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CHAPTER 4

PETER’S SECOND SPEECH
(Acts 2:14-41)

1. THE BROADER CONTEXT AND BACKGROUND

This second Petrine speech has been discussed extensively in the past,! being viewed
from different perspectives and with different purposes in mind. It is generally
accepted as the most prominent and important speech in Ac, and has even been
called “the foundation...for all the other speeches in Acts".2

There exists a definite paralle! between this second speech of Peter (in
Jerusalem) and the first speech of Paul (in Antioch) (Ac 13:16-41) — especially
when one compares their theology and interpretation concerning David.3 It seems
as if both accounts share a common christological focus point or perspective on this
issue. Also interesting is the tendency for these two speeches to quote from both the
duodecim prophetae* and from the Pss.

Another parallel might be found in the structure of Luke’s gospel on the one
hand, and Ac on the other. Shortly after Jesus was anointed by the Spirit at his
baptism (Lk 3:21-22), and sent by the Spirit to the desert to be tested {Lk 4:1-13, he
delivered his "inaugural address” at the synagogue in Nazareth (Lk 4:14-30). In the
same trend, Peter too delivered this speech after the "anointing” by the Spirit, setting
the keynote for the rest of Ac.’

The composition of the second Petrine speech is probably the creative work of
Luke himself.$ although he might have derived sections of the material from already

1 See for instance, R.F. ZEHNLE, Pcter's Pentecost Discourse: Tradition and Lukan Inserpretation in
Pcter' Speeches of Acts 2 and 3 (SBLMS 13), Nashville 1971; A. KERRIGAN, The ‘Sensus Plenior® of
Joel 111,1-5 in Act. 11,14-36, in: 3. COPPENS, A, DESCAMPS & E. MASSAUX (eds), Sacra Pagina.
Miscellanca Biblica Congressus Interpretationalis Catholici de re Biblica. Vol. II, Paris 1959, 295-313.

2. ¢f. HN. RIDDERBOS, The Speeches of Peter in the Acts of the Apostles, London 1962, 12.

3, R.F. O'TOOLE points to the following similaritics: (a) the structure, common to all the missionary
speeches in Ac; (b) the issue of salvation (Ac 2:21,40,97; 13:23,26,38-39,47); (¢} the quoting of Ps 15(16)
(Ac 2:25-32; 13:34-37); (d) the forgiveness of sins (Ac 2:38; 13:38); () the promiscs to David (Ac 2:24-
36; 13:22-23,32-37); ({} kerygma about Jesus {Ae 2:21-38; 13:23-39,46-48); (g) the possibility that 2
Ki(Sm) 7:12-16 might form the background of Luke’s resurrectional assertion in cach passage where
Luke also makes reference to Ps 88 (Ac 2:30; 13:22) (Acts 2:30 and the Davidic Covenant of Pentecost,
in: JBL 102 (1983}, 245238, here, 253). Compare this with G. SCHNEIDER, Apg /, 264,n.6.

4 Ac13:41 = Hab1:5.

. Cf. D.L. TIEDE: “Thus as the Isaiah prophecy in Luke 4 serves 10 articulate the program of the
Spirit-ancinted Jesus, so the direct citation of the Book of Joel identifies the new phase of the
eschatological activity of Gods Spirit which is being disclosed at Pentecost™ (Acts 2:1-47, in: Interpr 33
9979), 62-67, here 63).

. With G. LUDEMANN, Christentum, 53. Contrary to F.F. BRUCE, The Speeches in the Acts,
London 1942, 8; idem., Specches: Thirty Years After, 53; T.F. GLASSON, The Specches in Acts and
Thucydides, in: E7 76 (1964-65), 165; J.H.E. HULL, The Holy Spirit in the Acts of the Aposiles,
Cleveland 3967, 70; W.W. GASQUE, Speechics of Acts, 232-230; as well as against A, KERRIGAN who
has said: “...the speeches of Acts, though not verbafim reports of what the speakers said on the
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existing source material.?
2. OVERVIEW OF THE TEXT OF THE SPEECH

It is imporiant to get an overview of the structure of the speech itself in order to
determine Luke’s interpretation of his LXX material within the context of the
speech. This might probably help to explain both the reason why Luke has used
LXX material here, as well as the reasons for changing his source material in some
instances, thereby revealing his purpose with this LXX source material and
manifesting his hermeneutics.

