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Abstract
This thesis reflects research undertaken over the past eight years about the way in
which the Bible has been brought to bear on a number of frameworks within the
South African socio-historical context. It is argued that it is not at all surprising that
the Bible would become a part of the dialogues of the church; the Bible remains the
source of the Christian identity of the churches in South Africa in a very particular
way. Nor is it really unexpected that the Bible would be influential in discussions on
broader societal issues in South Africa. With ± 80% of the South African populace
subscribing to the Christian faith, and with the most prominent strands of Christianity
found in South Africa making so much of the role of the Bible in their lives of faith, it
would be perplexing if the Bible had indeed not been a major feature in these
debates. The Bible spoke and speaks to church and country in South Africa. Put
differently, as a phenomenological formulation: the Bible is brought to speech, that
is, is brought to communication within the closer ecclesiological precincts as well as
the broader socio-political environment of South Africa, precisely because of the
particular religious configurations that characterise church and culture locally.
The following is thus, albeit retroatively, posed as a general research question
running centrally through all the research essays under review here: How was the
Bible brought to communication within different spheres of the South African society?
A total of nine scholarly publications are included, although in fact they represent
seven research outputs. In two cases the research was first published as chapters
in books, and was then re-published in article format.
The most important conclusions reached, are:
•

that the Old Testament is a vastly under-utilised source for communicating
Christian spirituality, a state of affairs for which ten reasons can been
indicated;

•

that literal Bible translations are more effective in engaging Bible readers,
because they invite active, interpretative participation by the intended
receivers;
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•

that the use of the Bible for political purposes, even for opposing political
causes, always reduces the Bible to a rhetorical tool, namely to substantiate
views being propagated;

•

that the present government's communication on religious matters has been
rhetorically ambivalent: while continued funding for university programmes of
— by name — Biblical Studies, has been questioned in Parliament and
elsewhere, the churches (for whom the Bible is central to their identity and as
a motivational force) are called upon to support government's social relief
programmes;

•

that the editorial and other comment columns of newspapers offer a
substantial, yet vastly under-utilised resource for preachers in their attempts
to deliver contextually relevant sermons;

•

that deliberate consideration given to persuasive variables are of substantial
importance to preachers; most important, though, for the long term
effectiveness of the Gospel message, is the perceived integrity of the
preacher;

•

that both the Old and New Testaments offer substantial resources for the
enhancement of communication and the building of relationships between
different church denominations, with the caveat, though, that texts should not
be misinterpreted, as has been the case, since this undermines the integrity of
such processes.

The ways in which the Bible has been used in these different societal spheres are,
thus, varied, yet seldom satisfactory. By indicating the problems and perspectives
that have come to light through these research projects, a contribution may be made
towards a more mature society in which religion plays a constructive role, and is, as
a corollary, respected for what it is in its own right.
Key words: Religious communication, Bible, church, society, debate.
***
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Opsomming
Hierdie tesis reflekteer navorsing wat oor die afgelope agt jaar onderneem is oor die
manier waarop die Bybel ter sprake gebring is binne 'n aantal fasette van die SuidAfrikaanse sosio-historiese konteks. Dit is geensins verrassend dat die Bybel deel
sou word van debatte binne die kerk nie; die Bybel bly immers op 'n besondere
manier die bron van die Christelike identiteit van die kerke in Suid-Afrika. Ook is dit
geensins onverwags dat die Bybel sterk invloed sou uitoefen in gesprekke rondom
breëre samelewingskwessies in Suid-Afrika nie.

Met ± 80% van Suid-Afrika se

inwoners wat die Chrstelike geloof onderskryf, en met die mees prominente strome
van die Christendom in Suid-Afrika wat 'n hoë premie op die rol van die Bybel in
mense se geloofsbelewenis plaas, sou dit inderdaad moeilik verklaarbaar gewees
het as die Bybel nie 'n belangrike faktor in hierdie debatte was nie. Die Bybel het
gespreek, en spreek steeds, tot kerk en land in Suid-Afrika. Anders gestel, as 'n
fenomenologiese formulering: die Bybel word tot spraak gebring, oftewel, tot
kommunikasie gebring binne sowel die enger kerklike kringe as die breëre sosiopolitieke landskap in Suid-Afrika, juis vanweë die spesifieke godsdienstige
uitdrukkingswyses wat kerk en kultuur plaaslik kenmerk.
Die algemene navorsingsvraag wat, terugskouend, gestel word en sentraal staan
aan al die navorsingsopstelle wat hier onder die loep kom, is: Hoe is die Bybel binne
verskille sfere van die Suid-Afrikaanse samelewing tot kommunikasie gebring?
'n Somtotaal van nege wetenskaplike publikasies word ingesluit, hoewel dit eintlik
sewe navorsingsuitsette verteenwoordig. In twee gevalle het die navorsing eers as
hoofstukke in boeke verskyn, waarna dit as vakwetenskaplike artikels weer
gepubliseer is.
Die mees belangrike gevolgtrekkings waartoe gekom is, is:
•

dat die Ou Testament as 'n bron vir die kommunikasie van Christelike
spiritualiteit, grootliks onderbenut is – 'n stand van sake waarvoor tien redes
aangevoer kan word;
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•

dat letterlike vertalings van die Bybel meer effektief is om Bybellesers te
betrek, omrede sulke vertalings aktiewe, interpreterende deelname by die
bedoelde ontvangers ontlok;

•

dat die gebruik van die Bybel vir politieke doeleindes, selfs al is dit ten
behoewe van teenoorstaande politieke strewes, altyd die Bybel tot blote
retoriese instrument reduseer, naamlik om bewyskrag te verskaf aan die
sieninge wat voorgestaan word;

•

dat die huidige regering se kommunikasie oor godsdienssake retories
ambivalent

oorkom:

hoewel

die

voortgesette

befondsing

van

universiteitskursusse in – by name – Bybelkunde in die Parlement en elders
bevraagteken is, word die kerke (vir wie die Bybel sentraal staan aan hulle
identiteit, en dien as motiveringskrag) tog

opgeroep tot steun aan

regeringsinisiatiewe rondom maatskaplike noodverligting;
•

dat die redaksionele en ander kommentaarkolomme van koerante 'n
belangrike, dog grootliks onderbenutte bron bied vir predikers in hulle pogings
om kontekstueel-relevante preke te lewer;

•

dat dit van groot belang is vir predikers om doelbewus aandag te skenk aan
oorredingsveranderlikes;

van

grootste

belang

vir

die

langtermyn-

doeltreffendheid van die evangelieboodskap is egter die waargenome
integriteit van die prediker;
•

dat beide die Ou en Nuwe Testamente substansiële hulpbronne bied vir die
bevordering van kommunikasie en die uitbou van verhoudinge tussen
verskillende kerkdenominasies, met dié voorbehoud dat tekste nie foutiewelik
aangewend moet word, soos wat dikwels die geval was nie, aangesien dit die
integriteit van sodanige prosesse ondermyn.

Verskillende maniere waarop die Bybel in hierdie sosiale sfere aangewend is, word
dus gevind, maar min van dié gebruikswyses is werklik bevredigend. Deur in hierdie
navorsingsprojekte probleme aan te dui en perspektiewe aan te bied, word 'n bydrae
gelewer onderweg na 'n meer volwasse samelewing waarbinne godsdiens 'n
konstruktiewe rol speel, maar daarmee saam, waarin dit in eie reg erken word.
Sleutelterme: Religieuse kommunikasie, Bybel, kerk, samelewing, debat.
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Preface
The format chosen for the presentation of this dissertation is that of the collection of
a series of scholarly publications around a central theme, as authorised by the
relevant regulations of the university to which this dissertation is submitted.
The publications concerned here all have a single author, namely the candidate for
this PhD, which therefore precludes the need for indicating which sections of the
publications are for the account of which co-author. In addition, all publications have
already appeared in refereed and accredited scientific publications, which satisfies
relevant university regulations in this regard too.
The publications concerned are:
•

“The Old Testament in Christian spirituality: perspectives on the
undervaluation of the Old Testament in Christian spirituality”. HTS
Teologiese Studies / Theological Studies 59/2, Junie 2003, 433-450.

•

“Elke vertaling is ‘n vertelling. Opmerkings oor vertaalteorie, geïllustreer
aan die hand van die chokmatiese ratio interpretationis”. Old Testament
Essays. 15/3, December 2002, 754-765.

•

“The Bible in the apartheid debate”, in Hofmeyr, JW, Lombaard, CJS &
Maritz, PJ (eds) 2001. 1948 + 50 years. Theology, apartheid and church:
Past, present and future (Perspectives on the Church / Perspektiewe op
die Kerk, Series 5: Vol. 1), 69-87.

Pretoria: IMER (Institute for

Missiological and Ecumenical Research), University of Pretoria.
•

“The left governing hand and the right governing hand: begging for a
church without public hands?” Journal of Theology for Southern Africa 109
(March 2001), 17-24.

•

“ ‘n Woord vir ons wêreld.

Kontekstuele prediking met behulp van

kommentaarjoernalistiek”. Praktiese Teologie in Suid-Afrika 16/1, 2001,
19-39.
•

“The Bible and ecumenism”. Ekklesiastikos Pharos 83/1&2, 2001 (New
Series 12), 149-160.

•

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”. Skrif en Kerk 21/3,
viii

2000, 607-620.
•

“Ecumenism and the Bible”, in Lombaard, C (ed.) 1999.

Essays and

exercises in ecumenism; 26-41. Pietermaritzburg: Cluster Publications.
•

“ ‘n Woord vir ons wêreld: Kontekstuele prediking met behulp van
kommentaarjoernalistiek”, in Lombaard, C (red.) 1999. "...in die wêreld..."
Vyf bydraes tot kontekstuele prediking, 22-46. Johannesburg: Lewende
Woorde.

