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CHAPTER 5

PETER’S THIRD SPEECH
(Acts 3:11-26)

1. THE BROADER CONTEXT AND BACKGROUND

This speech, in its present form, is also accepted as both the compilatory and the
creative work of Luke himself.} The history of the study of this speech has caused
scholarship to describe it as "an exegetical battleground, especially with respect to
questions of Lucan christology? and eschatology.”3 Scholarship is also divided on the
issue of whether the quotation in Ac 3:22-23 is to be traced back to LXX witnesses,
or 10 a non LXX background.?

The broader context of the speech, is indeed the motivation for the speech
itself: Peter and John's healing of the lame man at the gate of the templeS (Ac 3:1-
10),6 a healing which shows similarities with a similar healing narrative in Ac 14:8-
1017 In the excitement following the healing, a crowd gathers, and Peter takes the
opportunity to address the people, explaining why this healing miracle has taken
place. The speech itself is much more a report on what has happened with Jesus,
than it is a sermon of Peter.8

1, Sce for example, J. DUPONT, Les discours de Pierre dans les Actes et le chapitre XXIV de
Pévangile de Luc, in: F. NEIRYNCK (cd), L évangile de Luc. Problémes litiéraires et théologiques.
Mémarial Lucien Cerfaux (EThL 32), Gembloux 1973, 329-372; D. HAMM, Acts 3:12-26: Peter’s
Speech and the Healing of the Man born Lame, in: PersRelStud 11 (1984), 199-217, here 201; G.
LUDEMANN, Christentum, 59; A. WEISER, Apg 1, 113; and (somewhat reserved} G. SCH?\EIDER
Apg 1, 315,

. The debate concentraies especially on the issue if there is a pre-Lukan text, containing carly
chnslelogv, which is to be found behind this speech,

. Cf. for instance, the interpretation of O. BAUERNFEIND, Apg, 68-69. Also D. HAMM, Perer's
spuch 199. He refers especially 10 the works of LAT. ROBINSON, The Most Primitive Chrmolog)
of A2, inJBL 7% (1960), 20-31: G. LOHFINK, Christologic und Geschichtsbild in Apg 3,19-21, in; BZ
13 (1969), 223-241; and W. KURZ, Acis 3:19-26 as a Test of the Role of Eschatology in Lukan
Christology (SBLSP 11), Missoula 1977, 309-323.

4, So, for instance, 1. DE WAARD, The Quotation from Dcuteronomy in Acts 3,22.23 and the
Palestinian Text: Additional Arguments. Bib 52, 537-540, here 340.

3, Cf. STR-BILL, Kommentar 17, 625 for the topography.

8 Soalo A, WEISER, Apg 1, 112; and U. WILCKENS, Missionsreden, 37. Aceording to D. HAMM, a
fact which most commentators overlooked, is that "Peter’s address is not simply accasioned by the
healing. Rather, the speech interprets the healing story,” and that "event and speech iluminate one
another” (Peter’s Speech, 199.203).

. Cf. C. TALBERT, Literary Pauemns, Theological Themes and the Genre of Luke-Acts (SBLMS 20),
Mlsmu!a 1974, here 23.35; and D. HAMM, Pefer’s Spccch 204.

. So also U. WILCKENS, Missionsrcden, 50. He said: “...man kdnnie sic von ihrem Havpttcil her am
zulreffendswn als “historia Jesu® kennzeichnen.”
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There are also definite links between this third Petrine speech and other
speeches in Ac.? One of these is the speech of Stephen in Ac 7. Some of the
similarities between these two include the explicit reference to the covenantal God
of Israel, "the God of Abraham, the God of Isaac and the God of Jacob” (Ac 3:13,
7:32), the quoted phrases of Dt 18:15,18-19 in Ac 3:22-23 which is 10 be found again
in a brief explicit quotation in Ac 7:37, dikauog used as a messianic title in Ac 3:14
and 7:32, and the only two uses of npomtuyyélkewm in the NT, to be found in Ac
3:18 and 7:52.11

2. OVERVIEW OF THE TEXT OF THE SPEECH (Ac 3:11-26)

Although this whole speech forms a cohesive unit, it may be divided here, for
working purposes, into two sections. These are divided on the basis of V.17 with its
strong temporal break of xai vOv on the one hand, and the second explicit mention
of the addressees in the speech (&8eidoi), on the other hand. The first section
stretches thus from VV.12-16 and presents an explanation for the healing miracle,
while the second section stretches from VV.17-26, and deals with the fulfillment of
Scripture and the appeal to repent.

11 Kparobutog b¢ atrol tov Hétpov xai tv Twdnmy
ourédpopey nag 6 Aadg npdg adtodg éni tf oz0d
xohoupéun Zodopivtog ExBaufor,

12 Bav be 6 Térpog dmexpivoto npde 1oy Aodu-

Section & Explanation of the healing rooted in Jesus” name (3:12-16)

aubpeg Topenhitan,
ti Baupale e €nt tovTw A fpiy Tl drevilete b Big Suvdper
1} cioefle g nenowKo6ow 1o RepnatelV aitdy;
13 09edg "Afpodp xol 6 Bede Toodk xai 6 Bedg "Toxidf,
6 Beix; tiov narépuv Hudy, ¢bolaocer tov notha airol 'Inoolv
Bv Upele pév nepedaxare kot HprmoasBe katd npdownov Trdroy,
xpivatog €xeivou croAle s
14 Upeic B¢ tov &yov kal bikawow Apriicaobe
kol jtoacBe dwbpo $ovéa xapioBiver tuly,
15 tov Bé dpxnydv tig {ufic &rexteivete
6v 0 Bede Ryewev éx vexpdu,
ob fueic uéptupég éouey.
16 «ai ént A nioter 100 Svductog adTod

9, W.H. MARTY, for instance, finds also parallels with the second Patrine speech (Ac 2:14-41) (The
New Moses, Th.D.Diss, Dallas Theological Seminary 1984, 182).

10 L O'REILLY, foliowing R.F. O'TOOLE {Same Observations, 83) and BARBI (Crisia celesic, 156-
159), points out thal the verb xotédyyedel "is a post-resurrection word in the Lucan vocabulary and
mdu:au,s that the days which are announced refer (o the time of the chureh” (Word and Sign, 117).

. So C.H.H. SCOBIE, Source Aaterial, 418, who {oflows J. SCHNIEWIND, s.v. ayyekie, in: TONT |,
73.
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toltov Bw Bewpeite kol oibate, £otepéwoey td Svope avtod,
xai fy niotig A & adtol Edwkev altd thy Goxinpioy Tabty
&€V TL IOV T DudY.

Section I The fullilment of Seripture and the appeal 1o repent
(31726

17 Ko viv, &berdol oiba 811 kord &yvouwr énpéfate
&aomep xal 0i Gpxovtes DuHY
18 0B& Beds, & npoxatiyyedev Su oTépotog navtwy THU npogntiv
noBeiv tov xprotév aditod, énifipwsey olites.
19 uetovohocte ol kol émiotpédate eig 10 éfare1dBivar tpdy
i SpopTio,
20 Snwg &v EABwow kapol dvepifenx; &d npocuniou Tol kupioy
kai érooteiin o npoxkexepropévor tuty xpuwotéy “Incoly,
21 Ov beTodpaviv pév 6é£aoBm Gxpt xptvev dnokataotdoews néy twy
& éxbAnoev 6 Bedg Bii otdépatog Ty Gyl on” aidvog abtol npodntiv.
22 Muibofig uév einev 81t
nipodfiony Opi dvaothoe xipig & Bedg Dpdv éx o BeAfidv Dudv
g Eué- alrrod axoboeobe katd néarta Sou dv AaAhon npdg buds.
23 €otan 8¢ nioa guxh g ¢dw pf dxodon tol apadfitou éxeivou
€£oreBpevBiioe Tar éx 1ol Aaol.
24 xol néwteg & of nipodfiter omd Zogsouih
kel téiv keBelfic Bool éAdAnoav
kol kathyyethow T Rudpaig taltes.
25 Uiele éote of viol TV RpodnTdv kol the Siebixng fg BiéBeto 6 Bede
npde Tolg natépag TGy Aéywy npds "Afpodu:
kol €v T@ anéppati cou [év]evkaynBicovtat
ndom ol norpud THE yiig.
2% Ouiv npdtov dveotioes & Bedg tov motbe alrtol anéoteey abTdy
ethoyolvta Oudg év T dnootpédew Exaotov &d TV Rovnpdy LRV,

The speech could be divided into two sections: (a) VV.12-16 which deals with the
ast events by giving an explanation of the preceding miracle, which is rooted in
esus’ name; and (b} VV.17-26 which flows from the first section, and deals with the

appeal to repent.1?

3. SECTION L ACTS 3:12-16
Explanation of the healing rooted in Jesus’ name

In contrast with the structural markers which introduce the first two speeches of
Peter (Ac 1:15, 2:14), the gesture of the speaker is not explicitly stated here. This is
replaced here with Peter who saw the crowd at the portico: Bav 8¢ 6 Tétpog (Ac
3:12). The verb of saving which follows the introduction in the previous two
speeches, introducing the direct speech, (elnev, Ac 1:15: &ned®éyfato, Ac 2:14), is

12, S0 also W.H. MARTY, New AMoses, 183 and {mare qualificd) G. SCHNEIDER, Apg /, 313.
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replaced with a related verb: Grexpivato!3 (Ac 3:12). The element of the naming of
his hearers remains, however, the same: audpeg 'lopaniitat (Ac 3:12). And
although the speech seems to be directed to Israel, in reality it addresses the
Christian congregation.™ In Ac 1:15 the group addressed by Peter consisted of those
who devoted themselves to praver after the ascension of Jesus, the group of "one
hundred and wwenty” early Christian believers, addressed by Peter as &vipeg
adeAdoi. In Ac 2:14 it was those living in the province of Judea and in the city of
Jerusalem, non-Christians representing several nationalities, 15 addressed there by
Peter as &vdpeg 'Toudalol kal ol katoikoluteg 'Tepouoarip (V.14), &ulpeg
“Toponiitad (V.22), and &wdpeg aBeAdol (V.29). Here in Ac 3:12 those addressed
belong to the same regional group as those in Ac 2.

In Peter's second speech the audience was there as a result of the miracle
which had happened 1o the group "who were all together in one place” (Ac 2:1), and
the reason for Peter’s speech was their wrong perception of what was happening,
that they thought them 1o be drunk (VV.13-14). Again, in this third speech of Peter,
the audience gathers as a result of a miracle, performed by (through) Peter and
John after they have received power in Ac 2. And again, the speech which then
follows is intended 10 explain why this had happened,!6 an explanation which seems
to have been necessary, as the people "wonder at this” and "stare at them as though
they have done this by their own power or piety” (Ac 3:12).

The starting point for the whole argument in substantiation of the miracle is
the confessional formula that it is the "God of Abraham, Isaac and Jacob. the God
of their forefathers” (V.13),}7 who has glorified his servant Jesus (¢€86€ooev oV
naiba alrrol 'Inoobv, V.13).18 The argument starts thus with the exalted position of

13 According 10 E. PLUMACHER, matpweoem is in the LXX often to be found at the beginning of
dmct speech, He refers to Gn 23:4; 1 K6 1135; 912 2 Ki 49; Am 7:14; 2Muc 7.8 (Lukas, 43).

So G. LOHFINK, Hinunclfahn Jesu, 225
l‘ Cf. G. DELLEING on Ac 1(:37-39: "._dicjenige Rede der Acta, dic auf das Wirken Jesu am
cmx:chcndﬂcn Bezug nimmt, ist an Heiden gerichict, wenn auch — wenigstens teilweise — an solche,
dlc mit dem Judentum in Verbindung stchen” (Jesusgeschichte, here 374).

