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1 

OPSOMMING 

Hierdie navorsing handel oor sinkretisme as die proses. waarin elemente van twee of meer 

kulture wat met mekaar in aanraking kom, saamgevoeg of vermeng word. 

Die verkondiging van die evangelie geskied nooit in 'n lugleegte nie. Dit word deur mense en 

aan mense met 'n eie kulturele milieu oorgedra - mense wie se lewens- en wereldbeskouing 

verskil en waarvan kennis geneem moet word. 

Deur die eeue is voortdurend daarteen gewaak dat hierdie boodskap en die vorm waarin dit 

gegiet is, nie in hierdie proses deur sinkretisme aangetas word nie. Die ander pool, naamlik 

kultuur en die kontekstualisering van die evangelie binne daardie kultuur, is grootliks buite 

rekening gelaat. Hierdie houding is ook deurgaans deur die uitgangspunt gevoed dat 

sinkretisme ten alle koste vermy moet word. Die grondhouding jeens sinkretisme was dus 

hoofsaaklik negatief. 

Algaande is egter besef dat evangelie-oordrag in vreemde kultuurpatrone en uitdrukkings dit 

vir die inheemse mense onmoontlik maak om die essensie van die evangelie te onderskei en dat 

dit daarom vir hulle steeds vreemd bly. Gedurende die afgelope paar dekades het missioloe 

toenemend bewus geword van die noodsaaklikheid dat die evangelie in bestaande kulture 

gernkarneer moet word en dit het daartoe gelei dat inkulturasie en kontekstualisasie toenemend 

die strategie geword het waardeur die evangelie betekenisvol binne 'n bepaalde kultuur gestalte 

kon vind. Hiermee het ook belangrike vrae na yore getree. Is nie-Westerse elemente in 'n 

bepaalde kultuur noodwendig "boos" en moet dit onder alle omstandighede verwerp word? Is 

sinkretisme in aIle omstandighede verkeerd en net negatief? Is sinkretisme en inkulturasie altyd 

onversoenbaar? Ofmoet gese word dat sinkretisme onvermydelik en 'n noodsaaklik stap in die 

proses van betekenisvolle inkulturasie is? 

Dit is in die Afrika- en veral die Suid-Afrikaanse konteks dat hierdie probleem van wesenlike 

belang geword het. Die ontstaan van die Onathanklike Swart Kerke met hul teruggrype na die 

tradisionele kultuurvorme is die agtergrond waarteen die verskynsel van sinkretisme in hierdie 
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navorsing belig is. As konteks is die iBandla lamaNazaretha van Shembe geneem om die 

verhouding kultuurlsinkretisme te bestudeer. In hierdie Onafhanklike Swart Kerke kom sinkre­

tistiese verskynsels wyd voor. 

Wat dan in hierdie navorsing onder die loep geneem word, is verskillende aspekte van kultuur, 

inkulturasie, kontekstualisasie, sinkretisme, die tradisionele Zoeloegodsdiens, die verskynsel 

van Onafhanklikse Swart Kerke en die amaNazaretha. 

In hierdie navorsing word beklemtoon dat waar sinkretisme die essensie en identiteit van die 

Skrifin sy wese aantas, dit inderdaad verwerp en teen gewaarsku moet word. Wat egter ook 

bepleit word, is dat hierdie verskynsel nie net in 'n negatiewe lig beskou en sonder meer 

verwerp moet word nie. Daar is ook 'n positiewe kant wat benadruk behoort te word. Indien 

die Christendom ems met die erkenning van kultuur en die noodsaaklikheid van 

kontekstualisasie en inkulturasie wit maak, sal 'n breer dimensie van sinkretisme ook benadruk 

moet word. Die slotsom van hierdie studie is dan die volgende: 

Religieuse sinkretisme is die proses waarin godsdienstige elemente van twee of meer 

kulture wat met mekaar in aanraking is, saamgevoeg ofvermeng word. Bierdie proses 

bied aan die Christen 'n teologiese uitdaging om die grootste mate van versoening te 

laat plaasvind, sonder om die essensie en die identiteit van die evangelie te verloor of 

prys te gee. 
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SUMMARY 

This research deals with syncretism as the process whereby elements of two or more cultures, 

which are in contact, merge and blend. 

The proclamation of the gospel never occurs in a vacuum. It is conveyed by people and to 

people in a specific cultural milieu - people whose life and worldview differ - a fact which needs 

to be taken into consideration. 

Through the centuries every endeavour has been made to ensure that the Gospel message and 

the form in which it was cast in the process of proclamation was not affected by syncretism. 

Conversely, culture, and the contextualisation ofthe gospel within that culture, has been largely 

neglected. The latter position has been fuelled by the basic assumption that syncretism should 

be avoided at all costs. Consequently the fundamental position regarding syncretism has been 

negative. 

Progressively it was realised that the transference of the gospel in unfamiliar cultural patterns 

and expressions made it difficult for indigenous people te discern its essence and it therefore 

remained foreign. During the past few decades missiologists have become increasingly aware 

of the necessity for the gospel to be incarnated in existing cultures. This has led to 

inculturation and contextualisation increasingly becoming the strategy whereby the gospel may 

be actualised and made relevant within a particular culture. This gave rise to important 

questions. Are non-Western elements within a particular culture necessarily 'evil' and to be 

rejected in all circumstances? Is syncretism unacceptable in every circumstance and to be 

perceived in negative terms only? Are syncretism and inculturation always irreconcilable? Or 

should it be maintained that syncretism is unavoidable and a necessary step in the process of 

meaningful inculturation? 

It is in the African and particularly the South African context that this problem has become of 

essential significance. The rise ofthe African Independent Churches which embrace and sustain 

traditional forms of culture is the background to this research on the phenomenon of 
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syncretism. The iBandla lamaNazaretha of Shembe was used as the context for the study of 

the culture and syncretism relationship. Syncretistic phenomena occur widely in these African 

Independent Churches. 

Aspects that are scrutinized in this research are various features of culture, inculturation, 

contextualisation, syncretism, traditional Zulu religion, the phenomenon of African Independent 

Churches and the amaNazaretha. 

It is emphasised in this research that syncretism is to be rejected and cautioned against 

wherever it affects the essence and character of the gospel. It is, however, advocated that the 

phenomenon should not simply be viewed negatively and rejected out of hand. There is also 

a positive side that should be stressed. If Christianity takes the recognition of culture and the 

necessity for contextualisation and inculturation seriously, a broader dimension of syncretism 

ought to be emphasised. The conclusion of this research is as follows: 

Religious syncretism is the process whereby religious elements of two or more 

cultures, which are in contact, merge and blend. This process presents the 

Christian with a theological challenge to engage in extensive reconciliation 

without forfeiting or losing the essence and character of the gospel. 
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