Each of the publications assembled here is introduced by a brief description of its
background and content, along with an indication of the way it relates to the other
publications gathered here and to the central research theme, formulated as: How
was the Bible brought to communication within different spheres of the South African
society?
An overview of the sub-discipline of religious communication introduces these
publications, at the same time indicating how these publications relate to this subdiscipline of communication studies and to one another. A brief closing section to
this dissertation indicates a means by which the value of the sub-discipline of
religious communication may be extended.
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1. Introduction, orientation and overview

1.1 INTRODUCTION, ORIENTATION FROM PHILOSOPHY OF
SCIENCE, THEORETICAL APPROACH

1.1.1 Introduction
Over the past eight years I have been engaged in researching the way in which the
Bible has been brought to bear on a number of frameworks within the South African
socio-historical context. It is of course not at all surprising that the Bible would
become a part of the dialogues of the church (cf. Lombaard 2001a:69-70); the Bible
remains the source of the Christian identity (cf. Lombaard 1999a:33-34; 2001a:83) of
the churches in South Africa in a very particular way. Nor is it really unexpected that
the Bible would be influential in discussions on broader societal issues in South
Africa. With ± 80% of the South African populace subscribing to the Christian faith1,
and with the most prominent strands of Christianity found in South Africa making so
much of the role of the Bible in their lives of faith (Lombaard 2001a:69-70), it would
be perplexing if the Bible had indeed not been a major feature in these debates. The
Bible spoke and speaks to church and country in South Africa. Put differently, as a
phenomenological formulation: the Bible is brought to speech, that is, is brought to
communication within the closer ecclesiological precincts as well as the broader
socio-political environment of South Africa, precisely because of the particular
religious configurations that characterise church and culture locally.

1

That is according to the 2001 census data. See
http://www.statssa.gov.za/SpecialProjects/Census2001/Census/temp/Religion%20by%20District%20
Council2003725413596.xls . See also
http://www.statssa.gov.za/SpecialProjects/Census2001/Census/Database/Census%202001/District%
20Councils/Persons/Religion .
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1.1.2 Orientation from philosophy of science
The phenomenological nature of the latter formulation is intentional, because it is
important for the correct appreciation of the nature of the work that is to be evaluated
here en route to awarding the PhD in Communication Studies (more specifically, in
the sub-discipline of religious communication). It is important in the sense that none
of the publications that are to be evaluated, should in the first instance be seen as of
a confessional nature. These chapters/articles are not solely affirmations of faith. Of
course, academic writings that contain overt declarations of faith, cannot for that
reason alone be regarded as academically unsound.

Such publications would

however find a home only within a faculty of theology.
Equally apparent, on the other hand, is the actuality that an entirely descriptive
approach to our subject matter here would be as humanly unattainable as would be
a wholly confessional approach to any discipline of science. Philosophy of science
has taught us that the modernist attempts at separating completely "fact" and
"interpretation" are devoid of validity (cf. Mouton 1987a:19; 1987b:57-79).
Objectivism in science, as in all other fields of human endeavour (cf. e.g. Lombaard
2002a), does not exist.

Rather, science as a human activity is a perspectivist

undertaking - not in any fatalistic sense, though, but in the proper scientific sense of
a reflected, that is a considered and logically argumented, perspectivism.

Such

reflected perspectivism therefore entails that one is alert to one's own theoretical
assumptions; one is candid about them; these assumptions are subjected to frequent
scrutiny; and critical comparisons with analyses of the same subject matter from
other perspectives is an inherent part of the practice of science.

1.1.3 Theoretical approach
These views from the philosophy of science stated above have direct impact on the
manner in which one finds one's way within the available theoretical approaches to
one's area of study.

As far as theoretical approaches to the field of religious

communication are concerned, three broad approaches can be posited. The first
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may be termed a "neutral approach" to the study of religious communication; the
second may be labelled a "confessional approach" to the study of religious
communication; the third may be referred to as a "critical perspectivist approach" to
the study of religious communication.
Each of these approaches will now be described briefly, critically weighing the merits
of each, and indicating the position taken within the matrix of these possibilities in the
publications to be evaluated below.
On a personal note, and with reference particularly to the middle part of the previous
sentence, I should like to indicate here the intensely enlightening nature the exercise
of placing, retrospectively, my own work within the network of theoretical approaches
to religious communication has been. This exercise namely entails laying bare through a process of meta-theoretical reflection that may be described as selfanalytical or introspective - the assumptions that had in my own research often been
unreflected, perhaps even taken reflecsively, or at the very least had not been
considered in such a systematic manner as offered here, and had accordingly been
based on a vague sense of what "rings true" within my own broader context. Of
course, this implicit, unspoken reliance on what "rings true" is most often the case in
any scientific endeavour: as for instance the study of Deist (1994; cf. Lombaard
1998:645-646) had shown with particular reference to the way the Bible had been
employed in the history of the Dutch Reformed Church in South Africa, what "rings
true" has to do with much more than any romantic notion of the pure pursuit of truth
or with merely a formal fit of findings with the current state of the particular scientific
discipline. This exercise of placing one's own work within what I have referred to as
the network of theoretical approaches to religious communication, is one way of
putting into practice the "reflected perspectivism" briefly considered above.
With the latter statement I have, of course, placed myself even more firmly than had
been indicated in the brief discussion in 1.1.2 above, within the perspectivist
approach to science. Naturally, this should be read too, then, as the foundational
position from which the discussion in 1.1.3.1 – 1.1.3.4 below advances.
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1.1.3.1 The "neutral approach" to the study of religious communication
Religion is perhaps more susceptible than most other fields of human inquiry to what
may be referred to as detractors from the ideals of scientific objectivity. Deep seated
emotions, prejudices, existential commitments, social and cultural and other
affiliations all hold wary promise of detracting from what modernist science would
consider disinterested science.

The pursuit of knowledge should be free from

subjective human values, this view of science holds.
Though the positivist philosophy that lies at the foundation of this view of science (cf.
Mouton 1987b:57-79) may in extreme positions deny the legitimacy of religion
altogether, the more nuanced and more broadly accepted positions within this world
view would hold that religion is a well established human practice, and may as such
be studied legitimately, be it by philosophical, psychological, comparative,
phenomenological or, most probably, a combination of these and other means. The
point on which this approach would insist, though, is that researchers should remain
neutral in their study of religion(s).

Researchers may not allow their own

backgrounds and personal commitments to interfere with their work, if it were to
retain its intellectual integrity. Allowing such considerations to enter into the scientific
process would render the results questionable at the least; most probably,
scientifically worthless. Researchers into religion should therefore bracket their own
presuppositions, as it were, in order to practice good, that is "objective" science.
The ideal position from which to study religion in this approach, one could surmise,
would probably be one of atheism, or, perhaps, agnosticism. One's own views on
the existence of God, the validity of religion, the relationship between religions and
other related matters would therefore not interfere - or not interfere quite as easily with one's scientific investigations, than would have been the case if one were
committed to certain religious views.

The researcher would remain neutral (cf.

Nielsen 1983:15, reacting to the views of Freud and Feuerbach in this regard).
This kind of view of science and, more specifically for our purposes here, of scholarly
approach to religious communication will be drawn into question below, by 1.1.3.3 in
particular. However, this "neutral approach" to the study of religious communication
4

is not without its value.

Most particularly, for the moment, this approach has

rendered us the tools of phenomenological analysis of religion in a way that would
have been difficult within a confessional approach (see 1.1.3.2. below).

It is,

therefore, not the phenomenological approach itself that usually comes in for critique
below, but its philosophical underpinnings (cf. Rossouw 1987:91-110 for an overview
of phenomenological method), namely when it is placed in an uncritical way within
the parameters of modernist views of science and, hence, an unreflected "neutral"
scholarly approach to religious communication.
1.1.3.2 The "confessional approach" to the study of religious communication
For our purposes here, the "confessional approach" to the study of religious
communication may be described as the opposite of the "neutral approach".
Interestingly, though, these two approaches share the element of uncompromising
commitments to a certain view of religion. Such commitments would however lie in
diametrical opposition (namely: "no religious commitments" versus "only my/our
religious commitments"). In both approaches, though, these commitments may be
either intuitive, inadvertent, unawares, indifferent, uninformed or intentional,
deliberate, calculated, studied, considered.
In the case of the "confessional approach" to religious communication, such
commitments would entail that one's own position - whether it be personally chosen,
culturally inherited or socio-politically enforced - would always be regarded positively,
and would always be regarded in an exclusivist kind of way. The latter would imply
that the own religion (be it Christianity, Islam or Judaism, for instance), the own
denomination (be it Baptist, Sunni or Hassidic, for instance), or the own "conventicle"
(a substratum or sub-substratum of the denomination that views itself as the purest
expression of that particular faith) within a particular denomination, would always be
regarded as the only "true way".
It is here that religious fundamentalism, in its different degrees, may be placed (cf.
Alley 1990:267-271), though it must be kept in mind that the spectrum advances far
beyond the reaches of what is usually understood as religious fundamentalism. In
fact, liberal, syncretistic or secularised expressions of/on religion(s) may find their
5

place here too, in the case that no options other than those advanced by a particular
propagandist (not meant here in any derogatory sense) may be acknowledged as
legitimate (cf. van den Bercken 1989:97-104 especially).
It is imperative to note, though, that the majority of works that may be put under this
heading are not given to such extremist leanings. These are publications (such as
Kraft 1999; Ward 1994, Arthur 1998:36-47) which do not subscribe to any form of
neutrality, but is consciously aimed at a certain readership and/or subject matter.
Options other than the own may not be acknowledged, for which a whole range of
reasons may exist, but the predominant intention of such publications is to serve the
own constituency.
This kind of approach is not automatically uncritical, as may at first be assumed,
most particularly of the more extreme versions of the confessional approach. In fact,
"outsiders" to one's own confessionally committed position would always be
denounced by using certain arguments, and even "insiders" would be assessed
resolutely by means of the most fundamentally held tenets of belief and/or the most
entrenched traditional practices. Critical engagement does occur, thus. The point is,
however, that with this kind of approach the source or measure of critical
assessment would never be a counterpoint taken externally to what is traditionally
held; it would always be an internal source or measure.