14 Zrobeig B¢ 6 Térpog o tolc évdexa
enfipev Ty daiv aUtol kol GnedBéyfaro altolg

Section I: Beginning of 1he last days and the Ji-quotation

inbpeg "Toubaioy xai ol xatowobvteg 'Tepovochiu ndvtes,
tobto il yrootdv E0tw
xa vetioaofe td Hhuata pou.
1S ol y&p dg Uuel imolaufduete buto peBiouaiy,
&oTw yip Bpa tpit The fuépag,
16 A& tobto éotw 1o elpnuévor Bid tob rpogitou Twik
17
xat EoTen
&v 1ol Eoxdrong Mpépme, Aéyer 6 Beds;,
xxedd dnd 1ol nvedpatis pou ént ndoav odpxo,
xai npodnredoovow of viol Ipdv xai ol Buystépeg Ouiv
ki of veaviokor bl dpdoeg Spovim
ko of npeofitepor GEEY évunvio évumneeBioovtar

occasions in question, are faithful summarics containing the gist of the arguments used” {(Sensus
Picnior, 29G). Even scholars as B, REICKE, who accepts the speech to be a pure historical fact, regards
it as a Lukan creation: "Ubrigens hat niemand die sicher ungeschrichene Rede stenographisch
aufzeichnen kdnnen. Die angelihrie Rede diirfte also vielmehr ein Werk des Berichierstatiers oder des
Lukas sein, indem sie die Shtuation dramatisiercn sollie” (Glaube und Leben der Urgemeinde.
Bemerkungen zu Apg. 1-7 {ATRANT 32), Zirich 1957, 39). So also LH. MARSHALL: "We cannot
prove that Luke has rccorded verbatim what Pelcr said on this occasion, and in any case the speech
recorded here is too brief to be a full account of what was said" {Acts, 72).

7. More than three decades ago, E. SCHWEIZER has already said about the speeches in Ac that
"Ever since Martin Dibelius® essay about this subject, it has been more and more widely recognized that
the speeches are basically compositions by the author of Acts who, to be sure, utilized diffcrent kinds of
material for particular passages™ (Speeches, 208). CI. M. DIBELIUS, The Speeches in Acts and
Ancient Historiography, in: H. GREEVEN (hrsg), Studics in the Acts of the Aposties, London 1956,
138-185. Followed also by E. HAENCHEN, Apg, 38-39; R.F. ZEHNLE, Pcentecost Discourse, 136; and
U. WILCKENS, Missionsreden, 59. According to D.L. TIEDE, "The speech is a carefully crafted
literary cxemplar of carly Christian mission preaching..”. with the substance of the repeated appeals to
the audicnce being "...consistently scriptural, further suggesting very careful work with literary
resources which have been thoroughly integrated in the composition™ (Acts 2, 64). 50 also G.
LUDEMANN, Christentum, 33.

- 66 -


http:npt:a~.po

UNIVERSITEIT VAN PRETORIA
0 UNIVERSITY OF PRETORIA
YUNIBESITHI YA PRETORIA

Chapter 4: Second Petrine Speech

18 xai ye émi toix Sofhoug pov
kat énd i Sotdag pou
€v TG fuépaw éxetvag
éxxetd Gnd 1ol roreduotos pow,
xai npodnTelioouows.
19 kol Bhow téporta év T8 oipov S kol anueia éni tiic yik kéma,
eipo kol nlp kod drpiBa kearvod.
20 6 A petactpodficeto €ig oxdTog
xai f ceAfvn €ig o,
npis EXBeil fuépar xupiou Ty peydny xal éngonf.
21
xai €t
nag 8¢ & émxcdéontat td Svopa xuplov swdioetal

