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CHAPTER 7

PAUL’S INTERRUPTED SIXTH SPEECH
(Acts 22:30-23:9)

1. THE BROADER CONTEXT AND BACKGROUND

One encounters here a completely new category of speech, and one which could be
called the "stepchild” among studies on the speeches in Ac. The second and third
Petrine speeches (Ac 2:14-41; 3:12-26), and the first Pauline speech (Ac 13:14-
41/48), were missionary speeches. This sixth Pauline speech falls in the category of
the defence speeches of Paul. It is one of two defence speeches which contain an
explicit quotation from the Jewish Scriptures.t

The similarities between the second Petrine speech (Ac 2) and the first
Pauline speech {Ac 13) with regard to their use of the Pss and Prophets have already
been pointed out. After they were presented, formulating the Jesus-kervgma, the
Torah Scroll is picked up as another section from the Scriptures. It was referred to
in Ac 3 to link the miracle of the lame man with the covenantal God of Israel, the
God of Abraham, Isaac and Jacob (V.13), and his promises which were made to
their forefathers (VV.13.23), quoting from Gn. It was also used in the same speech
as a prophecy from Moses, and linked with an exhortation to listen to the Prophet
who will come, by quoting a combination of textual phrases from Dt 18 and
probably Lv 23. In this instance (Ac 23), the Torah is used to show Paul’s
acquainiance with it. Not only does he know the commandments, but the fact that
he quotes the Torah in this context indicates his respect and comimitment to them.2

2. OVERVIEW OF THE TEXT OF THE SPEECH

Scction I: Introduction (22:30)

30 T B¢ énadpwy fouddpevog yvidvar 16 dodorée. o ti xamyopelta tnd tév Tovdaiwv, Exvoev
aUtoy kai éxéhenoer ouweABelv tole dpxiepeis kal n&v td ouwédpiov, xal katayeydy tov Taliov
Eomoev elg autolk,

Scetion I3: The irony of Pauls trial (23:1-5)

23:1 "Atevioos 8¢ 6 Tiabhog 1@ cuvedpiw €inev:

}’. The other being Ac 28:16-28.

<. So also A. WEISER: “Die hichst befremdliche Mitteilung, daB es cines eigenen Hinwelses bedurfte,
damit Paulus den Hohenpricster erkannte, und daB er sich dana sofort mit Bezugnahme auf cin
Schriftwort entschuldigte, kann wohl in der Absicht des Lukas nur den Sinn haben, Paulus — obwohl
kritisch gegeniiber jidischem Fehlverhalica — doch als schrifi- und gesetzestren herauszustellen” (4pg
11, 616-617).
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Gubpeg edeAdol,
Eyh néor) ouveibioe ayodh nenoiirevuo 1l Bed dxpr tritng The Apépos.

2 & 8¢ dpxiepelx "Avaving énétofev 10ig nopeothow adtd Tintew otol td otéue

3 téte 6 Malhog npde ety €inew:

tintew oe nédhel o Bede, Talxe xexoviouéve:
kol oU k&l kplvwy ue xatd oV vouov

xad Ropevopdy keieveis pe Tonteobon

4 01 8¢ napeotiiteg einov-
v &pxiepéa Toi Beol Aobopeis:

5 &€¢m te & abhog
olx fidew, aberdol, S11 éotiv dpxiepelr-
yéypartta y&p 611 dpxovta ol ool 0ou 00k €peig xaxis.

Section 11 The resurrection as a controversial issuc (23:6-9)

6 Fvoik 8¢ 6 Walkog 811 10 Ev pépog éotiv Zobboukaiwy 1o B¢ €repov Gopraainv Expalev év 1§
ouvebpiyr

aubpeg eberdol, éyd Poproditg eipt vidg Gapwaiuwy,

rept €Anidog ket duaotaoens vexpdy [€ya] kpivouo.

7 rolito 8¢ avtol €indrtog Eyéveto otaoig v Bopioaiwy kal Zedbouraiwv, xai éoxioln 10
rAfBog. § ZabdBoukaiol pév yap Aéyovow i elvar dréotacw uite dyyelov pate nvelua,
Dopioaion b duoroyolow th auddtepe. F Eyévero B¢ xpauyd peydin, wai dvaotavtes Twig T@Y
ypopuatéwy tob pépoug thy Gopoainy Siepdxovio Aéyovtes: obbev xoxdv elploxopev év td
AOpamg Tolty el 8¢ mvelua édainoev abtd f &y yerog:

Although the first six verses in Ac 23 do not look like a genuine speech, especially in
comparison with the speech of Peter in Ac 2, or that of Paul in Ac 13, some of the
prominent elements of the other speeches which were previously discussed, are also
to be found here. The manner in which the hearers are addressed, the explicit
quotation from Scripture with a clear introductory formula, the reaction of the
hearers, and the motif of the resurrection were all present in the speeches discussed
so far. But in contrast with the others, which were relatively long discourses, this
takes the form of a dramatized dizlogue between Paul and his antagonistic hearers.
It looks like the start of a long speech by Paul, which is interrupted by the unjust
order from the high priest to strike him; this interruption causes the dialogue to
develop in a different direction from that planned by Paul. Nevertheless, the same
structural markers stand out prominently here too: (a) the gesture of the speaker:3
“Paul, looking intently at the council” (" Atevicag 8¢ 6 TaGAog @ ouvedpiy, V.1);
(b) the verb of saving: "he said” (einev, V.1); () naming the hearers: "Brethren”

3. *Paul was set before them™ (xdv TlaGhov Eotnoev €ig aTOUC...).
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(&udpeg aBerdol. V.1). As in the other speeches, the addressing of the hearers
serves as a prominent structural marker in the speech. It is to be found againin V.5
(aBerdoi), and also in V.6 (&wdpeg adehdol).

3. SECTION L. ACTS 22:30
Introduction

The brief dialogue of Paul with the authorities of the Sanhedrin, forms part of Paul’s
persecutions. Tt is Paul’s remark that he is a Roman citizen by birth (Ac 22:29)
which results in the withdrawal of those who were about to examine him, and the
emotion of fear on the part of the tribune who had bound him.

In V.30,% on the following day (tfj 8¢ énadpwov), the need develops for this
Roman tribune to establish the real reason (BovAduevog yvisval 1o dodoréc) why
the Jews have accused Paul (1o ti xatnyopeito Und tiv "louvdaiwv). After
unbinding Paul (éAvoev altév),’ he commands the chief priests and the whole of
council to meet (xal éxéhevoey ouvelBelv toug dpxiepeic kai ndu td ouvédpiov),
and brings Paul before them (xad katayaydv tov TatAov éotnoev €l olrolg).

4. SECTION II. ACTS 23:1-5
The irony of Paul’s trial and the quotation from Ex 22:27

4.1 Composition of the section

Paul’s trial is presentented here in such a way that he is in the centre of events.d He
addresses his hearers as "brothers” (&ubpeg abeidol, V.1), as was the case in several
of the other speeches, including those of Peter, Stephen and James.” This does not
reflect a Jewish way of addressing people.® Typical Lukan style is used 10 describe
the temporal element in Paul’s life before God, a life which he lived "in all good
conscience? up to this day” (¢y% réon cvwveldhoel ayadf nenoiitevuot @ Beid
&xpii0 tabtng thg Twépac, 1! V.1). It is important 1o notice that the 1@ 9ei might
also be t1aken to mean that Paul can call God as a witness with regard to his life.12

4. E. HAENCHEN, -4pg, 365; A. WEISER, Apg /], 614; and BM. NEWMAN & EA. NIDA are right
in including Ac 22:30 with Ac 23, "since it essentially constitutes an imroduction to Paul’s defense
before Council” (Transiator’s Handbook, 431).
3, Sec Ac 21:33.
6. S0 also in the same dircction, A, WEISER, .4pg I7, 614.
7. Cf. Peler in Ac 1:16; 222 .37; 15:7; Paul in 13:15,2638; 22:1; 23:6: 28:17; Stcphen in 7:2; and James in
15:13.
8 Of. STR-BILL, Kommentar If, 765.
9. Cf. also Ac 24:16, although there with &npbaxonoe as the attribute. G. SCHNEIDER points to the
combination of cuveibnoig with &yeB in the folfowing: 1 Tm 1:5.19; 1 Pt 3:16,21; 1 Clem 41:1; Palyc
3:3; Herodian V1 3:4 (Apg /7, 331).
10 The temporal marker, &xpt, occurs 49 times in the NT and is found most frequently in Lk-Ac
519?(). Only Ry comces ncar with 11 times.

L, Almost half of all the occurrences of fuépa in the NT are to be found in Lk-Ac {177 of the 389
times). It occurs 83 times in Lk and 94 times in Ac.
12, E HAENCHEN says: "Paulus hat sich vor Gout nicht das Geringste vorzuwerfen® {Apg, 565). So
also B.M. NEWMAN & E A NIDA, Transiaior's Handbook; 432,
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Paul is then interrupted at this point!3 by the high priest Ananias!* who commands
those who stand by Paul, 1o strike him on the mouth” (6 8¢ dpxepeic "Avaviag
énérafev Toig napeotiow albtd tintew oot T otéua, V.2).15 Paul's reaction
to this comes in the form of a direct speech with (a) a curse on the one hand, and
(b) the manifestation of his knowledge of the law, on the other hand. Note also the
contrast here between &wdpeg aberdol (V.1) and toixe xexovwxpéve (V.3).

(a) "God shall strike you, you whitewashed wall!" (tinrew o€ péiret 0 Bedg,
Toixe Kexovwpéve, V.3).16 The phrase toixe xexoviouéve ("whitewashed wall™),
reminds one immediately of Jesus’ designation of the scribes and Pharisees, as
tadoig kexovwpévoig ("whitewashed tombs”, Mt 23:27),17 which is the only other
place in the NT where the verb xoviéw is to be found.}® There is a striking
resemblance here 1o a motif from Ez 13:10-15,19 the context of which is a warning
against false prophets. However, the LXX uses the verb dheidw at this point, and
not kovw, 20 Another interesting parallel is to be found in Dt 27:2-4, Here, Moses
and the elders of Israel have commanded the people to keep the commandment
which was given to them that day. Further, when they pass over the Jordan to the
promised land, they are instructed to "set up large stones, and plaster them with
plaster™ {xal othoeig ceautd AiBoug peydhoug kal kovidoeg alitodg kovig,
V.2),2! and write upon them all the words of that law. This is the only place in the
LXX where the verb koviy is used within a comparable context,

(b) Paul's knowledge of the law becomes clear with the question he asks: "Are
you sitting to judge me according to the law, and yet contrary to the law you order
me to be struck?” {xal ob k&Bn kplvwy pe xatd TOV VPOV Kal Tapavopiv
xedetewc pe TimreoBau V.3).22 The reference might be to Lv 19:13: "You shall do
no injustice in judgment”.23 It was the custom that defendants should be given a fair

13 G. LUDEMANN says: "So hebt Paulus mchrmals an, ohne daB sich eine wirkliche Rede
entwickel” (Christensem, 251).

1 Bascd on the information from Josdnr XX 3.2, 9,2: Belt 11 17,9, this Ananias was the son of
Nedebaios, who was made high priest by Herod of Chalkis and who ruled between ca. 47-59, He was
hated as being a fricnd of the Romans, and murdered by the Zealots in Sept 66, at the beginning of the
Jewish war (STR-BILL, Kommentar 1, 766). CI. also H. CONZELMANN, A4pz, 137, BM. NEWMAN
& E.A. NIDA, Transiator's Handbook, 432-433; F.F. BRUCE. Acts, 425; A. WEISER, 4pg, 616; and G.
SCHNEIDER, Apg, 331.

13 According 10 G. SCHNEIDER, this should not be seen as punishment for Paul taking it upon
hlmsclf to speak, but rather for the consent of what he is saving (Apg /1, 331).

. H. CONZELMANN says that "tintew xTA ist eine 3ud1f»chc Fluchformel” (4pg, 137). So also STR-
Bl!_L, Kommentar 11, 766; and A. WEISER, Apg !, 616, According to G. SCHNEIDER, this phrase
expresses the certainty of the punishment: "Die Strafe wird aul den Srafenden zurickfaflen!” (Apg 17,
331.0.23).

17 56 also B.M. NEWMAN & E.A. NIDA, Translator’s Handbook, 433; and F.F. BRUCE, Acts, 426.

Lk simply rcfers 1o them as being like "graves™ (Lk 11:44).

19 S0 also H. CONZELMANN, Apg, 137; F.F. BRUCE, Acts, 436; A. WEISER, Apg /I, 616; G.
SCHNEIDER, 4pg /1, 331.
2050 also noticed by B.M. NEWMAN & E.A. NIDA, Transiator's Handbook, 433.
. The phrase kal kovwoers atols kovig is repealed again in V.4,
=, H. CONZELMANN points out that "Lk will das Judentum, scin gcbrochenes, heuchlerisches
‘}’crhditms zum Geselz (vgl 7 50ff) in scincm Reprisentanten charakicrisieren” (4pg, 137).
=>. So also E. HAENCHEN. Apg, 566.
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trail, and be presumed innocent until proved guilty.2? However, the resemblance
with Jn 7 on the division among the people about Jesus, is striking, Officers were
sent by the chief priests and the Pharisees 1o arrest Jesus, but they were divided on
the issue if he should be arrested, and it did not happen. On being questioned about
their reluctance to arrest Jesus, Nicodemus, who went with the officers, answered:
"Does our law judge a man without first giving him a hearing and learning what he
does?" (Jn 7:51).

The similarities between the attitude of the priests, scribes and Pharisees to
Jesus, and their attitude to Paul, are striking. The whole event calls to mind the trial
of Jesus himself. Jesus was led 10 the high priest (Lk 22:54), while all the chief
priests, elders and scribes were assembled {Mk 14:53; Mt 26:57; Lk 22:66); so too is
Paul brought before the council, chief priests and high priest (Ac 22:30; 23:2). The
whole council sought testimony against Jesus to put him to death (Mk 14:55; M1t
26:59; Lk 22:66-70); in the same way, the Jews plotted to kill Paul (Ac 23:12). No
witnesses were needed for Jesus (Mk 14:63; Lk 22:71), or false witnesses came
forward (Mt 26:60); and in Paul’s case it seems as if only the centurion was present,
apart from the council itself (Ac 22:30). They spat in Jesus’ face, struck and slapped
him (Mk 14:65; Mt 26:67; Lk 23:10-11); Paul 100, is struck {on the mouth) (Ac 23:2).

The bystanders demonstrate their loyalty to the high priest with their counter
(rhetorical) question to Paul: "Would vou revile God’s high priest?” (tov épxepéa
t0oU Beol Aowopeic: V.4).25 Paul responds that he was unaware that this was the
high priest (oUk fdew, &derdol, Gt1 éotiv dpxepets. V.5). Note the use of aBeAdot
again, indicating a more positive tone in Paul’s voice.26 The opportunity is once
again used by Paul 1o express his knowledge of the law, through the explicit
quotation from Ex 22:27: “You shall not speak evil of a ruler of your people”
(Gpxovta ToU Aeol cou olx épelg kaxiie, V.5).27

4.2 The quotation from Ex 22:27 in Ac 23:3
4.2.1 Other NT occurrences of the quotation

This is the only place in NT literature where Ex 22:27 is quoted. Thus, there is no
scriptural evidence to support the possibility that Luke could have derived this
quotation from tradition;8 it can safely be ascribed to the initiative and hand of
Luke himself. Ex as a whole seems to have been well known by Luke. It was part of
the Torah scroll (the oldest and most respected section of Scriptures among the

=4, Cf. ulso F.F. BRUCE, 4cts, 425.
-5 E.F. BRUCE (4cts, 426,n.13) has painted 10 the resemblance here with In 18:22. Jesus is struck by
one of the guards cumdmg ncar him, ackmq Jesus: "Do you answer the high pricst fike this?" (tcmmba
airol eindutog els nopeoTkig TV mmpetwv 2Buxev pamiopa 1§ Inoed eindv- olitws dmokpim
w Spxepets).
26, So also B.M. NEWMAN & E A. NIDA, Translator's Handbook, 434, According to G.
LUDEMANN, “(hiitic ¢r} Ananias nicht so angcredcl wenn cr von sciner Hohcnpncstcmnrde gewuBt
haue {Christentum, 251). This may be proof that Paul meant this honesily and not sarcastically.
.- G.SCHNEIDER draws aticntion als to 1s 8:21 (LXX) (Apg /i, 332,0.32).
"3 Contfary 1o G. LUDEMANN who thinks that VV.1-5 might ha\L been influenced by material from
the tradition (Chrstenium, 233).
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Jews), on the one hand, und ulso used frequently, on the other hand, by especially

Luke, 10 quote from explicitly.2?