Nor could it even

contemplate employing such an exterior source or measure. This may therefore be
called a "closed system" or an "inward focussing system".

The purpose of the

scientific discipline of religious communication (or of any other science, for that
matter) would in this approach be to affirm and strengthen what is already accepted,
by adding greater depth and scope.
The latter, taken on its own, is of course not of necessity an unacceptable motivation
for scientific endeavours. It is however the inclination that one would encounter
within more extreme versions of the "confessional approach", to make this the sole
criterion for valid science - its raison d'être - that is problematic. Such a view of
science is restrictive, and not inclusive of wider possibilities inherent to any vigorous
pursuit of science.
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This approach to religious communication, though, has to its credit that it
demonstrates the depth of insight inherent to an insider's role within a particular
religion (cf. Rabe 2003 on the insider-outsider issue) - a depth of insight an outsider,
coming to the subject matter from a "neutral approach" to the study of religious
communication, could never hope to attain.
1.1.3.3 The "critical perspectivist approach" to the study of religious communication
The above brings us to a third possible approach in religious communication
scholarship, which I have termed "critical perspectivist". This approach seeks to
appropriate the strengths of each of the two aforementioned approaches, whilst not
absorbing the too restrictive underpinnings of either.

The "critical perspectivist

approach" to the study of religious communication is certainly not holistic (a modern
"power word" or "applause clause" that has become more or less devoid of authentic
meaning), in that it does not seek to be all things to all people. Rather, researchers
working within this approach would be clear about their broader philosophical and
more specific theoretical assumptions, and would be conscious that these
assumptions, along with a range of conscious and subconscious personal
allegiances, bring both positive and negative aspects to bear on their practice of
science, even if they may not always be fully aware what all of these positive and
negative aspects are or entail.

Examples of such an approach include the

publications such as that by Attfield (2001).
This

approach,

post-modernist

as

it

is

in

spirit2, can therefore employ

phenomenological description without assuming that such description is either valuefree, nor maintaining that it renders "truth" in any absolute sense. Critical inquiry
remains a continuous enterprise; answers are not timeless. The words "science"

2

Note, though, that I do not accept (with Giddens 1991:2-3 & 1990:45-54) the traditional objection to
post-modernism, namely that it allows for (almost) any possibility - á la Derrida - and therefore allows
for no integrity or stability within the human condition, including scholarship. This view of mine is in
line with a further minority view on the matter of post-modernism, which is that post-modernism is in
reality not a cultural phase after modernism, but merely the latest development within modernism
(Giddens 1990:45-54). Post-modernism, hence, can and does have its truths too. Post-modernism
differs from modernism and inherited Greek philosophy, though, in that it appreciates competing
truths, not seeking one value in order to elevate it above all others and for all time.
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and "scholarship" are understood to be grammatically and intrinsically participial
in nature.

Equally, the perspectivist character of the scientific endeavour can now not only be
acknowledged, but also embraced. Freed from the unattainable goals of modernist
scholarship, science now revels in its humanity3. Researchers' personal histories,
academic training and philosophical-theoretical points of reference are not detractors
from science, but contribute to it.

Scientists practice their craft all the while

acknowledging these "personal effects", and in so doing, invite others to engage in
similar activity, which would add to a richer mesh of intersubjective human
understanding of the subject area under investigation.
Knowledge is insight, which springs from certain broad frameworks.

Knowledge

remains subject to revision, because critical evaluation - taking the critical
counterpoint both from within and without the own framework - never ceases.
Critical perspectivism in the sciences, and for our purposes here in the sub-discipline
of religious communication, thus finds its academic integrity in the quality of the
intellectual activity involved. Human activity does not detract from science; human
activity finds its place in the very nature of science. The quality of the intellectual
activity involved is not measured by criteria external to humanity (as the "neutral
approach" would have it) or by internal criteria (as the "confessional approach" would
have it), but by other, similarly critical scholars.
Science is, thus, a social process. Knowledge is intrinsically intersubjective. This
kind of view of science comes close to the romantic spirit of classical European
Renaissance culture, and in some sense gives expression to the existentialist spirit
inherent in post-modernism.
It is within this broad framework that the publications reprinted here for the PhD are
to be understood. To spell this out in a more material way: it is clear from the
3

Science thus delights in the limitations of humanity, rather than feeling trapped within the
determinism of its acknowledged theoretical limits, as modernist science is wont to criticise this
approach - neglecting, all the while, to face the reality that it too is simply an approach, in which one
could either feel trapped, or, after realising the relative nature of its being and all others, at best relish
this utterly human nature of scholarship.
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publications that I write from within a certain Christian frame of thought, namely a
Reformed frame. Equally clear is the actuality that it is not an inward looking frame,
in my case, but one that has been enriched by a number of features: my dual
academic backgrounds in communication and theology; my professional experience
which reflects both these backgrounds in a variety of ways; my interest in
philosophical disciplines such as philosophy of science, philosophy of religion, and
hermeneutics; my broad and thorough ecumenical and - to a more limited extent inter-religious exposure; my ongoing, interdisciplinary academic reflection on the
discipline of religious communication (the most systematic expression of which is to
be found in these pages); my life-long interest in church practice; my ever-growing
interest in politics… This list could be expanded ad infinitum. The point is, though,
that all these features and more co-determine the perspective from which I write. At
the same time, these very same features are those that enable me to practice
science in a critical way. My academic identity and my intellectual pursuits are, thus,
per definition both critical and perspectivist.
It is from this foundation that readers are invited to apply their minds in this process
of critical evaluation too.

Science is, as was stated above, a social process,

intrinsically intersubjective.

It is through precisely such a social, intersubjective

evaluative route that the scientific merit of this thesis based on research publications
will gain its academic integrity.
1.1.3.4 Orientation over the field of religious communication
A brief orientation of the field of religious communication is now provided, in order to
describe the particular placement of the research publications within the field of
religious communication.
Like most, if not all the fields of science in our time, interdisciplinarity is a
characteristic of the specialism called "religious communication". As the appellation
itself indicates, two broad fields of scholarship are included, namely Religious
Studies (which for our purposes here is regarded as synonymous with terms such as
"Theology", "Divinity", "Biblical Studies" and the like) and the Communication
Sciences (meant here not in the senses of physical electronics, research on hearing
9

and speech defects, or satellite engineering, for which this designation has of late
come to be used for). At once, the sub-disciplines in both these fields are included:
homiletics, exegesis, missiology and journalism, marketing and small group
dynamics - to name randomly three examples within each of these fields of
scholarship.
These two fields have already been proven in practice to be compatible for scholarly
purposes. To limit ourselves for the moment to the South African scene and again to
no more than three cases within the two fields involved here for illustrative purposes:
from the perspective of communication studies, for instance, the work of Rensburg
(1989), Slabbert (1992) and Venter (1994) on religious matters may be noted; in the
field of Religious Studies, the work of Dierks (1986), Pieterse (1987) and Vos (1995)
may be mentioned for their use of insights from communication theory and research.
The growing interest in this productive overlap between the two fields of
communication and theology is evident too from the steep increase in the number of
publications in this cross-over field since the 1980s.
At the same time, though, it must be noted that religious communication may be
analysed from outside the two disciplines immediately implied by its name. This is
found, for instance, in works by Salladay (1976) and Webster (1981), on
sociolinguistics within a religious community. It is evident from these examples, that
religious communication may justifiably be studied from outside the immediate
spheres of what has traditionally fallen under the respective disciplines of either
communication studies or religion scholarship.
As a brief indication of only some of the possibilities of the productive overlap
between communication and theology, coming now primarily from within each of
these disciplines, the following studies may be mentioned:
•

proposing general (e.g. Slabbert 1992) or Christian (e.g. Attfield 2001; cf. also
Du Toit 1992:178-192) theories of religious communication;

•

indicating

spiritual,

religious

and

symbolic

components

inherent

in

communicative acts (e.g. Schultze 2000:87-110) or, on the other hand,
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reinterpreting religion as communication by characterising the former as
"sakrales fænomenologi" (Wind 1987);
•

the relationship between the mass media and the church (Poderman 1996;
Baum 1993:63-70; Soukup 1993:71-79; Russo 1993:91-98; Schultze
2000:111-121), with as some of the dimensions of this interaction, religion in
the secular news media (Mowery 1995:85-87; Metz 1993:57-62; Fuchs
1993:82-85, Woodward 1993:99-110; Froneman 1989), and - more or less its converse, the way religions make use of mass media (Ward 1994; Peck
1993; Schultze 1991);

•

the relationship between church and journalistic life (Curtis 1990:217-230;
Henze 1993:111-118) or between religious proclamation and secular
advertising (Van Zijl 1995);

•

the ambivalent role of both the media (Gumucio 2001:24-32) and religion
(Himes 2001:43-51) on issues of war and peace;

•

comparative textual-situational analysis for the purposes of enhancing
communication between church denominations (Weiser 1992:9-34);

•

religious journalism (Gaum 1984);

•

the interrelationship between communication and religion in the context of
current globalisation (Karecki 2002:145-151; Arthur 1998; Verstraelen 1996);

•

spirituality and communication (Boom 1995; Kirkwood 1994:13-26; Muller
1992);

•

the communication of theological and general morality within public discourse
(Snyman 2002:39-48; Lategan 1999);

•

the communication of a religious message through music, both modern (Gill
1990:12-24) and African traditional (Stinson 1998), or through art (Van der
Merwe 1999);

•

the way in which religions come to permeate certain cultures (Biernatzki
1991);

•

the role of communication in religious education (Joubert 1994:1-9);

•

Bible

translation

as

intercultural

communication

(Nord

2002:98-116;

Wendland 2001:1-33);
•

the debate between the religious and natural sciences (Du Toit 2002:10111031);
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•

persuasion in a religious milieu (Baesler 1994:61-72; Rogsdale & Durham
1987:9-14), and more intense, conversion (Kellet 1993:71-83);

•

dialogue between religions (Louw 1994:1-8; Fouché 1996: 79-102);

•

religious communication in oral form - ancient (Boneham 1991:1-8), traditional
African (Van Heerden 2002: 462-475) and modern-ecstatic (Hubble 1995).