Section I1: The resurrection of Josus and the quotation from Ps 15(16)

22 "Avbpes “Topamiita,
dxoboate toig Adyous ToUtovg”
‘Inooiv touw Nalwpatov,
&vdpe crobeberypévov and tod Beol
€ig Upfs Suvaueo kol Tépaos kal onpeiog
ot énoinoev &1’ atol 6 Bedg év péons dpdv

xaBix cutol obate,
3 zoltow Tf Gpionéry Pouhi xai npoyvdoe 1ob Beol éxdotou
Bi&x xe1pds dvdpwy npoomifevteg
dueirate,
24 Bv 6 Bede réomoey

ASoog THG wSivog Tol Bosérou,
xaBHTt otk Ay Suvatdy kpateiobo aitdy bn' abtod,
25 Aaib yop Aéyer eig cdtdu:
npoopmpyy T xipw Evtmudy pou Bk nortog,
&1 ex Befiw poi éotw Ta pi coreB,
26 61 tobto
ni$pétin fy xepbia pou
kel fiyehhidoato 1y YAbood pou,
&t Bk wal f aép€ pov xeraoxmuiboet én’ éAnidy,
27 B11 ol €yratoeiders Th uxiy pou eic Emy
obbé Siwers viw Bovw cou iBeiv SudBopinr.
Eynipuatss pon SBovs L,
TAnpexre g e eddpooiimg petd 1ol npoodnou aov,

Scction I: Jesus® cxaltation and David (Quotation from Ps 109{110))

29 “Aubpeg éberdoi,
€€0v einely petd noppnoiog npde Gubg
nept tol natpépxou Acuid
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Bt1xal £teAeimoey xal €xadn,
xai O puripe adrod Eotw éu RV axpt T Auépeg TalTg.
30  mpodfitng odw ImGpxus
xod €idig
O1 Bpxg Bpooey abth & Bedg éx kepnol
g Oeduog avtoll keBical ént Tdv Bpduov adtod,
31 poibdv EXGANCEV
nepl The Gvaotéoews tol Xpiotol
811 0bte Eykateleidbn eig Gonv
otite 1) adpk editod €idev SudBopdy.

32 tolitoes TV “Inoolv dwéamoey 6 Beds,
Ol néwteg NHETS ETHEV HOPTUPES”

33 = Be£13 otv ol Beol twbeis,
v te énayyeriov 1ol nvetparog Tob &yiov
Aofiv napd 1ol notpds,

é£éxeev tolito & DueTe {koi} Prénere xai oxolete.
34 ou yop Asuid dwéfn €ig Todg odpavolx,
réyer 88 adTog”
Efnev {6] xipiog 16 xupiy pour
xéfou éx Sefudv pov,
35 Euxg & 85 roixg éxBpols ooy imondbuow iy nodiv aou.
36
dodaride ol ywwoxétw niag oxog Topaih
4t kel kipov abtow
xod XpioTdv
&nwinoev & Bede,
totitow 1oV “Incoly Bv UpeTs éotaupdoate.

Section 1V: Reaction of the kearers and reference Lo Jl-quotation

37 "Axovoovteg Bé
karevbynoowr THY kopdio
€indy te npdg o Tétpor kol Tobs Aomole dnootéroug:
i norowpev, &dpeg derdoi;

38 Tlétpog B¢ npdg autols:
ueTavonoate, [dnotr]
xed Pormio@ite Exartog Gpaw
énitd dwopatt Incol Xpwtab
€lg Gpeow TV duop TV LUV,
kol AAupeabe thv kopedv tob &yiou nueduatog,
3 DUV yép €atw 1 énayyelia
xolt TOtg Tékvoig UpGy
xai NGow toig €ig poxpdy,
Booug & npookeAéontas kUpog & Bedg Audy.
40 étépog te Myorg Mieinow Sepoptipato
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Kol FIOPEXGAET aToUg AL ywy-
owbnre &1o s yevede Thg oxorag TolTng.
41 o1 pév ov
&nodefdpevor tor Adyov aitod
éfantiotnoow
xol npooetédnoay év T fipépa éxelun guxal woel tpoxiuo

42 "Hoav 5& npooxoptepoivies h Sibaxi) tdv anootédluwv ki off xowevig, tff xAdoet tol &pTou xal
Talg APOCEUXATG.