4.2.2 The introductory formuda (Ac 23:5)

The quoted text (phrase) from Ex 22:27(28) is introduced by the words yé&ypomtat

yép &1, which are clearly recognizable as an introductory formula.30 The Oti here

simply serves the purpose of a double point.3}

4.2.3 Determining and explaining the textual differences

NT (NA26) LXX MT

Ac 23S Ex 22:27 Ex 22:27(28)
Beoix; 00 X DYy
karoAoyhioewg xai '7??[,1

&oxovta tof Aaob &pxovtes 100 Aaol I R

o0V 0l £pETg Kax(S. Tou 00 KoxEg épeis. ®p xY

{a) Textual differences between MT and LXX

Both versions are alimost in agreement with each other with regard to the quoted
phrase, except for {a) B’!U‘?gg which reads Beolc in the LXX;32 (b) the Hebrew
singular, X ("ruler”) which has become a plural in the LXX translation:
&pxovrag ("rulers’);33 (¢) the preposition J which is left untranslated in the LXX:
and (d) the W ("curse”) which is translated with xaxég épeig in the LXX.

According to this information, the quotation in Ac neither agrees exactly with
that of the MT, nor with that of the LXX.

29 Cf the following: Ac 7:27,35 (Ex 2 4); Ac 7:6.29 (Ex 2:22): Ac 7:33 (Ex 3:5), Ac 3:13; 7:32, par Mk
12:26, M 22:32, Lk 20:37 (Ex 3:6); Ac 734 (Ex 3:7,10); Lk 12:38 (Ex 12:77); Lk 2:23 (Ex 13:2,12,15); Ac
4:24; 115 (Ex 20:17); LK 18:20, par MK 10:19, Mt 19:18 (Ex 20:12-16); Ac 23:5 (Ex 22:27%, Lk 7:27, par
Mk 1:2, Mt 11:10 (Ex 23:20); Ac 740 (Ex 32:1,23).

30, ©f. also CK. BARRETT, Luke/Acts, 240,

31, Sec also F. RIENECKER, Sprachiicher Schliissel zum Griechischen Neuen Testament, Bascl 1980,
301,

32 J.W. WEVERS points oul that Seots "can cither refer to ‘God® or ‘gods,” bul since X10Y is
singular, the first clause must mean *vou shall not revile God™ (Notes on the Greek Text of Exodus (SCS
30}, Atlanta 199, 355).

33, According 1o LW, WEVERS, the LXX "Exod understood 0N as plural in intent and for
consistency's sake took X1W2Y as a collective.” He thinks that the use of the plural might be a reflcction
of the Egyptian emvironment in which the translaior fived (Notes, 333).
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(b) Textuu! differences between LXX and Ac

There are two differences between the versions of the LXX and that of Ac: (a) the
LXX plural, dpxovtac. is found as a singular, &pxovte, in Ac 23; and (b) the word
order of the LXX phrase, o0 kak@ épeic, is changed to olx épelg xakiis in Ac.

b.1 Change in number: pxovtag (LXX) ——> 8pxovta (Ac)™

No NT textual witnesses support the reading as it is to be found in the reconstructed
reading of the LXX. The situation among the LXX manuscripts is, however,
different, and they vary in their reading.

Two possibilities might have caused this alternative reading in Ac. It is (a)
either the result of another Textvorlage which is nearer to the MT than to the LXX,
The singular-reading of Ac agrees with the reading of the MT, and is therefore at
this point nearer to the MT than to the LXX. Or (b) it is the result of the re-
interpretation of the quotation in its new context. Contextually, the dpxovta of Ac
makes more sense in the context, referring to the high priest Anantas, and standing
therefore in the singular.35

b.2 Change in word order:
ol kak@g €peic (LXX) —> otk épele xaxiic (Ac)

Similarly, with regard to this change, there is no support 1o be found among the
textual witnesses of the NT in favour of the reading as it occurs in the LXX
Manuscripts.

4.2.4 Method of quotation

This is the only place in the NT where Ex 22:27 is quoted, and it is a relatively safe
assumption that Luke himself is responsible for the occurrence of this quotation
here and in this context. The reading of the gquotation agrees neither with the
reading of the reconstructed LXX, nor with that of the Hebrew. If the change from
dpxovrag to &pxovta is taken as being the result of Luke’s Textvorlage,36 then it
seems to be nearer to the Hebrew. This agrees with the evidence from the other
quotations which have been dealt with thus far.

The pattern of usage of Scripture in the Petrine speeches was that material
from the Pss, 12P and Is was used first,37 and thereafter material from the Torah,38

34 “Apxwv appears 19 times in Lk-Ac, which represents half of all its occurrences in the NT corpus
37 times).

85_ Cf. also W.K.L. CLARKE: "fpxovta is substituted for the less suitable dpxovtos™ (Use of the
Septuagint, 933,

. WKL, CLARKE takes a diffcrent view, He sces the change from dpxovtes to dpxovta as being
duc to those quotations which are "Free Versions of the LXX. in Acts”™ (83), and narrows this down to
those which present ”...a desire to adapt 'a prophetic context to the circumstances under which it was
thought to have been fulfilled” (93.94). He sces the other change (o be a mere recensional one (Use of
the Septuagint, 93.93).

37 CL. the first and second Petrine speeches: Ac 1:16-22 and 2:14-41.
38 Cf. the third Petrine specch: Ac3:11-20,
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It seems as if the same pattern is 1o be found here in the Pauline speeches; first,
material from the Pss, 12P and Is is used, after which (in this speech) the focus
moves to the Torah,

4.2.5 Interpretation of the quotation by Luke

The meaning of this quotation in its original context is retained. It functions as a
commandment within the Torah. Its impact and its function within this speech,
probably lies more in the fact of quoting this commandment, than in its content. It
depicts Paul firstly as a Pharisee who knows the Jewish law very well, and secondly

as a person who shows respect for that law and obeys it.%0 . .
Some major historical problems arise here, the most obvious of which is that

Paul, apparently, did not know that he was speaking to the high priest.31 However,
the changing tone in Paul’s voice by addressing them as &deXdoi, and the quotation
from Ex 22:27(28) are pointing in the opposite direction.32 Luke probably intended
to suggest that Paul was uttering a prophecy,¥3 without knowing that he was
addressing the high priest himself. This may have been a retrospective
interpretation by Luke, looking back on Ananias® death at the hands of the Zealots
66 AD.* God's protection of his elected and authorized servants, and his revenge
against those who touch them, would then be implied here.

I Paul was then genuinely anaware that he was adressing the high priest
himseif, then all this would show how God is in control of his servant, and of history.

Any possible misunderstuanding that Paul sees himself as being above the law is
cleared up when he apologizes, pointing out his ignorance, and submitting himself in
obedience to the Jewish law, which he knows so well that he can quote it verbatim
from the Scriptures.

The ironies of Paul's trial are vividly clear. Paul is brought before the
Sanhedrin to be judged by the Jewish law. As the accused, he might well be expected
to convey some antagonistic reaction to this law. On the contrary, he shows his
knowledge of, and respect for that law by quoting from it and submitting himself to
it. The Sanhedrin, on the other hand, would be expected 1o act as honest and

39 Cf. the first Pauline speech: Ac 13:16-41/48.

40, So atso E. HAENCHEN, Apg, 566; F.F. BRUCE, Acts, 426; A. WEISER, Apg 11, 617. C.K.
BARRETT includes this quotation as part of those which give “direction for the church’s life”, “..if it is
understood 10 mean that Christians, or at least jewish Christians, were expected to show respeet to
jewish authoritics” (Luke/Hets, 240).

1. Cf. also H. CONZELMANN: “Dic ganze Szene ist unvorstellbar: Wie sollte Paulus den
Vorsitzenden nicht erhkannt haben!” (Apg, 137). F.F. BRUCE too points to the fact that: "At a regolar
mcecting of the Sanhedrin the high pricst presided, and would surely have been idemtifiable for that
reason” (Acts, 426). Most commentators have a gencral problem with the historicity of ihe whole
account. CL. G. SCHNEIDER on the historicity of the conturion who calls together the Sanhedrin (4pg
1, 330). Also AWEISER. Apg 11, 614-613, for some of the other historical problematic issucs in this
account, and a bricl discussion on this,

42 Soalso E. HAENCHEN, Apg, 566; and BM. NEWMAN & E.A, NIDA, Translator's Handhook,
434,

43, Cf. E. HAENCHEN who agrecs that this is a prophecy, pointing to "uédier vom gottlichen
RatschluB” (Apg, 566). In the samc direction, also G. SCHNEIDER, Apg I/, 331.

. CL. also E. HAENCHEN who thinks along similar lines (Apg, 566).
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faithful custodians of the law. They ure the representatives and the watchdogs of
that law, In fact, during the trial, the roles are reversed! The Sunhedrin does not
comply with the law: Paul has been brought before them without any properly
formulated charge, and without uny witnesses. Even the highest authority of all, the
high priest, the judge himself, acts against the law by ordering that the accused be
struck. Likewise, at the lowest level of authority, the court officials obey the high
priest, instead of upholding the law, and ensuring that others do so too. Paul is thus
pictured in the same way as Jesus.*3 He is an innocent person, unjustly accused,
tried, and judged.®

5. SECTION I ACTS 23:6-9
The resurrection as a controversial issue

This section should be taken as beginning at V.6, rather than V.7. The structural use
of &8eAdor clearly indicates this. 47

By this time Paul has seen that the audience consists of both Pharisees and
Sadducees, 50 he "cries out” in the council that he himself is a Pharisee, a son of
Pharisees,® and that he is on trial with respect 10 the hope and resurrection of the
dead (V.6).%9 It is the fourth time that Paul speaks here, and the hearers are once
again addressed as "brothers™. In a masterly way Paul uses the divided views on the
resurrection 1o his benefit. The Sadducees did not believe in the resurrection, angels
or spirits, while the Parisees do believe in all these (V.8). The Pharisees then take
side for Paul and against the Sadducees by saying that the do not find anything
wrong in him (V.9). The fact that the Pharisees also believed in the resurrection,
probably means that "pure” Judaism could have reached its fulfillment within the
Christian religion, 3

With this chessmate situation, Paul gets himself out of a real dilemma.

6. SOME CONCLUSIONS ON THE USE OF SCRIPTURE IN THE SIXTH
PAULINE SPEECH

6.1 A single line from Ex 22:27 in the Torah-scroll is used here to show Paul’s
respect and obedience for the law, in contrast 10 the officers of the same law who
are disobedient to it themselves.

6.2 Ttis used in a normative sense, with the implication that it remains normative
for all times; it is law!

43 8o also A. WEISER, Apg /1, 615.

. A. WEISER says: "Hauptanlicgen der beiden Szenenteile ist es, Paulus gegeniber den hochsten
Reprasentanten des religitsen Israel als cinen vor *Gotl mit reinem Gewissen’ lebenden (V 1), schrift-
und gesetzestreuen (VV 2-3), pharisaisch geprigten Judenchristen {VV 1.6-9) zu erwcisen” {(4pg 11,
615).

47 "Contrary to the division of G, SCHNEIDER, 4pg !, 329,

48, Cf also Ac 26:5 and Phip 3:5.

% G. SCHNEIDER is right in saving: “Dic Formulicrung ist absichilich so gewahlt, damit sic zugleich
auf die pharisdische Enderwartung und den christlichen Osterglauben bezogen werden kann™ (Apg 11,
332).

30, "S6 G. SCHNEIDER, Apg /1, 330,
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6.3 Either a Texnorluge was used which neither agrees with the existing LXX, nor
with the MT evidence, or the quoted line is simply recalled from memory. But even
then would it be a very exact formulation according 1o practice of the day to respect
the faw "o its letter”.
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PAUL’S TENTH SPEECH
(Acts 28:16-28)

1. THE BROADER CONTEXT AND BACKGROUND

One encounters in Ac 28 the end of Luke’s double work. There seems to be no
doubt that this chapter can also be ascribed 1o the creative hand of Luke himself.1
Paul has reached the capital of the Roman empire. Luke may have intended, by this
account, to present Paul as the one who introduced Christianity to Rome, although
he must surely have been aware of the prior existence of a Christian congregation in
Rome.2 According to the Lukan Paul, "this sect” was unknown among the Jews in
Rome itself, although the Jewish leaders had heard several rumours about it. They
are curious 10 hear what Paul has 1o say about i1, and where he himself stands with
regard to this "sect”,? or "party of the Nazarenes™?

Paul meets the Jewish leaders and gives them a summarized account of the
events which have brought him 1o Rome (described in Ac 21-26). This can be seen
as the last of Paul's so-called "defense speeches”. It consists of two main parts of
direct speech, with a narrative in between which deals with the reaction of Paul’s
hearers. There is a striking similurity here benween the end of Ac (28:23) and the
end of Lk (24:27).% Another similarity is to be found with the passion of Jesus

1, S0 also A. WEISER, Apg /1, 679.
2 SoH. CONZELMANN, Apg, 139; and A. WEISER, -pg I/, 679. Also F.F. BRUCE states: "When
the Christian community in Rome came into being is uncertain, but when Paul sent his letier to the
Roman church carly in AD. 57 it was already o well-established church, renowned for its faith and
loyalty throughout the churches™ (ders, 306). CLL also, slong similar lines, G. SCHNEIDER: "Dic
christliche Botschaft sicht ganz im Vordergrund des SchiuBabschniuts 28.23-1, nicht dic Person des
Paulus” (4Apg /1, 413).
3. A. WEISER points out that the use of this word in the mouths of the Jews (and as it is used by
Josephus), meant nothing clse than a different “school” or "party” in the lewish rcligion (4pg H, 681).
So also E. HAENCHEN: "dic Lehre einer Hiresie hitten sich dic rémischen Juden nicht begierig
rAeioveg!) vortragen lassen” (Apg, 635,n.3).

. CI. FF. BRUCE. Aais, 506, who refers to Ac 24:3: tig tév Nelwpatwv aipéoews. So also G.
SCHNEIDER, Apg /1. 416.n.52. (Also 24:14).
S, The others are: Ac 22:1-21 (before the Hebrews in the temple court); Ac 22:36-23:9/10 (before the
Saphedrin); Ac 24:10-21 (before Felix); Ac 25:6-12 (before Festus); Ac 26:1-32 (before Festus and
Herod Agrippa 11). Scholars disagree on the identification of the defense speeches. Compare for
instance F. VELTMAN, The Defense Speeches of Paul in Aats, in: CH. TALBERT (ed), Perspectives
on Luke-Acts, Edinburgh 1978, 243-257, here 253 F.F. BRUCE, Paul's Use, 77; G. SCHNEIDER, Apg
I, 96. The last two include Ac 28, the first omits it as being a “defense speech™.
. Compare the following: Lk 24:27 = xai apéépevog and Moiioéwg kel and navtwy @y mpopniav
Biepurivevoev obToig €V ndomg Tals ypadals Ta nepl éautod. Ac 28323 = . neiflur te adtode nepi
1ol “Inool &nd te 1ol vopou Muwiioéwg val i npo¢ntdv... The similarity between Ac 28 and Lk 24
was also observed by A WEISER, Apg 1, 679,
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himself.7

Also several other elements which have come to the fore in the other speeches
which were discussed so far, are 10 be found here: The Jesus-kerygma and God's
divine plan of salvation2 the reaction of the Jews manifesting a division about this
message, the usage of Scripture as proof that God knew what would happen in the
future, the necessity to fulfill the rest of that divine plan via these speakers who were
authorized to do so, are but some of these motifs which were encountered bhefore,
and which are to be found here once again.