Again, here, the list of possibilities may be expanded almost endlessly. In South
Africa, however, the study of aspects of religious communication specifically from
within the communication studies paradigm has been of a different character. The
three most extensive local studies on religious communication - those by Rensburg
(1989), Slabbert (1992) and Venter (1994) - share certain characteristics:
•

All three these scholars relate in some way to De Klerk (1988:29-35), most
often as a result reflecting the strongly psychological slant to De Klerk's
contribution to religious communication4;

•

All three implicitly demonstrate, by way of somewhat apologetic remarks
interspersed at different points in their studies, feelings of insecurity about the
validity of the discipline of religious communication;

•

All three stand strongly in the scientific tradition of logical positivism5, from
which they try to detach themselves - the chosen field of study by its very
nature nudges one in this direction -, but they cannot break with the modernist
scientific ideals in the social sciences, particularly as these ideals have found
implicit expression in communication studies locally: searches for broadly
explanatory (and usually graphic) models, which for that reason produce
exploratory studies which sacrifice depth for the sake of breadth;

•

All three try to gain some form of broader religious connection in their work by
incorporating non-Christian or non-traditional Christian forms of religious
expression into their work, yet none can do other than reflect the particular
Christian context of South African society and of their own background;

4

De Klerk himself evidences very little in his religious communication work of his specific
Potchefstroom-Reformed theological training, probably because of his substantial background in
philosophy.
5
This is a characteristic, though, of local communication science in general, particularly as practiced
at some Afrikaans language universities, and strongly related to American empiricism - as indicated
by the almost mandatory questionnaires with statistical work in Afrikaans master's and doctoral theses
in communication science - and individualism.
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•

This latter reflection, though, is more often than not based on popular ideas
about God and divinity, rather than on thoroughly investigated theological
constructs - none of the three evidence any form of academic training in
Religious Studies - which leads them to unconsidered positions regarding a
range of issues central to theology, on which vast bodies of fundamental
literature may have been consulted6;

•

All three rely strongly on what is called an existentialist frame of reference, yet
without much philosophical grounding to this approach to life, and always
drawing on Kierkegaard, yet more often than not with reference to secondary
sources only7.

These remarks are meant as a broad characterisation of the main works on religious
communication in South Africa - a stream from which I naturally cannot divorce
myself. Some of these influences have subtly affected my work too, probably in
more unknown ways than known.
This brings me now to a few remarks with which to characterise my own publications
too, at least those I have gathered under the title "South African perspectives on the
communication of the Bible in church and society". The implications of the latter part
of this title is self-evident; however, the former wonts for some explanation.

In

particular, the term "communication" should be clarified, not in the usual definitory
manner - at this juncture we find ourselves way beyond the basics of the usual
definitions of communication, which is simply accepted here as a given for the
intended audience - but in a grammatological sense.

Almost without exception,

when the term "communication" is employed in communication studies and related
disciplines, it is meant in a grammatically active sense. In the word itself lies implied
the sense that communication occurs; almost by itself. Even when used as a noun
and intransitively, "communication" carries a verbal denotative load (that is, a sense
as a verb).

"Communication" is a performative, operative, almost participial

phoneme.
6

This is, of course, one of the inherent dangers of interdisciplinary studies: that one's expertise in one
field is much greater than it is in the other(s).
7
This reference to Kierkegaard is again typical of any kind of philosophical consideration included in
communication studies at the Afrikaans language universities, yet in the vast majority of cases, the
primary Kierkegaardian sources never find reference.
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However, the sense in which it is employed here, is different, namely in a passive
meaning.

Indicated here is not the way in which the Bible, as if by itself,

communicates within the South African context, that is, speaks to or makes its voice
heard within our society8. Rather, agents are involved here - humans by whom the
Bible is brought to communication. This italicised passive formulation is the sense in
which the term "communication" in the title of this paper is to be understood. Such
an understanding is not only accurate for the way the influence of the Bible is
indicated in the articles under revue here (e.g. Lombaard 2001:69-87), but also
opens the door for a phenomenological approach, as indicated above. It thus fits
well within the discipline of communication studies, sub-discipline religious
communication. In short, the publications listed below concern critical analyses of
the ways in which the Bible was brought to communication within different spheres of
the South African society.
In view of the above, thus, the following general research question could be posed,
albeit retroactively, as running centrally through all the critical analyses under review
here:
How was the Bible brought to communication within different spheres of the
South African society?
The publications involved will now be listed and briefly described. The dimensions of
religious communication will be indicated, as they occur in these publications.

1.2 THE PUBLICATIONS CONCERNED
A total of nine publications are listed below, although in fact they represent seven
research outputs. Note, thus, that number 5 below is a re-publication in somewhat
altered form of number 9, and number 6 is, similarly, a re-publication of number 8. In
both these cases the research was first published as chapters in books, and was
8

Such a way of reasoning is, of course, entirely valid, if one approaches the matter from a
dogmatological or systematic-theological perspective.
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then re-published in article format for the purposes of attracting state subsidies for
research articles. All nine articles are listed below, though, for two reasons: first, in
order to give account of the full picture, and second, very briefly to give pertinent
information on the specifics of the particular publication.
The publications are listed in reverse chronological order, that is, starting with the
most recent publication
2003
1.

“The Old Testament in Christian spirituality: perspectives on the

undervaluation of the Old Testament in Christian spirituality”. HTS Teologiese
Studies / Theological Studies 59/2, June 2003, 433-450
Originally from a paper read at the congress of the Southern African Society
for Biblical and Religious Studies, 10 September 2002, at the University of
Stellenbosch, this publication analyses the way in which the Bible is
communicated both within the practical expressions of faith in the community
of Christian believers and within the academic study of Christian spirituality.
In both cases the use of the New Testament substantially surpasses that of
the Old Testament, both quantitatively and qualitatively.

Reasons for this

communicative dynamic are posited.
2002
2.

“Elke vertaling is ‘n vertelling.

Opmerkings oor vertaalteorie,

geïllustreer aan die hand van die chokmatiese ratio interpretationis”.

Old

Testament Essays. 15/3, December 2002: 754-765.
Originally from a paper read at the congress of the Old Testament Society of
Southern Africa, 11 – 13 September 2002, at the University of Stellenbosch,
this article offers suggestions for communicating through Bible translations
exegetical and theological insights to the Bible reading public. Going against
the grain of particularly locally accepted translation theory and practice, this
article re-evaluates the ways in which the traditionally employed theories of
15

translation manage to communicate certain contents to the intended target
audience / readership.
2001
3.

“The Bible in the apartheid debate”, in Hofmeyr, JW, Lombaard, CJS &

Maritz, PJ (eds) 2001: 1948 + 50 years. Theology, apartheid and church:
Past, present and future (Perspectives on the Church / Perspektiewe op die
Kerk, Series 5: Vol. 1), pp 69-87. Pretoria: IMER (Institute for Missiological
and Ecumenical Research), University of Pretoria.
Finding its first airing as a presentation to the 1999 Adult Education
Gathering, First Presbyterian Church, Wausau, Wisconsin, USA, this chapter
researches and evaluates the ways in which the Bible was employed
rhetorically to enhance the communication of, respectively, the pro and antiapartheid messages. It is concluded that the use of the Bible within political
debate will always fail to appreciate the primarily religious nature of the
messages of the Bible, and that in such cases the Bible is used merely as a
rhetorically authoritative instrument to legitimate the preferred cause.
The book in which this research has been included, has since 2002 been a
prescribed work for the MPhil Applied Theology programme at the University
of Pretoria, as well as for undergraduate research assignments in Church
History.
4.

“The left governing hand and the right governing hand: begging for a

church without public hands?” Journal of Theology for Southern Africa 109
(March 2001), pp. 17-24. (From paper read at 2000 conference of the
Southern African Society for Biblical and Religious Studies).
This article analyses the ways in which, since 1994, different and even
contradictory messages have been communicated by the South African
government on the continuation of the study of religion at state universities.
From these pronouncements, an attempt - the first, and until the formulation of
16

the controversial recent school policy on religion education9, only attempt - is
made at fathoming the underlying, unstated thinking on matters religious
within influential government circles.
Special reference to this research was made in the Research Report 2001 of
the University of Pretoria10.
5.

“ ‘n Woord vir ons wêreld.

Kontekstuele prediking met behulp van

kommentaarjoernalistiek”. Praktiese Teologie in Suid-Afrika 16(1), 2001, 1939.
In this article, a plea is made for the use of journalism, particularly the opinion
pieces in newspapers, for the preparation of church sermons, in order to
ensure more contextually relevant sermons.