. CI also CK. BARRETT who argues along the same lincs (Faith and Eschatology in Acts 3, in: E.
GRASQER & O. MERK (hrsg), G Jaube und Eschatologie. Festschrift fir Wemer Georg Kiimmel zum
80. Geburisiag, Tibingen 1983, 1-17, here 7). Also G. LUDEMANN, Christentum, 57. H.
CONZELMANN says that Luke vxes again the “Technik des MiBverstandnisses” (4Apg, 39); and G.
SCH\EIDER Apg 1,317

. Compare also Ex 3:6,15-16; 4Mac 7:19; 16:25; Lk 2(:37; Ac 7:32; Mt 22:32; Mk 12:26 and Heb 11:16
on this well known and often used formula, The occurrence here is not an cxplicit quotation in the
strict sense of the word, as it is not clearly introduced by an introductory formula. According to H.
CO\ZEL\‘IA\\’ its function is to “hil dic Kontinuitét der Kirche mit Israc) fest” {Apg, 39).

18 crL. CERFAUX, (La Premitre communauté chretienne a Jérusalem, in: ETHL 16 (1939), 20); M.
RESE, (Morive, 112); H. CONZELMANN, Apg, 39; E. PLUMACHER (Lukas, 43); K. KLIESCH
(Hcilsgeschichiliche Credo, 128-129); E. HAENCHEN, Apg. 165; BM. NEWMAN & EA. NIDA,
Translator's Handbook, 77; A. WEISER, Apg /7, 116; W H. MARTY, New AMoses, 184; G.
SCHNEIDER, 4pg 1, 517: D. HBAMM, (Peier’s Speech, 201); and D.E. JOHNSON, Jesus Against the
Tdols: The Use of Isaianic Servant Sangs in the Missiology of Acts, in: W7 52 (1990), 343-353, here
344, They have pointed out that the phrase, édofnoey oV noida, is probably an allusion to Is
52(53):13. This is conflirmed by (a) the combination of naig with Sofalew, {b) the fact that the verbis
only here in the whole of Lk-Ac understoad in terms of “glorificd,” and that (¢} the two words used for
the exaltation of the Messiah in the beginning of Ac (8o£élw, Ac 3:13 and Db, Ac 2:33 and 5:31), are
juxtaposed in the LXX of Is 32:13, This motif is also to be found in Lk 24:26 where the sulfering of
Christ and his entrance into “glory” (86£0) were linked — an idca probuably taken over from the LXX
(M. RESE, Morive, 112). In Ac 3:13 a variation of the same idea is then 1o be found (K. KLIESCH,
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the glorified Christ at the right hand of his Father. It is God who is the Subject of
the preceding healing,1? and that in its turn is a sign of God’s glorification of Jesus.
Then follows a summary of the humiliation and exaltation of Jesus. The
audience is first of all accused of the murder on Jesus (VV.13-15).°0 They delivered
bim up (6v Vueig pév nopedaxare) and denied him in the presence of Pilate when
he had decided to release Jesus (xal fipviooacBet xatd npdowrov Trdrov,
kplvavtog éxelvov &rtoAbew).?2 They even chose a murderer to be set free in Jesus’
place (yrioaoBe &vdpa Bovéa xopioBfivar bpiv). Secondly, it is then made clear
that this was denial, not of an ordinary person, but of the holy? and righteous One
(Uueig 8¢ tov dywov™ xal Sikaov? fpuiioase), the killing of the one who is the
beginning, the source of life (tov 8¢ dpxnyov6 tfig {wiig dnexteivare). There isa
connection between this title of Jesus and the healing of the lame man. The message
is clear: Jesus brings life.27 The contrast between Jesus as Tov Gpxnyov tig {wic
(V.15) and Barabbas as &upa $ovéa (V.14) should be noted here.28 However, God
himself has raised him (Jesus) from the dead (6 8edc fiyepev €x vexpsy, V.135)
and the speakers here are witnesses to that (o0 Aueic pdpTupég éopev). Tt is thus

Heilsgeschichiliche Crede, 129).

19, S0 also D. HAMM, Peter’s speech, 202

2. i refers back 1o Lk 23:16-25. Compare also Ac 2:23,36; 4:10,27; 5:30; 7:32; 10:39 and 13:27, Ac 3:13-
15 is the kervgmatic scction of this Petrine speech (F. HAHN, Das Problem alter christologischer
Uberlieferungen in der Apostelgeschichte unter hesonderer Bericksichtigung von Act 3,19-21, in: 1.
KREMER (cd). Les Actes, 129-154, here 135). FJ. MATERA describes it as “a dramatic contrast
formula™ (Responsibilite, 80), and A. WEISER as “einer drostisch formulicrien Aussagenkette” (dpg Z,
116).

21 °Cf. Lk 12:9 where Jesus has said: "but he who denics {&pumoduevos) me before men will be denied
(copumirioetan) before the angels of God.”™ (So also noted by G. SCHNEIDER, Apg /, 319. Compare
g'lz)is with Lk 9:26 where nouoxGropat is used). ‘

== Cf. 1k 23:13-25. J.R. WILCH suid: “Die jidischen Buteiligien handelten gegen den Knecht Goltes,
wihrend der romischer Richter ihn freigeben wollte® (Jitdische Schudd, 240),

23 See Is 49:7 where the Servant of Yahweh is told that Yahweh is faithful, "the Holy Ong of Isracl®
(€omw & &y "Topand). With Is 49:6 being quoted in Ac 13:47, and indications there that he knew the
broader context well, one might assume that he was aware of this phrase too. If so, consciously or
unconsciously, Yahweh as the “holy One” might have been reinterpreted here in terms of Jesus, as the
“holy One,” where the LXX has probably helped 1o build the hermencutical bridge via its translation of
“Yahweh™ with "Kurios,” which on its turn, was interpreted to designate Jesus,

23 CF also Ac £:27,30 Mk 1:34: Lk 4:34; Jn 6:69.

5, ¢f. Ac 7:52; 22:14. Compare it with Judas' g édiciog (1:18). E. HAENCHEN draws atiention also
to the Ethiopian Enoch 38:2; 33:6 und 47:1,4 where the messiah is called the “righteous™ (4pg, 166,n.2).
W.H. MARTY finds here a probable influence from Is 52(33):11 (New Moses, 186).

6, Cf. Ac 3:31; 26:23; Heb 2:10; 12:2. Sce also A, WEISER for 2 summary of different interpretations
of this {(Apg 1, 113}. He concludes: "Es kann sich dabei handcln um dic Erwartung ‘cincs kdniglichen
Messias in der davidischen Thronfolge, eincs prophetenihnlichen Gottesknechtes, des endzeitlichen
;Menschcnsohncs’ und cines ‘Propheten wie Mose™”

27 S0 also noted by E. HAENCHEN, Apg, 166; and D. HAMM, Peter’s speech, 203, The latter draws
alteation lo Ac 2:28 where Ps 15(16) was quoted. and wherc it was said that “Thou hast made known to
me the ways of life”.

8. Soalso W.H. MARTY, New Moses, 185.

29 Cf. also Ae 1:22; 2:32; 4:33; 10:41 and 13:31 on the apostics being witnesses of Jesus’ resurrection.
D. HAMM adds Lk 24:48; Ac 1:8; 2:23-24; 4:10 and 5:30, referring to J. DUPONT (Les discouirs, 141-
2} who noted that the union of the themes of resurrcction and witness is a Lucan preoccupation (Pefer’s
specch, 203). U. WILCKENS has already pointed out that this instance in the third Petrine speech (Ac
3:15) is only a bricf reference 1o the resurrection of Jesus, in comparison with Ac 2 where this motf
was much more prominent (Missionsreden, 61).
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through the name of Jesus (T0 Guopa xtrtob), by way of faith in his name (xal éni T4
ntiotet TG dvopatog albtol), that this lame man whom they see and know, was
made strong (toUtov Bv Bewpeite xal olate, éotepéwoev). 0 Note the pleonastic
character of this verse. It emphasizes primarily the perspective of the divine side of
the healing: it was in "the name” of Jesus (two times). Also the human side is not
denied: it was the result of "faith™31 in that name (1wo times).32 There is an
ambiguity here, This faith could be either that of the lame man (see 3:6) or that of
the aposties.3 But even this faith itself was received through him (8" oiof, V.16),
i.e. through Jesus!33 Due to the faith in that name then, this man has been "given
this perfect health in the presence of all" (E8wkev altd ThY GAoxAnpiav® Tadmy
anévovtt navtwy Uuiv, V.16). As the apostles were witnesses of the life, and
especially the resurrection of Christ, so these people here are witnesses to the
miraculous nature of Christ’s existence, via the ministry of the apostles. This is
referred 10 several times, both implicitly and explicitly: V.9 (eiBev n&g 6 Aade), V.10
(éneyilvwokov), V.11 (ouvédpauev ndg 6 radg...€xBapfor), V.12 (ti
Boupdlete..ti drevilere).

The fact that the lame man could be healed (raised up), is an indication of
Christ who was raised up.37 There is thus a parallel between the healing of the lame
man and the resurrection of Christ.> Quistanding, however, is still the fact that it is
“in the Name of Jesus Christ of Nazareth,” that Peter and John healed the lame man

A Ac 36!
31 See CK. BARRETT on “faith in Ac 316 (Faith and Eschatology, 1-17). He highlights this issuc in
V,16 as one of “two notoriously difficuli passages in the chapter” (3).
32, So rightly lahcllcd then by H. CONZELMANN as "zwei parallelen Satzen” (4Apg, 39). This is in line
with the proposal of LACHMANN, BLASS and BM. METZGER (Texna! Commentiary, 313) to place
a colon after éorepéwoev and omit the comma after 18 Svopa avtod,
33, So taken by H. CONZELMANN, Apg, 40; F.F. BRUCE, Acts, 32, R. PESCH, Apg /, 134 (who
refers to Lk 5:20; 8:48; 17:19; 18:42; Ac 14:9);
%4. So also B.M. NEWMAN & E_A. NIDA, Transiator's Handbook, 79,
35, S also R. PESCH, Apg 1, 154; and the translations of the OAB, NAB, RSV, Others translated
differently: NEB ("by awakening faith™); TEV ("faith In Jusus™); KIV (the fuith which is by him™); GNB
("Der Nume Jesus bat in thm Glauben geweckt™). G. SCHNEIDER says: "Der Vers betont die
Funktion der niotig und des dvopa Jesu bei der Krankenheilung” (Apg 7, 320,
36, D, HAMM found un allusion 10 Is 1:6 in this word, and has drawn atiention also to other elements
common to the passages of Is 1 (LXX) and Ac 3: (a) the sced of Abraham (Ac 3:25; Is 1:9); (b) that
God will turn cach from their movnpim (Ac 3:26; Is 1:16); (c) a call to comversion with & threat of
punishment (Ac 3:23; Is 1:20,24-3,28-30); and (d) a promise of blessing (Ac 3:20,25-6; Is 1,19,26). It
scems then for HAMM that behind this healing lies a reference 1o the matif of the restoration of Israel
(Peter's Speech, 206). The search for parallels or sources lying behind the text is probably pushed too
far i this interpretation. Supporting evidence for this theory of Is 1 underlying Ac 3, can only be found
in this single word, which is insufficicnt. This docs not exclude, however, some gencral idea about the
restoration of Isracl which might have plaved a role hore — the same idea which may have underlaid
the first Petrine speech, where the place of the 12th apostle had to be filled (so rightly, Peter’s Speech,
211).
37 The comparison hetween the twa “raisings” was noticed by D. HAMM who has said: “...the point is
that 1his raising up (the healing) is a sign of the other raising up (the resurrcction).” This is confirmed
gg the use of the identical word in both V.7 and V.15 fiyewpev (Peicr’s speech, 203).