2. OVERVIEW OF THE TEXT OF THE SPEECH
Section I: Paul’s conversation with the Jewish leaders (VV.16-20)

16 "Ote ¢ eioiBopev eig "Pouny, énetpdom t6 Motk pévew kol éautdy
oUV 5 $UAGOTOUT UTOV OTPaTINTY.
17 "Eyévero b petd fuépes tpes ouyxakéoaolar aitdy todg Svtog tiv
“Toudedow npartovg:
cuveABouTay 5 oUtdy Ereyey npdc avtodg:
Eyi, dudpeg abehdol, ovbéw évartioy novoes 10 Aed
A toig €Beot 10ig Natpoig Beopiog
€€ "lepoooipay napedoBny elg tég xeipos Ty Pupaitw,
18 oitweg vaxpivavtég pe
éfoidovto cnoiloar Sid to undeuiov aitiow Bavérou tnépxew év éuoi-
19 artdeyoviwev bé v loudaiwy woyxdobny énwedéocaBal Kaioopa
olx g 1ot EBuoug Mo Exwy T1 KQTYOPETY.
20 813 tedonv ol T aitioy napexdieaa DR iBeiv kol npocarfical
€vexev yap e éAmidog 1ol “lopeiih Ty Shuow todmy nepikepon

Section 11: The reaction of his hearers (VV21-22)

21 0i 8¢ npdq adTdV €lnaw
AMEG olite ypepuata nepl 0ol édelaueba dnd thg Toudaleg
oliTe TapayeVOperos Tis ToV GheAddY cmyye ey
f éxddnoér Tunepl ool novmpoy.
2 oaéwiluev 8¢ nopd ooB dxoSom & dpovets,
nepi pév yop T aipéoewg ToUTng yuwotov Nuiy éotw
St navtaxod atéyetal

Section I11: Paul’s last cffort {(VV.23-254)

23 Taféuevor be avtd Auépov

7, Soalso A, WEISER, Apg /1, 677-678; and G. SCHNEIDER, Apg /1, 413. The latter points to the
trilogy of references to Paul's innocence (23:29; 25:25; 26:31) in relation with that of Jesus (Lk
23:4,14,22). Despite this, however, both Jesus (Lk 23:23.25) and Paul (Ac 25:25-27) were convicted.

8, Herc in Ac 28 understood to be “the kingdom of God” and “the (hings about Jesus™
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MBov npi abtow eig T feviav mieioveg ol é€etiBeto
Supaptupopevos TH Paokeior 1ol Beol neibuy
te autolk nepi Tob “Inood
&né e tou vépou Muboéus
xai iy npodnTav
dnd npul Ewg Eonépes.
24 kol ot pév éneifovto Toig Aeyouévow,
ol 5é Aniorouw-
25a Golpdwvo b Suteg nipog ARAow deitovto

Section I'V: The quotation from Is 6:9-10 and the stubboraness of the Jews.
Conclusion; God's salvation is seat to the Gentiles (VV.25b-28)

25b eindutog Tob Mahov pfiua v, 81t
xehidg tH nvelpa 0 ayww éAdhnoey Sid "Hoalow ToU npodritou
PG THig TeTépas LRV 26 Aéywy,
nope BT npds tov Aedy toltov kal eindéy-
&eof} axavoete kol o0 ph owfite
kol fAénovtes Prédete xal o0 pf Brte:
27 énoxovln yap i kapdia tob Aeob tobTow
xai 101 woiv fapéws fixouoay
xal tobg OpBorpole aUtdv éxdupucay”
prnote Boow toic 6§Buipots
kal TG GO aKOVoWoW
xai Th xopdia cuwdow
kai émoTpédwow, Kot iboopum oiTolg.
8 yvwortov o fotw Duiv
811 107G EBvernv dmeotdin Tolito 1 cwrfpwor Tob Beod-
ol kod exoboovToL

3. SECTION L. ACTS 28:16-20
Paul’s conversation with the Jewish leaders

In V.16 is found the conclusion of the so-called "we -sections in Ac. Once in Rome,?
Paul receives special treatment, probably because he is a Roman civilian:10 he
receives special permission to stay hy himself with a single soldier!? to guard him
(enetpdom ti Tobhey pévew xaB’ coutov olv T $UAGoCOVTL qUTOV CTPaTUDTY,
V.16). V.17 starts with the interesting temporal designation of "after three days”

9 A.WEISER paints 1o several clements which give the final chapter of Ac the nature of a climax, one
being that Rome is the goal of Paul’s mission: “Den Szencn kommt cine hesondere Bedeutung zu, weil
sie sich in Rom, dem mehrlach angesagien Ziel des von Gott gefithrien Weges creignen (vgl. 19.25;
23,1%; 25,10-12; 22,24)" (Apg {1, 677).
10 ¢r Ac22:25.

. According to H. CONZELMANN, it was customary 10 hand a prisoncr over (0 iwo soldicrs (4pg,
159). So also G. SCHNEIDER, .4pg 1, 408,n.28; and F.F. BRUCE, Acts, 5(4.

[
b
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(€yéveto 8¢ peta Nuépag Tpeic)!? when Paul 1akes the initiative to call together
the local Jewish leaders (ovykorégaoBar abtov todg Svtag thv 'Toudaiwv
npwroug).!3 They obey his wish by coming 1o him {ouveA86vTwy 8¢ alrtiv) and he
addresses them (Edeyev npdg alrtolg) with the typical &ubpeg adeidol (V.17). This
is the structural indication of the formal start of Paul's speech, directed to these
Jewish leaders in Rome.

Paul uses the opportunity 10 brief his hearers on how he came to be in Rome.
This is done by way of a brief summary of the history of events reported in Ac 21-26.
He starts with a statement about his innocence.!¥ Starting with an emphasized "I"
(€yd at the beginning of the sentence), Paul claims that he has not done anything
against the people or the customs of their fathers!3 (éyd...o0dév évavtiov novoag
13 Aa@ A Tolg €Beot toic natpgolg Seoutog, V.17).36 He was nevertheless
captured in Jerusalem and delivered "into to the hands of the Romans” (&€
"lepoooiiuwy nepedOBev eic Tag xeipagt? v "Pupaiwv, V.17).18 The Romans
then tried him (oltweg avoxpivavtég pe), found him not guilty, and wanted to set
him free (€BotMovto danorlonm),!? as there was no reason whatsoever to bestow the
death sentence upon him (S 0 undepiav aitiav Bavdtou Undpxetw év éuol,
V.18). These Romans are contrasted with the Jews, who were not satisfied with that
decision and who objected 10 it.2® They have "spoken against” it (Gutheydutwy 8¢
w@v "lovbaiwv, V.19). Note the emphatic position of dvriheyovtwy in this
senience. The attitude of these Jews forced Paul 10 appeal to the Caesar
{(EnxoréonoBa Katoopa, V.19).21 But although Paul was mistreated in this manner
by them, he gives his hearers the assurance that he will not file suit against his
people (oux we Tob €Bvoug pou €xwy TLkaTnyopetv, V.19). In VV.17-19 then, Paul
defends his innocence with regard to three things: (2) the Jewish customs, (b) the
Roman authorities, and (¢) the Jewish people.Z

. The whole phrase is l\plcaﬂx Lukan. This is atlested by (a) the temporal designation, (b) the usage
of eyeuem&e + inf, (¢} tpels. CF. also G. LUDEMANN, Chrisicaum, 273
. Is there perhaps some connection between Jesus® wilness in Jerusalern after his resurrection (3
days), explaining the Scripturcs from Moses and the Prophets (Lk 24), on the one hand, and that of
Paul here in Ac 28, wilnessing aficr 3 davs in Rome "nepi Inooil™, on the basis of the Scriptures from
Moses and the Prophets, on the other hand?
Compare Ac 23:29; 21:16; 25:25; 26:31. Also 231 (third Pauline speech) where Paul says to the
hanhednn that he is standing there with a clear conscience. Scc also G. SCHNEIDER, Apg /1, 413,
. These customs arc those preseribed in the Jewish law (Torah). Thus, scen from a Jewish religious
viewpoint, he declares his innocenee.
16 Cf also Ac 6:13-14; 18:13: 21:20-26.28; 24:31, 258,
17, TiepeboBev eic tée x€os is a typical LXX expression. Scee G, SCHNEIDER, Apg 1/, 414,030, He
rcf:,rs to Dt 1:27; Jer 33:24; Jdth 6:10; 1Mac 4:30.
8. Cf. Jesus passion: Lk 9:22; 24:7. So also H. CONZELMANN ,A4pg, 159; and G. SCHNEIDER, Apg
II 413 Comparc also the Jewish law (Decalogue) which prohibits false witness, The Jews, however, are
violating it themsclves here. Paul, nontheless, underntake not to take the case further.
. So the same during Jesus' passion: Lk 23:4,14.22,41. Also from a Roman palitical viewpeint, Paul
declares his innocence. But compare Ac 25111
. With this, the blame is shifted 1o the Jows: "Politisch und religios befinden sich nicht Paulus und das
Chnslemum in Gluubensabfall und Unrecht, sondern die Juden” (A. WEISER, A4pg I/, 681).
Cf Ac25:9-12,
. CI.J. JERVELL, Paulus - Der Lehrer Isracls. Zu den apologetischen Paulusreden in der
Ap()s(c!gcschichlc. i NT 9 (1967-68), 164-190, here 176-181.
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Paul then justifies his calling them, by telling them the reason (Su taienw olv
v aitiav) why he has called them (napexdAeoa UpGg). He wanted to meet them
and to talk 10 them (iBeiv kol npoohadfoa), since it is because of “the hope” whom
is expected by Israel, that Paul is now in chains (§vexev yap thg éAnidog tob
TopamA th Sluow tabmy nepikeiat, V.20).23 This "hope of Israel” is probably
the Jewish messianic hope,2? which was meant to be fulfilled, either with the coming
of Jesus as the Christ, or with his resurrection, or both.

4, SECTIONIIL ACTS 28:21-22
The reaction of Paul’s hearers

In their reaction to what Paul says the Jewish leaders respond by saying (ol 8¢ npdg
autov einav), that they have neither received any letters about him from Judea
(Aueig olte ypaupata nepl ool édefapeBa dnd thig 'lowdaing), nor has any of
their brothers reported anything about him {olte napayevipevdc Tig THY
aderdiv anfiyyeikev), or spoken any evil of him (fj éAdAnoév 1t nepi ool
novnpoy, V.21).=3 Thus, neither officially, nor orally, have they received information
about Paul.26 However, they are curious about "this sect”. They desire to hear from
him what his views are {(&§olpev 8¢ naph ool akoboal & $poveig) with regard to
this sect; they know that everywhere people speak against it (nepl pév yop g
aipéoewg ToUTnG yYwoTov fuiv €oTw Gt navtaxol autiéyetay, V.22

5. SECTION [, ACTS 28:23-25a
Paul's last effort

The Jewish leaders then appoint a day for Paul (tafduevor 8¢ altd Auépav)?? 1o
further satisfy their curiosity (\’.’ ) On the appmmed day they came to his lodging
in great numbers=3 (AABov nipog autdv eig thv £eviaw thetoveq). This opportunity
is now used by Paul, from early in the morning until late in the evening (dno npwi
éwg éonépog), to explain 1o them the kingdom of God (oig éfetifieto

23 In the same direction, also Ac 23:6; 24:15: 26:6.

4 So also E. HAENCHEN, qu 643, G. SCHNEIDER, .4pg H, 415; and the TEV, for instance.
Ai:amst others who take it as o reference 10 the Jewish (Pharisaic) behiel in the resurrection. Others
cbaosc to keep it ambiguous; for example, RSV,
=3, According to A, WEISER, this could not be stricily historically truc. There is evidence of regular
contact between the Jews in Palesting and those In Rome. Also. Paul's letter (o the Galatians indicates
clearly that Paul (and his preaching) was challenged by Jewish agitators from Jerusalem in the
diaspora. The letter to the Romans also points in this dircction: "Paulus rechnete damit, daB scinem
Besuch in Rom judaistische Angriffe vorausgegangen waren” (Apg H, 681). F.F. BRUCE 100 (4crs,
506}, finds it strange that these Jows had apparenuy heard nothing about Paul, "since ‘the Jerusalem-
Romc axis was strong™ (referring to R.E. BROWN, .4nlioch and Rome, London 1983, 104).

6, Cf. also A, LOISY, Acies, 934; followed by E. HAENCHEN, Apg, 645; "dmiyyeikev hezeichnet
gine offiriellc, éAdAnoev cinc private Mittcilung.” So also G. SCHNEIDER, Apg II, 416,048,

7. Cf. 2Mac 3:14; 14:21; Tob 6.

. Compare with V.17, See also Ac 13 where the same feature is found: As Paul continucs with his
ministry over a period of time, the numbers of the heascrs increase (Ac 13:42.43,44). CF. also A,
WEISER for several other abvious paralicls between this specch and that in Ac 13 (4pg 17, 678).
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SunuopTupdpevog Ty Pacheiov?? 1ol Beol). He does this from within the context
of the Mosaic 1aw30 and the Prophets (&nd 1€ 103 vouou Mwioéwg xai tdv
npodnrdv), trying 1o persuade them about Jesus (netBwv te abrog nepi tol
"Inool).3! "The kingdom of God" and "the things about Jesus™ are not closely
related,3? but within each other.33

Some of the Jews are convinced by what Paul says (xad ol pév éneiBovto toig
Aeyouévow), while others disbelieve (ol 8¢ finiotouv, V.24). This results in a
division among the hearers, something which can be observed also in the reactions
to some of the earlier speeches. Compare the reaction to the second Petrine (Ac
2:41); third Petrine (4:1-4); first Pauline (13:44-45,48-49), and sixth Pauline speeches
(23:7-10). This dual reaction could be seen also as a fulfillment of the words of the
Nunc Dimmitis, the song of Simeon in Lk 2:34 which says of Jesus: "this child is set
for the fall and rising of many in Israel”. It also fits in with the words of Jesus about
himself in Lk 12:51-53, i.e. that he has come to bring division.

So, as they disagreed among themselves, they departed (&oludwvot 8¢ Suvteg
TpdG IAAROUG GreAovTo, Ac 28:25a).

6. SECTION IV. ACTS 28:25b-28
The quotation from Is 6:9-10 and the stubbornness of the Jews.
Conclusion: God's salvation is sent to the Gentiles

Before the people can leave, Paul gets a last word in (€indutog ot TledAou piun
€v, V.25b). He confirms what the Holy Spirit has said so beautifully to their fathers
through Isaiah the prophet (6t1 xaAdg 10 Mweua To dyov éAdinoev 8 "Hoaolou
ol mpodiTou npog Toug Notépas VB Aéywu..., V.25¢-26). He follows this with a
relatively long quotation from proto-Is (Is 6:9-10), describing the stubbornness of
the Jews: "They shall hear but not understund, see but not perceive, their heart has
grown dull and their ears are heavy of hearing. Lest they should perceive with their
eves and hear with their ears, and understand with their heart, and wrn to God to
heal them.”

Paul’s conclusion is clear: "Let it be known to vou then that this salvation of
God has been sent to the Gentiles (yvwotdv obv €otw Uuiv3! 811 toig EBucow
GneotéAn tolto to cwtfptov toU Beol). He then prophesies that they — with an
emphasized "they” — (the Gentiles) will listen (abtol xai axodoovtal, V.28)!
[Texteritical evidence weighs heavily in favour of the exclusion of V.29].

9. G. LUDEMANN points out that the conncetion between fachein with verbs of proclamation, is a
Lukan feature (Christennon, 274).