Employing such journalistic

analyses is possible because of a surprising series of characteristics shared
by the church and the newspaper industry, particularly in the Afrikaans
speaking community.
Special reference to this research too was made in the Research Report 2001
of the University of Pretoria11.
6.

“The Bible and ecumenism”.

Ekklesiastikos Pharos 83/1&2 (2001;

New Series 12), pp 149-160.
An analysis and critique is offered of the ways in which certain biblical
passages are brought to communication in order to promote better relations
between different Christian churches. Rather than unacceptable use of the
Bible, firmer grounds for positive relationships between churches should be
sought in a shared Christian identity.
9

Cf. Lombaard 2003:13 / http://www.naspers.com/cgi/nph-bwcgis/RAPPORT/rapport/alg/storie/DDW
?W%3DNAAMLYN%20PH%20IS%20%27Christo%20Lombaard%27%26M%3D2%26K%3D440040
%26R%3DY%26U%3D1
10
Cf. www.up.ac.za/services/research/report2001/ , more specifically:
http://www.up.ac.za/services/research/report2001/highlights/afr/index.html , under "Theology".
11
Cf. www.up.ac.za/services/research/report2001/ , more specifically:
http://www.up.ac.za/services/research/report2001/highlights/afr/index.html , under "Theology".
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2000
7.

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”. Skrif en Kerk

21 (3, 2000), pp 607-620. (Paper read at the 1999 Lewende Woorde sermon
seminar, Dept. Greek & Latin Studies, R.A.U.)
Two points are raised: first, that variables from persuasive communication
research may be employed with success in sermons, and second, that the
greatest persuasive factor within a sermon is the personal spiritual integrity of
the person delivering the sermon.
1999
8.

“Ecumenism and the Bible”, in Lombaard, C (ed.) 1999. Essays and

exercises in ecumenism; pp 26-41 (29 contributors).

Pietermaritzburg:

Cluster Publications.
The contents of this chapter has been indicated under point 6 above. What
should be added here, is that the research project of which the book is the
outcome, was funded by the World Council of Churches. I acted as project
leader and editor, with 29 contributors from six Southern African countries
participating.
9.

“ ‘n Woord vir ons wêreld: Kontekstuele prediking met behulp van

kommentaarjoernalistiek”, in Lombaard, C (red.) 1999. "...in die wêreld..." Vyf
bydraes tot kontekstuele prediking;, pp 22-46.

Johannesburg: Lewende

Woorde.
The contents of this chapter has been indicated under point 5 above. What
should be added here, is that this book was prescribed for the Homiletics
course for BD students at the University of Pretoria in 2000.
Through these publications, varied perspectives are offered on the central research
question indicated above.
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Three of my other publications may well be categorised under the heading of
religious communication too.

However, they do not relate directly to the stated

central research theme of this thesis. They are therefore listed here, but are not
afforded further discussion:
•

Telematiese Onderrig van die Ou Testament aan die Universiteit van Pretoria:
‘n gevallebeskrywing. Paper read at OTSSA September meeting, with G de
Villiers. To be published in Verbum et Ecclesia, 2004.

•

The birth of the Internet in South Africa: a church-historical note. Studia
Historiae Ecclesiasticae 29/2, Dec. 2003, 16-27.

•

Some ethical dimensions to teaching Theology via the Internet. Journal of
Theology for Southern Africa 115,

March 2003, 43-61 (from the 2001

conference of the Southern African Society for Biblical and Religious Studies)
To conclude this section, the thematic connections between the nine publications
under review here are indicated briefly, as they relate to the central research
question: How was the Bible brought to communication within different spheres of
the South African society? In indicating these recurring themes, the publications are
for the sake of simplicity referred to only by their respective titles, with - where
relevant - the two republications not referred to separately.
Theme 1: Integrity - that is, honesty about purposes involved and intellectual
truthfulness in pursuing those purposes - is often deficient, yet is of the greatest
significance for the validity of communication processes involving the use of the
Bible. This theme runs through the following articles/chapters:
•

“The Old Testament in Christian spirituality: perspectives on the
undervaluation of the Old Testament in Christian spirituality”

•

“Elke vertaling is ‘n vertelling. Opmerkings oor vertaalteorie, geïllustreer
aan die hand van die chokmatiese ratio interpretationis”

•

“The Bible in the apartheid debate”

•

“The left governing hand and the right governing hand: begging for a
church without public hands?”
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•

“ ‘n Woord vir ons wêreld.

Kontekstuele prediking met behulp van

kommentaarjoernalistiek”
•

“The Bible and ecumenism”

•

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”

Theme 2: The Bible, though used often, is not often used well. That is the case:
•

within church practice;

•

in the relationship between churches; and

•

in socio-political debate.

In all these cases, one may speak of a communication breakdown or a
hermeneutical circle gone awry.

This theme finds expression in the following

articles/chapters:
•

“The Old Testament in Christian spirituality: perspectives on the
undervaluation of the Old Testament in Christian spirituality”

•

“Elke vertaling is ‘n vertelling. Opmerkings oor vertaalteorie, geïllustreer
aan die hand van die chokmatiese ratio interpretationis”

•

“The Bible in the apartheid debate”

•

“ ‘n Woord vir ons wêreld.

Kontekstuele prediking met behulp van

kommentaarjoernalistiek”
•

“The Bible and ecumenism”

•

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”

Theme 3: The Bible gets lost in the "political carnival" (the phrase of Ellul, quoted
towards the end of “The Bible in the apartheid debate”) in the sense that its primary
nature as a document of faith comes to be disregarded. The Bible thus becomes a
tool of modern rhetoric only. This theme occurs in the following articles/chapters:
•

“The Bible in the apartheid debate”

•

“The left governing hand and the right governing hand: begging for a
church without public hands?”

•

“The Bible and ecumenism”

Theme 4: Imbalances occur in communicating from and on the Bible, be that in
relating Word and world to one another, or in relating the Book of faith and the
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community of faith to one another, or in relating different parts of the Bible to one
another. This is demonstrated in:
•

“The Old Testament in Christian spirituality: perspectives on the
undervaluation of the Old Testament in Christian spirituality”

•

“Elke vertaling is ‘n vertelling. Opmerkings oor vertaalteorie, geïllustreer
aan die hand van die chokmatiese ratio interpretationis”

•

“The Bible in the apartheid debate”

•

“The left governing hand and the right governing hand: begging for a
church without public hands?”

•

“ ‘n Woord vir ons wêreld.

Kontekstuele prediking met behulp van

kommentaarjoernalistiek”
•

“The Bible and ecumenism”

•

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”

Theme 5: Insights from communication studies are extremely useful in providing
penetrating perspectives on problems related to religious communication, the
practice of religion, and reflecting on matters of faith.

This occurs because

communication studies provides avenues of analysis not traditionally available to
people intimately involved with the practice and/or study of religion. Thus, we are
provided with an example of the productive investigative possibilities inherent to
cross-disciplinary scholarly activity.

This has been the case with all these

publications:
•

“Elke vertaling is ‘n vertelling. Opmerkings oor vertaalteorie, geïllustreer
aan die hand van die chokmatiese ratio interpretationis”

•

“The Bible in the apartheid debate”

•

“The left governing hand and the right governing hand: begging for a
church without public hands?”

•

“ ‘n Woord vir ons wêreld.

Kontekstuele prediking met behulp van

kommentaarjoernalistiek”
•

“The Bible and ecumenism”

•

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”
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All five these recurring themes in the research being evaluated here may be
summarised by and united within the central question: How was the Bible brought to
communication within different spheres of the South African society?
In tracing these aspects of the central research question in the publications
concerned, the results concluded to may be summarised as follows12:
•

the Old Testament is a vastly under-utilised source for communicating
Christian spirituality, a state of affairs for which ten reasons have been
indicated;

•

literal Bible translations are more effective in engaging Bible readers, because
they invite active, interpretative participation by the intended receivers;

•

the use of the Bible for political purposes, even for opposing political causes,
always reduces the Bible to a rhetorical tool, namely to substantiate views
being propagated;

•

the present government's communication on religious matters has been
rhetorically ambivalent: while continued funding for university programmes of by name - Biblical Studies, has been questioned in Parliament and elsewhere,
the churches (for whom the Bible is central to their identity and as a
motivational force) are called upon to support government's social relief
programmes;

•

the editorial and other comment columns of newspapers offer a substantial,
yet vastly under-utilised resource for preachers in their attempts to deliver
contextually relevant sermons;

•

deliberate consideration given to persuasive variables are of substantial
importance to preachers; most important, though, for the long term
effectiveness of the Gospel message, is the perceived integrity of the
preacher;

•

both the Old and New Testaments offer substantial resources for the
enhancement of communication and the building of relationships between
different church denominations, with the caveat, though, that texts should not
be misinterpreted, as has been the case, since this undermines the integrity of
such processes.

12

I follow here the same order as is the case with the publications listed above.
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The ways in which the Bible has been used in these different societal spheres are,
thus, varied, yet seldom satisfactory. By indicating the problems and perspectives
that have come to light through these research projects, I hope to contribute to a
more mature society in which religion plays a constructive role, and is, as a corollary,
respected for what it is in its own right.

