among Jewish and Christian writers (cf. Oepke
[1967]1977:617-618; see also Ac 7:53; Gl 3:19; Heb 2:2; Dt 33:2 (LXX); Philo,
VitMos 2:166; Jub 1:27-2:1; ApMos 2:138). For instance, Josephus (Ant 15:136)
points out that “we have learned from God the most excellent of our doctrines,

and the most holy part of our law, by angels” (cf. also Davies 1954:135-140).

According to Barrett (1994:366), Luke’s mention of the angel here is because
“[rleverence puts God at a further remove from earthly affairs” (cf. also Newman

& Nida 1972:158). It is not clear whether the angel in v. 38 is identical with the

" Similarly Bruce ([1951]1976:172) says that “[a]s Moses was with the old Ecclesia, so Christ
is with the new, and it is still a pilgrim Church, ‘the Church in the desert.” Cf. also Witherington
(1998:271).
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angel who appeared in the burning bush in v. 35."*? The fact should be noted
that Stephen’s hearers disobey the law that has been given through angels
again in v. 53. It is also noticeable that the Sinai setting associates God’s calling

to Moses with God’s delivery of the law to Moses.

Regarding the Israelite acceptance of the living oracles, Marshall (1980:143)
states that “[t]his was the mark of the high privilege of Israel. The giving of the
law was the sign of the covenant which God had made with them, and it was by
obedience to the law that they would continue to be God’s covenant people.”
Furthermore, in the phrase tov matépwy MUY 0¢ €d€Eato A0yLx (Gvta dodvel MUy,
Stephen shares the heritage of Israel with his audience and thus implicitly
replies once more the accusation about speaking words of blasphemy against

the law (Fitzmyer 1998:380)."*

According to Johnson (1992:130), the words A6ywx (Gvtee are lacking in the LXX,
“but the connection between the Law and life is constantly drawn” (see Dt 4:1,
33; 5:26; 16:20; 30:15; 32:45; Ps 118:25, 50, 154 (LXX)). "** Alford
([1877]11976:77) warns us not to interpret that God speaks the words in a living

voice or that the oracles themselves give life to people.

In the end, Luke’s employment of the expression A6ywx (Gvte rather than 6 vopog
may reflect “a degree of openness to new, updated (‘living’), varied perspectives
(‘words’) on the law in conflict with a more rigid, ‘official’ system of interpreting

the law advocated by the chief priests and scribes” (Spencer 1997:76).

2 For the difference between the angels, cf. Barrett (1994:366).

143 Similarly, Spencer (1997:76) says that “Stephen seems to counter this charge by affirming
the supernatural origin of the law and its continuing validity for the people of Israel.” Contrast
Dunn’s argument (1996:95): “the speaker is in closer continuity with Moses than his hearers.”

% Haenchen (1971:283) notes that the words may show evidence of Dt 32:45-47.
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A turning point takes place once more in v. 39, as implied earlier. The Israelites
would not listen to Moses, in spite of Moses’ role as the leader and law-giver for
Israel so far. Stephen calls them ‘our fathers’ again and again. In spite of the
difference between the NT witnesses, according to Johnson (1992:130), the
choice of the pronoun ‘our’ in vv. 38 and 39 “makes the desert generation the
forerunner of the present generation”, which also refuses to follow the prophet
(Dt 18:15-18). Luke here explains how the first receivers of the law had been
unsuccessful in keeping it. It is necessarily related to the motif of ‘the rejection

of God’s servant’.

Israel’s people thrust Moses aside and wish themselves back in Egypt. Stephen
here seems to remind his audience of the episode of spying out Canaan.
According to the OT, after the twelve spies returned from exploring the land,
they reported to the whole assembly at Kadesh in the Desert of Paran. On the
one hand, the spies gave the shocking reports that the people who lived in
Canaan were strong and the land was inhabited by descendants of Anak as

well. On the other hand, Caleb encouraged Israel’s people to occupy the land.

Finally, the ten spies so terrified them that they said to Moses and Aaron it
would be better for them to go back to Egypt and make another leader.
Certainly, the Israelites did not return to Egypt, but, save Caleb the son of
Jephunneh and Joshua the son of Nun, all those who were twenty years old

and upward, took their last breath in the wilderness.

Luke makes use of the same verb (anwoavto) again, as in the first denunciation
of Moses (amwoato) in v. 27. It is likely to be a literary device, meant to
accentuate the second explicit rejection of Moses. Haenchen (1971:283)
interprets v. 39 as follows: “they became once more Egyptian in their hearts.”

He adds that three Lukan verbs — [o0k] M0éincov [0mkool], &mwoovto, and
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¢otpadmoar — '+ emphasises the theme of the Israelite’s disobedience. In the end,
servitude in Egypt was better for Israel than the liberty attached with the worship
of God and the severe life in the wilderness (Barrett 1994:366). Fitzmyer
(1998:380) states that unfortunately Egypt “had become home to them”. It

should be noted again that v. 39 refers back to v. 35a.