. Note that the Mosaic law is again uscd here as a witness Lo Jesus. Compare also Lk 24:27,44; and
Ac26:22,
3%, From the previous speeches, the things "sbout Jesus™ is the J csus-kerygma: his death, resurrection,
exaltation and parousia. Cf. Ac 231 = nepl g dvaotéoews 100 Xpiotol; Ac 139 = navta o nepl
abroll yeypoppéua, So also along similar lincs: H. CONZELMANN, Apg, 159; and A. WEISER, Apg
11, 681.
32 (1. the argumentation of E. HAENCHEN, Apg, 646.
33 S0 G. SCHNEIDER, Apg /1, 417.
34, Cf. also Ac 214; 4:10; and 13:38.
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6.1 The quoted text from Is 6:9-10 in Ac 28:26-27
6.1.1 Other NT occurrences of the quotation

The quotation is found in exactly the same form (apart from the introductory phrase
at the beginning)33 in Mt 13:14-15.36 A reduced or summarised version (i.e. a
reference or allusion, and not an explicit quotation) occurs also in Mk 4:12,37 Lk
8:10,38 Jn 12:40 and Rm 11:8. The Markan passage quotes from Is 6:9, while the
Lukan and Johannine passages quote from Is 6:10. Probable references to Is 6:9f
can be found in Jn 9:39; 2 Cor 3:14; 4:4 and Eph 4:18.3% Outside the NT, the
quotation appears in Justin’s Dialogue 12:2, 33:1 and 69:4. The versions of Mt, Mk

and Lk are closer to the reading of the LXX,%0 while that of In is closer to the
MT.AL

Lk could have known of this quotation from its occurrence in the Pauline (Rm
11:8) and/or Markan material {Mk 4:12). The fact that the text, as quoted in Ac, is
closer both in length and in wording 1o the version in Mt 13 than it is to that in Lk 8,
raises the question of where Luke took the quotation from — the LXX, or
elsewhere in the tradition.*? The fact that it was used both by Paul and by all four
gospel writers highlights the important role which this passage plaved in the early
Christian tradition. Although the initiative for identifying and employing this
passage should therefore probably be attributed to the tradition, the question about
the length of the quotation here in A¢, remains unanswered. Luke may have
encountered the quotation in the tradition, have checked it himself in the Is scrodl,
and extended it to its current length,

6.1.2 The introductory formula (Ac 28:25b-26)

A clear distinction must be maintained between the introductory formula to Paul’s
quotation on the one hand, and on the other, the introductory formula which leads
into the words of Yahweh (x0pwog) at the beginning of the quotation.®3 This clearly

35, However, some of the Matthean textual witnesses do include the introductory phrase with the
uotation: D it mae Eus.

. H, CONZELMANN asks the question about possible interpolation in Mt at this point (4pg, 160).
[Referring to K. STENDAHL, School, 131] Cf. the discussion of R H. GUNDRY, Use of the OT, 116-
118,

31, According to J. GNILKA, the quoted phrases seem to be nearer (o the Turgum than (o the known
MT and LXX versions {Die Verstockung Isracts (StANT 3). Minchen 1961, 14). CL also C.
BREYTENBACH on Mk 4:1-34 (Nachfolge, 135190, here 159-163).

38 CX.BARRETT points to the fact thut Luke omitied a Markan allusion here {Luke/Acts, 230).

39 80 C. BREYTENBACH, Nachfelge, 157.0.190; and C.H. DODD, Scripnures, 36-39.

. H. RINGGREN says of the occurreace of the quotation in Mt, MKk and Lk that "All three differ
from the LXX in the order of the clauses...a phenomenon which often points 10 oral transmission or
quoting from memory” (Luke's Use, 228). According to E. HAENCHEN, Mk and Jn made use of
another tradition (Schriftzitate, 139).

41, so also J. ROLOFF, Apg, 374. CL also the commentary column of G.L. ARCHER & G.
CHIRICHIGNO, Quoations, 95,
42, 56 believed 1o e the case by T. HOLTZ, Untersuchungen, 35: and A. WEISER, Apg }, 679,

3. So rightly noticed by F. BOVON: "_.wir (haben) hier nicht nur ein, sondern zwet Zitate, d.h. ein
Zitat im Zilat: ein alttestamentliches, schriftliches in einem ncutestamentlichen, miladlichen Zitat”
{*Schon hat der heilige Geist durch den Propheten Jesaja zu curen Vitern gesprochen’ (Act 28 25), in:
ZNW 75 (1984). 226-232, here 227). Also BJ. KOET: “._.a quotation from Isaiah is found inside a
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illustrates the technical distinction made earlier in this study between a formal
explicit quotation and a quoted text. Paul’s (Luke's!) quotation, on the one hand, is
introduced with a Strecitarivum,* with the words: 81t xeig tH nvelpa 1o &ywv
Erddnoev 8id "Hoalou 1ol npodAtou npdg toug natépag Ouév. Is's quotation, on
the other hand, now already part of Luke’s quoted text, is introduced by Aéywv.

The quotation is thus marked out as an explicit citation, clearly attributed to
I5.43 The xodid carries an emphatic function.¥ It implies that the Holy Spirit, who
has used David as his mouthpiece,¥7 has also used Is to predict these things long in
advance of their happening. It fits in with God’s plan8 and his being in control of
history.

6.1.3 Determining and explaining the textual differences

NT (NAZ6) LXX MT
Ac 2826-77 Is 6:9-10 Is 6:9-10
Trope:\')Bnn‘gnpéq oV TTopetBnt 3'2 9
Axd Tobrow
xal eindw, xal My oYy oy
€y T Aodp TovT wnpy
‘Axofi "Axaf ying
dxoboete kai arovoete kol
ou ui owite, o3 uf owfte "7&]
xoi BAénovteg kol fAénovreg 1333
Prégete kal BrédeTe Kal
od un Bnre o0 pf Bnte N
27 énaxovin 10 énaxuven w3}
yip f kapbia yp f kagbia
a0 Aoob 106 Aaod -9%)
TOUTOY, Kol TOUToL, Kal VIR
T0ig Goiv olg wolv 10
Bapéwg oOTAV Popéws T
fxouoay, kal fixoueow xai )
Toug o oyl
5¢Borpoie 698arpole N1l
ot o 1w} 1N
éxdppuomr Exdppuoay, 1Y
phnote Buwow uhnote Bwot x
ol Toig mInE
4BaApois kai odBoApuoig kai 133

uotation [rom Paul” (Paui in Rome, 132).

. Cf. also E. HAENCHEN, Apg, 646: and BL-DBR, § 410,1.

45, CK. BARRETT says: “The Introduction is cluborate and draws special attention to the last OT
ggota!ion in the book” (Luke/Acts. 290).

. For the combination of kaAdx in an intraductory formula, linked with an Isaionic quotation, see
also Mc 7:6 (H. CONZELMANN, Apg, 160). Also Lk 20:39 and Mk 12:28 (par Mt 15:7) (G.
SCHNEIDER, Apg 1, 418, n.69).

47 Cf. Ac 1:16; 4:25.

. So also H. CONZELMANN, Apg, 160.

49 Cf. H. AVALOS on the translation of 1% as mopete: AEYPO/AEYTE and the Imperatives of
?]’721. New Criteria for the “Kaige” Recension of Reigns, in: Ext8 47 (1989), 165-176.
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701g waiv T0ig woiv IR
éxobowow kol dxodowaw kol RIN
1 xapbig f apbie 13323
owhow kel cwow kol "3
EnoTpEPLoIY émotpéduoct ¥
X6l iboope ket Goopel g
aUTovs. avrois. :3%
NT (NA26) NT (NA26) NT (NA26) NT (NA26) NT (NA25)
Mt 13:14-15 Mk 4:12 Lk 810 Jn 12:40 Rm 11:8
Tetidhwxev adTdv
008
0¢8cApoig
kai
énompooey
AUTGV
"Axofj
axouTete
kol 00 Py
ouviite xal
frénovteg
Brégere frénovreg frénovreg un
xai 00 uf frénwow fénwow
Bnre. 15 el ph
énoxivln Bwow
yép A i
xepdia 1ol xopdiav,
Y-St
Toutoy,
kol Tolg
ooiv
Bapéwg
fikoueray,
kol tobg
obBarpuods
oUTOY 6pBah ot ol pun
exéupvoay: Prénew
uhnote e uh
Weoow Buow
0% 01§
6B poig SBodpoic
xad tolg xait kot Kol
oo kol dxodovteg vonowow Gro Toh pf
drovowow Solovtes cxovew,
xed T [ GIVAT ] ui ™H
xopbin xal ufy xepdia
ouvdaw ound@ow,
xat oUNBoW, xed
EmoTpéw-ow, kol pfinote oTpadiow,
i&oopm Enotpédu-ow xai [ H
aUTous. oGebh isoopat
aITolS. oUToNG.
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Texieritical rermarks:

Ac 28:26-27 with its quotation from 1s 6:9-10 is Tacking in codex D. The dnte in Ac 28:26, reads

etBnre™0 in some textual witnesses, while the énaxOvBn in V.27 has become éﬂapﬁuBnSl in some
others. The émotpédwow in the last ling of the quotation is read as émotpédovow by a few textual

witnesses,*2 and ldoopa as dowum 3 The textual witnesses connecied with the Mt 13:14-15 reading
support nonc of these alternatives,

(a} Textual differences between MT and LXX

There are a number of differences to be found between the MT text and the LXX
translation. All of these changes were taken over by both the readings of Mt 13:14-
15 and Ac 28:26-27. Some of the most prominent changes are the following: (i) 4
imperatives of the MT are changed: two of them to future indicatives and the other
two to aorist indicatives; (ii) 2 Qal-futures are translated into subjunctives; (iif)
another imperative changed to an aorist passive; (iv) the causal conjunction yop, is
inserted by the LXX; (v) an object in the MT becomes a subject in the LXX; (vi) the
translation of a pfmote-conjunction in combination with the aorist; (vii) the use of a
futurum transiation equivalent rather than a passive.
(1) In the LXX rtransiation of Is 6:9, two {uture indicutives are used (@xovoete, “vou
shall hear”; fAéete, “vou shall see”), rather than imperatives which would have
correlated hetter with the MT reading: "hear” and "see”. Also in Is 6:10, the two
forms of the Hipliit/imp/masc/sing 1220 ("make heavy/grievous”) and 3} ("look
away from/shut”). were transluted by the LXX us aorist indicatives: fapéwg
fikouoav (“huve heard with difficulily”) and éxéppuoav (their eves “have closed”) by
the LXX.33
(ii) In Is 6:9, the wwo forms of the Qal/fut/2nd pers/masc/sing ’!J‘J!}"?.\_t ("you
shall not understand™ and le—]"f’& ("vou shall not perceive"), are translated as
aorist subjunctives, oU Uty ouvite ("vou shall never understand™) and 0¥ uf e
“you shall never perceive”).5
(iii) In Is 6:10, the Hiph'il/imp/masc/sing TRYD ("make fat") of the MT, is
translated as an aor/ind/pass énebvon (it has grown dull®) in the LXX.37

30 Cf. NAZ6: (e itge.7) PTVE E 104 pe sub,
31 saN* (gig). According to E. HAENCHEN, this was duc to the influcnce of Popéwg fixovoor
(%clxn’ﬁ:ifate, 139).
=, CL A E Y 48,81 pc vg™ss,
33 Cf, E 33.81.2464 pm gigvg.
34 50 BJ. KOET, Paul in Rome, 129. R H. GUNDRY formulates this as follows: "...note the pure
Scptuagintal form in the rendering of the Hebrew idiom of a conjugated verb-form with an infinitive
absolute first by a finite verb with a cognate noun and then by a fintte verb with a participle™ (Use of the
o7, 118).
33, Cf R.H. GUNDRY, Usc of the OT. 118; and B.J. KOET, Paul in Rome, 129. According 1o G.L.
ARCHER & G. CHIRICHIGNQ. it scems as if they were reud as 1330, VY (Quotaiions, 93).

6, In the latter case, a bewer transtation would probably have been pf yviste/eidfite, according to
G.L. ARCHER & G. CHIRICHIGNOQ, Quaotations, 93,

. Tt scems as if it was vocalived as a 3rd pers/masc/sing Hoph'al (1DV)) by the LXX transiator,

according to G.L. ARCHER & G. CHIRICHIGNQ. Quorations, 93.
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(iv) A yop is inserted between énaxivdn and A kapdla by the LXX translation S8

(v) The "heart of the people”, being the object in the MT, is changed to a subject in
the syntax of the LXX translation.®?

{(vi) In the LXX 1ranslation the negative intention of the people is expressed with
the pfmote-conjunction in combination with the aorist.®0

(vii) Instead of the futurum in the LXX translation xai l&oopat avtoug ("and 1
shall/should heal them™), a better translation for the impersonal Y XN ("and 1o
heal/cure") would probably have been: xai iefnoeton, 1007 (passive),0! or “and be
healed".62

(b) Textual differences between Ac and LXX

The quotation in Ac 28:26-27 matches almost exactly the LXX version of Is 6:9-10.63
There are only wwo differences 1o be found berween the reconstructed readings of
the LXX and Ac:% (a) the omission of abtdv after doiv {(V.27), and (b) the LXX
order xal einov 18 Aal tolitw, which is changed in Ac to npég OV Andv tobrov
xad €inév.

b.1 Omission: elre®v

None of the available textcritical evidence casts any doubt upon the omission of
Uty in Ac 2827, The LXX witnesses on the other hand, confirm its inclusion in
the LXX text, so that this NT omission does not have anv convincing support by any
LXX textual witnesses.t3 It is interesting that its omission in the other NT parallel,
Mt 13:15, also receives adequate texteritical support.t6 This raises the question of

38 ©f. also R.H. GUNDRY, Use of the OT, 118; and BJ. KOET, Paid in Rome, 129, The latter points
to the fact thal "This causal conjunctive is emploved to underscore the change from the prophet’s active
agency 1o a diagnosis.”
5. S0 BJ, KOET, Paul in Rome, 129,
60, Cf. BJ. KOET: “The heart of the people has become fat and their cars are dull of hearing and they
have closed their eves,” therefore they do not pereeive and thus do not repent. 3 is they themsclves, who
make il impossible for the Lord to heal them™ (Paud in Rome, 129).
61 Cf. R.H. GUNDRY, OT Quotations, 118. So alsa according to G.L. ARCHER & G.
CHIRICHIGNQO, Quotations, 93,95, The latier reckon that " this voweling of the Sopherim
conmsanantal text may reflect a theologicat preference. That is, sinful, disobedicnt Judah has hardened
itsclf in willful rejection of God’s mandates; the emphasis is laid on human guill rather than upon that
judicial blinding by which God confirms the wicked in their unhelicf, making them ripe for the coming
_Lu’dgmcnl“ {95).

~. So B.J. KOET, Paul in Rome, 129,
63, S0 also W.K.L. CLARKE who has indesed it as belonging 1o those quotations which show
“Substantial Agrecment between Acts and LXX" (Use of the Septuaging, 87). Also H. CONZELMANN;
“folgt fast genau LXX" (Apg.160). E. HAENCHEN talks ahoui a "LXX-treucn Zitat™ (Schrifizitate,
139); BM. NEWMAN & E.A. XIDA about "almost word-for-word agreement with the Septuagint”
(Translator's Hgndbook, 513); und BJ. KOET says it "largely agrecs with the LXX” (Paul in Rome,
128). Cf. also T. HOLTZ, Unrersuchungen, 33-37, and G. SCHNEIDER, Apg /7, 418.
64 "So also H. RINGGREN, Litke’s Use, 233,

. Ttis supported only by minuscle 393 and the Coptic translation.

58, Tis included, however, by X C 33,892,241 pc it va™SS syS.C.p,
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whether both Mt und Luke (here in Ac) could have made use of the same written
textual tradition.67

b.2 Substitution and Transpaosition
kai elnov 1@ Aol oty (LXX) —>
PO TOV Acdy ToUtov kol elndv (Ac)

The Ac-reading presents this LXX-phrase in the reversed order,08 thereby going
against our known readings of the MT and LXX.%% When looking back at the other
discussed quotations, this change in word order seems to be a feature which is
relatively often to be found. The question arises then whether this was a stylistic
feature of the Textvorlage which Luke has used, or a stylistic feature of Luke himself.
The latter should be preferred on the basis of the lack of texteritical evidence to
support the former.,

6.1.4 Method of quotation

The same quotation is also to be found in Mk 4:12,70 Mt 13:14f, Lk 8:10, Jn 12:40
and Rm 11:8. This quotation could have been known by Luke from his knowledge of
the Markan and Pauline material and could therefore hardly be ascribed to Luke’s
own independent finding and application of it from his "Scriptures”.”1 But this does
not prove bevond all doubt that Luke has made use here of "an early Christian
‘tlestimony™.72 It is interesting, however, that the version in Ac almost identically
resembles that found in Mt, in lengih,”3 form and content, while those in MY, Jn and
Luke’s gospel are standing closer to each other.”™

The beginning and ending of the quotation is quite clear,

67 R.H. GUNDRY reckons for instance, thut "becavse of an identical purpose to show the OT
passage has already been [ulfilled, for which the Hebrew is not syitable, Mt and Acts may
independently follow the same Scptuagintal wext. represented by Cod. X" in its omission of the first
m.s'rmu in Isaiah ageinst its own reading in Matthew” (Use of the OT 118}

. The same trend has come to the fore in Ac 7:50 where Is 66:2 was quoted. It was changed there,
howc\'cr, duc 1o the change from a stalement 10 a question.
9. Textual support by LXX wilnesses (minuscles 393 and 534, as well as by Ath.JI 1001) do not
convinee. CI. also E. HAENCHEN, Apg, 636,

According 1o F.F, BRUCE, hcre “they are introduced (in a targumic form) at the end of the
gamb!c of the sower™ (Paul’s Use, 77).