***
Following immediately below, electronically reproduced copies of the research
publications described above are included, in the order listed above. The covers of
the publications are included in the reproduction, in order to clarify the nature of the
publications as book or academic journal, as is the Table of Contents in each case,
in order to indicate where my contribution fits in the volume.
Note again that, in order to give full account of the research under review here, in
both applicable cases where the contributions which were first published as chapters
in books and then re-published in article format, both those formats are reprinted
below.
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2.1 Publication 1: Introduction

“The Old Testament in Christian spirituality: perspectives on the undervaluation of
the Old Testament in Christian spirituality”. HTS Teologiese Studies / Theological
Studies 59/2, Junie 2003, 433-450.
Originally from a paper read at the congress of the Southern African Society for
Biblical and Religious Studies, 10 September 2002, at the University of Stellenbosch,
this publication analyses the way in which the Bible is communicated both within the
practical expressions of faith in the community of Christian believers and within the
academic study of Christian spirituality. In both cases the use of the New Testament
substantially surpasses that of the Old Testament, both quantitatively and
qualitatively. Reasons for this communicative dynamic are posited.
Of the five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, the following apply to this specific
publication:
•

Theme 1 – Integrity in communication: If the Christian community wants to
take seriously the confession that all parts of the Bible relate to its identity in
an equally valid and authoritative way, then the role of the Old Testament in
the active faith life of the church and of individual believers simply has to
receive greater attention. The communication of the Bible within believing
circles cannot claim any integrity if large parts of that Bible remain, in effect,
muted. Openness of communicative channels would imply giving all parts of
the Bible due recognition.

•

Theme 2 – Using the Bible well: The previous paragraph to some extent
already implies this one: that the Bible is not used in a justifiable way, with in
the present instance this criticism relating most particularly to practice within
the church. When the larger part of the Bible, the first two thirds, is left out of
the hermeneutical circle, claims on the fully active role of the Bible within the
church are, at the very least, suspect.
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Whereas denominations such as

Roman Catholicism may claim holy tradition, and Anglicanism may claim
reason as mediating interpretative agents in the communicative involvement
of the Bible within the church, the Reformed tradition, so influential in South
Africa, can offer no such claims.

Poor Bible usage cuts to the heart of

denominations which confess to hearing God speak directly from Scripture.
•

Theme 4 – Inner-biblical communicative imbalances: As this theme relates to
the specific publication under review here, the one-sided emphasis on the
New Testament in the life of faith (that is, the spirituality) of the church, to the
detriment of voices from the Old Testament, results in imbalanced faith
perceptions. These come to the fore in aspects such as a thoroughly ahistorical view of the Bible, so common among Christians; an openness to
sectarian views; and an inclination towards self-centered pietism. Restoration
of the balance between the two Testaments in how they are brought to speak
to the church, would provide definite counter-measures to these negative
tendencies within the broader Christian community.

From these three points of view it is clear that the way the Bible is brought to
communication within the Christian faith community, there is cause for concern.
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2.3 Publication 2: Introduction

“Elke vertaling is ‘n vertelling. Opmerkings oor vertaalteorie, geïllustreer aan die
hand van die chokmatiese ratio interpretationis”.

Old Testament Essays. 15/3,

December 2002, 754-765.
Originally from a paper read at the congress of the Old Testament Society of
Southern Africa, 11 – 13 September 2002, at the University of Stellenbosch, this
article offers suggestions for communicating through Bible translations exegetical
and theological insights to the Bible reading public.

Going against the grain of

particularly locally accepted translation theory and practice, this article re-evaluates
the ways in which the traditionally employed theories of translation manage to
communicate certain contents to the intended target audience / readership.
Of the five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, the following apply to this specific
publication:
•

Theme 1 – Integrity: Dishonesty in public communication on the possibilities
of Bible translation was the direct stimulus for this research paper. Written in
Afrikaans for precisely the reason that such dishonest public communication
had occurred in the Afrikaans speaking Christian community in particular, this
article sets out to expose, albeit in subdued academic mode, the marketing
hype around the currently very popular and financially rewarding enterprise of
providing new Bible translations. The popular myth overtly played upon in
marketing these new translations, namely that translating the ancient religious
source documents of Christianity into modern Afrikaans only now truly
communicates the Word of God to the modern Bible reader, is contradicted.
Precisely the opposite occurs: rich textual meaning in the source documents
is not conveyed in so-called dynamic translations; rather, meaning is reduced
to the most accessible modern sense possible. Disingenuously declaring the
contrary to the Bible-reading public, is devoid of communicative integrity. It
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misleads the believing public on precisely the terrain where open, honest
communication – devoid of the slight tweaks inherent in marketing messages,
for the purpose of polishing public images and enhancing sales – should be
the norm, namely where the role of the Bible in their lives is concerned.
•

Theme 2 – Using the Bible well: A second, related criticism offered, and again
implicitly directed at the marketing materials of these publishing exercises, is
on the conveyed message that the Bible translation technique employed for
these new translations are, somehow, better than other translation
techniques. This article argues that such statements are meaningless when
made in such a way. Only when translations based on similar theories are
compared, can value judgements on the relative merits of the translation
outcomes be made. Simply to compare translations across theories is to
disregard what each distinctive theory / technique tries to do. The use of the
Bible is not well served by grossly over-simplifying statements.

•

Theme 4 – Communicative imbalances: The two public misrepresentations
pointed out in the two preceding paragraphs have a direct bearing on the way
the nature of the Bible is communicated to broader society. Selling the public
on an illegitimate, romanticised view of the Bible serves the religious
community poorly, and does not help in fostering a positive relationship with
as complex a document as the Bible.
relationship

with

God,

whom

Neither does it nurture a positive

believers

hear

through

the

Bible;

oversimplification and misrepresentation never does.
•

Theme 5 – Insights on religion provided by communication studies:

The

above indication of the rhetorical background to the article under
consideration here, and the contents of the article itself, provides ample
example of the valuable contribution insights borne from the discipline of
communication ctudies has to offer religion. This relates not only to the very
practical exercise of Bible translation, but also to the less tangible but equally
real socio-communicative context within which these translation projects are
undertaken.
From these four points it is clear that the way the Bible as a translated document of
faith has been brought to communication within the Afrikaans speaking Christian

49

community of late, has not been positive. Communicative and theological integrity
would demand better.
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2.5 Publication 3: Introduction

“The Bible in the apartheid debate”, in Hofmeyr, JW, Lombaard, CJS & Maritz,
PJ (eds)

2001. 1948 + 50 years. Theology, apartheid and church: Past,

present and future (Perspectives on the Church / Perspektiewe op die Kerk,
Series 5: Vol. 1), 69-87.

Pretoria: IMER (Institute for Missiological and

Ecumenical Research), University of Pretoria.
Finding its first airing as a presentation to the 1999 Adult Education Gathering, First
Presbyterian Church, Wausau, Wisconsin, USA, this chapter researches and
evaluates the ways in which the Bible was employed rhetorically to enhance the
communication of, respectively, the pro and anti-apartheid messages.

It is

concluded that the use of the Bible within political debate will always fail to
appreciate the primarily religious nature of the messages of the Bible, and that in
such cases the Bible is used merely as a rhetorically authoritative instrument to
legitimate the preferred cause.
The book in which this research has been taken up, has since 2002 been a
prescribed work for the MPhil Applied Theology programme at the University of
Pretoria, as well as for undergraduate research assignments in churchhHistory.
The five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, apply as follows to this specific
publication:
•

Theme 1 – Integrity: Exegetical integrity would require that the diversity of the
biblical messages on whichever issue be recognised; communicative integrity
would require that this complexity be conveyed by theologians to their
audiences.

This study shows how such intellectual honesty and public

truthfulness became victim to political commitments, on all sides, during the
apartheid years in South Africa. (This has not changed in post-1994 South
Africa; see e.g. "Rulers welcome the blessings of the gods", Pretoria News
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2004/02/18, 9 and "Wees versigtig vir politici met Jesus onder die vlerk",
Rapport 2004/03/21, 16.)
•

Theme 2 – Using the Bible well: Neither within church practice, nor in sociopolitical debate during the apartheid years in South Africa, has the way in
which the Bible was employed been commendable. One may speak of a
communication breakdown: the hermeneutical circle of text and reader
"reading" one another was distorted by socio-political commitments, in the
sense that certain readings were deliberately sought, others deliberately
opposed, and much of the Bible ignored. This was the case within both the
pro- and anti-apartheid camps. The "noise" of politics in the interpretative
relationship of Bible and reader was simply too loud to allow for fundamentally
sound interaction. This is not meant to imply that politics should be absent
from this communicative circle; that too would amount to a distorted
hermeneutical process.

However, politics should not be the only

consideration when reading (certain) biblical texts.
•

Theme 3 – Rhetorical functionality: The reason for the dynamic indicated in
the preceding two paragraphs, is that the Bible had in the apartheid-debate
become reduced to a rhetorical tool with which to convince others of one's
views. If the Bible, and therefore God, said apartheid was either right or
wrong, then society had to follow – this was the role in which the Bible was
placed in political argument in church and society. Clearly, more is mandated
from a Book spanning millennia and a variety of political systems in the
process of coming into being; equally, more is required of a Book that seeks
to impart faith too.

•

Theme 4 – Communicative imbalances: This feature closely parallels that in
the previous publication, as discussed above: oversimplification of the biblical
diversity for the sake of greater impact on whichever public cause, serves the
religious community poorly, and hinders a positive relationship with a complex
Bible and, as a result, with an – ultimately – mysterious God.

•

Theme 5 – Insights on religion provided by communication studies:
Rhetorical analyses and political communication clearly lie as academic
stimuli behind the coming to fruition of this publication.

The intersection

between politics and faith remains a challenging and relevant field of interest.
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This intersection cannot be studied with any great measure of validity without
a thorough grounding in both communication science and religion.
Interdisciplinarity defines this field of scholarly activity.
All five recurring themes thus feature in this publication.
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2.7 Publication 4: Introduction

“The left governing hand and the right governing hand: begging for a church without
public hands?” Journal of Theology for Southern Africa 109 (March 2001), 17-24.
(From paper read at 2000 conference of the Southern African Society for Biblical and
Religious Studies).
This article analyses the ways in which, since 1994, different and even contradictory
messages have been communicated by the South African government on the
continuation of the study of religion at state universities.