. So also D. HAMM, Peter's Speech, 204,
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{Ac 3:6). The motif of "the name of the xUpiog” is thus continued from the second
Petrine speech, where it was said that all those who call on "the name of the xpiog”
will be saved (Ac 2:21). and that the hearers should be baptized in the name of
Jesus Christ (Ac 2:38).%0 This is taken up again in this speech; the hearers are told
that it is through faith in the name of Jesus that this has happened (Ac 3:16). The
consequences of this healing and preaching in "the name” of Jesus would follow
afterwards, when Peter and John are arrested, and continue to testify about this
"name”, especially in Ac 4:10,12,

4. SECTION IL ACTS 3:17-26
The fulfillment of Scripture and the appeal to repent

4.1 The composition of the section

According to V.17, it is implied that Peter could not understand their rejection of
Jesus before, but can do so now. The irony is, that he himself denied Jesus!4! But he
has, since then, gained insight and understanding which he did not have before, This
is made clear by the combination of the xai viv+2 with 0i8a. The only possible
source of this insight is the power which he has received at Pentecost, and with this
power of the Spirit of God he is able 10 see in perspective what has happened. They
have acted in ignorance, as did their leaders (611 katd &yvoww énpatate bonep
xal ol dpxovrecd vuov)H

It is important to make it clear to this audience that Christ was not incapable
of defending himself when suffering at the hands of humans, but (note the 8¢ at the
beginning of V.18) that he suffered willingly, and in obedience to his Father,

39, S0 also U. Wi LCKENS, Afissionsreden, 60. C. SMITS points to the fact that as miracles were
performed in Egypt in the name of Yahwch {Ps 103(106):8), so also are miracles now perflormed in the
name of Jesus (Citaren If, 185}, W.H. MARTY undcrlines that “the Name™ was a pious Jewish
surrogate for God and connoted his divine presence and power® (New AMoses, 186}, So also R.
LONGENECKER, Acts (ExpB Com), Grand Rapids 1981, 299,n.16.

4. On the "name” of Jesus, see also Lk 1:31; 2:71; 9:48,49; 10:17; 13:35; 19:38; 21:8,12,17; 24:47(}); Ac
4:710,12,17,18 30; 5:28 40.41; 8:12,16; 9:14.13,16,21.27,28: 10:43,48; 15:14.26; 16:18; 19:5,13,17; 21113
22:16; 26:9.

4 Cf Lk 22:31-34,54-62. So also D, HAMM, Peter’s Speech, 207: *..the reader knows from the first
volume that the onc saving thesc things is himself a reformed denier”.

42, E. PLOMACHER has pointed out that xai viv is a “auBerst hiufige Interjektion” in the LXX
before questions, imperatives and expressions as here in Ac 3:17, He refers to Tob 6:13; TMac 4:10;
Jdth 11:23; 1Esr 8:79, etc. (Lukas, 43).

43 "The leaders are the chicf priests and scribes who took the lcading part in accusing Jesus before
Pilate™ (B.M. NEWMAN & EA. NIDA, Translotor's Handbook, 1813,

43 Cf. Lk 2334 where some manuscripts included the sentence where Jesus said God should forgive
those who have crucified him, “for they know not what they do.” P.W, VAN DER HORST has pointed
out that this undcrstanding of ignorance as the source of sin, was an idea current in Greek literature.
He refers 1o EurHip 13340 XenCvr 3.1.38; Epict 1.26.6; PlutDe sera numinis vindicia 6,551E; Sextus
Empiricus, Adversus grammaticos 1.267; Dio Chrysostomus 6.46; Aclian, Varig historia 2.39; Ps-
Apulc)ius., Aselepius 22 (Hellenistic Parallels to Acts (Chapiers 3 and 4), in: JSNT 35 (1989), 37-46, here
40-41).

- 129 -


http:15:14.26
http:299,n.16

E’a UNIVERSITEIT VAN PRETORIA
0 UNIVERSITY OF PRETORIA

Qe YUNIBESITHI YA PRETORIA

Chapter S: Third Petrine Speech

because "what God foretold*S long ago%0 by the mouth of all the prophets,#? he thus
fulfilled"8 (& 8¢ Bedc, & npokatiryyeev Sk otduarog?? néwvtwy Ty npodrr@v
.. €MAPpwoevs0 olitwe, V.18): that is, that his Christ should suffer (naBeiv tov
xpiotov atrol, V.18).51 God thus remains the Subject here. He is not a mere
bystander who observes what happens; rather, what happens was known and
predicted by him long before. He is actively involved in history, i.e. salvation
history.32

Now that the audience has heard that the person whom they have rejected and
denied was "the holy and just One,” "the source of life" itself, there remains nothing
left than to repent. This is part of God’s divine plan which Jesus himself revealed
before his ascension, as stated in Lk 24:47; "...that repentance and forgiveness of sins
should be preached in his name to all nations.” In fact, this is the only remaining
part of that revealed plan which was not yet fulfilled!53 The appea! for their
repentance is made in V.19 (uetavonoate olv xal énotpéate),>® and the
consequences thereof spelled out clearly: (a) that their sins may be blotted out {eig
0 éEchepBfivonds Upiiv Tag Guaptiag), (b) that times of refreshing may come from
the presence of the xipiog, and (¢} that he (God) may send Christ™ Jesus appointed
for them37 (VV.19-20). Scholarship is divided on the issue of whether there is some
traditional material behind VV.19-21.58 The "times of refreshing" (xaipot

43, CL also Ac 2:23 where the same idea is found. I s stated there that this Jesus was “delivered up
according to the definite plan and foreknowledge of God™, but that he was crucificd and killed at the
hands of lawless men, God however, has raised him up.

¥ CL Ac 752

47, Compare also Ac 2:16: 5ux tol npoditou “Twhh.

48 E. HAENCHEN says: "Die christliche Gemceinde sah die Propheten als cine grofie Einheit an, die
nach Gottes Willcn das ‘Leiden des Messias® vorhersagte™ (Apg, 167).

49._This is another typical LXX phrase, according 10 E. HAENCHEN, Apg, 167,n.4; and E.
PLUMACHER, referring to 3 Ki 17:1; 2 Chr 35:22; 36:21,22; etc. {(Lukas, 43).

A, L Ac 1116
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31 CfL Lk 24:26 (85e1 noBelv tov Xpotiv); 24:46 (naBeiv Tov xprotéw); 9:22 (BT tov vidw Tol

évBpdmnov noArd neBel); Ac 17:2 (G vow xpotdv €56 noBelv); 26:23 (¢l nabntde 6 xprotée).

32, °Ct. also G. SCHNEIDER, 4pg I, 323. ’

53 §0 also L. O'REILLY, Word and Sign, 118,

33, This appeal to repentance immediately calls to mind that made in Ac 2:38 in Peter's sceond specch.
According to W.H. MARTY, when both terms occur together, “petavoéw focuses on the negative
aspect of turning away from sin, and émotpédw the posilive direction of turning to God and a new way
of life” (New Aloses, 188).

53, For other instances of the metaphorical use of éfaheidew in Hellenistic literature, sce P.W, VAN
DER HORST, Hellenistic Parallcls, Ac 3 & 4, 41; and for its specifically LXX connection, cf. to E.
PLUMACHER, Lukas, 43. C. SMITS refers specifically to Is $2:23 (Citaten 11, 185).

36, *Christ” should probably be taken here not as part of the proper name "Jesus Christ”, but rather in
the sense of "messiah®, i.e. as a title. So also BM. NEWMAN & E.A, NIDA, Translator’s Handbook,

&4,

37, CLIAT. ROBINSON who saw in this the background of some traditional material (Earliest
Chrisiology, 177-189). G. LUDEMANN reckons that these verses "...sind darin einzigartig, daB sie die
Umkchr Isracls als vorbedingung Miir das Eintrellen des eschatologischen Heils anschen™ (Cliistentum,
39). W.H. MARTY poinis out that, on the basis of 1¢xts such as Zch 12:10-13 and Hs 14:1-8,
“repentance for forgiveness of sins was a mandatory prerequisite for the establishment of the messianic
g§e' {New Moses, 188).

. According to K. KLIESCH, VV.19-21 points to material from the tradition, and is probably an
original independent Eliah tradition, which was christologically interpreted by Luke (Heilsgeschichitiche
Credo, 129). Also O. BAUERNFEIND, (Apg, 65-69); idem., Tradition und Komposition in dem
Apokatastasisspruch Apostelgeschichie 3,201, in: O. BETZ, M. HENGEL & P. SCHMIDT {brsg)
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avadvfeweg, V.20) is a phrase that is unclear and has become a crux inferpretum in
the scholarly debate. It has been suggested that it may have come from the
apocalyptic tradition,3® or from an interpretation of Is 32:15 (LXX) which is extant
in the LXX version of Symmachus.50 Within this context (Ac 3:20), it seems to
indicate the interim period between Jesus’ ascension and his second coming.8! It
refers probably to that period as an opportunity for salvation.62 V.21 is an
elaboration and explanation of (¢) above, substantiated by the role of pev here at
the beginning of this verse. It is stated that this Jesus must remain in heaven (dv 8¢l
olpavov pév 5é€acBan)é? until (&xpt) the time (has passed) for establishing all

Abraham unser Vater, Festschrift fiir O. Michel, Leiden 1963, 13-23; and U. WILCKENS (Missionsreden,
153-156) has supported an underlying Eliah tradition which was interpreted by the carly church in
terms of Jesus. And although others, such as F. HAHN, Christologische Hoheilstitel, 184-6, have
rejected a purcly Jewish origin for VV.19-21, they have nonctheless taken VV.20f as a sentence
expressing the early church’s ancient christology which was formulated with the help of the Jewish
ascension schema. G. LOHFINK admits that VV.19-21 is probably the reworking of a pre-Lukan
ascension tradition, "Denn hinter der Aussage Gv Be1 oUpovdw pév Bé€acBan steht klar die Vorstellung
der Apokalypiik, daB bestimmte Personen von Gott in den Himmel entrackt und dont fir dic Endzeit
aufbewahrt werden konnen” (Himmelfahn Jesn, 224). However, he makes it clear that these verses
originated from the hand of Luke himself (223). Others who prefer to sce the redactional hand of Luke
himseif behind VV.19-21, include E. HAENCHEN (Apg, 209-11); G. LOHFINK (Christologie und
Geschichtsbild in Apg 3,19-21, in: BZ 13 (1969), 223-241); H. CONZELMANN {Apg, 34f). The
problem is very complex, and clearcut distinctions difficult to make, as argued later by F. HAHN, Das
Problem, 129-154.

39 So, for example, G. LOHFINK, Chrstologie, 223-241; and idem., Himmelfahn Jesu, 224. He says in
the latter: “Lukas hat allerdings gerade in 3,19-21 verstdrkt Wendungen und Vorstellungen der
Apokalyptik cingebaut, um einc Rede an Juden ber dic Eschata sachgerméf formulieren zu kdnnen”
(215). D. HAMM, in his comments on LOHFINK, says: “If such material as this provides the
background, Luke would appear to be using a term from Jewish apocalyptic referring o messianic
‘interim time’ and applving the phrase 1o the ‘salvalion time’ already come with Jesus™ (Peter’s Speech,
208). Also W.H. MARTY finds the origin of this phrase in "messianic Judaism® (New Moses, 182). CI.
rabbi Jacob (ca. 170) in Aboth 4:17; "einc Stunde der Erquickung...in der zukiinftigen Welt ist besser
als das ganze Leben in dicser Welt™ (STR-BILL, Konumentar 11, 626).

60 s C. SMITS, Citaten 11, 185. He refers also to the recension of Agquila on Is 28:12 and 34:15. CI.
also D. HAMM (Peter’s Speech, 208), who refers to W.L. LANE, Times of refreshment: A Study in
Eschatological Periodization in Judaism and Christianity, PhD.Diss,, Harvard Divinity School 1962,

61 D, HAMM stresses the eschatological thrust of this idea, and secs, especially in VV.19-26, "...an
imvitation to conversion that places such a conversion of the Israelites within the eschatological
unfolding of the plan of God™ (Peter’s Speech, 207). A second coming is thus surely part of Luke's end-
time picture (211). Cf. also Lk 21:27; Ac 1:11; and 2:20. Interesting here is the viewpoint of JA.T.
ROBINSON (The most priniitive Christology of all?y and F. HAHN (Christologisehe Hoheitstitel):
"..daB Jesus von Golt erst bei der Parusie zum Mcssias eingesetzt wird, dab also das Ostergeschehen
zundchst als rcine Eatriickung, hingegen noch nicht als Erhdlumg konzipicrt war® (G. LOHFINK,
Himmelfahrt Jesn, 225).

62 So also H.N. RIDDERBOS, Specches, 14; and D. HAMM, Pefer's Speech, 208, The latter states:
“...the coming of times of refreshment is not a reference to the parousia hastened by conversion, but
rather a way of describing the effects of conversion in apocalyptic language.” H. CONZELMANN says
that the xapol avapifews are not "Atempausen in der eschatologischen Drangsal” (<f. O.
BAUERNFEIND, Apg, 68-69) “sondern die endgiiltige Heilszeit™ (4pg, 40).