G. SCHNEIDER (Apg /1, 418}, on the footsteps of T. HOLTZ (Untersuchungen, 35), asked
whether Luke could have found the Is text, probubly from a "Testimoniensammlung”, and checked it
with his LXX tcxt. A, WEISER thinks in the same direction: “Das Jesaja-Zitat wird er {reilich nicht nur
aus der LXX, sondern auch aus sonstigem wrchristlichen Gebrauch sulgenommen haben...” (4pg 1,

679).
72, "So 1aken by F.F. BRUCE, Acts, 508,
73 The only difference between the twe is that Mes version left out the sentence that immediately
9rccedcs the &xofi dxovoete.
So also E. HAENCHEN, 4pg. 159
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6.1.5 Interpretation of the quotation by Luke

Luke has applied this quoted text to his own audience. In Is, the prophet is called to
tell the people of Israel these wards in the quotation.” Those Israelites, to whom
these words were originally addressed, are now taken to be the (fore)fathers of the
current generation. Luke repeats the same words in mouth of Pau!/, and indicates
thereby that they (the descendants of those generations) are still walking in the same
old ways, being stubborn and relentless.’®
This quotation is therefore used to explain and justify Paul’s turning away from the
Jews 10 take the message of salvation” 1o the Gentiles.”8 The fact that Paul turns
now to the Gentiles, is seen as a fulfillment of God’s divine plan; the quotation
merely provides scriptural support for this change of direction.”®

Note the link between Mk 4:11-12 (within the setting of the parable of the
sower) and Ac 28:23-31 on the basis of “the kingdom of Ged” in combination with
the reference to Is 6:9-10. In Mk 4:11-12, Jesus said to "those who were about him
with the twelve™ that to them was given "the secret of the kingdom of Ged, but for
those outside evervthing is parubles”. At this point he adds quoted phrases from Is
6:9-10, without any indication that these are explicit quotations. This is taken over
by Luke in Lk 8:9-10, also in the context of the parable of the sower, where Jesus
says to the disciples that "it has been given to them to know the secrets of the
kingdom of God; but for others they are in parables™; again, the quoted phrases
from Is 6:9-10 appear without any indication that this is an explicit quotation. The
same trend is found in Mt 13:11-15, except that: (a) there is an explicit reference to
Is (formal introductory formula), (b} un explicit guotation follows, and (¢} this
quotation is considerably longer than the parallel passages in Mk and Lk. This
suggests the existence, during the time of early Christianity, of a well established
rradition linking the Is quotation with the theme of "the kingdom of God".

It has been noted that, in his use of this quotation, Luke (in this case, in Ac)
stands closer 1o Mt, than to the Markan tradition; a similar pattern is apparent also,
for example, in the temptation narratives, where it seems that Mt and Lk have used

2 CL E. HAENCHEN: "der Schwerpunkt licgt aufl der an Israg) gerichicion Weissagung” (Apg, 646).
7, G. SCHNEIDER savs: "Jesaja hat zu den Vitern der gegenwirtigen Judengencralion gesprochen;
aber er sprach als inspirivrier Prophet und kennzcichnete damit im voraws auch das sich verweigernde
Verhalten der spiteren Judenschalt” {(4pg 11, 418).

7. The question of how exactly this funciion is achicved with this text, is difficult to answer, B.J, KOET
has blamed several scholars for not paying cnough attention “to the question of how the writer of Luke-
Acts understood this prophetic text und how he meant to convey its meaning in its present context”
(}Pam' in Rome, 119).

8, According to BM. NEWMAN & E.A. NIDA, this quotation "is particularly appropriate as a
prophetic justification for Pauls turning to the Gentiles™ {Translator’s Handbook, 511); and according
to G. SCHNEIDER, " Jetzlich aus der ‘Schrift’ als dem Willen Gottes entsprechend ‘erwicsen’ (4pg H,
420). I, also R,C, TANNEHILL, Rejection by Jews und Turning 1o Gentiles: The Pautern of Paul's
Mission in Acts, in: 1.B. TYSON (ed). Luke-Acts and the Jewish People. Eight Critical Perspectives,
Minngapolis 1988, 83-101.

. According to FF. BRUCE. "This fuifilled the pattern that had been set in one city afler another to
which Paul brought the gospel” (Acts, 308). The deepest reuson for this turn to the Gentiles is then,
according lo A. WEISER. to be found in Luke’s view of God's universal plan of salvation. He refers to
Lk 2:33,14,30-32; 3:6; 4:24-27; 23:47; Ac 1:8; 10f; and 13:47 (4pg 17, 683).
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the same longer tradition, as against the shorter version as found in Mk. What is
curious here, is that in terms of similarities, Ac and Mt stand over against both Mk
and Lk. One possible explanation here is that there were two variations of the same
tradition in circulation: one version like that found in the Markan account, which
does not resemble an explicit quotation, and which was used by Luke in his gospel,
and a second version, resembling a long explicit quotation, which Luke used in Ac.
However, both versions combine the reference/quotation from Is 6:9-10 with the
theme of "the kingdom of God".

When Jn 12:37-41 is now compared with the synoptic gospels and Ac, the
differences are striking. Not only does John’s version seem to be nearer to the MT
than to the LXX, but the link with "the kingdom of God" is not to be found at all.
The quotation appears in the context of the continued unbelief of the people in spite
of the many signs which Jesus had performed before them. This unbelief is seen
here as the fulfiliment of prophecy — “that the word spoken by the prophet Isaiah
might be fulfilled”.

Turning to Rm 11:7-8, and comparing the context and interpretation of this
quotation there, it is clear that there is a definite difference between the synoptic
and Pauline understanding of this quotation.®0 In the context of Rm 9-11, Paul says
that "Israel failed 1o obtain what it sought. The elect obrain it, but the rest were
hardened, as it is written..." He combines then some phrases from Is 29:10; 6:9; and
Dt 29:4 1o form a single but conflated quotation.

Returning now to the occurrence of Is 6:9-10 within the context of Ac 28:26-27,
and its interpretation there by Luke, one thing is clear: the quotation agrees almost
exactly with the reconstructed LXX version, but wogether with the LXX, differs
considerably from the reconstructed MT. It is the consequences of these changes
between the LXX and the MT that are interesting:81 (a) Emphasis is laid in the
LXX translation on the fact that it is the people’s fault that they are unable 1o hear
and see; (b) the severe picture of God in the Hebrew text is toned down; and (c) in
a description of the people’s negative attitude, their judgment changed. "It is
because the people themselves have hardened their hearis that the unfortunate
result is blindness. In contrast to the Hebrew text, the possibility to repent is still
open in the LXX."82 The LXX thus opens another direction for the interpretation of
this quotation, which is not present in the MT.

80 o, for instance. E. HAENCHEN: “"Wic sich aus unserer Stefle, aber auch aus Mk 4,12 Par. und
Joh 12.40 crgibi, ist Jes 6,91, in der hellenistischen Gemeinde als reines Verwerfungsuricil Gottes
verslanden worden. Mit Ra 1126 darf man dicse theologische Auslegung nicht vermengen” (Apg, 646).
J. ROLOFF cxplains the synoptic understanding furihes: "Dicses geheimnisvolle Gotteswort wurde im
Urchristentum viclfach angefihrt zur Beantwortung der Frage, warum die Botschafl des Evangeliums
nicht das thr zukommende Gehor fand™ (dpg, 374). And sbout the Pauline understanding: "Die
heilsgeschichiliche Zukunfisperpektive von Rom 9-11, die tiber die gegenwiintige Verstockung hinaus
aufl cine zukiinftige Bekcehrung Isracls blickt, macht sich Lukas also nicht zu eigen” (Apg, 375).

3L Sq spelled out by BJ. KOET, Paul in Rome, 129-130.

. BJ.KOET, Paui in Rome, 130. He takes a different viewpoint from the traditional. There is thus
still the possibility for the Jews 1o repent. G. SCHNEIDER and others, thinks differently: "Jes 6,91 habe
sich an ihaen erfill; das Judentum bieibe verstockt™ {my cmphasis, GJS), although it ~..schlicBe nicht
die Bekchrung einzelner Juden aus™ (Apg /1, 419).
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Another aspect which is apparently clear, is the interpretation of Is 6:9-10 in
connection with the theme of "the kingdom of God". Within the broader context of
Ac itself, this should probably be linked with Ac 1:3-6.83 There, during the forty days
before Jesus' ascension, he talks to the apostles whom he had chosen (V.2) about
"the kingdom of God" (V.3). This causes them to ask him if he will restore the
kingdom 10 Israel at this time (V.6). Ac 28:23 3] is reminiscent of this scene: just as
Jesus explains the kingdom of God to his apostles in Jerusalem, so Paul explains the
kingdom of God in Rome. This teaching can probably be interpreted as
encapsulating the central message of the Christian proclamation;® in Lukan
theological terms: God’s plan of salvation.83 The content of the message need not to
be described here; the previous speeches, narratives and miracles of Ac all help to
convey the message. And the Jesus-kerygma fits into this plan of salvation, this
kingdom of God, which is clearly revealed in the prophecies quoted from Scripture.
Also that does not need 10 be spelled out here. The reader of Ac would surely be
familiar at this point with what that is! With reference being made to it at the
beginning of Ac (1:3) and at the end of Ac {28), the whole baok forms an inclusio on
this theme 50

The contrast between the long quotation of J1 2:28-30(3:1-5) in the second
Petrine speech, and this long quotation of Is 6:9-10 in the tenth Pauline speech, is
striking. In the first, those who have received the (power of the) Holy Spirit, will
prophecy, see visions, have dreams and do miracles; but those who do not aceept
that message will be blind and deaf, according 1o the latter! Consisting mostly of
Jews, this is a demand and justification for Paul to wrn away from them with this
message, and to proclaim it 1o the Gentiles 87

7. SOME CONCLUSIONS ON THE USE OF SCRIPTURE IN PAUL'S
TENTH SPEECH

7.1 The origin of this quotation remains a question. The sharing of it with Mt may
be an indication of some common textiradition shared by both of them. But it is

83, So also E. HAENCHEN, .4pg, 636: J.A. SANDERS, Isuiah in Luke, in: Jnterp 36 (1982), 144-153,
here 147; and P. DAVIES, The Ending of Acts, in: £7 94 (1983), 334-335. The latter two refers also 1o
the similar ending of 4 Ki(2 Ki), with Jeholachin who is treated as a royal guest, although in captivity,
and remains in that manner their Davidic king. With the reference 1o the hope of Isracl, who is Jesus,
DAVIES ponders on the possibility of some shared idea here. Exidence for this hypothesis of DAVIES
is, however, 100 scarce and this cannot be developed further.
&80 also E. HAENCHEN, Apg, 646; and G. SCHNEIDER, Apg /I, 417,n.59, The latter relers to Ac
1:3; 19:8; 20:25 where the whole Christian message is meant, and Ac 8:12; 28:31 where the message of
the “kingdom” is mentioned next to the proclumtion aboul Jesus.

85, Cf. G. SCHNEIDER: "Freilich ist schon die Zeit der Basikeia- -Verkiindigung heilsgeschichiliche
E.rfullnmzszml (vel. Lk 16,16)" (Apg /1, 417).

. Saalso G. SCHNEIDER, Apg }, 417,n.59.

Cf. also Ac 13:400f; 18:6. G. LUDEMANN: "Das Zitat wicderholl nochmals, daB sich die
Evangcliums;pred'xgt nur noch an dic Heiden richiet” (Chrstentum, 274). C.K. BARRETT points out
that both this quotation as well as that in Ac 13:47 point 1o the mission 1o the Gentiles. In the lauer
instance it was done in a positive sensc, while it is done in a negative seasc in the former instance. M is
used here as "a prediction of the Failure and uabelief of the Jows™ (Luke/Acts, 240).
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clear that the quoted text matches almost exactly that of the LXX, which in turn,
differs relatively substantially from the Hebrew.,

7.2 Again a prophecy is used, but reinterpreted to suit that current generation. The
omission of oty might be a result of this.

7.3 Part of this reinterpretation is conveniently made possible in the LXX version,
which tones down the severe picture of God and indicates that it is the people’s fault
that they are unable to hear and see.

7.4 The link with the beginning of Ac has also become clear, especially in terms of
the motif of the "kingdom of God". The purpose of it all seems to be God’s plan of
salvation which is offered to all those whe call on the name of the xUpwe. With the
Jews rejecting this message, the quotation is used both as a justification and as a
demand to turn away from them and 1o proclaim the message to the Gentiles.
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CHAPTER 9
SYNTHESIS AND CONCLUSION

1. EXPLICIT QUOTATIONS WITHIN THE CONTEXT OF THE SPEECHES

1. This investigation has explored the question of Luke’s use and understanding of
his Scriptures in his second work, the npaeig Gnogtorowv (Acta Apostolorum).

2. The investigation has focused exclusively on his usage of explicit quotations, but
contrary to most previous studies in this direction, it has attempted to deal with
these quotations within their contexts, and thus in a holistic, rather than a
fragmentary way.

3. It has been confirmed that all the explicit quotations drawn from Luke’s
Scriptures are 10 be found in speeches and dialogues, with the Is quotation in Ac 8
being an exception. These speeches are normally accepted to be Luke’s own literary
composition. It is therefore significant that the explicit quotations are only to be
found in these speeches, and the speeches can thus tell something about Luke’s use
and understanding of Scripture, while being creative compilations by himself.

4. Interesting was the confirmation that in all these speeches and dialogues which
contain explicit quotations, the hearers were Jews. However, it was also established
that in several instances the non-Jews were not completely excluded. Important was
the notion that there are no explicit quotations from the Jewish Scriptures (regardless
of whether written in some Semitic language or in Greek) in the speeches and
dialogues where the hearers consisted exclusively of non-lews!

5. Based on the abovementioned information, three categories of
speeches/dialogues were identified, i.e. Petrine, Pauline and "other” speeches, For
practical and workable reasons the investigation was limited only to the Petrine and
Pauline speeches. These have included three "missionary speeches” (Ac 2,3 and 13),
two "defense speeches” of Paul (Ac 23 and 28) as well as Peter’s "selection speech”
for a wwelfth witness (Ac 1).

2. THE TEXT-HISTORICAL ASPECT OF THE PROBLEM:
The origin and Texrvorlage of the explicit quotations

1. 1t is clear from the identified explicit quotations in Ac, that Luke has used the
scrolls of the Torah, the Pss. the 12P and that of Is.

2. There also seems to be evidence that Luke knew most of his guotations already
from the tradition (either oral or written). Cf. the foliowing:

(a) The first Perrine speech: 1t was argued in Ch 3 of this study that Ps 68(69) was no
foreign text for the writers of the NT and that there seems to be a strong possibility
that V.26 was already linked with the tradition of Judas’ death,

(b} The second Petrine speech: J| 2:28(3:5) was already used by Paul in Rm 10:13,
and one might assume that the christological-soteriological connection with this
quoted text from JI was known during Luke’s time. It was also argued that Ps
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109(110) was probably the text most used by early Christianity. With its occurrence
in the gospels, Pauline literature and Heb, there can be no doubt that this was no
foreign text for Luke at all!

{¢) The third Petrine speech: Compure here the promise to Abraham (covenant) and
the christological application of the quoted text from Gn 22:18 in Ac 3:25, with the
evidence as found in Gl 3:8.16 (as discussed in Ch 3). Also the Jewish expectation of
a "prophet like Moses" and the application of the quoted text from Dt 18:15-20in Ac
3:22, underlines the fact of a pre-knowledge in terms of the usage of this quotation.
Its occurrence in 4QTest 5-8 and 1QS 9:11 proves this pre-knowledge.