V. 40 plays an important role between vv. 39 and 41. Firstly, the reason for the
Israelite desire to return to Egypt that is stated in v. 39, is disclosed in v. 40. This
shows why they did not know what had become of Moses. Secondly, as a
further result of their rejection of Moses, the Israelites make gods who will go
before them. Lastly, their rebellious action is concretized by them making an
offering sacrifice to the calf idol with their own hands, which is described in v. 41.
Their rejection of Moses, after a while, ends up in their rejection of God. The
rebuff of God now leads to the failure of God’s promise to Abraham (Tannehill
1990:89). Luke also develops the theme of God’s rejection into the theme of the

Israelite apostasy against their God.

However, they know that Moses has ascended to Mount Sinai to receive God’s
law. The lIsraelites’ treachery is thus caused by their intolerance, not by Moses
as they said. It is worth noticing “[t]he contrast between Moses receiving the Ten
Commandments on top of Mount Sinai and Israel worshipping a golden calf at

the foot of that mountain” (Kistemaker 1990:264).

Furthermore it is interesting to note the comparisons between the Israelites’
praise for the idol in Ex 32:4 (“these are your gods, O lIsrael, who brought you
up out of Egypt”), their complaint against Moses in Ex 32:1 (“this fellow Moses

who brought us up out of Egypt”), and God’s words in Ex 20:2 (“I am the Lord

% Haenchen does not exactly point them out in his commentary, but they must be the above
verbs in the context of v. 39.
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your God, who brought you out of Egypt”).

With the quotation from Ex 32, Luke underlines the Israelite refusal of Moses in
the desert again by drawing his audience’s attention to the golden calf.
According to the OT, Moses stayed on Mount Sinai with God forty days and
forty nights (Ex 24:18). Moses did not come down until he had received the
Decalogue and clear instructions with reference to the tabernacle and its

furnishings.

During Moses’ absence the people of Israel demanded of Aaron that he should
make gods to lead them because they did not know what had happened to
Moses. They made an idol in the form of a calf and brought a sacrifice to the
idol, and were rejoicing in the works of their hands. The expression émolnoate is
often used to denounce Israel’s idolatry (see Dt 4:28; Ps 115:4; 135:15; Jr 1:16;
Is 31:7). Later on, however, it is similarly applied to the temple that was made

by hand (Ac 7:48).

The high point of Israel’s attitude was to turn from the worship of the true God to
the golden calf since the invisible presence of God was not enough for them.
The distinction between true and false worship will be examined at a later stage.
In fact, God did everything for his people in the desert, for example, all the
miracles performed in Egypt, the crossing of the Red Sea, the daily manna and
the provision of drinking water, the cloud shielding them from the hot desert sun,
the pillar of fire protecting them at night. Yet, even while Moses is on Mount
Sinai receiving the law, his people are building an idol. It is necessary to note

that they ask for gods, even though the only idol they make is a golden calf.

Conzelmann (1987:54) points out that Josephus skipped the event of the

golden calf. According to Longenecker (1981:140), “[tlhe Talmud ... views it as
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Israel’s first, ultimate, and most heinous sin” (see B Sabb 17a; B Meg 25b; B
‘Abod Zar 5a; B Sop 35a; 'Abot R Nat 18b, 21b, 30a; Ex R 48:2; Lv R 2:15; 5:3;
9:49; 27:3; Dt R 3:10, 12). He adds that there is a difference between the

standpoints of the rabbis and Luke over the story of the golden calf.

The rabbis stress Moses’ successful intercession for Israel’'s people, whereas
Luke focuses on the lIsraelites’ repudiation of God’s messenger. Kilgallen
(1988:57) says that Israel turned down Moses as the intermediator between
God and human beings. Bruce ([1951]1987:153) explains that through this
event Stephen strongly points to the repudiation of Jesus, not just their sin of

idolatry.

Conversely, according to Williams (1957:109), Luke seems to imply that if the
Israelites had obeyed God’s living words given to them by Moses, they would
not have turned to the worship of idols, furthermore Stephen’s hearers would
have accepted Jesus (cf. Hanson 1967:100; Combrink 1979:15). This is
presented as true because the present generation was following the precedent
of the wilderness generation. Sylva (1987:269) pays attention to Stephen’s
mention of the law as ‘living words’ in 7:38. “This is a high valuation of the law,
which demonstrates that Stephen has not spoken against the law” (cf. also
Kistemaker 1990:262). Once again, it is also a high honour to Moses, the law’s

deliverer.
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6.3 Israel’s idolatry and the quotation
6.3.1 The quoted text from Am 5:25-27 in Ac 7:42-43
6.3.1.1 Other occurrences of Am 5:25-27

Although this quotation is not found anywhere else in the NT, it occurs in the
DSS (CD 7:14-15) with the abridged form."® Some Qumran specialists rightly
identify the occurrence (Bruce 1956:183; Braun 1966:156; Fitzmyer 1998:382;
Albl 1999:92). So it is noteworthy to trace from where the text is quoted.
According to Adna (2000:141), “[ulnfortunately, in the Greek scroll from Nahal