2.1 Division of the First Petrine Speech

Peter’s second speech is presented obviously by Luke as direct speech. The same
elements are found at the beginning of the speech, as are found at the beginning of
Peter’s first speech:8 (a) The gesture of the speaker: "Peter then stood up with the
eleven others™ (Zrabeig 8¢ & Tétpog oV Toig Eudexa, V.14); (b) A verb of saying
introducing the direct speech: "He ‘lifted’ his voice and said to them..". (€nfipev Thv
dwinv alirol kal anedBéyforo? alroig, V.14); (¢) Naming of the hearers at the
beginning of the speech: "Jewish brothers and all the inhabitants of Jerusalem”
(" Auvdpeg "Toubodol kai ol katowoluteg lepovoaiy ndvteg, V.14).

His hearcrs are addressed in (his manner scveral times during the speech, indicating hereby
simuhiancously the chunge between the ending of the explicit quotations used in the different units, as
well as the continuation of Peter’s words.}0 These phrases then also indicate the borders of the most
prominent structural units of which the speech consists. 1!

According 1o this feature, the speech can be divided into four main units:12 (a)
section I (Ac 2:14b-21) which deals with the eschatological {re-}interpretation of the
quotation from J1 2:28-32 (3:1-3); (b) section 11 (Ac 2:22-28) which deals with the
resurrection of Jesus and the interpretation of Ps 15(16):8-11; (¢) section 111 (Ac
2:29-36) which deals with Jesus’ exaltation and the interpretation of a quotation
from Ps 109(110):1 in this context; (d) section IV {Ac 2:37-41)13 refers to the
reaction of the hearers and records the appeal to them to be converted, by way of
reference to J1 2:32 (3:5). Sections I and IV thus have some connection with each

8. Compare E. SCHWEIZER for an overview of the clements in the strueture of the whole speech (Zu
den Reden, 2,6-8). . .
9. This verb is taken up from V.4, It is to be found only once more in Ac 26:25 (G. LUDEMANN,
Christenum, 50).

0 gee v V.22, 29 and 36,
1 ¢f. v.22 ("Avbpes “Topemiita); V.29 (“Avlpes abedoi): [V.36 (ndg oikos “Topair)]. Also the
response of bis hearers is indicated in this manner: V.37 {Gudpeg &deAdol).

~. Compare also L. O’'REILLY who has arrived at the same conclusion (Word and Sign in the Acts of
the Apostles. A Study in Lucan Theology (AnGr 82), Rome 1987, 66. G. SCHNEIDER (4pg J, 263-264);
G. LUDEMANN, Chrisientin, 50; and H. VAN DE SANDT (The Fate of the Gentiles in Joel and
Acts 2. An Intertextual Study, in: ETRL 66 (1990), 56-77, here 56) divides it in roughly the same way,
W. DIETRICH has indicated that cach one of the first three sections ends with a quotation from
Scripture {Petrsbild, 200-201).
13, The speech ends at V.40 and not at V.36 as seen by D. MINGUEZ, Pentecostés. Ensayo de
Semiotica narrativa en Heh 2 (AnBib 75), Rome 1976, 64. Compare this with L. O’REILLYs legitimate
criticism (Word and Sign, 63-66). Sce also A. WEISER, Apg 1, 92-95.
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other on the basis of their common reference to J1,14 while sections 11 and 111 are
dealing exclusively with the resurrection and exaltation of Jesus (the christology) by
way of reference 10 the Pss. The four main sections can now be examined
individually.