(d) The first Pauline speech: The Davidic tradition and the promises made to David
about "God’s exalted son" as contained in 2 Ki(Sm) 7:10b-14, were noted. The latter
is reflected in its links with the quoted texts from Ps 2:7 and Is 55:3 (the Jatter which,
in turn, shares the translation of 0/ by Gowx with 2 Ki(Sm) 7). The application of
the quoted texts from Ps 15(16) in Ac 2 and 13, as well as Ps 109(110):1 in Ac 2:34
also fit in with these Davidic promises. Apart from the evidence for the importance
of the Davidic tradition of 2 Ki(Sm) 7, it was also stated that Ps 2 was already linked
by early Judaism with a messianic expectation. Alse the usage of P5 2:7 in Heb 1:5
and 5:5, linked with the christology (exaltation), is an indication that Luke may have
known this quotation from its use in early Judaism and early Christianity. The same
applies to Is 53:3 which is found to be quoted already in 1QS 4:22; 5:5f; 1QSb 1:2f;
2:25,1 although their interpretations differ. Even Is 49:6 was used before Luke’s
time, as can be seen from the quotation in Enoch 48:4, which already interpreted it
messianically.

(e) The renth Pauline speech: It was argued that Luke could have been familiar with
the quotation from Is 6:9 from the Markan and/or Pauline material, but might have
checked it in his Is scroll, and then extended it to its current length.

Several of these quotations were then already used before Luke's time, as is 1o be
seen in the documents from Qumran, Mk, Paul’s letters and Heb. However, it seems
as if Luke has sometimes checked these quotations against his Scriptures.2 Two
things point in this direction: (1) He sometimes quotes longer passages, as is the case
with his quotations from JI 2(3) and Ps 15(16) in Ac 2, as well as that of Is 6:9-10 in
Ac 28; and (b) he sometimes reflects a broader knowledge of the original context
from which a specific quotation is drawn. This becomes clear, not only from traces
of motifs which are found in the original context as well as in the new context, but
also in the specific reference in some of the introductory formulae to the place from
which the relevant passage is quoted from, e.g. J1, the second Ps, etc.

But even though the tradition ensured his familiarity with most of the quotations he
used, Luke himself clearly used a text which greatly resembles that of the
reconstructed Old Greek Version and other LXX documents.

3. There is insufficient proof of the existence of a so-called "testimony book", which
might have been used by Luke at the end of the first century AD, in order to
substantiate the specific selection of texts as found in the Acra Apostoforum. A safer

L CLH BRAUN, Quanran 1, 37,
. Compare this with the prologue w Luke's gospel where he has stated clearly thal he wrote these
things down after he has "carcfully investigated” i (Lk 1:1-4).2
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assumption, in connection with those quolations which agree with other sources,
may be that certain texts, interpreted by early Judaism in the context of messianic
and eschatological expectation, were taken over by early Christianity, and
reinterpreted, identifying Jesus of Nazareth as the messiah (Christ) who has come,
and who will come again in the future. Luke may have picked up some of the "key
texts” of the Jews, interpreting them in a consciously christological way, as a
challenge to the way in which the Jews understood these texts. Does this indicate
some apologetical motif implicit in the use of these specific quotations?

4. The remaining quotations from the six speeches which were investigated, do not
show sufficient proof 10 assume knowledge from existing written traditions. These
are: Ps 108(109):8 in Ac 1:20; Hab 1:5 in Ac 13:41; and Ex 22:27 in Ac 23:5, It may
be assumed that these were added by Luke himself from his own repertoire of
scriptural knowledge, either from memory, and/or traced by Luke himself in his
1 XX scrolls.

5. A comparison with existing reconstructions of the Hebrew and Greek texts of
those Scriptures has revealed that the textform which Luke used was probably a
Greek one, hut one which greatly resembles our known LXX manuscripts.3 But
there are also indications (although few) that his text has differed sometimes from
these existing Greek manusceripts of the LXX, reflecting a Texrvorlage which seems
10 be somewhat closer to the Hebrew,

3. THE METHODOLOGICAL ASPECT OF THE PROBLEM:
Luke’s usage and application of LXX quotations

It became clear from all the speeches which were investigated in this study, that
Luke consistently made use of Scripture on two levels:#

(a) Level It Informative. It is used here for past events, which were already fulfilled.
While looking back, retrospectively, it is used especially in the missionary speeches,
in a christological manner.

(b) Level lI: Normative. On this level, it is used much more towards the present or
future situation of the hearers who are addressed. Most of the time, the quoted texts
presented on this level are events which are presented as if they still had to be
fulfilled. It has a strong prophetical dimension,

A closer look at each of the speeches has revealed the following:

3.1 First Petrine speech: Two quoted texts from the Pss were combined in a masterly
manner and presented as one single quotation with a single introductory formula. In
the first quoted text, Ps 68(69):26, it was found that the changes between the
reconstructed LXX readings and that of Ac were probably due to the hand of the
author. The second person plural pronoun was changed to the singular in order to
apply it 10 Judas. The change to the predicate adjective in place of the passive

3, See the tables in App. A,

. Compare these levels with D.E. AUNE's (Prophecy in carly Christianity and the ancient
Mediterrancan world Grand Rapids 1983, 339) identification of three essential features of “charismatic
exegesis’, being "a characteristic feature of Jowish prophetism in the Hellenistic and Roman periods™,
but alse to be found in early Christian biblical interpretation: "it is commentary” (level 1 below?), "it is
eschatological” (level 2 below?) Yand i is inspired” (both levels?).
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participle, seems to be a broader Lukan stylistic preference. An interesting feature
of Luke’s use of sources is found here, namely that something might be omitted,
only 10 be added later in different words (i.e. a transposition-cum-substitution). The
quoted text as such replaces Zch 11/Jr 39(32) in the Matthean parallel.

In the second quoted text, Ps 108(109):8, the connection with the preceding quoted
text was effectively made. The striking feature here is the change from the optative
to the imperative. This not only connects the quoted text with the preceding one, but
also serves the function of a divine demand.

3.2 Second Petrine speech: The long quoted text from JI 2:28-32 (3:1-5) probably
serves some programmatic function. It consists of three parts: the first interprets and
confirms the preceding event of the Spirit which Jesus has just "poured out” from
heaven, having received it from his Father, while sitting at the right hand of the
Father; the second has a stronger eschatological trend, looking ahead to the
consequences of this Spirit-event, which lie in the future; the third consists of the
emphatic (and strategically ended) sentence about salvation in the name of the
k{ptwog. The latter is thus interpreted in a christological-soteriological manner, Both
levels of interpretation, as identified above, are thus to be found in this quoted text.
Most of the changes found here seem to be the result of the author’s hand, and to be
theclogically motivated. The insertion of Aéyel 6 Be6g confirms Luke’s Theo-centric
approach; that of xai npodnteboouowv his prophetical intention, and those of duw,
{xbTw), onueic. with the substitution of uetd talta by év talg éoxGraw NUEpog,
Luke’s eschatological dimension. Some pronouns were changed again in order to
apply the quoted text more closely to its current context. The change in order
between nipeoffutepot and veaviokoy as well as that of évunwia which has become
évunviolg, is an indication of Luke's own stylistic preferences.

The second quoted text, Ps 15(16):8-11, has shown that it could only have been
taken from the LXX.3 It is presented in a typological way, as being already referred
1o in the past by the "prophet” David. and now interpreted in terms of what has
happened 10 Jesus of Nazareth. Striking is the Theo-centric approach which remains
consequently present during the interpretation of the Ps.

The third quoted text, Ps 109(110):1, also points to the LXX by following the
Unonddiov, instead of the Unokétw reading. Contrary 10 rabbinic material which
interprets it in a non-messianic manner, the NT interprets it messianically
(christologically). Taking this with Ps 13(16), there might be some link with the
Davidic promises in 2 Ki(Sm) 7:12-16. Also important is the continuation of the
xUprog-motif which was begun at the end of the J! quotation, taken up by the
quotation from Ps 13(16) and appears again here in the quotation from Ps 109(110).
Luke’s presentation of witnesses to the resurrection of Jesus is clear: (a) Scripture,
as found in Pss 13(16) and 109(110), as well as (b) Peter and the other 11
"witnesses”.

5. In a study conducted on LXX influcnce on the language and style of Luke’s gospel, it was found that
the "Sondergut-Lukas™ material was much closer to the readings of the LXX than those from other
mterial (cf. GJ. STEYN, LXX imvioed, 136). Docs the fact that the occurrence of this quoted text in Ac
could only be traccd back 10 Luke himsclf, confirm tha finding?
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3.3 Third Petrine speech: The first quoted text, Dt 18:15-20, wus interpreted in pre-
Lukan times in terms of the expectation of an eschatological prophet such as Moses.
It is used here by Luke roughly within the same lines, but also as an example of the
promise of the times of restoration. Typologically, therefore, it is christologically
applied, so that its three dimensions, prophetic, christological and eschatological,
are like three strings in a single cord of interpretation. Again, pronoun changes were
made to adapt the quoted text 10 the current hearers, by changing the second person
singulars to plurals. This adapiation to the current hearers was extended by the
transposition of Uuiv which placed it in an emphatic position and by the addition of
npo¢ Uubc. The prophetic dimension was stressed by (a) the emphatic start of the
quotation with npodnitry; by (b) the transposition of &k TV GOeAPBY...o¢ Eué
which emphasized "prophet”; by (¢) the transposition of Tol npodfitou éxeivoy
which emphasizes obedience 10 the prophet; and (d) the warning against false
prophets. The rest of the context from the quoted text (VV.15-20) was omitted,
probably due to the fact that it does not fit into the new context. Despite the
fragmentary character of this quoted text, there seems 1o be sufficient evidence that
it is to be traced back to the LXX. Probable broader knowledge of the LXX version
of Dt is also indicated by the addition of éotat dé.

The second quoted text, resembling a similar "curse” 1o that found in Lv 23:29 for
instance, deals especially with the second level of Luke’s use of Scriptural
quotations. It is combined with the quoted text from Dt 18:15-20 and presented as a
single quotation — as was the case with the two quoted texts from the Pss in the first
Petrine speech. It is used as an added moral code.

e third quoted text, Ga 22:18, clearly identifies the first recipients of the
mentioned promises. This is achieved hy (a) the transposition of évevioyn@ficovtat
which results in emphasizing év @ onépuati gov, by which it is clear that the
quoted text was meant for them, being those children of their forefathers, as well as
by (b) the substitution of ndvta & €8un with ndcat ai natpwd. This quoted text
also seems to be functioning within Luke’s second level of usage of scriptural
quotations, It is applied to the present situation with an appeal to its current hearers
(readers?). The context in which it is quoted is that the hearers are children of the
covenant made by God with their fathers, through Abraham.

Most of the changes in the third Petrine speech seem to be stylistic changes,
however, being theologically motivated.

3.4 First Pauline speech: The trilogy of quoted texts in Ac 13:33-35, are all
christologically interpreted. Although the quoted text from Ps 2:7 reflects no textual
changes, it seems to be a cnux frrerpretun. Tt was concluded that it might have some
double meaning, referring both to the earthly Jesus’ birth and ministry, but also 1o
the exalted Jesus’ status. If a choice must be made, the Jatter is more probable, that
is, that it deals with the period after his resurrection, and specifically with his exalted
status, The quoted text is therefore interpreted as a fulfillment of the Davidic
promise.

The second quoted text, Is 53:3, probably shares some background from 2 Ki(Sm)
7:15 with the next quoted text, Ps 15(16):10. The addition of 8tow makes it clear
that one should distinguish between a quoted text and a quotation. Luke’s quotation
already starts here, but it is not vet part of his quoted text. However, it could also be
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seen as an implicit replacement for the next omission in the quoted text
(dwxBhoopat). The element of God's promise figures prominently here and reflects
therefore again on the dimension of prophecy.

The third quoted text, Ps 15(16):10, is quoted as a pars pro toto, especially bearing in
mind its first occurrence in the second Petrine speech. It probably serves to
emphasize the incorruptibility of Jesus® body as proven from Scripture, and
therefore to substantiate the fact of his resurrection.

The fourth quoted text, Hab 1:5, was taken from an eschatological context, but is
interpreted here as a warning with some immediuteness, in the form of a prophecy
which stands on the brink of fulfillment. In order to apply the quoted text to the
current situation, Luke adds €pyov for the sake of clarity and the pronoun Uuiv to
emphasize the fact that the content of this prophecy is meant for them!

In the fifth quoted text, Is 49:6, the xUpiog-motif again plays an important role. The
text is presented as a direct commission of the kipwg himself to these apostles. This
probably refers to the now exalted Jesus, who was made xUpiog by God {cf. Ac
2:36). It has thus a christological dimension. However, within its current context it
also reflects an eschatological dimension through the mission for the restoration of
Israel — and even bevond the restoration of Israell Simultaneously it contains then
also a soteriological element. The normative character of this quoted prohecy is to
be seen in the transposition of the attention marker 800 from the context of the
quoted text, prior to the introductory formula.

3.5 Sixth Pauline speech: The context of the only quoted text, Ex 22:27, is retained
here, It functions us a commandment which is applied here to the relevant person,
Ananias. This is achieved by the change from a plural to the singulur dpxovra. The
purpose of the quoted text seems 1o be un emphasis of Paul’s commitment and
obedience to the law, in fronical contrast with the Jewish officials who disobey these
Jewish laws.

3.6 Tenth Pauline speech: There is cleur and sufficient evidence to assume that Luke
made use here of a LXX version for this quoted text from Is 6:9-10. It is still in line
with Luke’s Theo-centric approach, fitting in with God’s plan of salvation. The
transposition of elements within the LXX phrase xai €inov t@ Aoid toUtw to read in
Ac npOg ToV Andv toltov kal eindy probably represents a Lukan stylistic
preference for interchanging ¢lements in his quoted texts near the end of those
quotations. It was also done in the first Pauline speech with the quoted text from
Hab 1:5, where the phrase €y épyalouot hus become €pyalopot €yw, as well as
in the sixth Pauline speech with the quoted text from Ex 22:27, where the phrase o0
Kok €peic was changed to olx €peig xaxi.

The pronoun aUtGv was omitted in order 10 apply the quoted text to its new
hearers.® The quoted text could now be interpreted as a message by the mouth of
(the "prophet"?) Paul 10 the descendants of Israel, while, in its original context, it
was a message from the mouth of the prophet Isaiah to their forefathers. The text
itself is thus interpreted as being a prophecy, both with an eschatological dimension
{within the setting of Paul’s discussion on the "kingdom of God™), as well as a

5. But cf. also the reading in MU which is similar. It was cither the independent result of both auihors,
or both made use of a similar Textvorlage,
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soteriologicul dimension (if the Jews do not want this message of salvation, it will be
taken to the non-Jews, "they will listen”).

4. THE HERMENEUTICAL ASPECT OF PROBLEM:
Aspects of Luke’s theology and his interpretation of LXX quotations

The question of how these changes in the quotations fit in with the Lukan theology
should now be taken a step further. Attention should be paid especially to the
theological apriori which were functioning within Luke’s reinterpretation of his
quoted material from his Scriptures.

With regard to the place of Luke’s use and interpretation of his Scripture within the
framework of his theology, the following has become clear:

(a) The nature of the applied quoted texts is Theo-centric rather than christological.
God always remuins the Subject.

{b) The medium through whom these quoted texts are interpreted is a prophetic
one. Peter and Paul seem 1o be the mouthpieces of Jesus. They have authority, are
empowered by the Holy Spirit, and can therefore interpret the Scriptures.

(c) The general aim of these quoted texts is salvation-historical. Tt has as i1s primary
objects of salvation the Jews, but also more and maore the non-Jews,

{d) The contents of the prophecy itself is presented in a kervgmatic form. It deals
with specific themes, arising from a real historical context. which are then related to
God's general plan of salvation via the name of the xUpiog.?