63 Cf. P.W. VAN DER HORST for parallels in Hellenistic literature on the same idea (Hellenistic
Farallels, Ac 3 & 4, 41).
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(xpdvwv dmokaraotéoewc® névtwy) that God has spoken (Gv éAdinoev 6 Bedeg)
by the mouth of his holy prophets (81« otépatog 1@V ayilwv,..abtol npodniiv)
from old (&n’ oi@dvoc).t> The richness of this verse in terms of Luke’s understanding
of Scripture, can hardly be overstated.%6 The point of departure for all that happens,
is to be found in the fulfillment of the Scriptures (here the "mouth of God's
prophets™). Because these are the words of God, they will come true. God is the
Initiator and the Subject. These words are eternal in their function, and not simply
limited to the time in which they are spoken. The prophets were used as
authoritative media by whom God has spoken his words. Those words pointed to
Jesus of Nazareth as the Christ. In this instance, it is understood from the Scriptures
that the Christ had 10 suffer (Jesus himself told his disciples this after his
resurrection according to Lk 24:46), and that he also had to (8¢f) stay in heaven
until (&xp1) all which was foretold, has been established. The two moments in time

which has come to the fore in the quoted text from Jl in Ac 2, are 10 be found again -

here. Jesus is exalted to heaven, where, for the present, he remains. These are the
refreshing times, during which all that God has spoken through the prophets will
come to pass. But a time will come when Jesus will come again, sent by God
himself,67 a moment which is currently hindered due to their conversion.68

* With another pev, VV,22-23 recall the direct words of Moses (God's words)69
which talk about a prophet who will be "raised up by their God for them” (bpiv
avaotiioe kipiog O Bedg DUBV). There seems 1o be a chiastic structure in VV.22-
23, placing the statement about the prophet’s words in the centre.” The phrase,
"raised up by God", could be understood in three ways: (a) It refers to the first

63 According to C. SMITS, this word has a clear messianic-cschatological intension in prophetic texts
such as Hos 11:11; Jer 15:19; Ez 16:53, as well as Ps 15:5. In Mal 3:23 and Am 5:135, however, it poinls
to an inward change (Citaten 11, 185). D. HAMM adds Jer 16:15; 23:8; 24:6; 27:19; Ez 17:23; Is 49:6b
(ef. Ac 13:47); Is 61:1-2 & 58:6 (cf. Lk 418), Am 9:11-12 (cf. Ac 15: 16) while savmg that "Such texts as
these seem to indicate the kind of restoration of all meant by the dnoxatactécens névtww of Acs
3:21 — the end-time restoration of the people 1o their Lord and their tand” (Peter’s Speech, 210). J W,

DOEVE has argued for the viewpoint that the restoration is on a par with the refreshing, and that the
pericope itself preseats an explanation of the quoted text of Dt 18:15 (Apokalaslasis in Act 3:21, cen
voorbereiding, in: ox7h 18 (1947-48), 1650). It should be noted, however, that it was expected that the
Messiah would restore 6 things, according to GnR 12 (STR-BILL, Kommentar 11, 626).

65, G. LOHFINK said: "Thn muBte freilich der Himmel aufnchmen bis zu der von Gott gesetzten Zeit
der Wiederherstcllung. Das heiliy, die Parusie liegt nicht in naher Zukunft, sondern sie erfolgt dann,
wenn Goti es will. Nicht nur Tod und Auferstchung Jesu, sondern auch scin Verweilen im Himmel bis
zur Parusic sichen unter dem et des gotilichen Willens™ (Himmelfahrt Jesu, 225). E. HAENCHEN,
Apg, 168; G. SCHNEIDER, Apg I, 524; and A. WEISER, Apg /, 115, have drawn attention to Lk 1:70
which agrees almost verbally with this phrase.

. Cf. also G. LUDEMANN: "Zwar war das Leiden des Christus schrifigemab, doch gilt das ebenfalls
fur die Predigt zwischen Auferstehung und Parusie (Lk 24,44-47) und fir die Parusie sclbst (= die
Zcﬂan der apokatastasis) {V.21) (Christentum, §57- -58).

H.N. RIDDERBOS, rcferring to V.24, points to this issuc when saying that "..there is still a
dxslancc between the bcgmmng and the end of ‘these days’ of the fulfiliment” and that "the ascension of
Christ significs a new interim period” (Speeches, 14).

. This moment is an eschatological one, based on the “restoration”. "Dic xpovor dnoxataotéoens
nom:cw wirken sich auf dic Glaubigen als kopol dveifeng aus” (E. HAENCHEN, Apg, 168).

So also H. RINGGREN, Like's Use, 233.

0 SoL. O'REILLY, Word and Srgn, 108. In faqt, for O'REILLY the whole of Ac 3:19-26 is structured
in a chiastic manner. See his cxposition on pp.112-114,
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coming of the Messiah, being Jesus of Nazareth,”! in his "vocation as prophet” or (b)
it refers 1o the resurrection and exaltation of Christ,’ or (c) it refers to both.”3 It
was not only Moses, but also all the prophets, "from Samuel and those who came
afterwards,” who have proclaimed these days (V.24).

Peter goes on to tell the audience that they are the descendants of those
prophets (their "sons”) and of the covenant which was given by God to their
forefathers. The hearers are reminded of this in V.25 when God’s promise to
Abraham is recalled, namely that all the families of the earth shall be blessed in his
posterity.

It is clear that the audience here seems to consist of Jews. The references to
Moses and the other prophets, Abraham as their forefather, and especially the
implied covenantal promises, could only be understood against the background of
Jewish history. V.26 thus states that the "raised"7# Christ was first sent to them, in
order to bless them and to turn them from their wickedness.

Note also the links bewteen V.26 and the foregoing: dvaothoag (V.26) and
quaoTthoet (V.22); naiba (VV.13,26);7 &nooteiin (V.20) and dnéotetiev (V.26),

4.2 The phrasés from Dt 18:15-20 and Lv 23:29 (Ac 3:22-23)

The unit in Ac 3:22-23 can be understood in three different ways: (a) It was either
meant to be an explicit quotation;’s or (b) meant to be only explicit references,?’

7S¢ scen by C. SMITS, Ciraten, 188; E. HAENCHEN, 4pg, 168; A. LOISY, Les Actes, 237 F.F.
BRUCE, Acts, 86-87, H. CONZELMANN, Apg, 41; 1L AT. ROBINSON, Primitive Christology, 177-189.
72, 3o, for example, L. O'REILLY: "The prophet..whom God “will raise up’ Is in fact his servant. Jesus
whom he raised from the dead, thus glorifying him™ (Word and Sign, 113. See also 117-119). Cf. also the
Bible de Jérusalem (referred to by J. DUPONT, Etudes, 55); 3. DUPONT, Les discours, 353; W.S.
KURZ, Acts 3, 311-312. L. O'REILLY reported that the latter “...points to the fact that the pasition of
the verb anistémi at the end of the speech tells against a reference to the carthly ministry of Jesus
because the other missionary speeches always begin with the carthly ministry” ((Word and Sign, 117),

73, S0 D. HAMM, Peter’s Specch, 213-214,

74 Seen to be (a) the resurrected Christ by G. SCHNEIDER, Apg /, 330; or (b) to refer to the earthly
mission of Jesus, as in V.22, by E. HAENCHEN, Apg, 169; and B.M. NEWMAN & E.A. NIDA,
Translator's Handbook, 88. Bul {c) according to W.H. MARTY, both the resurrection and raising as
God’s servant and prophet might be implied here (New Moses, 194).

75, W.H. MARTY suggests that “Peter identifies Jesus as God’s Servant both in the beginning and end
of his sermon” (New Moses, 183). nais occurs only 4 times in Ac, all in Ac 3-4: 3:13,26; 4:27,30. Cf. also
C.K. BARRETT, Fuith and Eschatology, 3; and D.E. JOHNSON, Isaianic Servant Songs, 334,
According to D. HAMM, "ndig is somctimes used in the LXX to denote the prophet as servant”. He
refers to Jos 14:7: Mwuofig & naig tob 8eod (Peter’s Speech, 214-215). G. LUDEMANN reckons that
this phrase docs not come from Luke’s hand: *...da so nicht die breite Streuung von pais dieou im
{rishchristlichen Schrifttum bis zur Mitie des zweiten Jh.s erklirt werden kann® (Christentiim, 59).

6, Supported by the introductory formula, as welf as dg éué — in the first person. Taken as explicit
quolation, for example, by E. HAENCHEN, Schriftzitate, 163; C. SMITS, Citaten 11, 186; M. RESE,
Motive, 66-71; E. PLUMACHER, Lukas, 44; G.D. KILPATRICK, Some Quoiations, 86; E.
RICHARD, OT in Acs, 336; A. WEISER, Apg I, 119; D.L. BOCK, Proclamation, 191-4; C.K.
BARRETT, Luke/Acts, 238.

7, Supported by the 6t in the introductory formula (which might introduce indirect speech here), as
well as the adaptation of the 2nd person plural pronoun (four times) in Ac 3:22, which are on 2 par
with the rest of the context of the speech. Also T. HOLTZ, Untersuchungen, 71; and G. SCHNEIDER,
Apg 1, 316, who calls them "Anspiclungen auf die Schrift”,
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created by the author by his skillful combination of several different passages, and
explicitly and consciously linked with those reading(s) of the OT texts themselves;?8
or (c) some free quotation from memory.”® The second possibility seems to be the
best choice, and Ac 3:22-23 could be treated as a paraphrase of Dt 18:15-20/21
which was summarized by the author by way of a complex combination of phrases
(from the referred passages) in an order that suited his purpose within the context of
his time.80 Nevertheless, Ac 3:22-23 is introduced by a single introductory formula,
and the unit in Ac 3:22-23 is the combination of several conflated or combined
phrases, mainly from two different text units, traditionally accepted to be Dt 18:15-
20 and Lv 23:29.81

4.2.1 Other occurrences of these texts

Although this text was used very seldom in other Jewish literature 82 Dr 18:18-19 is
10 be found in 4QTest 5-853 and 1QS 9:11.84 The readings of 4QTest 5-8 and that of
the MT are identical, with the exception of 1171 for the 127 of the MT.85

There might, however, also be an implied knowledge of Dt 18:15 10 be
detected in Mk 9:4,7 (par: Mt 17:5; Lk 9:35), Lk 7:39; 24:25; Jn 1:21 and 5:46. These
NT occurrences are, however, not clear explicit quotations at all and none of these
proves any clear intention to quote explicitly from the Scriptures. It is also
interesting that Philo refers to the prophecy in Dt 18:15, but there is no indication
that this is a reference 1o an eschatological prophet.86

78, S0 also C. SMITS: "De combinatic is buiteagewoon deskundig (ot stand gebrachi, Wat in de
gegeven omstandigheden niet paste, is met cen andere passende tekst aangevuld™ (Citaten [1, 187). In

the same direction also E. RICHARD: "He madifics considerably the LXX text (Deut 18:15-22 and

adds Lev 23:29) 1o formulate his own *‘OT guotation™ (OT in Acts, 336); and G.D. KILPATRICK: "In

principle he could have put the two passages together and made the various changes from the LXX

himself” (Sorme Quorations, 86).

78, 80 categorized by W.K.L. CLARKE under his heading: “Free Versions of the LXX. in Acts” (Use of
the Sepmuagint, 88-89). Almost in the same direction, of. BM. NEWMAN & E.A. NIDA: "a free

rendering” (Translator’s Handbook, 85).

80 3. ROLOFF also thinks in this dircction: "Dic Wicdergabe des Wortes fubt auf dem LXX-Text, ist
jedoch in ihrer Wortfolge so frei, daB man von einem Zitat im cigentlichen Sinne nicht mehr sprechen

kann” (Apg, 77). So does L. O'REILLY (Word and Sign, 115} refers for instance also to CM.

MARTINI, L'esclusione datla comunita del popolo di Dio e il nuovo Isracle secondo Atti 3,23, in:

idem., La parola di Dio alle origini della Chiesa, Rome 1980, 246.