3. SECTION L ACTS 2:14b-21
Beginning of the last days & the quotation from JI 2:28-32 (3:1-5)

3.1 Composition of the section

Knowing that his hearers have assumed the disciples to be drunk, Peter uses a
strong antithesis to emphasise the opposite.13 His construction is build up by a
negation (0¥ yép...olror neBiovow) and a statement of the contrary as the positive
{@Ax& TobTd €oTw 16 eipnuévov). This o eipnuévov is described closer as being
that, coming 816 Tol npodfirov "Twh, and even more closer by way of a parenthesis,
as words coming directly from God (Aéye1 6 8e6c). Presented in this manner, the
indication is clear: something that was already foretold by the prophet (to
eipnuévov Bux Tol npodiitov), presented as the divine words of God, is happening
at this moment (tobté €ctiv), i.e. an old prophecy is being fulfilled here.16 This
implied moment is then seen here as "the last days" (év taig éoxdataig NUéEpaIS,
V.17), or "those days™ (év taig fuépag éxelvmg, V.18). The “great and glorious day
of the xUpiog” (uépav xuplou TV peyddny xal émdavs, V.20), probably refers
here not to the same moment in time. It seems as if the "last days/those days” would
have preceded this "¢reat and glorious day of the kurjos” on the basis of the npiv
€A0¢iv in V.20.

The first line and last line of the quotation itself, both begin with xai ot
{V.17, V.21). By way of this "and it will (shall} be", two major thoughts are
emphasised. The first is that "...‘from the Spirit’ (dnd tob nveluartog) will be
poured out”, as well as that signs and wonders would be given, and the second is that
all those who should call on the name of the xUpog, will be saved. There are
alternative approaches to dividing and understanding the words in V.17. The kai
npodnretoovow can be taken either with (a) nloav oépka, or (b) with ol viol
Uiy xai al Quyarépeg Duidv, which represents the traditional viewpoint, and may
be seen in most Bible translations. The first alternative would then take the ol viol
V@Y kal ai Buyarépeg Uudv with the kal oi veavioxoir Uudv as a coherent
combination on its own. The meaning of this would be that it is "all ‘flesh’ (people)
that will prophesy™; this is then explained and expanded in the description that

14, There is some kind of parallclism, according 1o G. SCHNEIDER, between the first (2:14b-21) and
the fourth units (2:38-40): “Maglicherweise sind also 2,14b-21.38-40 ebenso wie 2,1-13 als lukanische
Kompasition zu bewerten. Es fragt sich, ob die Traditionsgrundlage der heiden ‘inneren’ Rede-Teile
2,22-28.29-36 anders zu heurteilen ist. Abgeschen von den situationsbezogenen Versen 32b.33, kdnnte
der Schriltbeweis der beiden ‘christologischen’ Teile traditionell sein” (4pg 7, 264),
15, Cf. G. SCHNEIDER: "Der Topos mit dem Mibverstindnis der Horer wird auch 3,12 und 14,15 als
Titerarisches Mittel benutzt” (Apg 7, 267). Also G. LUDEMANN, Cliristeniom, 50.

. A. WEISER says: "Petrus weist den Vorwurfl der Trunkenheit zuriick und crklirt, daB das, was die
Menge gesehen und gehén bat (vgl. Vers 33}, die Erfitflung einer alten Prophetie ist” (4pg 1, 91).
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follows — that "their sons, and their daughters and their young men will see visions”,
and that "their elders will dream dreams”. When xai npodnredoovow is taken with
the nRoaw oépke, it is thus still implied that the sons and daughters would prophesy
— being part of "all “flesh’t” The second alternative would divide between the ol viol
Upv kot al Buyoatépeg Luiv on the one hand, and the xai ol veaviokot Uuiv on
the other hand. The meaning of this would then be that when (from) the Spirit is
"poured out” on all "flesh”, "their sons and their daughters will prophesy” and that
"their young men will see visions™

In favor of the first alternative:

Strictly synchronically taken, without paying attention to any changes of this text
against its source text, the first alternative could make good sense on the following
grounds:

