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SUMMARY
This thesis proposes that the ministry of Dr Beyers Naudé to the victims of
oppression during the apartheid rule in South Africa had a missionary dimension. It
argues that the credibility of the Christian faith was challenged by the victims of
oppression, as a result of the way in which it was used as a supportive tool for
oppression. Through his ministry, Beyers Naudé succeeded in communicating the
Christian faith in a special way to the victims of oppression. This led to a change of
mind for the victims of oppression with regard to their negative attitude to the
Christian faith.
This study further resulted in the development of a comprehensive mission
(communication) strategy to the victims of oppression. The argument is that there is
another form of post-1994 victims of oppression in South Africa made out of those
who feel left out by government poverty alleviation, economic development and
service delivery programmes. The inability of government to strike a balance
between the rich and the poor as well as corruption will always yield the
‘disadvantaged’ section of society who may feel ‘oppressed’, neglected and left out
in favour of the few who have ‘connections’ at higher levels of government. These
victims’ response will be characterized by anger which results into protest actions
similar to those seen during the time of the ministry of Beyers Naudé. The question
posed in this study is ‘how to minister to angry people who feel left out by
government?’ In order to respond to this challenge and to equip ministers of religion
and other interested people, a comprehensive mission (communication) strategy to
victims of oppression was therefore developed based on the example of Beyers
Naudé.
The main question posed in this study around the reason for the success of Beyers
Naudé’s ministry is “what ‘muthi’ did he use to win the hearts, love and support of the
victims of oppression?” In order to answer this question, there is a three step
approach that has been followed. Firstly I looked at factors that made him or
influenced his making i.e. his life from his birth to his ‘conversion’, South African
political landscape divided into two periods (1940-1963 and 1963-1994) as well as
Faith Based Organisations’ response to apartheid. Secondly, I looked at his actual
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ministry to the victims of oppression from 1963 to 1994.

I divided his ministry

between the categories of centripetal and centrifugal patterns of mission. Thirdly a
comprehensive mission (communication) strategy to the victims of oppression was
developed, based on his contribution to a positive Christian witness.
In the concluding chapter, I made some proposals for a way-forward in terms of
areas for further study which were triggered by this research. The best statement for
concluding this study, indicating the commitment of Beyers Naudé for God’s mission
and how this was misunderstood by his church (the DRC) was taken from Mokgoebo
(2009) who states:
Beyers Naudé was a prophet of his time. As the saying goes, ‘the prophet is
never respected at his own home’. His witness will remain long after we have
gone, as a White man who was grasped by the powerful message of the
Kingdom of God, of justice and reconciliation.
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