From these

pronouncements, an attempt - the first, and until the formulation of the controversial
recent school policy on religion education1, only attempt - is made at fathoming the
underlying, unstated thinking on matters religious within influential government
circles.
Special reference to this research was made in the Research Report 2001 of the
University of Pretoria2.
Of the five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, four apply as follows to this
specific publication:
•

Theme 1 – Integrity: This theme comes to this fore in this article in the
analysis of the strategic lack of integrity and cohesion of communication from
government about religion. While on the one hand dismissing the importance
of academic study of (aspects of) religion, government insists that faith-based
organisations get involved in helping it solve the country's problems. This
communicative dilemma is indicated and reacted upon in this article.

1

Cf. Lombaard 2003:13 / http://www.naspers.com/cgi/nph-bwcgis/RAPPORT/rapport/alg/storie/DDW
?W%3DNAAMLYN%20PH%20IS%20%27Christo%20Lombaard%27%26M%3D2%26K%3D440040
%26R%3DY%26U%3D1
2
Cf. www.up.ac.za/services/research/report2001/ , more specifically:
http://www.up.ac.za/services/research/report2001/highlights/afr/index.html , under "Theology".
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•

Theme 3 – Rhetorical functionality: Here the Bible, particularly in its academic
setting in the form of the university subject of Biblical Studies, is indicated as
used by government spokespersons to communicate – albeit not altogether
intentionally! – a decidedly negative view of religion within influential circles of
the governing political party. Precisely because no clear policy on religion
had been formulated by the governing party (that is only slowly becoming a
reality now, and may not be entirely accurate, because views on religion and
spirituality are at present changing within these circles), different and even
opposing sentiments on the role of faith in society has been conveyed.

•

Theme 4 – Communicative imbalances: The divergent views communicated
by government on religion certainly stood the highly religious South African
society in no good stead. This is seen most clearly at the moment in the
current confusion on religious observance and religion education at state
schools in South Africa.

•

Theme 5 – Insights on religion provided by communication studies: Here the
ability gleaned in different ways from both communication studies and the
exegesis of religious texts, namely to read between the lines and to deduce
underlying currents of thought from scarce pronouncements/documents, has
made it possible to draw the outlines of an unspoken policy on religion that
informs government thinking and actions in this regard. The accuracy of this
deduced policy has since been confirmed by means of informal discussions
with the religion desk of the ruling party, and with reference to poorly
distributed documents by the ruling party in which religion is touched on in
some ways.
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2.9 Publication 5: Introduction

“

‘n

Woord

vir

ons

wêreld.

Kontekstuele

prediking

met

behulp

van

kommentaarjoernalistiek”. Praktiese Teologie in Suid-Afrika 16/1, 2001, 19-39.
In this article, a plea is made for the use of journalism, particularly the opinion pieces
in newspapers, for the preparation of church sermons, in order to ensure more
contextually relevant sermons.

Employing such journalistic analyses is possible

because of a surprising series of characteristics shared by the church and the
newspaper industry, particularly in the Afrikaans speaking community.
Special reference to this research too was made in the Research Report 2001 of the
University of Pretoria1.
Of the five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, the following apply to this specific
publication:
•

Theme 1 – Integrity in communication: Written particularly for Afrikaans
ministers of religion, this article seeks to investigate ways in which the quality
of sermons may be enhanced. For the sake of contextually relevant sermons,
journalism, particularly interpretative journalism, can make an invaluable
contribution towards the sermon, as one of the most common forms of
religious communication.

Employing interpretative journalism would have

sermons come across as more relevant and better informed.
•

Theme 2 – Using the Bible well: Whereas the Afrikaans churches place
particular emphasis in their theological training on the Bible languages and on
exegetical skills, the next phase of preparing a sermon, namely bringing an
ancient message home within the modern world, receives much less
attention.

Thus, the sermon is often only half a message: what

1

Cf. www.up.ac.za/services/research/report2001/ , more specifically:
http://www.up.ac.za/services/research/report2001/highlights/afr/index.html , under "Theology".
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happened/happens in the text may be indicated. However, how that same
message should take root in modern-day life, is often left either unsaid, or
done in an awkward and unconvincing way. To bring the Bible home in our
time, that is, to use the Bible to its full extent, requires excellent interpretative
tools to analyse our socio-political context. Interpretative journalism offers just
that.
•

Theme 4 – Communicative imbalances: The problem many ministers would
experience in making use of insights from interpretative journalistic writings,
include a fundamental mistrust of the press and unrealistic expectations of
newspapers.

Should these two aspects be changed, a more fruitful

communication process between journalistic text and the theologian-reader
can be envisaged, and springing from that, better-informed and hence more
credible communication from minister to congregation during the sermon.
•

Theme 5 – Insights on religion provided by communication studies: The very
positive impact journalism, when understood realistically and used well by
ministers, can have on the quality of sermons, is another indication of the
fruitfulness of the overlap between Communication Studies and religion.
Contextuality is of greatest importance in the art of sermonising. Journalism
provides a credible, accessible and multi-perspectival avenue in this regard.

From these four points, it is again clear that the way the Bible is brought to
communication within the Christian community is well served by (certain aspects of)
the discipline communication studies.
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2.11 Publication 6: Introduction

“The Bible and ecumenism”. Ekklesiastikos Pharos 83/1&2, 2001 (New Series 12),
149-160.
An analysis and critique is offered of the ways in which certain biblical passages are
brought to communication in order to promote better relations between different
Christian churches. Rather than unacceptable use of the Bible, firmer grounds for
positive relationships between churches should be sought in a shared Christian
identity.
The five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, apply as follows to this specific
publication:
•

Theme 1 – Integrity & Theme 2 – Using the Bible well: In this case, these two
themes feature together. The article in question here argues against the poor
use of the Bible to further the ecumenical cause, because that would bring the
integrity of the process and its justification into discredit, thus harming what is
the essential and very positive enterprise of building relationships between
different church denominations.

Rather, by using the Bible well, the

legitimacy of inter-church relations and, where appropriate, unifications, is well
served.
•

Theme 3 – Rhetorical functionality: Because of the heartfelt concern for the
unity of the church (even when not meant organisationally), it is often easy to
misinterpret biblical passages by pressing them into service in ways they were
never designed to do. The Bible should however not be used as a simple
rhetorical tool to offer further legitimacy to what is already a good cause.
Rather, let then Bible speak on its terms.

•

Theme 4 – Communicative imbalances: Rhetorical need is the cause for the
misrepresentation of certain biblical passages.

Rather, these passages,

along with all the others, should be read and studied to form and inform what
141

may be called a Christian identity.

It is through this identity that the

ecumenical movement will find its strongest building blocks, rather than
through seemingly more tangible proof texts. The latter, however, offers false
comfort, when their textual and historical-contextual intent are distorted by
modern interpreters in order to communicate what is the current perceived
need.
•

Theme 5 – Insights on religion provided by communication studies: Here too,
sensitivity to what the ancient texts communicated, and what they may
communicate to our times, lies at the heart of what cross-disciplinary scholarly
activity – such as that between communication studies and religion – can
render us.

All five these recurring themes in my research thus feature in this article.
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1. that the identity and self-awareness of Christianity will
be much changed, presumably in the direction of
syncretism;
2. that the ecumenical process will be shattered into at least
two major groupings: those who still accord the Bible its
traditional authority on faith matters within the church,
and those who reinterpret biblical authority in a different
(presumably less central) way.
The former would probably defeat the claims of Christianity; the
latter would defeat the purpose of ecumenism.
It seems then that the Bible will, at the very least, remain
important in this way to ecumenical considerations in the times
ahead. Put another way, by way of a summary: even though we
cannot directly uncover contemporary ecumenical issues in the
Bible, we will continue to find the Bible an important issue in
contemporary ecumenism.
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2.13 Publication 7: Introduction

“Oortuiging” en prediking - woordspel op ‘n “hartsaak”. Skrif en Kerk 21/3, 2000, 607620. (Paper read at the 1999 Lewende Woorde sermon seminar, Dept. Greek &
Latin Studies, R.A.U.)
Two points are raised: first, that variables from persuasive communication research
may be employed with success in sermons, and second, that the greatest
persuasive factor within a sermon is the personal spiritual integrity of the person
delivering the sermon.
The recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, apply as follows to this specific
publication:
•

Theme 1 – Integrity: The feature most strongly emphasised in this article, is
that the perceived integrity of the message of the preacher during a sermon is
the key ingredient to a successful sermon. This is particularly emphasised in
the second part of the article.

•

Theme 2 – Using the Bible well: Here it is important to note that the way in
which preachers find themselves spoken to by the Bible, is determinative of
how authoritatively they will be perceived as conveying the biblical message
from the pulpit. As the first part of the article indicates, persuasive techniques
are valuable tools for a preacher; however, most important is the perceived
integrity of the preacher.

•

Theme 4 – Communicative imbalances: The previous paragraph explains the
phenomenon, difficult to accept within charismatically inclined religious circles,
that a good sermon cannot be merely equated to effective oratorical
technique.