81, 8o, for example, F.J. FOAKES JACKSON & K. LAKE, Beginnings 1V, 38; J. DE WAARD, 4
Comparative Study of the OId Testament in the Dead Sea Scrolls and in the New Testaraent (Studies on

the Texts of the Desert of Judah 4), Leiden 1966, 22-23; H. CONZELMANN, Apg, 41; F.F. BRUCE,

Acts, 86-7; E. PLUMACHER, Lukas, 44; B.M. METZGER, Textual Commentary, 315; B.M.
NEWMAN & E.A. NIDA, Transiator’s Handbook, 85; G, SCHNEIDER, Apg 1, 328; R. PESCH, Apg {,

150.157, CK. BARRETT, Litke/Acts, 238.

B2 go STR-BILL, Kommentar I, 626; and C. SMITS, Giraten 1, 186. Exceptions are SDt 18:15 §175-
651()’3’") and PFsiq 1123,

83 Sce J. DE WAARD on this in: Comparative Studv, 21-24; and idem., Quotation from Deuteronomy,
337-540. CA. also the remarks of D.-A. KOCH on 4QTest (Schrift als Zeuge, 252).

3 crn BRAUN, Quimran und das Neue Testament, Vol H, Titbingen 1966, 311-312. J. DE WAARD
refers also to Codex Neofiti | (Comparative Study, 22). Against C. SMITS, who says it is not to be

found in Judaistic literature {Citaten #1, 186).

85 Cf.3. DE WAARD, Comparative Study, 22.

86, Cf. DM, HAY, Moses, 241,03,
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Lukan knowledge and usage of these texts seems nonetheless 1o be prominent.
The resemblances between Lk 24:25-27 and Ac 3:18,21-24 are striking. Even more
interesting is the fact that Dt 18:15,18 is 10 be found once more in Ag, in a shorter
quotation in Ac 7:37.87 No other references to Lv 23:29 are 10 be found.

To assume that these phrases (in Ac 3:22-23) were to be found already
combined before Luke’s time,38 remains problematic, questionable and
unprovable 89

4.2.2 The introductory formula (Ac 3:22a)

The same trend is to be found here, as was the case in Ac 1:20, where a single
introductory formula introduces an explicit quotation consisting of two seperate
quoted texts. In Ac 1:20 the two texts are kept clearly separate, although combined
with a xal Here, however, the two different quoted texts seem to be integrated very
closely with each other, thereby forming a conflated quotation.® It would thus be a
better modus operandi to discuss both quoted texts together here, instead of
separating them. The introductory formula: Mwtofic pév €inev oty suggests that
the conflated quotation may have been intended as an explicit citation. It clearly
indicates the section from the Scriptures from which the author is "quoting” — as
was the case in the other two Petrine speeches. In the first Petrine speech the
gooted texts were taken from "the book of the Pss" (Ac 1:20). In the second Petrine
speech from "the prophet 11" (Ac 2:16) and "David,” (Ac 2:25,34). To these, the
Torah ("Moses,” Ac 3:22) is now added here in the third Petrine speech.

87 Sec the hypothesis of C.H.H. SCOBIE on Luke’s probable use of an early Christian tract for Ac
3:12-26 and Ac 7:2-53 (Source Maicrial, 399-421).

8. A pre-Lucan combination is presumed (a) on the basis of the existence of “testimonies™ by: LR.
HARRIS (Testimonies 11, 70); K. LAKE and HJ. CADBURY (Beginnings 1V, 22); L. CERFAUX (Le
premiére, 211}, C. SMITS (Citaten 11, 187); CH. DODD, Scripuures, 53f; T. HOLTZ (Untersuchungen,
72-73,97-98); and J. ROLOFF (4pg, 78); (b) on the basis of a rclationship with 4QTest, by J. DE
WAARD (Comperative Study, 21-24); and (¢} a “Jowish-Chrislian source grounded in the MT, aot the
LXX text,” by D.L. BOCK (Proclamation, 192.357).

. So also G.D. KILPATRICK (Seme Quotations, 86). In the same direction: E. RICHARD (0T in
Acts, 336).
90, 8o also WKL CLARKE, Use of the Sepiagini, 94; E. HAENCHEN, Schnfizitate, 163; C. SMITS,
Ciraren 11, 186; M. RESE, Motive, 66; G.D. KILPATRICK, Some Quotaiions, 86; G.L.. ARCHER and
G. CHIRICHIGNQ, Quotations, 33, D.L. BOCK, Proclamuation, 192; and C.K. BARRETT, Luke/Acts,
238. E. HAENCHEN labelicd it as "Zwei *Mischzitate™ (Schrifizitate, 165), while D. KILPATRICK
talks of it as a "composite quotation,” consisting of “schoes or picces from passages in Deuleronomy
and Levilicus” (Some Quotations, 86).
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4.2.3 Determining and explaining the textual differences
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(a) Textual differences: Ac 3:22 and Dt 18:15-16,19 (LXX)91

There are 5 major changes to be found between the readings of Ac 3:22 and Dt
18:15-16,19: (1) A transposition in the NT of the LXX phrase, éx T@v dbeAddv... ¢
&u€; (2) pronoun changes of the three singulars (oo, oov, oov) in the LXX text, by
way of three plurals in the NT text {(buly, Uuiv, Oufdv); (3) the changed pronoun in
Ac (butv) is moved before the verb, while it follows after the verb in Dt 18:15; and
(4) the addition of the words, npdg Uudc, in the NT. (5) The remaining reading of
the text of the LXX in Dt 18:16-19 is omitted.

a.l Transposition: &x tiv GSeAddy (Duiv) og éué

This phrase is to be found transposed from its position in the LXX reading (at the
beginning of the sentence, before the verb), to another position (at the end of the
sentence, after the verb), in the NT reading. Exactly the same situation is to be
found again in Ac 7:37 where Dt 18:15 is quoted again. There is no reason to doubt
the reading of the NT text in either instance; there are no other NT textual
witnesses to support another reading. ’
The situation among the LXX textual witnesses is interesting. The transposition as it
is to be found in Ac, is supported by no major LXX witness, but finds support,
however, in the quotations of several Church Fathers92 — which clearly points to
the fact that at a later stage in history the Church Fathers have adapted the NT
reading.

chording to the known textual witnesses then, no evidence can be found that
this transposition was already at hand in Luke’s Texrvorlage, and the transposition
may therefore cautiously be ascribed to the hand of Luke himself. The word order
as found in Dt 18:18 might have influenced him on this point:93 npodnTnv
auaothiow aUtols ék Tay dbeAddv oty domep oé,... However, the consistency in
word order with regard to the transposition in both instances (Ac 3:22 and Ac 7:37),
raises the unanswered question of whether Luke would have used an older
Textvorlage of the LXX, lost today, which had this specific word order.94

91 The 1extual differences between the MT and LXX could be followed in W.H. MARTY, New Moses,
195-197.

92 The change is supporled by Chr passim; Cyr 11 596, 111 33, VIII 1316, IX 888, X 980; Epiph 11 136;
Eus VI 17; Isid 797; Nil 137, Or 111 285; Procop 1844; Tht 11 545, IV 1393; Titus 1225,

93 With E. RICHARD, OT in Acts, 336. He draws attention to the stylistic parallel with Ac 3:21;
objeet, verb, subject + propositional phrase. (He prefers, however, another Textvorlage as a beller
choice for explaining the occurrences of the 2nd person plural forms here. This cannot be accepled, as
&'&’ €éué (1s1 person) contradicts this theory).

. Also L. O'REILLY (Word and Sign, 116} refers to CM. MARTINI who has alrcady considered this
possibility, but aficr scanning through all the existing evidence of the textual witnesses of the LXX,
including the Samaritan Pentateuch, the Targum Onkclos, and 40 175, he had 10 admit that none of
these differs substantially from the MT or confirms a different version. He concluded then that “The
changes of which we shall speak scem, therclore, to be due enlirely to the pen of Luke® (L'esclusione,
246-247). Contrary 1o this, J. DE WAARD has stated explicitly 1hat Ac 3:22 "is probably a rendering of
D1 18,15, but not according to the MT or the LXX" (Comparative Study, 23), and has argued 1hat there
is a teatual interrelationship between Ac 3:22-23 and a text of the type of 4Q) 175. He refers also to the
evidence of the Palestinian Targum tradition (especially Targum Pseudo-Jonathan and codex Neofiti 1)
in comparison with Targum Onkelos (Quotation from Deuteronomy, 538-9).
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This transposition is probably better explained in terms of the function of this
stylistic change within the context, and that is that "prophet” is placed here in an
emphatic position.

a2 Pronoun changes and a.3 the transposition of Uuiv

Three times in the first sentence of the quoted text, the second person singular
pronoun of the LXX reading (0ov-cot-oovu) is substituted by the second person
plural pronoun in Ac 3:22 (Ouiv-Uudv-UpBy). The same changes occur again in Ac
7:37 (except that the second of these three instances is omitted). The first of these is
not only substituted in the NT, but also transposed from its original position in the
LXX. This is the dative plural Uuiv, which appears before the verb as the second
quoted word in Ac 3:22, It is a substitution of the dative singular ooy, which appears
after the verb as the ninth word in the sentence of Dt 18:15 (LXX). No existing NT
textual witness proposes any another reading, and the reading of the NT text can
thus be accepted without any doubt at this specific point. Similarly, the NT change
receives no support from any major LXX witness. There is, however, as noted
above, the later adaptation of the NT text reading by the Church Fathers.9 The
dative plural form (3rd person) is to be found in Dt 18:18 (mpodnrtnv duaothow
avuroic) and might have influenced this change between Dt 18:15 and Ac 3:22. The
change plays an important role in the broader context.% In the second instance, the
LXX genitive singular oov (in the phrase, xUptlog ¢ Bedg oou, Dt 18:15), is
substituted in Ac 3:22 in the same phrase by the genitive plural Uuidv. The NT
change is again supported by some minor LXX witnesses of a late date,97 which
probably adapted to the reading of the NT. Also in the third instance, the other LXX
genitive singular oou (in the phrase éx T@v &SeAdpdv oov ag éué, Dt 18:15), is
substituted in the same phrase in the NT also by the genitive plural Updv. Exactly
the same situation appears here, as was the case with the above mentioned changes,
in relation to the LXX witnesses which support the changed reading of the NT.98
The genitive plural form (3rd person) is again 10 be found in Dt 18:18 (éx t@v
abeAdiy abtiv donep o€...), which might have influenced the change between Dt
18:15 and Ac 3:22.

Despite the scarcity of LXX textual support for the changed NT readings, there are
scholars who don’t want 10 exclude the possibility that these changes were already to
be found in the exact reading of Luke’s Textvorlage. % This cannot be accepted, and

9 Cf.Or viezn.
9. Cf. M. RESE: "...das Zitat trifft die angeredeten Israeliten in dieser Form schr viel unmiticlbarer.
Es liegt nahe, den Grund far dicse Anderung in dem Bestreben zu finden, das Zitat an die Situation
der Rede anzupassen” (Motive, 67). L. O'REILLY has quite rightly pointed out that this transposed
8mnoun is now standing in an emphatic position (Word end Sign, 115).