Luke’s use. understanding. and application of his Scriptures, can therefore only be
understood in the end within his theology. It would be unwarranted to try and
reconstruct such a Lukan theology from the information in these six speeches alone.
However, the question which should be asked is, where exactly in Luke’s theology
do these quotations then fit? Tt is clearly not the intention of this investigation to
reconstruct a Lukan theology here, or to be comprehensive or reflective with regard
to existing proposed reconstructions of Lukan theclogy. Attention will simply be
paid to certain aspects of Luke’s theclogy as reflected in the discussed speeches.
Therefore, nothing more than a reflection on certain aspects of the Lukan theology
should be expected here. Thus, how do these changes fit in within the context of
these speeches, i.e. within those aspects of the Lukan theology which were dealt with
in the relevant speeches?

The Petrine and Pauline speeches have shown thut they consist of certain
elements, which reflect some aspects of Luke’s theology. These are the most basic
elements to be found in the Petrine and Pauline speeches which were discussed.
Due to the fact that the emphasis is not the same in all of the speeches (the
missiontary speeches has a different approach from the Pauline defense speeches, for
instance), it would of course then be expected that the emphasis on some of these
elements would be more prominent in one speech than in another. But their traces
are clearly shared by all these relevant speeches. The elements are the following:3

7. CL. for instance: {2) mept “Tovbo Ac 1:16: (b} mept dvaotdoews, Ac 2:31; ctc.

& The form or format of these specches are probably nearer to the influence of the Greek rhetorians
and philosophers, while the contents of the discussed speeches and their application and interpretation
of the Jewish seriptures, probably Stands nearer to Jewish influence. However, it is not the purpose of
this study 10 investigate the speeches as such.
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{a) Link with a recent/previous occasion or evenr: First Petrine (Ac 1:16); second
Petrine (2:14-18); third Petrine (3:12,16); first Pauline (13:15-16); sixth Pauline
(22:30); tenth Pauline {28:16).
(b} A smmary of past historical events (sometimes including the Jesus events): First
Petrine (Ac 1:17-20c¢): second Petrine (2:22-23,29); third Petrine (3:13-15,17-
18,22,24-25); first Pauline (13:17-23,36); sixth Pauline (23:1); tenth Pauline (28:17-
19).
(c) Jesus kerygma: First Petrine (Ac 1:21-22); second Petrine (2:22-28.30-36); third
Petrine (3:13-15,18,20-22); first Pauline (13:23-35,37-39); (sixth Pauline, 23:6);
(tenth Pauline, 28:20,23b).
(d) Reaction of the hearers: First Petrine (Ac 1:23-26); second Petrine (2:37,41-47);
third Petrine (4:1f0); first Pauline (13:42-45,48); sixth Pauline (23:2,4,7ff); tenth
Pauline (28:21-23a,24-2%2).
(e) Prophecy for future situation and/or appeal for present situation: First Petrine (Ac
1:20d-22); second Petrine (2:19-21,38-40); third Petrine (3:19-21,23,26); first Pauline
(13:38—41_,46-471); sixth Pauline {23:3,5); tenth Pauline (28:25b-28).

Scriptural quotations were not used for, or limited to, one single element of
the speech only. The distribution of explicit quotations within these elements looks
as follows:

Element {a} Link with a receni/previous occasion or event:
* Second Petrine speech: JI 2:28-29 (3:1-2) in Ac 2:17-18
*

Element (h) A summary of past events:

* First Petrine speech: Ps 68(69):26 in Ac 1:20b-¢

Element (¢} Jesus kervgma:

* Second Petrine speech: Ps 153(16):8-11 in Ac 2:25-28

* Second Petrine speech: Ps 109(110):1 in Ac 2:34

* Third Petrine speech: Dt 18:15-20 in Ac 3:22

* First Pauline speech: Ps 2:7 in Ac 13:3

* First Pauline speech: Is 35:3 in Ac 13:3

* First Pauline speech: Ps 13(16):10 in Ac 13:35

Note that quotations which are linked to the Jesus kervgma, are thus to be found
only within the missionary speeches.

Element (d) Reaction of the hearers:
It is noteworthy that nowhere in these speeches do the hearers themselves quote
directly from Scripture!

Element {e} Prophecy for future/ appeal for present situation
* First Petrine speech: Ps 108(109):8 in Ac 1:20d

* Second Petrine speech: JI 2:30-32 (3:3-3) in Ac 2:19-21

* Third Petrine speech: Lv 23:29 in Ac 3:23
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* Third Petrine speech: Gn 22:18 in Ac 3:25

* First Pauline speech: Hab 1:5 in Ac 13:41

* First Pauline speech: Is 40:6 in Ac 13:47

* Sixth Pauline speech: Ex 22:28 in Ac 23:5

* Tenth Pauline speech: Is 6:9-10 in Ac 28:26-27

Element (¢) seems (o reflect quoted texts from Seripture which were primarily
christologically interpreted. They are generally treated as prophecies which were
already fulfilled in the events as described in the Jesus kerygma, dealing especially
with the resurrection and exaltation of Christ. Luke looks back into history and
interprets those texts in an informative manner in order to indicate to his readers
(via Peter and Paul's speeches 1o their hearers) the fact that these have been
fulfilled, as well as how they have been fulfilled.

Element (e) reflects quoted texts which are treated prophetically. They are
used mainly as prophecies which are not yet fulfilled, but which may be on the point
of fulfillment; or, the prophecies may be fulfilled, but at the same time still remain
open in terms of their consequences or their challenge, because they are normative
for all 1ime (e.g. Ex 22:28). Some of these texts also have an implied eschatological
dimension. Emphasis is laid on the normative nature of these texts. Although they
are revealed as being part of God's foreknowledge which is busy unfolding before
them, all of them have the nature of an appeal, or invitation, (e.g. Ps 108(109}:8),
which is directed towards a soteriologicul aim, implicitly rooted in them, in order to
fit in with God’s plan of salvation for all, both Jews and non-Jews (Gn 22:18; Is 49:6;
Is 6:9-10). Attention is paid 1o the current situation of the hearers, and to their
future (J1 2:30-31(3:3-4)), and they are constantly reminded and warned of the
consequences of denying this opportunity (Lv 23:29; Hab 1:5; Is 6:9-10) of being
saved by calling upon the name of the xUptog (J] 2:32(3:3)).

The sharing point of both seems to be their prophetic tendency, first in the
past era directed towards the first coming of the messiah as Saviour of these Jews,
then in the present era directed towards the salvation of all, including the non-Jews
- a point which confirms the overall safvarion-historical perspective which Luke has
in mind. And this is confirmed, in iis turn, by the occurrence of element (a) which
points 1o a recent event in the present situation; element (b) which points to past
events further back in history; and element (e} which points 10 the furure situation.

Scripture is linked with elements (a) and (b) in order to prove that God
already knew long ago what would happen with regard to Jesus of Nazareth, as
spelled out in the Jesus kervgma, to which element (c) also atiests. But Scripwre is
also used in order to prove, or rather to reveal, what God has intended for the
future, as becomes clear from element (e).

4.1 Some aspects of Lukan theology within a salvation-historical approach

The gbove-mentioned ¢lements which were encountered in the discussed speeches,
point to the following aspects of Luke’s theology, within a broader salvation
historical approach: Theo-centric. pneumatological-prophetical, christological-
soteriological, eschatological-soteriological. It could be schematically presented by
the following illustration:
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THEO-CENTRIC
PNEUMATOLOGICAL-
PROPHETICAL
CHRISTOLOGICAL- ESCHATOLOGICAL-
SOTERICLOGICAL SOTERIOLOGICAL

4.1.1 Theo-centric approach (The "Divine Plan")°

Luke’s Theo-centric approach to his understanding of salvation-history is striking.
God remains the Subject of everything which has huppened in the past (including
the events as described in the Jesus kervgma), as well as that which is currently
happening, and that which will come. God has decided and predetermined
everything fong ago (Ac 2:23; 4:28; 13:36). The role which the fouvAf toU Geol plays
in the argumentation of Ac 2 and 13 should not be underestimated in this regard.10
Jesus himself plays a subordinate role within this Theo-centric approach, being
made xUpiog and xplotog by God (Ac 2:36), and being given the most honourable
position in God’s creation: right next 10 God, at his right hand, where he "had to
stay” until the "times of refreshment have come”, "the time of the restoration of all
things" (Ac 3)!

9. See also R.L. MOWERY, The Divine Hand und the Divine Plan in the Lukan Passion, int EH,
LOVERING (ed), SBL Seninar Papers 1277340, Atlanta 1991, 538-375, especially 5681, He idemificd 6
ways in which Luke refers 1o the divine plan: () the verb 8el, (b) the verb pédw, {¢) referenees to the
Scriptures, (d) various other distinetive words, (£) divine pussives and (1) explicit references to God
5713,

SG. Cf. also Ac 2:23 and 4:28,
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This Theo-centric approach is confirmed by the following terms and phrases
(themes) in the Perrine speeches which were encountered:

() First Petrine speech: With regard to Judas (nepi "louda, V.16): Using the mouth
of David, "the Holy Spirit foretold” (npoeinev to nvelpa 10 &yiov, Ac 1:16) what
would happen to Judas, It therefore "had to™ happen, (€5¢1, Ac 1:16). Ps 68(69):26 is
then quoted as the Scriptural proof that God knew about this long ago. With regard
to the disciples: On the basis of what has happened with Judas, another quoted text,
from Ps 108(109):8, is linked with the previous one. It is treated as a divine
imperative in order to fill that empty position which was left by Judas who should
have been an authoritative witness about Jesus’ life and resurrection. The disciples
"had 10" elect another witness in Judas’ place (e, Ac 1:21).

(b) Second Petrine speech: With regard to the “promise of the Holy Spirit™ God has
already said (inserted Aéye1 6 Bedg, V.17) long ago "through the prophet Joel” (i
ToU npodfitov Twi, V.16) that this will happen "during the last days” (€v 1aig
€oxgrog pépaig, V.17, a substitution for the original reading). H 3:1-5 (2:28-32) is
then quoted 1o show three things: the coming of the Spirit, the apocalyptic wonders
and signs, and the opportunity to be saved by the name of the xUpiwog. Luke starts
then to explain the last of these. Jesus is implicitly identified as that xuptog, and a
summary of Jesus’ pussion follows; Luke emphasizes David’s foreknowledge of
Jesus’ resurrection and ascension, backing this up with the guotations from Ps
15(16) and 109(110). It is the risen Jesus who has received this Spirit from his
Father and "has poured it out”, an event which they have just experienced (V.33).
With regard 10 Jesus of Nazareth: According 10 the "plan and foreknowledge of God"
(=0 wpiopévn Boulii xod npoyviioet ToU Beob, V.23), God has handed Jesus over to
the Jerusalem Jews. With regard to their forefather David (nepi 1ol noatpupxov
Aoutd, V.29): David “therefore” could only have been wlking of Jesus (Aoid yop
Aéyer eig alitdy, V.23), as he himself had died long before. This was illustrated by
the long Scriptural quotation from Ps 15(16):8-11, With regard to the resurrection of
the Christ {nepl tfig avactéoewg 100 xprotol. V.31): David, the “prophet”
{npoditng obv Unédpxwv. V.30) "knew" (¢iddg, V.30) that one of his descendants
would sit on his throne, and had therefore “foreseen” (npoidwv, V.31) the
resurrection of the Christ. At this point reference is once again implicitly made to Ps
13(16):10. With regard 10 the ascension of Christ: As David, again, had not ascended
into heaven, the words quoted from Ps 109(110) must be seen as referring, not to
himself, but to Jesus (00 yap Savid avéfin eig tolg olpavoig, Aéyel 8¢ altog,
V.34). Ps 109(110):1 is then quoted to prove that David knew Christ would sit at the
right hand of his Futher in heaven.

(c) Third Petrine speech: With regard to the healing of the lame man: This has
happened because the covenantal God (of Abraham, Isaac and Jacob) has glorified
his child, Jesus (V.13). Tt was through faith in the Name of Jesus, that God has
healed the man (v.16). With regard to the passion of his christ: God has "foretold”
{npoxatfryyethev, V.18) through the mouths of many prophets that his christ would
suffer (naBeiv tov xplotév, V.18), and so it was fulfilled (énifpwoev olitwe,
V.18). If they convert, God will forgive their sins and he will send Jesus to them,
whom he has made known before as the Christ (tov npokexeplopévor Univ
xplotdv "Inoolv, V.20). With regard to the exalted Christ: He “had 10" (d¢f, V.21)
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stay in heaven until the time of the restoration of ail,!! which God has spoken of
(EAGAnoev O Bede) since long ago (ant” aiidvog) through the mouth (Sl otduatog)
of his holy prophets {(t@v aylwv...avtol npogntesv) (V.21). With regard to the
restoration of all things: In VV.22-23, Moses is then quoted as one such prophet,
prophesying that God will raise a prophet like himself to whom they should listen.
This is a combined quotation, consisting of material from Dt 18:15-20 and what
seems 1o be Lv 23:29. The prophets since Samuel, have {oretold what will happen
during this time (V.24). Their prophecies are relevant for this generation, as they
share in the covenant which God has made with their forefathers (V.25). Abraham
is highlighted as one such forefather to whom God has promised that all the nations
of the earth will be blessed because of his offspring, a quotation from Gn 22:18.

{d) First Pauline speech: With regard 10 the people of Israel: God has elected their
forefathers, elevated them in Egypt, led them out of Egypt, cared for them in the
desert, prepared a land for them (driving out seven other nations), given them
judges until the time of the prophet Samuel, a king (Saul) when they asked for one,
including (later) David with whom God was pleased and from whose descendants
would come their promised saviour, Jesus!t2 With regard 10 this message of salvation
(Aoyog T owrnplag Tavtng, V.26): Although the Jews had murdered him, God
has resurrected him from death and Paul and Barnabas themselves are witnesses
{noptupeg) to that (V.31). They can therefore prociaim to them that God has
fulfilled (0 Bede éxnerdfpuikev, V.33) o them the promise which was made to their
forefathers by "raising” Jesus (linked with a quoted text from Ps 2:7) and
resurrecting him from deuth. Is 35:3 and Ps 15(16):10 are then quoted as proof that
the Duvidic promise had foretold the incorruptibility of the body of that saviour —
which could not have referred to David himself, as he had "fallen asleep”, was
buried, and his body had decaved ufter he had served God's purpose (T 10U 8eol
PovATi V.36) within his own generation, This message is indeed the "word of God"
himself (tow Abyov 1ol Beol, V.46). With regard 1o Paul and Barnabas: They are
urged by many Jews and converis of Judaism to continue "in the grace of God"
(V.43).

(e} Sixth Pauline speech: With regard to Paul’s trial: Paul’s life is a life in good
conscience "before God" (tip 8e, Ac 23:1). God himself could thus be called as a
witness to that. The prophetic curse directed towards the high priest, is one where
God is called to bring justice into an unjust sttuation. However, the high priest
himself is accepted by his officials as "God's high priest”. Paul’s quotation from
God’s law as found in the Torah (Ex 22:27) is an indication of his own respect for
the commands of God.

(f) Tenth Pauline speech: With regard 10 Jesus (nepl 10U "Inool, Ac 28:23): He
seems to be the central point of the message about the "kingdom of God" (Tnv
Paodieiov ToU Beob, V.23), already referred to in Scripture by the law of Moses and
the prophets. Is 6:9-10 is quoted as being the words of the Holy Spirit, spoken by the

1 According (o H.N. RIDDERBOS, “This ‘must’ happeas in accordance with the eschatological plan
of God™ (Speeches of Peter, 14).
12, Note the emphasis on 10610 6 866 at this point ja Ac 13:23.
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mouth of the prophet Isaiah to their forefathers. This Jesus is thus no less than
God's salvation (10 cwthpov Tou Beol, V.28) which was sent to them.

All these point 1o a "divine plan” of God, made known to his prophets and the
fathers in the past, and which shows that God remains in control of history, with the
purpose of saving his people, first the Jews and then the Gentiles.

4.1.2 Pneumatological empowerment and prophetic mission'3
a. Regarding the pre-Christian era

It is interesting to see how Luke presented his quotations as information which was
received by the prophets and fathers of old, via God or his Holy Spirit. They were
the witnesses of old regarding the divine message. Compare the following:

(a) To David:

- npoeiney td nvelua 16 Gyov dix otéparog Aavid (Ac 1:16) —> Ps
68(69):26 and Ps 108(109):8 {Ac 1:20)

- Acuid...ipodirng oGV Unépxwv.. poiblv (Ac 2:29-31) —> Ps 15(16):8-11
(Ac 2:25-28. Cf. also 13:35) and Ps 109(110):1 (Ac 2:34).