{a) The three prominent groups which are here the objects of the éxxeid émd tol
nvedpatoe jov, as well as the subjects of the xal npodnreloouow, are clearly
indicated by éni. These three eni-sentences are encircled by the parallelistic unit
{V.17, V.18), enclosing it thus in an inclusio:!? €v Taic ...
Hépaig — Exxeld dmo ol nvebpatdg pov — kal npodnredoovoiv. This analogous
and cohesive unit would then contradict the second alternative. Kal
npodmreGoovotv would lack in this unit at the beginning when it is to be 1aken with
the ol viot Upbv kal af Buyarépeg YUV,

(b) If it is preferable to take the xal npo¢nredoouctv with the ol viol UuBV xai ai
Quyatépeg Uudv, it would be reasonable to expect some kind of reading which
places the verb of the sons and danghters at the end of that unit; something like the
following: énl ndoav cépra —— kal o1 viol VRGV xal ai Buyatépeg UUDY
npodnrevoovowv —— kai oi veaviokot UpBv opdoetg SPovtal -~ xal ol
npeofurepor bpdv évunviolg évunvwaoBioovtat Placing the verb after the
subjects, as in the last two instances here, provides for a better fit into the
parallelistic structure of the unit. This would, however, not be exclusively necessary.
In favour of the second alternative:

The following arguments could be brought in against the first alternative, and in
favour of the second (traditional) alternative:

(a) The fact that the unit starts directly with ol vioi and without a prominent xai —
as in the case of both the ol veaviokot and the ol tpeofitepor But what then about
the fact that the same incident is to be found also in V.19-20718

(b) Also the fact that Luke might have moved the unit, xal ol veaviokot tuév
opaaeig Gpovray, from its fourth position (after the npeofitepor) to this third
position. But this argument is based on diachronical grounds and not synchronical
grounds! It might, nonetheless, be true of his source text. However, we are dealing
at the moment with the synchronic text of Ac!

17, The place of xal npo¢nredoovow after €ni ndoev odpka in V.17, is duc 1o the syntax of the
sentence. "Enirefers here o the objects of 1he éxxed. .

18 Cf. the phrases (a) olua kol ndp xai drpibe xomwol and (b) 6 Hhios petaotpodhcetor €ig axdroe,
The latter especially correlates by preseating the two paralielistic units of 6 filiog..xod /| cekfvn in this
combination, and not with an additional xad at its beginning ~— so zis0 then here: ol viol..xod ot
Buyorépes.
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ft must be noticed that both alternatives seem possible on a pure syntactical
basis. The first alternative, however, fits in better with the correlating strong
cohesive unit as paralleled in V.18. However, the only way by which a definite
choice may be made against one, and in favour of the other, would be on a semantic
basis with the broader context of Ac in mind.

The “darkening of the sun” (0 fi\iog petaotpodhoetat €ig okdtog, V.20) and
the "changing of the moon to blood", (xai | ceAfvn €ig aiue, V.20) probably refer
to the "wonders in heaven above” {Tépota év T3 oUpaviy duw, V.19): on the basis of
both the sun and the moon as "above” and "in heaven”. The "blood, fire and clouds
of smoke" (alpa kol nlpl? xad &ruiBa kanvol, V.19) are probably meant to be the
"signs on earth below" {onueia éni the yAg kétw, V.19), according to its position in
the sentence, i.e. following directly after those signs on earth,

32 The quoted text from J1 2:28-32 (3:1-5) {Ac 2:17-21)

This quotation from J1 2:28-32 (3:1-3)7 in Ac 2, is probably the most discussed
explicit quotation in Ac. It is therefore no wonder that Haenchen typified it, even
during his time, as a “beriihmtes Zitat!">1 One of several questions which arises
here, is why Luke used such a long quotation.?? This confronts one with the issue of
the relevance of this specific quotation, and of all the elements in the cited text from
J1 2:30-32 (3:1-5). Were all these elements really necessary for his argumentation,
i.e. for their function in the speech ftself?23 Another question concerns the textform
which Luke could have used. His quotation does not correlate directly with our
known versions of either the LXX or the MT, but differs on several points with
both.24 Were these changes already present in the source text used by Luke; or were