7, Supported by 121 68° 407; Eus V1 96,100; Or V1 622; Arm3P = TarP,
98 Supporied by Eus VI 100; Or V1 622 = TarP,
9, Cf. here E. RICHARD, (Acts 6:1-8:4: The Author's Method of Composition {(SBLDS 41), Missoula
1978, 109-110). So also in his article: "...it is more likely that the author employed a text which read the
plural” (OT in Acts, 336).
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the changes are easily explained within the context of this speech itself. It must be
noted that Peter’s hearers are addressed in the second person plural. He talks with
the people (npog oV Aady, Ac 3:12), whom he addresses as "Israelite brothers”
(Gwdpeg "lopomAttay, V.12), and refers 1o them several times in his speech with the
second person plural pronoun: Uueig uév (V.13), Uueig 3¢ (V.14), Uuiv (V.14),
navTey Ouiv (V.16), tukv (V.17), tudv (V.19), tulv (V.20), duiv (V.22), budv
(V.22), vuv (V.22), npdg Uubc (V.22), bueig €ote (V.25), bubv (V.25), uuiv
npBrov (V.26), UuBg (V.26), Uudv (V.26). Seen from this contextual viewpoint, the
three changes in V.22-23 are compatible with the hearers, or subjects, who are
addressed.!100 The transposition of the first (Uuiv) in V.22 10 its emphatic position, is
understandable in the light of the same emphatic trend in V.25 and V.26.

a¢ Addition: nipde buig

There is no reason to doubt the reading of the NT at this point, as none of the NT
textual witnesses omits these words. Likewise, they are not included by any of the
LXX witnesses. Thus, their occurrence in Ac must be attributed to the work of the
NT author. The author may have included the words between the quoted phrases
from Dt and Lv, with the same purpose as mentioned above, i.e. 10 be consistent
with the addressing nature of the speech, and to emphasize this point by way of the
three changes to the second person plural pronoun (V.22), as well as to include the
pronoun here again.101

a5 Omission of Dt 18:16-19

The quoted text from Dt 18:15-20 breaks off at the beginning of Dt 18:16 and picks
up again at the end of Dt 18:19 with a brief phraseological reference. The Dt
content of this omitted section does not fit the new context of this speech in Ac at
all, and its exclusion thus makes sense here.

(b} Textual differences: Ac 3:23 and Dt 18:19(LXX)

It is generally accepted by scholars that V.23 is based on Lv 23:29 (LXX), with
phrases taken also from Dt 18:16,19 (LXX). This seems acceptable on the basis of
the syntactical similarities between these phrases. Only three major changes appear
in the remaining comparative material with Dt 18:19: (1) The words €otai 8¢ seems
to be added in Ac 3:23;102 (2) the & npodfiTng of Dt 18:19 may have been
substituted by toll npodmitou éxeivou in Ac 3:23 and transposed from its original
position in the sentence; and (3) the v uf dxobon of the LXX reading is
transposed in Ac (reading éGv...).

100, g0 also C.M. MARTINI, Lesclusione, 246-8; L. O'REILLY, Word and Sign, 115; D.L. BOCK,
FProclamation, 191.
0150 also M. RESE, Motive, 67.
. This is not indicated in the print of NAZ6.
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b.1 Addition: éota1 8&

No textual support for the omission of these words is found among the NT
witnesses, nor do the LXX witnesses support their inclusion. The NT reading can
thus be accepted as it is, and the addition be ascribed to Luke. Interesting here is
the similarity between this £otat with that which was found in the Jl-quotation (Ac
2:17,21).193 Although the possibility of influence from Ac 2 (JI-quotation) cannot be
excluded at all here, it must be noted that €otat is used frequently in the LXX —
especially in Dt, where it is combined with the curses linked with disobedience to
the laws!!04 Some broader knowledge of Dt (and/or the Torah) could have played a
role here.

b.2 Substitution and transposition: To% npodirov éxelvou

Without the alternative reading in Dt 18:19, supported by some LXX witnesses, the
phrase, 6 npodfitng €xetvog, is to be found both in Dt 18:20 and 18:22. This might
have found its way {in the genitive) into Ac 3:23 during Luke’s compilation and
paraphrasing of Dt 18:15-20/22.105 Interesting is also the similarity between 4QTest
(¥32i1) and the LXX reading of 6 nipodritng (éxeivog).106

b.3 Transposition: &v [éav i dxodony

There is no textual support from any LXX witness for this transposition as it occurs
in Ac. The transposition should be seen as part of the author’s process to compile a
single quotation from the quoted phrases.

(c) Textual differences: Ac 3:23 and Lv 23:29(LXX)

The phrases nfoa yuxA fitig...€€oreBpevBnoetat éx ToT Aaol in Ac 3:23 resemble
Lv 23:29,197 while pfy tamnewwBhoeton év ol Th fpuépe Ty and the final word,
aUtiic, were excluded from Lv 23:29 during the quoting process. There is no support
from any LXX witness in favour of these changes. They can therefore also be
relatively safely be ascribed to Luke’s hand as being part of his process of compiling
one combined quotation.

One thing, however, still remains in question: How does Lv 23:29 fit into this
context? What is its relation with Dt 18:15-20 and how did Luke (or his tradition)
come to it?

103, Cf, also M, RESE, Motive, 67.
104 Cf. Dt 28:15,23,26,29,31,44,46,63,66,68; 30:1 {cf. here the eontext of ch 30%); 31:17,21,26; 32:20,
105 Contrary 1o D.L. BOCK, Proclamation, 152,
106, Also J. DE WAARD, who said thai this is "..an obvious evidence of the ‘Scpluagintal tendency of
!ht;?tcx‘ tradition used by the compiler of 4Q™ (Comparative Sudy, 23).

. Cf. also W.H. MARTY who suggests that his possibilily offers the best explanation for all the
variations in the texts (New Moses, 197). J.A. WAARD, Comparative Study, 23; and R.
LONGENECKER, Acts, 299-300,n 22~B hold another viewpoint, namely that Luke replaces the éx
Sucfiow of Dt 18:19 (LXX) with é€oAeBpevBiioetar,
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The syntactical similarities between Ac 3:23 and Lv 23:29 should not be
pushed too far,108 in the effort 10 accommodate (create?) the possible contextual
connections,)% A few things must be considered here: (a) the context of the words
in Lv 23:29 has no relationship with either Dt 18:15-20 or with Ac 3;110 (b) the
formula itself seems to be typical of the literature which deals with the obedience of
God’s law, and the disobedience of the laws seems to be closely linked with this
curse — which is found extensively in "the OT™; {¢) Luke himself may have compiled
the curse here, within the framework of the nature of this law-material, which seems
always to be combined with the curse. He would have done this with the help of his
knowledge of the well known terminology used in the Torah, as well as with the help
of the rest of the context of Dt 18(:19).

4.24 Method of quotation

This third Petrine speech contains several explicit references to the history
contained in the Scriptures (6 8edg " Afpady kol 6 Bedg "Toadx xol 0 Bedg "Takws,
6 Bedg natépwy Huy, V.13; & npokatiyyehev...Emifpuoey, V.18; Sk otépatog
navtwy t@v npodmdy, V.18; EAdAnoev & Bedg Sk otopatog THY dyiwv &’
aifivog altol npodmtiiv, V.21; Mwiofic név elnev, V.22; ndvteg 8¢ of npoditan
énd Topoun kal 1@ kaBeffic ool EAdnoav kai kathyyedav..., V.24; ol viol
1@V npodnt@v kal SuxBAkng, V.25; toug narépag Dudw, V.25; npog APpady,
V.25), as well as explicitly quoted texts, Prophetic texts on the suffering of the Christ
are not explicitly mentioned, but suggested.}!! The primary text which Luke had in
mind here, seems then 1o be that of Dt 18:15,18-19, although it is supplemented with
a moral code similar 1o the one 10 be found in Lv 23:29.112 The first part of the
quotation is almost verbatim, the only changes being in the word order, while the
second part seems 10 be a conflation of the rest of Dt 18:19-20/22 and a curse such
as the one in Lv 23:29.113 Although this phraseological quoted text from Dt 18 is not
quoted verbatim in its entirety, it is clearly apparent that it is based on the LXX.114

7

18 Cf. also J. DE WAARD who argued in the same direction (Comparative Study, 23-24),

109 Cf. here, for example, the discussion by D.L. BOCK, Procigmation, 192-3.

110, Also C.M. MARTINI has recently debated this issue and denied that Ac 3:23 is a quotation from
Lv 23:29 as such. According to him, the ccatral phrase in V.23 probably comes from Dt 18:19, but the
phrases at the beginning and the end of Ac 3:23, although found in Lv 23:29, are in fact stereotyped
expressions frequently found elsewhere in the OT {L’esclusione, 249-251, as referred to by L.
O'REILLY, Word and Sign, 115). -

11 Cf. C. SMITS who pointed to implicit reference to Is 52:13 and 53:11 (Citaten 11, 184).

N2 f. E. HAENCHEN, Schrftzitate, 163; C. SMITS, Citaten 11, 186-7; and G.D. KILPATRICK,
Some Quotations, 86.

B According to E. RICHARD, Luke *..modifies considerably the LXX text..10 formulaie his own
‘OT quotation™ (OT in Acts, 336). CI. also T. HOLTZ, Untersuchungen, T1-81; M. RESE, Motive, 66-
77, E. KRANKL, Jesus, der Knecht Gottes. Die heilsgeschichtliche Stellung Jesu in den Reden der
Apostelgeschichte (BU 8), Regensburg 1972, 198-202; K. KLIESCH, Hcilsgeschichtliche Credo, 129, and
W H. MARTY, New Moses, 197.

114, 50 also G.D. KILPATRICK, Some Quotations, 86; G. SCHNEIDER, Apg 1, 328; D. HAMM,
Peter’s Speech, 213; and H. RINGGREN, Luke's Use, 233. Contrary to C.H. DODD, Scriptures, 53; C.
SMITS, Citaien 11, 187, J. DE WAARD, Comparative Study, 23; and T. HOLTZ, Untersuchungen, 11-81
(later followed by G. SCHNEIDER, Apg 7, 316), who believes that it came from a collection of
testimonies. KILPATRICK's criticism of HOLTZ will suffice: "With this conclusion we may
sympathize, but I cannot follow his argument in this instance. He does not scem 1o have demonstrated
an intervening stage between the LXX and the evangelist. In principle he could have put the two
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The quoted phrases were carefully selected from its original context and those in the
quoted section which did not fit the new context, were omitted on contextual
grounds. Stylistic changes were also made, such as the personal pronouns which
were changed 1o fit the audience to whom this "quotation” was directed, and the
transposition which placed "prophet” at the beginning, and thus in an emphatic
position, The curse at the end of the compiled quotation, was probably the author’s
own creative construction, based on his knowledge of such curses within the wider
context of the book (Dt) or part (Torah) from which he is quoting.

It is interesting that roughly the same pattern which was deployed in the first
and second Petrine speeches,’5 is also 1o be found here. In this instance there are
(a) four themes which are touched upon (VV.12;13-18;19-20:21); (b} next, the first
part of the quotation is presented as a fulfilled promise made to Moses (V.22a); (c)
the last two parts of the quotation — containing the as yet unfulifilled aspects of the
promise — follows, and has the nature of an appeal 10 the listeners (VV.22b-23);
(d) the last of the four themes under (a), i.e. the argument about God’s promises, is
again picked up (VV.24-25a); {(e) another unfulfilled quotation is presented,
recalling the promise made 10 Abraham (V.25b); and (f) the speech is concluded
with a summary of the message (V.26).

Looking especially at V.23, the possibility was mentioned that there is an
apparent similarity between the way in which Luke uses Scripture here, and the
pesher method of exegesis!16 as found in rabbinic Judaism. One should be cautious,
however, not to make connections between the exegetical methods used by rabbinic
Judaism and those of the NT writers, Luke in particular, The explicit use of well
known indicators (termini technict) for those methods are lacking to a large extent in
Lk-Ac,117

4.2.5 Interpretation of the quotation by Luke

Ac 3:21 refers to the words of God, spoken in the distant past, through his prophets,
The quoted phrases from Dt 18 are now presented as an example of such a promise
of 1he times of restoration, as implied in the previous verses.118 This brings to mind
Luke’s presentation of Jesus’ own interpretation of the Scriptures before his
ascention. The first occasion is to be found in Jesus® debate with the Sadducees in
connection with the resurrection of the dead (Lk 20:27-40). Jesus indicated there
that even Moses showed that the dead will be resurrected, and referred to the
passage of the bush where Moses calls the Lord the God of Abraham, Isaac and
Jacob, thereby interpreting it that they are still living, and that he is therefore the
God of the living (Lk 20:37-38). The interesting point here is that this confessional

Yamagts together and madc the various changes from the LXX bimsell® (Some Quotations, 86).
15 Compare Ch 4, 3.2.4 "Mcthod of quotation®.
116, Cf, D. HAMM who says categorically that V.23 "..is a broad statement of the pesher hermeneutic
Luke is using — the principle that all of Scripture points 1o these current events” (Peter'’s Speech, 213).
117 See for instance also D.-A. KOCH's remarks in his study on Paul, that the introductory formulae
lack these indicators (Schrifi als Zeuge, 227-230).