(b} To Jocl:

- 0 elpruévor Bk 1ol npodhitov Twih. Aéyel b Bebg (Ac 2:16-17) —> Joel
2:28-32(3:1-3) (Ac 2:17-21)

(¢} To Moses:

- 0 Bedg B ordpaTog TEY Gylww an’ aiitvog alitol npodpntdv. Mwiofic pév
eutev (Ac 3:21-22) —> Dt 18:15-20 (Ac 3:22) and Lv 23:29 (Ac 3:23).

- Thv Bacideiav tol Geol...nepl 'Inool and te 1ol vopov Mwioéwg (Ac
28:23).

{d) To Abrahaimn:

- 6 Bedg pog Tol natépag VUGBV Aéywy npde " Afpadp (Ac 3:25) —> Gn
22:18 (Ac 3:235).

{e) To their fathers:

- TRV TPOG ToLg Matépag énayyeiiav yevouéuny, &t tabtny 6 Bedg
EKTETANPWKEV... G Kal €V @ Yoy yéypantar 1 deutépw...olitwg elprxev..kol
€v €Tépw Aéyel (Ac 13:32-35) —> Ps 2:7 (Ac 13:33); Is 55:3 (Ac 13:34) and Ps
15(16):10 (Ac 13:33).

() To Isaiah:

- BTt xoA@g 1O Mvelpa TO Gylov EAdAnoev dik “Hoalou Tol npodnitou (Ac
28:25) —> Is 6:9-10.

Samuel and zall the other prophets had announced what would happen in these times
{3:24). The hearers are thus partakers in the covenant which God had made with

13| Cf. R.G. HALL: "Luke bases his understanding of Jesus and God’s plan in history on the Holy
Spirit’s activity in the past and present. The Holy Spirit revealed the plan of God in the scriptures,
carried it oul In the munistry of Jesus and proclaimed it in the witness of the early church” (Revealed
Histories. Techniques for Ancient Jewish and Christian Historiography (InlStPs.Supp Ser 6), Shefficld
1991, 171). Sec also HN. RIDDERBOS, Speeciies of Perer, 17-19; D.L. TIEDE, Prophecy and History
in Luke-Acts, Philadelphia 1980; C.A. EVANS, Prophetic Sctting, 148-150; and J.T. SANDERS, The
Prophetic Use of the Scriptures in Luke-Ads, im C.A. EVANS & W.F. STINESPRING (cds), Early
Jewish and Christian Excgesis: Studies in memory of William Hugh Brownice, Atlanta 1987, 191-198.
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their forefathers (3:23). God promised Abraham that his descendant would be a
blessing for all the people of the earth (3:25). God's Servant (3:13, 26; 4:27, 30) was
sent first to them (the Jews) to be a blessing to them, and to bring them back from
the wrong ways (3:26).

All this attests 10 the fact that "God's voice speaks ‘Scripture™, ¥ and that
"divine speech” and Scriptural inspiration, seem here to be two sides of the same
coin. The promises are presented as being God's very own words which were writien
down, and are thus contained now in Scripture. These Scriptural accounts are
treated by Luke as prophecy. These accounts are then seen as God's "programme”
for what was to happen; now that the prophecies have been fulfilled, the Scriptural
accounts are used by Luke 1o prove that these events are indeed part of God's
broader plan of salvation history. The normative nature of these Scriptures and
Luke’s respect for them is clear from the way in which he quotes from them. The
mere fact that these Scriptures are used in his argumentation regarding God’s
salvation, makes this clear.

The content of the message in the pre-Christian era was God's promises to
Abraham, Moses, David and the other prophets regarding the coming of a messiah,
which turns out 10 be Jesus (Lk 1:32), who would bring salvation 10 the Jews (Lk

2:32

b. Regarding the early Christian era?

Apart from the prophets and fathers of old who have received God’s message, the
apostles too (including Paul) are pictured in Ac as the authorized witnesses of God's
message, i.e. the Jesus events. They hud to fulfill his commands and orders. They
have the authority to interpret Scripture, and have the ability to use it in the same
way as the prophets of old. and as Jesus himself, in order 10 indicate what could
{and should) huppen.

During the 40 davs after Jesus’ resurrection, and before his ascension, Jesus (i)
gave commands to his apostles (1:2; 10:42) und (ii) proved during this time to his
apostles that he was alive (1:3). These aposties ure thus the faithful witnesses (10:39;
13:26) of his resurrection (1:3,21; 2:32: 3:15: 4:20,33; 5:32: 10:40-41; 13:31). He also
(iii) talked with them about the things of the kingdom of God (1:3; 14:22). Almost
all of the quotations are 1o be found in the speeches and dialogues, i.e. in the
mouths of authoritative witnesses {uéprupeg, Ac 1:22; 2:32; 3:15). Peter and Paul

13, Cf. S.E. JOHNSON on Mk 1:11. Rufers 1o Hebrew "bath gol* which mcans litcrally: “daughter (ie.
echo) of the voice™. Often then. although not always, it speaks words of Scripture. Sce Midrash
Ecclvii9 and Talmud Berachoth 3a (4 Commentary on the Gospel according to St. Mark, London 1960,

9).

15 Cf. E.E. ELLIS: "Christian prapheey in Aets is represented as an eschatological power of the Holy
Spirit from God...or fram the risen Jesus™ (The Role of the Christian Prophet in Acts, in: WW,
GASQUE & R.P. MARTIN (cds), Apasiolic Hisiory and the Gospel. Biblicel and Historical Essavs
presented to FLF. Bruce on his tieh Binthday, Excier 1978, 535-67). Sec ulso D.E. AUNE. Prophecy, 3171},
G.F. HAWTHORNXE, The Role of Christian Prophets in the Gospel Tradition, in: G.F.
HAWTHORNE & O. BETZ (eds), Tradition and Interpretation in the New Testament, Grand
Rapids/Tibingen 1987, 119-133 (cepecially 1260): and M. TURNER, The Spirit of Prophecy and the
Power of Authoritative Preaching in Luke-Acts: A Question of Origins, in: AT'S 38 (1992), 66-88.
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are presented as "prophets” - they can "speak the words of God".16 They have
received the "promise” of the Holy Spirit.V7 They are thus informed about this "plan®
of God and have received pneumatological empowerment. They recognize the
message of God in Scripture, proclaim it and imerpret it.18

(a) In the first Petrine speech, the number of the apostles had therefore first to be
completed, before they went on with their orders. With Judas no longer of their
number, another hiad to be chosen in his place (1:20d-22), as is demanded by Ps
108(109):8. This is a divine imperative and probably contains an implied reference
to the restoration of Israel.1?

(b) Just prior to the second Perrine speech, a special empowering of the witnesses
takes place: they received the promise, The Spirit-event and the tongues (Ac 2) are
experienced. They should not be surprised, as Joel had predicted that these things
would happen.

(c) In the third Petrine speech, the listeners at the temple court are reminded about
the warning contained in Seripture (Lv 23:297?), that those who do not listen to this
"prophet like Moses" should be cut off from the people {Ac 3:23).

{d) In the first Pardine speech, the hearers at the synugogue in Antioch are exhorted
not to reject the message ubout Jesus, and reminded of the warning of the prophets
if they do not accept the message ubout Jesus: PAémete otv un énérbn 1o
eipnuévov €v toig npodritang (Ac 13:40), as it is described in Hab 1:3.20 Then,
when the Jews in Antioch did not listen, Scripture is quoted again to make it clear
that "the xUplog has commanded them" {oUtwg yop évtétoital Nuiv 6 xipIog) to
turn 1o the non-Jews, as it is stated in Is 49:6 (Ac 13:47).

(e) In the sixth Pauline speech, Paul indicates that he knows God's commandments
and that he respects the Jewish law, by quoting from Ex 22:27 (Ac 23:8).

(f) In the tenth Pauline speech. Paul uses Is 6:9-10 in order 10 substantiate their
decision to turn to the non-Jews (Ac 28:26-28).

Two types of witnesses are thus now attesting to God’s message: (a) written
witnesses, the prophets and fathers in Scripture,”! and (b) oral witnesses, the

16, See also in this regard: L.H. FELDMAN, Prophets and Propheey in Josephus, in: JTAS 41 (1990},
386-422,

17 CL Ac 2 and the "longucs” as of fire. Having reeeived such a "tongue”, God's words could be
spoken. Compare also the following with regurd 1o the Spirit: Swpéa, Ac 2:38; 8:20; 10:45; 11:17;
énoyyerin, Ac D 23339, F17; 13:23,32; 26:6; éxxed &md 1ol nveduarog, Ac 2:17,18.33).

S, See also O SKARSAUNE, on the basis of whose results it can be pointed out that the authority of
these became clear in the carly church history, where even an Apologist like Justin Martyr related his
proof-text tradition closcly "to the missionary tradition contained in the Kengma Petrou™ (Proaf from
Prophecy, 425). On Paul, of. B.J. KOET, Prophets and Law, 73-96. He indicated that "Luke stresses that
afltcr Damascus Paul is o Jaw-abiding Jew and a Pharisee”. His mission is accordance with the
Scriptures, in particular with "the Prophets” and that “just like Phifip, Stephen and Peter before him
ghc) is proclaiming Jesus from the Scripturcs or from concepis developed out of them™ (95-96).

. There might also be some wordplay on “louba, being the disciple Judas, but also the very same
word for the tribe of Juduh.
;;0. CEL 1QpHab 2:1-10, referring to the "traitors of the lust days™= midrash-pesher.
2L Cf. A.A. TRITES, The New Testament Concept of Wimess, Cambridge 1977. He confirms thal Luke
made use of the OT principle (Dt 19:13) "..ahat cvervihing must be established at the mouth of two or
three witnesses, and formulates his historical materia! in accordance with it” (133). Three categorics of
witnesses sre identified: the upostles, Holy Spirit and Seriptures. Taken together, Lhese three
"...canstitute a compelling case for the claims of Christ as Lord and Messiuh®,

o]
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apostles, The contents of the divine message in the early Christian era resembles the
message of the old era. As God has promised the messiah 1o the prophets, so Jesus
has promised the Spirit 10 the apostles (Lk 24:46-47), who will empower them for

their mission of the proclamation of salvation to the nations (Lk 24:46-47, Ac 1:2,8).
Comparison between both:

Relation to past events: Relution to present/fiture
(Informative use) (Normative use)

- Based on historical events - Based on current situation

- Proof of fulfillment - Promise of fulfillment

- Christologically directed - Eschatological-Soteriological

- Limited to Jewish history - Universalistic dimension

- All texts from tradition - Texts from tradition AND Luke
- Jesus of Nazareth = Messizh - Jesus is exalted Christ

4.1.3 Christological arbitration (The Jesus kerygma}2?

After the bapiism preached by John in Galilee (10:37; 13:24-253), Jesus of Nazareth
was made known through powerful deeds, wonders and signs (2:22; 10:38) —
because God had anocinted him with the Holy Spirit and strenghthened him with
power (10:38). Jesus was delivered 1o them (2:23), the Jews, (thzs was decided and
deiermined by God (2:23)) and then they have crucified Jesus (2:23; 3:15,18; 4:10;
5:30; 10:39; 13:29) using Gentiles {2:23). Although he was innocent (3:13; 13:28),
they have rejected Jesus (4:11; 13:27) and cho\en a murderer above him (3:14),
These things were done through ignorance (3:17). After he was crucified, he was
taken from the cross and buried (13:29). All 1his was already announced by the
prophets, namely that the Christ would suffer (3:18; 13:29), and this is what has
happened now (3:18; 4:27-28; 13:27), as foretold by the Holy Spirit through the
mouth of God's servant, David (4:25-26): Ps 2:7-2 LXX.23

God has, however, resurrected Jesus (2:24; 3:15: 4:10: 5:30; 10:40; 13:30,37) —
as he has promised 10 their forefathers (2:30-31; 13:32,34). The resurrection itself
was thus already foreseen by David, because he was a prophet (2:25-28.31); Ps 15:8-
17 LXX, Ps 15:10 LXX. It was said that God would "raise” him (13:33): Ps 2:7
LXX:2% but David is dead (13:36). God has resurrected Jesus in fulfillment of his
promises to David ([2:30] 13:34) = /5 35:3 LXX (Swow vuv 16 Sota Aauid t&
motd); David, however, is still buried (13:36). Jesus would therefore not decay
(13:34), because God has promised this also, in another text (13:33) = Ps 15:10 LXX
{00 Bioeig Tov Sotdv goy ideiv SundBopav); David has, however, decayed (13:36).
Therefore, although these things were promised to David, he has died, is buried with
his forefathers, and has decayed (2:29; 13:36). But it was Jesus who was resurrected
by God and who did not decay (13:37

22, Cf. RBROWN: "The interpretation of Jesus™ actions in terms of OT fulfiliment probably began
with Jesus himsclf; but the NT works agree that it was only after the resurrection that the disciples saw
in the OT the key to understanding Jesus Luke xxiv.27)" (Gospel According 1o John, Vol I, (AnBib),
New York, 123). Sce also H.N. RIDDERBOS, Specches of Peter, 19-27.
"3 CL the similar cscatological text of 4QFlor, linked with 2 Ki(Sm) 7:10b-14 (a midrash-pesher?).

. Cf.also Heb 18, 55,
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his forefathers, and has decayed {2:29; 13:36). But it was Jesus who was
resurrected by God and who did not decay (13:37).

Jesus® ascension then took place (1:2, 9-11), as well as his exaltation, described
as follows: He sits now on the throne of David — in fulfillment of the promise to
David that one of his descendunts would sit on his throne (2:30; 13:23; [:34]), that is,
at the right hand of God (2:33-33; 3:31; 7:55-56) -— as foretold by David (2:34): Ps
109:1 LXX 25 From his place at the right hand of God, Jesus is now able to receive
the Holy Spirit from the Father, and "pour” it out (2:33). He was been made both
xopog {Ruler) (10:36) and xplotog (unointed one, Messiah) (2:36; 4:26-27). He has
thus received divine honour {3:13). He is appointed by God to be Judge over those
who live and those who are dead (10:42),

4.1.4 Some eschatological dimension™

During this investigation, several traces of an eschatological dimension were found:
(i) There seems to be a slight possibility that the headings of Pss 68(69) and
108(109) (reading €i¢ t0 téAog) might have helped in the selection of passages
concerning the Jesus events.

(ii) The Jl-quotation contains u substitution with the words év taig €oxataig
nuépaig {Ac 2). Especially the second part of this quotation is coloured in
apocalyptic language, and ends then in the appeal thut all who calls on the name of
the kipiog will be saved. Add 1o this some exegetical-hermeneutical indicators which
also play a role, e.g. toUto éoTw (Ac 2)

(iil} The restoration of all things, "times of refreshment” and parusia in the third
Petrine speech have confirmed this eschatological motif. One might add 1o all this
also the normative usage of these Scriptures. The proclamation of this message must
take piace. When it is rejected by the Jews, it should then be taken 1o the Gentiles.
God’s words will happen. Jesus must remain in heaven untill all these "times of
refreshment” have taken place, then will he come again.

These things must therefore happen. They were the spoken words of God!
God's words are action. The role of the divine 8¢l was identified. God has formerly
worked through Jesus to achieve this, Jesus has now the same authority as God, and
he works now through the apostles 10 unveil this salvation plan of God. Both are
under the influence of the Holy Spirit.

5. CONCLUSION

Luke has thus used several of the already known quoted Jewish and early Christian
texts, and has used a Textvoriage which was near to that of the reconstructed LXX
editions of toduy (although being stylistically more Semitic in nature), in order to
indicate that the expected messiah of the Jews was indeed Jesus of Nazareth, and in
order to appeal to the Jews to believe in him. When some of them remained
unconvineed, justification is found again in Scripture for the decision to wrn 1o the
non-Jews with this message of divine salvation in the name of the x0puwg!

?. Cf, MK 12:36, par. Mt 22:41-46; Lk 20:41-34 - the question shout "the son of David™ - also Heb 1013,
. See also HN. RIDDERBOS, Specckes of Peter, 127,
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