19 With regard to the witnessing power of heavenly fire, see W, SPEYER, Die Zcugungskralt des
himmlischcn Feuers in Antike und Urchrisicntum, in: idem., Frithes Christentum im antiken
Strahlungsfeld. Ausgewdahlte Aufsdtze, Tubingen 1989, 235-233. Reference is made explicitly to the angel
Gabricl who testificd about a son who will be born (249). "Die aliesten christlichen Schrifien, in denen
das Motiv vom zcugenden himmlischen Feuer begegnet, sind dic Evangelicn des Matthius, Lukas und
Johannes sowic die Apostelgeschichic. Abgeschen vom Wort des Johannes diber die Fevertaufe Jesu
und dem Ausspruch Jesu Gher dic Feuenaufe ist das Motiv vom himmlischen Feuer in Berichten Ober
cine Gbernatirliche Zcugung eingearbeitet: Tauufe Jesu bei ciner hestimmien Gruppe frisher Christen,
Plingsten als Tauftag der Apostel in der Apostelgeschichie und die Szenen der Verkbndigung bei
Lukas™ (251).

20, The beginning of the words “AvBpec “lopamitay, marks the cnd of this quotation (G.
QCRNE!DER LApg £, 270).

” E. HAENCHEN, Schnfizitate, 161.

~~, Although this question will be answered later in this study, atiention can be drawn here to the
remark of 0. BAUERNFEIND that this long citation from JI was already used before Luke in
conncction with the warding off of accusations of drunkenness (4pg, 34). Against this view, E.
HAENCHEN (4pg, 141) and M. RESE (Motive, 45-6) have alrcady shown convincingly that this
2Xs;umem does not have any solid basis.

M. RESE thought that the long form of this quotation could be understood within the purpose of
the speech itself: "Das Zitat erklirt nicht nur dic Erscheinung des Geistes, sondern cs enthilt die
wesentlichen Aussagen, dic in der Pctrusrede cntfalict und dargelegt werden” (Motive, 46). RESE
lhcrefmc includes it 1n his choice of citations for his christological study.

4, It cannot be accepted ungualified that "__es (folgt) nicht dem hebriischen Bibeltex, sondern dem
gncchlschcn der LXX" (3. ROLOFF. Apg, 52). In the same dircction, also AW, ARGYLE, The
Theory of an Aramaic Source in Acts 2,14-30, in: JThS 4 (1953), 213-214, hcrc 214; C. SMITS, Citaren
H,180; H. CONZELMANN, Apg, 33; LH. MARSHALL, Luke- Historian and Theologian, Exeter 1970,
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they the result of his (or the redactor’s) own interpretation, or do they represent
both? In other words: Why did Luke choose this quotation specifically here,? in this
specific textual form and this specific length?-6

3.21 Pre-Lucan occurrence of J1 2:32 (3:5) in Rm 10:1377
— nig &g €4v ErxeAéamron T0 Svopn xupiou cwBhoeton —

31 2:28 (3:5) was already used by Paul in Rm 10:13 in a christological manner® (as
evidence that the Gentiles too could share salvation).”9 Luke is thus not the first to
have made this connection with J1, though he uses a longer unit, and uses it in his
own way. No attempt will be made here to determine whether Luke knew any of the
Pauline epistles. The fact remains that the christological-soteriological connection
with JI 2:28 (3:5) could have been familiar to Luke.30

3.22 The introductory formula (Ac 2:16)

Among the ineresting similarities between the speeches of Ac 2:14-41 (second
Petrine) and 13:16-41 (first Pauline), is the introductory formula3! which is almost
identical in both accounts where Luke quotes from the duodecim prophetae. The
reference in this formula that the quotation comes from JI might, however, be a
later addition.?2