8, Cf. also D. HAMM who argues along similar lines (Peter’s Speech, 212).
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formula is interpreted by Luke in terms of the resurrection! The second occasion is
after Jesus’ own resurrection, before his ascension. On two different occasions In Lk
24 Jesus refers to the Scriptures, applying them to his own life. First to those on
their way to Emmaus: "And beginning with Moses and all the Prophers, he
interpreted to them in all the Scriptures the things concerning himself” (Lk 24:27).
But also to the disciples: "...that everything written about me in the law of Moses and
the Prophets and the Pss must be fulfilled” (Lk 24:44). The christological application
of these phrases here in Ac 3, as well as in Stephen’s speech in Ac 7:37, do then
indeed fit within Luke’s interpretation of Scripture.11? It will be reflected upon
again in Ac 28:23.

The links between Ac 3 and 7 are wider than only this one shared quotation.
The reference in Ac 3:13 to the covenantal God of Israel, "the God of Abraham,
Isaac and Jacob," is also to be found in a similar form in Ac¢ 7:32.

The Servant-of-Yahweh themnel? is linked here with the Prophet-like-Moses
theme.12! The prophet-like-Moses motif plays a prominent role here in the third
Petrine speech.122 There might have been an expectation among some Jews and
Samaritans of an eschatological prophet like Moses or Elijah.123 In fact, 1QS 9.11
and 4QTest 5-8 might be indications that this prophecy was already interpreted
before the time of the apostles "as pointing to one particular prophet, a second
Moses, who would exercise the prophet’s full mediatorial function as Moses had
done."124 That Luke understood Dt 18:18 in a direct messianic sense here, is
clear:125 Jesus is that eschatological prophet to whom Dt 18 refers, 126 who was
"raised up” by God (Ac 3:22).327 That prophet would be divine, as God himself is

119 According to C.H.H. SCOBIE, thesc are the only 1wo passages in early Christian literature (apart
from the Pscudo-Clementines) where Dt 18:15,18 is explicitly quoted as a christological text {Source
Material, 418).

1?;0. To be found in the usage of noig. CI. Ac 3:13,26 and the allusion to Is 52(53):13.

121, 50 JLAT. ROBINSON, Primitive Chiristology, 139; F.F. BRUCE, Davidic Messiah, 11; and W.H.
MARTY, New Moses, 198.

122 1. O’REILLY has pointed out, bascd on his analysis of the chiastic structure of Ac 3:19-26 that the
phrase, Goo & Aakfon npds Opag (V.22), is central. He argues that this may have been done
consciously by the author, and this in turn would convey something of the importance of the prophets’
(God’s) words here. His conclusion is that “The word of the prophet-like-Moses is deliberately placed
in the central position in the rhetorical structure and thal indicates its crucial importance” (Word and
Sign, 116). D. HAMM says: "..Jcsus has been raiscd not only to reign as Davidic Messiah, but also to
continue his mission as anointed Prophet-like-Moses now working through the leaders of ‘Israel
restored’ (the church)” (Peter’s speech, 200).

23, So .M. HAY who refers lo: 1Mac 4:36; 14:41; 108 9:11; 4QTest 5, with the clearest evidence to
be found “of eschatological expeetations of a prophet especially like Moses (whether equated with the
Messiah or not) are 4QTest 4-8 and the Samaritan Taheb traditions™ (Moses Through New Testament
Spectacles, in: lnterpr 64 (1990), 240-252, here 241}, Also F.F. BRUCE, Acts, 86, following J.
MACDONALD (The Theology of the Samaritans, London 1964) and H.-J. SCHOEPS (Theologie und
G,,csch:’dne des Judenchristentums, Tiibingen 1949).

12350 F.F. BRUCE, Acts, 86; and W.H. MARTY, New Moses, 191.

135 1. also C. SMITS, Citaten #, 186.

136 | O'REILLY says: “Since, however, the prophecy clearly refers to Jesus, it can only mean that it is
Jesus, the Eschatological Prophet, who speaks here and now in the preaching of the apostle™ (Word and
Sigx, 119). So also W.H. MARTY, New Moses, 198-199.

127, CE L. O'REILLY, Hord and Sign, 110. W.H. MARTY highlights three features of the Mosaic
Prophet motif: (a) a messiah-prophet, (b) an eschatological prophet, and (¢} a resurrectied prophet
(New AMoses, 198-201).
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divine. Jesus could therefore be described as the "holy and just One,” attributes of
God himself,128

Although the word tinog is not used explicitly, the hermeneutical link is
clearly that of typology.1?9 The words of Moses are used to indicate that, as God
raised up Moses, 50 also will God raise up a prophet like Moses.

It is interesting that although this quoted section is not part of "the Prophets”
as such, Luke uses it in the same way as the prophetic material. The bridge is
already made within the broader context of Dt 18:15-22. Luke finds in those words
some kind of foretelling, with Moses130 1ypifying himself as "a prophet” (Ac 3:22).
For Luke then, Moses is a prophet, just as Joel, Isaiah and the other prophets were.
This is similar to the approach which Luke followed in Peter’s first speech, where he
quoted from the Pss, but used the quotations as "prophecies” from David. In the
second Petrine speech he explicitly calls David "a prophet™ (Ac 2:30), and again
quotes from the Pss, treating the quoted passages as prophecies.

In the context of Dt 18:15-22, the people are also clearly warned against false
prophets. The proof is given in Dt 18:22: If a prophet announced something in the
name of the Lord and it did not happen, then it was not the Lord who had spoken to
that prophet. The fact that the lame man could have been raised by Peter and John,
proved that Christ was raised. Thus the prophecy has come true, and is confirmed as
being the words of God himself.

An important question which arises here, is whether this motif of "the Mosaic
eschatological prophet” was a pre-Lukan concept which was passed on as early
church tradition,131 or whether it was Luke himself who applied the concept to
Jesus.132 Although there are many references to Moses to be found in the NT,
nowhere else is Jesus explicitly referred to as "the prophet like Moses".133

This speech seems to be important in terms of the development in the
theology which was based on concepts from the Scriptures. Although a link is

128 €. SMITS refers 10 Is 6:3 and Dn 957, in comparison with Is 53:11 and Jer 23:5 where these
ag}ribu\cs of God arc seen also as attributes of the Messiah (Ciraren 11, 184-185).

22, So also H. CONZELMANN, Apg, 41; W H. MARTY, New Moses, 198; D, HAMM, Peter’s
{Eﬁcdt, 215,

. See Dt 10:10 which introduces what follows as the words of Moses, But it is also confirmed by God
homself in Dt 18:17-22 with regard 10 the prophet who will come.

See D.M. HAY, Moses Through New Testament Spectacles, Jnterpr 63 (1990), 240-2352, here 242,
who refers, in turn, to H. CONZELMARN, The Theolog of St Luke, London 1960, 166-7; and JAT.
ROBINSON, Twelve New Testament Stidies, London 1962, 150-151.

132, S0 D.M. HAY, Mascs, 242. CI. also D.P. MOESSNER, Lord of the Banquet: The Literary and
ﬂ:eo[ogrcai Significance of the Lukan Travel Narrative, Minneapolis 1989, 56-70,259-284; and P.F.

FEILER, Jesus the Prophet: The Lucan Portrayal of Jesus as Lhe Prophel like Moses, PhD.Diss,
Princeton Theological Scminary 1986,

33, S0 also D.M. HAY, Maoses, 242-3. Although W.A. MEEKS has referred to passages such as Jn
4:19-29; 6:14-15 and 7:25-32, containing allusions Lo the idea of "a prophet like Moses,” the line of
thought in those passages is simply that of "Jesus as Prophet”. There arc no explicit indications that it is
Moses in particular who is being referred 10 in those passages (The Prophet-King: Moses Traditions and
the Johannine Christology, Leiden 1967, 319). Sec also the remarks of D.M. HAY, Moses, 243-244 on
this, and W.H. MARTY, who slated that Ac "contains the most explicit references 1o Christ as the
second Moses in the New Testament” (Mew Maoses, 181).
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established between the messianic time and the time of the parousia, it is clear that
not all that the prophets had foretold, had happened yet.13

‘43 The quoted text from Gn 22:18/26:4 (Ac 3:25)

Scholars differ in their identification of the quotation in Ac 3:25. Some relate it to
Gn 12:3 (28:14), while others trace it back to Gn 22:18 (26:4). Similarities between
the latter and the quoted text in Ac 3:25 seem to be greater than in the former

4.3.1 Pre-Lukan NT usage of the quotation

This text was already quoted before Luke’s time in Paul’s letter to the Galatians
{¢évevroynBioovtal év ool ndvta T €8vn, G 3:8)136 with its relation 10 3:16 (xal
3 onéppuart oou). 137 It seems then to be known by the early Christians within the
context of God's promise to Abraham. That Luke has taken this from Gl seems
unprovable. The fact that it is quoted here in Ac 3 by the mouth of Peter, and in Gl
3 by Paul, is but one piece of evidence against 2 Lukan adoption of the Gl-text.
What seems clear is that this promise of God was well known to the early Christians,
and it could have been quoted and/or referred to on several occasions; differences
in wording are thus to be expected.

4.3.2 The introductory formula (Ac 3:25)

The introductory formula flows out of the statement 1hat the audience "are the
children of the prophets and of the covenant which God has made with their fathers,
by saying to Abraham" (Aéywv npog “APpadu). The quotation which follows
hereafter is then intended to be the wording of that age old promise of the
covenantal God to Abraham.

133 Cf. C. SMITS, Citaten 11, 187.
135 The latter is also preferred by NA26; and, with qualifications, by E. HAENCHEN, Schriftitate,
165; H. CONZELMANN, 4pg, 41; BM. NEWMAN & E.A. NIDA, Translator’s Handbook, 87, M.
RESE, Motive, 73; G. LUDEMANN, Chrisiennum, 58; G. SCHNEIDER, Apg /, 329,n.126; D.L. BOCK,
Proclamation, 195, and C.K. BARRETT, Luke/Acis, 238,

3655 also K. KLIESCH, Credo, 130; and D.-A. KOCH, Schrift ais Zeuge, 1621.
137, CI. D.-A. KOCH’s comments (Schriff als Zeuge, 222) on J. JEREMIAS' identification of the
exegetical rules of Hillel in the letters of Paul (Paulus als Hillelit, in: E.E. ELLIS & M. WILCOX
(eds), Ncotestamentica et Sernitica. Studies in Honour of Matthew Black, Edinburgh 1969, 88-94). In this
instance JEREMIAS identilies the 6th rule of Hillel in Gl 3:16: "Pls verwende hier Gen 22,18, nachdem
er in Gal 3,8 die dhnliche Siclle Gen 12,3 zitiert hat. Doch setzt Pls in Gal 3,16..., t® “ABpody (bzw.
ool) xoi(!) T onépuoti gou als Zitatwortlaut voraus, also nicht die Segensankiindigung von Gen 22,18
(bzw. 26,4), dic tatsiichlich mit Gen 12,3 verwandt ist, sondern die LandverhciSung von Gen 13,15
(nBoav T yiv...00l boow abTiv xal 1) onéppati oou) bzw. 17,8 oder 24,7 (D.-A. KOCH, Schrift
als Zeuge, 222). Sce also G. LUDEMANN: "Folgende Erklirungen dicses Befundes sind denkbar: 1.
Paulus und Lukas gehen unabhingig voncinander aef eine Tradition zuriick; 2. Lukas benutat eine
Tradition des Paulinischen Missionsberciches, die auf Gal 3,16 zariickgeht™ (Chrisrentum, 60).
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4.3.3 Determining and explaining the textual differences
Ac325 Gn 2218 Gn 26:4 Gn 22:18 Gn 26:4
kol xei xai

évevhoyn- évevkoyn-

Shoovta Bhoovat
vt &V &v T 3203031} 33330}
onépuati onépuati onéppati
oou [+12,53 ooy
{evledhoyn- YINI Y
Bhovte
néom ei névta té névTa th
narpiod &Gun &8 Py i H@:a) 71
the yie tfic yfie e yhie

(a) Textual differences: Ac 3:25 and Gn 22:18 / 26:4

There are two major changes between the text of Ac and that of the LXX to be
found: 1 transposition (EvevioynBhoovtal is moved after €v 1@ onépuatigovin
Ac 3:25),338 and 1 substitution (névta té é0un becomes nbioar ai narpiad in Ac
3:25)

al Transposition: évevhoynBhioovtat

None of the existing NT textual witnesses supports the order as found in the reading
of the LXX, which is reflexive. They do, however, differ on alternatives with regard
10 the word évevoynBficovtar!3® There is also no support from the LXX textual
witnesses in favour of the Ac-reading, which is passivistic. This makes it possible
that the existing changes in Ac are due to the hand of the author or the specific
tradition (of which there exists no written proof today) from which the author has
taken this guotation.