Hever (8HevXlIgr [BHev 1]) all columns of Amos have disappeared.”
6.3.1.2 The introductory formula (Ac 7:42b)

The introductory formula is shaped by the phrase: “as it is written in the book of
the prophets” (kabwc yéypamtar €év PiPrw tdv mpodmrdv, V. 42b). ‘Amos the
prophet is read by cop®’ (Metzger [1971]1975:351). The phrase kafox
véypartal as the introductory formula appears only again in Ac 15:15 within
James’ speech. Therefore, it is noteworthy that the same introductory formula
appears twice in Acts, since both are the only explicit quotations from Amos in
Acts. According to Fitzmyer (1998:381), the introductory formula could also
have been from elsewhere in the OT, such as Dn 9:13 (Theodotion) or 2 Ki 14:6

(LXX).

8 According to Haenchen (1971:284), CD freely cites Am 5:25-27. Cf. also Braun (1966:319).
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6.3.1.3 Establishing and describing the textual differences

NT( NA27) LXX MT CD

Ac 7:42c-43 Am 5:25-27a"* Am 5:25-27a 7:14-15
20N oddyL 0N oy ot

kol Buoleg Kol Buolog igbiak
TPOOTVEYKOTE [OL TPOOTVEYKTE [OL ’5'an an

€T TEOOoEPAKOVTO. 93272

€V Th EPNUW, TE00MPAKOVTE, €TT MY owanN
olkog Topan; olkoc¢ Topani 5&127’ na
Brol drerdpere ol derdPete mlgh g ‘D"?J:m:
TNV ok TNV ok igtioloRighd DID0 NN
100 MoAoy t00 MoLoy DDD‘??_D DDD‘?@
Kol TO oTpov Kol TO BoTpov 12 PR D NXY
100 0e0D VUGV 100 0e0D VPOV D,‘__:’?_;53 D,‘__J‘?_;?3
‘Pordpar, ‘Porpav 209D
ToUc TUTOUC TOUC TOTOUC ATV DD‘T‘I‘?N
ol¢ EmoLNoaTe ol¢ émoLnoate DRy UR
TPOOKULVELY aDTOLS, €0LUTOLC DD?
27

KoL LETOLKLD DUAC

emékevo. Bafuridvoc.

b ’ ~
emekeLve. AopookoDd

Kol LETOLKLD DUAG

DoON oI
PunTh oM

PEnT omen

7 Unless otherwise refered to, the LXX version edited by Ziegler ([1943]1984) is used for the
Greek translation of Amos.
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6.3.1.3.1 Textual differences between CD and MT (and their relation with
LXX and Acts)

It is fascinating to notice that CD 7:14-15a is consistent with the MT on several
points. There are, however, 3 differences between the two versions of CD
7:14-15a and Am 5:25-27 (MT): (1) One transposition of ’n"?:gm; (2) an
omission of D;‘U"?t_ﬁ 2233; and (3) a replacement of PWD'15 ng%arg with

PmT “5en in CD.

(a) Transposition:

[1]°m5am
In CD it appears before M122 PR, while the MT reads after D;?. The order of the
LXX and Acts correspond to that of the MT.

(b) Omission:

[2] The omission of D2 158 229D after o5y
CD omits the phrase of the MT reading 02158 221> after 02753, The reading
of the LXX and Acts, however, includes the Greek words to &otpov tod 6ecod

Luov translated from the Hebrew words D;*tf5§ 2293,

(c) Replacement:

[81 P75 My — P 27 (CD)
The phrase pnT5 MRS in the text of the MT is replaced by pnT “5ixn in
CD.

6.3.1.3.2 Textual differences between MT and LXX (and their relation with
Acts)

There are 4 major variations to be identified between the versions of the MT
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and the LXX: (1) One number change of the singular noun (7m1) to the plural
noun (Buotag); (2) one omission of 72712; and (3) two substitutions of T oknviy
100 Moroy for DDD5?3 M2Y; (4) and kol 10 &otpov tod Beod LAY Poidar Tolg

TOTOoUG ATV for DD‘TT‘?& n bl o n;*r;bg 12 MRY in the LXX.

(a) Number change:

[1] Amn (singular) — 6uotag (plural)
The singular word rm after the conjunction 1 in the MT is substituted by the
plural word 6uvsiac in the LXX, while Ac 7:42 adheres to 6uoieg. According to
Arieti (1974:346), “man is twice translated 6uvoia (5:22, 25 (i.e. Am 5:22, 25, J-W

Kim)), the usual translation in the LXX.”

(b) Omission:
[2] The omission of 72712
The phrase 72712 of the MT, which means ‘in the desert’, is omitted in the LXX.

However, the reading of Ac 7:42 (¢v tf} épnuw) follows the MT on this point.

(c) Substitution:

[3] DDD5?3 DMIDY — my oknrny tod Moroy
To put it more concretely, the LXX, which remains in accordance with the
reading of 