Because the perceived integrity of the preacher remains the

primary persuasive factor, sermons delivered poorly but with a sense of
personal conviction are more influential over the longer term in the lives of the

159

audience than sermons delivered with great fanfare, but which does not seem
to touch the preacher himself/herself.
•

Theme 5 – Insights on religion provided by communication studies: As a
summary of the above three paragraphs, it could be said that the use of
persuasive variables in sermons may well enhance their effect on the lives of
the hearers. However, the perceived conviction of the preacher in the validity
of his/her sermon, is of greater persuasive worth.
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2.15 Publication 8: Introduction

“Ecumenism and the Bible”, in Lombaard, C (ed.) 1999. Essays and exercises in
ecumenism; 26-41. Pietermaritzburg: Cluster Publications.
The contents of this chapter has been indicated under Publication 6 above. What
should be added here, is that the research project of which the book is the outcome,
was funded by the World Council of Churches. I acted as project leader and editor,
with 29 contributors from six Southern African countries participating.
Because this is the parallel publication to publication 6, what follows is a repetition of
what has been indicated there.
The five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, apply as follows to this specific
publication:
•

Theme 1 – Integrity & Theme 2 – Using the Bible well: In this case, these two
themes feature together. The chapter in question here argues against the
poor use of the Bible to further the ecumenical cause, because that would
bring the integrity of the process and its justification into discredit, thus
harming what is the essential and very positive enterprise of building
relationships between different church denominations. Rather, by using the
Bible well, the legitimacy of inter-church relations and, where appropriate,
unifications, is well served.

•

Theme 3 – Rhetorical functionality: Because of the heartfelt concern for the
unity of the church (even when not meant organisationally), it is often easy to
misinterpret biblical passages by pressing them into service in ways they were
never designed to do. The Bible should however not be used as a simple
rhetorical tool to offer further legitimacy to what is already a good cause.
Rather, let then Bible speak on its terms.
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•

Theme 4 – Communicative imbalances: Rhetorical need is the cause for the
misrepresentation of certain biblical passages.

Rather, these passages,

along with all the others, should be read and studied to form and inform what
may be called a Christian identity.

It is through this identity that the

ecumenical movement will find its strongest building blocks, rather than
through seemingly more tangible proof texts. The latter, however, offers false
comfort, when their textual and historical-contextual intent are distorted by
modern interpreters in order to communicate what is the current perceived
need.
•

Theme 5 – Insights on religion provided by communication studies: Here too,
sensitivity to what the ancient texts communicated, and what they may
communicate to our times, lies at the heart of what cross-disciplinary scholarly
activity – such as that between communication studies and religion – can
render us.

All five these recurring themes in my research thus feature in this chapter.
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2.17 Publication 9: Introduction
“

‘n

Woord

vir

ons

wêreld:

Kontekstuele

kommentaarjoernalistiek”, in Lombaard, C (red.)

prediking

met

behulp

van

1999. "...in die wêreld..."

Vyf

bydraes tot kontekstuele prediking, 22-46. Johannesburg: Lewende Woorde.
The contents of this chapter has been indicated under Publication 5 above. What
should be added here, is that this book was prescribed for the Homiletics course for
BD students at the University of Pretoria in 2000.
Because this is the parallel publication to publication 5, what follows is a repetition of
what has been indicated there.
Of the five recurring themes within my research on how the Bible was brought to
communication within different spheres of the South African society, indicated in the
the overview of the publications under review here, the following apply to this specific
publication:
•

Theme 1 – Integrity in communication: Written particularly for Afrikaans
ministers of religion, this article seeks to investigate ways in which the quality
of sermons may be enhanced. For the sake of contextually relevant sermons,
journalism, particularly interpretative journalism, can make an invaluable
contribution towards the sermon, as one of the most common forms of
religious communication.

Employing interpretative journalism would have

sermons come across as more relevant and better informed.
•

Theme 2 – Using the Bible well: Whereas the Afrikaans churches place
particular emphasis in their theological training on the Bible languages and on
exegetical skills, the next phase of preparing a sermon, namely bringing an
ancient message home within the modern world, receives much less
attention.

Thus, the sermon is often only half a message: what

happened/happens in the text may be indicated. However, how that same
message should take root in modern-day life, is often left either unsaid, or
done in an awkward and unconvincing way. To bring the Bible home in our
time, that is, to use the Bible to its full extent, requires excellent interpretative
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tools to analyse our socio-political context. Interpretative journalism offers just
that.
•

Theme 4 – Communicative imbalances: The problem many ministers would
experience in making use of insights from interpretative journalistic writings,
include a fundamental mistrust of the press and unrealistic expectations of
newspapers.

Should these two aspects be changed, a more fruitful

communication process between journalistic text and the theologian-reader
can be envisaged, and springing from that, better-informed and hence more
credible communication from minister to congregation during the sermon.
•

Theme 5 – Insights on religion provided by communication studies: The very
positive impact journalism, when understood realistically and used well by
ministers, can have on the quality of sermons, is another indication of the
fruitfulness of the overlap between communication studies and religion.
Contextuality is of greatest importance in the art of sermonising. Journalism
provides a credible, accessible and multi-perspectival avenue in this regard.

From these four points, it is again clear that the way the Bible is brought to
communication within the Christian community is well served by (certain aspects of)
the discipline communication studies.
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3. In closing

The purpose of the studies collected here, when taken collectively, was to analyse
the ways in which the Bible has been used in a range of societal spheres. The uses
were found to be varied, but, as was indicated, seldom satisfactory. These collected
research essays therefore relate in different ways to the central research question:
How was the Bible brought to communication within different spheres of the South
African society?
To summarise again the conclusions reached with respect to this research question:
•

the Old Testament is by no means utilised to its full potential for
communicating Christian spirituality;

•

the better to engage Bible readers, literal Bible translations are preferable, for
the reason that these kinds of translations elicit greater interpreting activity;

•

the Bible always becomes but a legitimating tool when pressed into service for
the sake of political rhetoric;

•

the present government sends mixed signals on religion: on the one hand, it
questions the legitimacy of the university discipline of Biblical Studies, while
on the other hand, it seeks logistic support from churches, which base their
faith on the Bible;

•

for the sake of specific, relevant sermons, the editorial pages of newspapers
constitute an important inspiration for preachers;

•

insights from persuasive communication would serve preachers well, and
prime among these, would be the importance of perceived integrity;

•

to enhance ecumenical work, the Bible offers many possibilities, though only if
it is interpreted validly.

From these bases, it now becomes possible to offer suggestions on what may be
done with these insights reached.
It has become part of the liturgy of dissertations in communication studies and
related social sciences that, in closing, a few indications of possible further research
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are provided (even though these suggestions are hardly ever pursued).

In this

instance, I would like to approach the matter differently. In the overview of religious
communication earlier in this dissertation, though, lists have been provided and
arguments offered which could serve well as indicators for further research within the
field of particularly religious communication. I would prefer here to take the matter
forward in a somewhat more concrete matter, by suggesting an academic vehicle for
the pursuit of such scholarship.
It is clear to my mind that religious communication is by no means likely to become a
discipline within faculties of theology locally.

These faculties are still feeling

pressures about their continued existence at state universities, and are hence
unlikely to explore with any vigour the possibility of incorporating yet another field
within its range of disciplines. On the other hand, communication departments at
state universities are experiencing such success with ventures into such fields as
marketing communication, sports communication and the like, that they experience
no need to broaden their horizons any further.

Incorporating a somewhat

esoterically perceived field such as religious communication into teaching and
research programmes will only be done with great difficulty. Yet, the discipline of
religious communication is set to be a rising star, for instance if the frequently
predicted global role, often conflictual in nature, of the two religions of Islam and
Christianity over the next half a century is taken with any seriousness. Religious
communication could play a major role in assuaging, mediating or preventing such
foreseen religiously coloured1 conflict, not only locally, but also globally.
My suggestion in the face of this situation is therefore the following: that a research
institute for religious communication be set up in order to provide for these
approaching needs. Such a research institute would not only undertake research
1

I formulate carefully here: "religiously coloured conflict". Most often, religion is but one of a host of
factors which lead to armed conflict, as has been the case in the recent past in the Middle East,
Central Africa, Eastern Europe, Indonesia, Northern Ireland etc. The point is, however, that religion
becomes the focal point of the different parties' identities. This is, on the one hand, tragic, since it
then seems as if religion is the primary force fuelling the conflict, which is most often not the case. On
the other hand, though, such a crystallised point of identity makes religion a very powerful force for
peace too. If peace can be religiously motivated and tensions solved on the basis of the crystallised
point of identity that religion is in such conflicts, religion can be a more effective factor than most for
putting an end to conflict. It is this latter point which remains open to be exploited for the good of all
involved by a discipline such as religious communication.
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into as wide a range as possible of themes related to the field of religious
communication, but would also offer opportunities for specialist post-graduate
studies. Drawing students from both the communication and the religion sides, quite
possibly along with some other related disciplines too, such a research institute
would be an ideal vehicle for the development of this interdisciplinary field of
religious communication.
Delivering both research and well equipped post-graduate students, all of which
could make substantial contributions to various sectors of society, such a research
institute would have the potential of becoming a world centre of excellence in the
field. Indeed, such an institute would never reach its potential if it settled for making
local contributions only.

If initial seed funding could be obtained from secular

communication institutions, from religious communication institutions such as the
World Association for Christian Communication, and from religious bodies such as
the World Council of Churches, a framework of co-operation would already have
been established within which such a research institute could function influentially
and continuously. Once established, such an institute could become self-sustaining
by means of income from research subsidies, research grants, consultation services,
and the subsidies associated with delivering post-graduate students. Co-operation
with academic and research institutions across the globe in diverse fields such as
communication, religion, politics, sociology and the like, would be a sine qua non for
the success of such a research institute.
My proposal in closing is thus not only a plea for further research, but also for a
vehicle which would facilitate research in the field of religious communication in
particular. The vision for such a research institute has already been given here. The
next main step is to identify a university which would have the foresight to support
such a body, giving it the academic legitimacy it would need in order to begin its
work within the potentially highly yielding field of religious communication.
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