The function, or result, of the transposition is that the phrase, év 1@ onépueei ooy,
is emphasized within its new context.}¥? Bearing in mind the context of this verse in
which the audience are told that they are “"the sons” {oi vioi) of the prophets and the
covenant, and that it was made to their "fathers” (tolg natépag Lu@v), the
transpositional change to emphasize év 1@ onépuati oov, makes good sense. This
audience consists of the descendants (the "seed") of Abraham to whom the promise
was made. That ancient promise is thus going to be fulfilled in them.

138 D L. BOCK calls this an inversion™ {Proclamation, 175).

139 Alternatives arc_the following: (a) A® B ¥ 323.945 pc = evhoyn@ioetay; (b) C =
énevdoynBioeter () P RACDE 016G M = éveuroynBhoovtal Note that codex D also agrees
with this reading,

140, 54 also D.L. BOCK, Proclamation, 195.
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a.2 Substitution:
navta ti €0un (LXX) ——> noo al narpiui (Ac)

There is no evidence of any NT textual witness supporting the reading as found in
the LXX, and aiso no LXX textual support for the reading in Ac. So this alternative
reading too might thus be ascribed 10 the hand of the author and/or his tradition (of
which no writien evidence exists).

Some have suggested the influence of Ps 21:18,141 Ps 21(22):28%42 or an
independent non-LXX tradition behind this change.1%3 If it is accepted that this
speech was addressed to Jews, and that T& €8vn means the Gentiles in Ac, the
change makes sense 144

4.3.4 Method of quotation

Although some scholars have taken Gn 12:3 as locus for the phrase nGoo ol norpiai
g yf in the quotation, 143 this is doubtful. 1 Gn 12:3 is however, also to be found
again in the idential wording (LXX and MT) repeated in Gn 28:14.147
It is not clear if this quotation was taken from the LXX or from the Hebrew.148 The
verb éveuhoyelv points to the first (LXX),149 but the word order points to the latter
(MT).

This might be a so-called "free quotation”,’30 j.e. meant 1o be an explicit
quotation with an introductory formula,!31 but probably not copied from a written

131 cf E. HAENCHEN, Schriftzitate, 165,
14250 M. RESE, Motive, 73; and H. CONZELMANN, Apg, 41.
143 80 D.L. BOCK, Proclamation, 196.338-359.
144, 50 seen by G, LUDEMANN: *Der Ausdriick patriai schticBt dagegen dic Juden mit cin. thaen gilt
&, wic proton 3,26 zeigt, in besonderer Weise der segen. Lukas hat damit das Zitat dem Kontext der
Petruspredigt an Juden angepalBt” (Christentuns, 58). See also M. RESE, Motive, 73.
145, Cf. for instance E. HAENCHEN, Schrifizitaic, 165; E. KRANKL, Knecht Gottes, 201; E.
PLUMACHER, Litkas, 44; and H. RINGGREN, Luke's Use, 233. In the words of K. KLIESCH, if Gn
12:3 is taken as the basis here, "...dann wurde aus christologischen Motiven heraus év 1 onépuari gou
aus Gen 22,18 (26,4) fiir év ool betont an den Anfang gestellt und $urad durch natpud ausgewechselt”
Credo, 130).
g . So convincingly argucd by M. RESE, Morive, 71-73; and K. KLIESCH, Heilsgeschichtliche Credo,
130. The latter says: "Denkt man jedoch an Gen 22,18 als Grundlage, so wiire év 18 onépuoti oou
einfach betont vorangestellt und t& €8vm durch natpwd ersetzt, um die Juden in die Verheissung
einbeziehen zu kénnen” (Crede, 130). See also D. HAMM, Peter’s Speech, 213.
147 50 also D.-A. KOCH: "Nur hier ist dic VerheiBung als dirckie Rede gestaltet, jedoch ist jeweils
vom Segen fiir n@oa i $udal tic y0i¢ die Rede. In den sckundaren Aufnahmen dicser VerhciBung in
18,18; 22,18 und 26,4 heiBt es zwar jewcils navta & €8vn tiig yhg, doch fehit dic dirckie Anrede
{18,18: év abrid) bzw. ist die Scgensankiindigung mit der Nachkommenschaft Abrahams verbunden
(22,18 und 26,4: év 1@ onéppati aoov). Die LXX entspricht damit jewcils wartlich dem MT (Schrift ols
Zeyge, 162,n.7).
1487 50 also BM. NEWMAN & E.A. NIDA, Translator’s Handbook, 87. Contrary to G. LUDEMANN,
Christentum, 60, who thinks that it is "an der LXX orientiert”.
49, S0 also H. RINGGREN, Luke's Use, 233,
150, 50 indexed by W.K.L. CLARKE, Use of the Sepuagint, 88,90, E. HAENCHEN labelled it a
“Mischzitat” (Schrifizitate, 165).
151 C.K. BARRETT says that the verse is "virtually a quotation, and the introductory words,...are
virtually a citation formula” (Luke/Acts, 238).

- 147 -



g+

UNIVERSITEIT VAN PRETORIA
UNIVERSITY OF PRETORIA
YUNIBESITHI YA PRETORIA

@

Chapter 5: Third Petrine Speech

Textvorfage, but rather from memory and/or oral tradition.132 Or it was meant to be
a conflated quotation, combining Gn 22:18 and 26:4, as was done in Ac 3:23 with Dt
18:19 and Lv 23:29,153

Compare the interesting notion in Lk 20:37-38 where Luke deals with the
resurrection as attested by Moses, plus the quotation "the God of Abraham, Isaac
and Jacob". This is linked in Lk 20:41f with the sonship of David. A similar pattern
is to be found here.

4.3.5 Interpretation of the quotation by Luke

The application of the quotation is made at the end of the speech. It clearly fits in
fith God’s salvation history which featured prominently in the rest of the speech.
With the audience being clearly reminded that they are the decendants of those
fathers to whom God’s promises were made, and that these promises are fulfilled in
their (the listeners’) generation, this quotation is used to appeal to their conscience
that Christ was sent 10 them in order to bless them, and to turn them from their
wickedness.

It has been proposed that évevioynBnoovtar should be understood as
reflexive and not as passive.1 Also the npiitov in V.26 clearly suggests that the
circle is wider than the Jews alone.135 However, Luke probably consciously changed
the €8un to natpwrl This was probably done either to include the Jews156 (1o whom
this speech seems explicitly to be addressed), or because Luke could not refer
explicitly 10 the Gentiles, as did Gn 22:18, without a clear reference to the gentile
mission, which at this stage in the story still lies in the future.157 Luke interprets the
promise to Abraham in Gn 22:18 as being fulfilled through this opportunity for
conversion of the hearers of Peter's message.138

The final question 1o be answered, is then if the quotations in this speech is to
be understood as “christological™, 159 as "eschatological”,16? or both? This quotation

152 See also C. SMITS, Citaten 77, 187, who thinks along the same lines. .

153, S0 also W.H. MARTY, New Afoses, 197.

154, 50 E. HAENCHEN, Schrifizitate, 166: "Threm cigentlichen Sinn pach wollien die
alitestamentlichen Stellen sagen: Die Heiden werden in Abrahams Nachkommen dic hochste
Moglichkcit des Gescgnetscins erblicken und darum sich segnen mit dem Wunsch: Mochtest du so
gesegnel sein wic Abraham!”

135 750 also E. HAENCHEN, Schriftzitate, 166,

56, So, for example, N. DAHL (The Story of Abraham in Luke-Acts, im; L.E. KECK and JL.
MARTYN (eds), Studies in Luke-Acts, Nashville 1966, 139-158); and D. HAMM (Peter’s Speech, 214).
For C. SMITS this implics Jews us well as Gentiles. He considers the possibility that Ps 21:28 could
have played a role here (Citaten 17, 187). However, as with Gn 123, there is no evidence that Ps 21:28
has had any inflluence here.

157 g0 E. HAENCHEN, Schrifizitate, 166.

158, Cf. also D. HAMM, for the same linc of thinking: "..the fulfiliment of that Abrahamic covenant is
given final explicitness — it is interpreted as the conversion now offercd 1o all, first to those of Israel
who show themsclves 1o be the authentic people of God by accepting the Messiah, then those Gentiles
who allow themselves to be included in the end-time restoration of Isracl by cenbracing jits Christ®
s{’c:er's Speech, 214).

39 SoD.L. BOCK, Proclametion, 197, CL. also C.H.H. SCOBIE, Source Material, 418. M. RESE links
u&!}y the Iast quotation to the christology (Motive, 75).

166, 50 convincingly argued by C.K. BARRETT, Faith and Eschatology, 4. Also along similar lines on
the combined quotation in Ac 3:22-23, M RESE, Morive, 71.
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from Gn 22:18 points 10 the present and future. It is not only used to state that this
generation will be blessed, but, within the context of the preceding quoted texts,
demands the acceptance of Jesus as that fulfillment of God’s promises. That is the
prerequisite for this blessing. This is confirmed by especially V.23. The emphasis is
thus rather on the eschatological dimension, 61 than on the christology. This in turn,
is confirmed by the implied promise of Jesus’ second coming in V.21. They are thus
living currently in the "moment of the refreshing times” until all which was promised
has been fulfilled, and then they will experience the moment in time when Jesus will
come again.

5. SUMMARY

5.1 The first Petrine speech quotes from the scroll of the Pss, the second from that
of the 12P and the Pss, and now this third one from the remaining part of Scripture,
the Torah,

5.2 The authoritative natare of these Scriptures stands out, "being the Word of God
spoken by his Spirit through the prophets”.

5.3 The promises made to David, Joel, Moses and Abraham are recalled in these
three Petrine speeches. The mediatory role of prophets plays an important part
here.

5.4 The fulfillment of God’s words spoken by these prophets and Scriptures, cannot
be prevented. It has to happen, whether it be the betrayal of Jesus by Judas, his
rejection by the Israelites (Jerusalemites} and their leaders, or the suffering of
Christ and his resurrection. ‘

5.5 Very few of the changes between the readings of these quotations in Ac and the
existing textual witnesses of the LXX are attributable 10 another Texnvorlage. Most
of the changes are stylistic changes to adapt the quoted text to iis new context. The
majority of these changes are theologically motivated from the hermeneutical
framework of the author.

5.6 Certain elements of the Jesus-kerygma are found repeated in all three Petrine
speeches: the rejection of Jesus (Ac 1:16; 2:36; 3:13-14); his suffering (Ac 1:22; 2:23;
3:13-15) and resurrection (Ac 1:22; 2:24,31,32; 3:15). Some elements are only 1o be
found in the first two speeches, e.g. Jesus as xOpwe¢ (Ac 1:21; 2:36); while others are
only found in the last two of these three Petrine speeches (so-called missionary
speeches).

5.7 The disciples as witnesses of Jesus’ life and resurrection are 1o be found in all
three speeches (Ac 1:21-22; 2:32; 3:15).

161cf, G. LUDEMANN on V.20: "Resuliai der Umbkehr ist Vollendung in der Parusie Jesu®
{Christentum, 58). Also D.L. BOCK: "The peculiaritics of 1his speech centre on their Pentateuchal
cmphasis and the explicit emphasis on Jesus’ return, clements which reflect a strongly Jewish comext
and an e¢schatological emphasis 1hat is {ound in the carliest writings of Paul as well as the Gospel's
apocalvptic discourses” (Proclamation, 197).
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