161; U. WILCKENS, Missionsreden, 32; and H. RINGGREN, Luke'’s Use, 233. Although the text of Ac
2:17-21 might seem 10 be nearer to the LXX, it must be said clearly that it also definitely differs from
the LXX on several poinis. A more qualificd statement is 1o be found by B. REICKE, Glaube und
Leben, 43; F. MUSSNER, “In den Ictzaen Tagen™ (Apg. 2,17a), in: BZ 5 (1961), 263-265, here 263; M.
RESE, Motive, 46, BM. NEWMAN & EA, NIDA, Transtator’s Handbook, 42; and G. LUDEMANN,
Christentum, 50. Even ncarer to the truth seems 10 be G.D. KILPATRICK when he typificd this
quotation from J1 as “anonymous” (Some Quotations, 82). He adds that this is also “true of the other
gyoﬁaﬁons from the prophets listed above™. These are Hab 1:5; Am 3:25-27; 9:11f and Is 66:11.
= This is similar 10 M. RESE’s “Bedentung der Zitate” (Motive, 31).

. This issue could broadly be classified as the same as that which M. RESE understood under the
;Fonn der Zitate” (Motive, 29).
27, See also Ac 9:14,21; 22:16 and 1 Cor 3:2. It is assumed here that Luke must have known (at feast
some of) the Pauline epistles. G. LUDEMANN points to 1 Cor 1:2 where Paul could name the
Christians in general those "who call upon the Lord”. He concludes that on the basis of this, it might be
possible that J1 2:32 could have been used alrcady before 1 Cor 1:2 for the interpretation of the Jesus-
kerygma (Christentum, 53). See also M. RESE, Motive, 64, and R. BULTMANN, Thicologie des Neuen
Testaments, (herausgegeben von O, MERK) (UTB 630), Tibingen 1984, 1271,

. CF also K. KLIESCH, Das heilsgeschichiliche Credo in der Reden der Apostelgeschichie (BBB 44),
Bonan 1975, 251,n.18; and G. LUDEMANN, Christentum, 53.
2 Cf also A. KERRIGAN, Sensus Plenior, 297,
30, So also LH. MARSHALL, Acts, 73. A. KERRIGAN has formulated it even clearer: "...the
Christological interpretation of this text was familiar to circles other than Peter’s” (Sensus Plenior, 297).

1. Ac 216 = &AAd tobTo éotw T eipnuévov 5id ol npodritou “Twik. Ac 13:40 = PAénere olv uh

€néAby 1o eiprpévov év Toic poditang.
32, Cf. here the discussion by G.D. KILPATRICK, Some grotations, 94-5. But texteritical grounds for
its omission here are too limited. So alse B.M. METZGER, Textwal Commentary, 294, This
"Genauigkeit der Stellenangabe™ can thus not be used as an argument in favour of Lukc’s use of
Scripture, as is done by K. KLIESCH, Credp, 127.
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OF

3.23 Determining and explaining the textual differences

In order to try and get some explanation for these differences, attention must be
paid, in the first instance, to the texts themselves.

The reading of Codex W33 is almost identical with that of the reconstructed LXX
text found in the Gottingen edition of this particular unit. There are, however, also
some striking differences 1o be found: (a) the insertion of ye between xai and €niin
J1 2:29 by the second hand, i.e. the first corrector of codex W,3* and (b) the addition
of xétw in V.30. These aspects are discussed in greater detail below.

-74-

NT (NA2G) LXX CODEX W MT
Ac 21721 J1228-32 J12:28-32 315
17 Kol &0t 28 Ko fota 28 Koi €oton awy) 1
&V T Metd Tofita petd todta 13708
Eoxdreong
fuépeng,
Aéyer & Bedx, .
éxxeD omd Exxeld dmd Exxeld Gnd RRE 2
100 wedpotog zol nveluatdg 103 vedpatde manTm
ou ént Ndoay 40U Nl nhoow pov éni ndoow bo ]
odpxe, koi odpra, xod odpxa, xol w3
TPOINTEVCOUTI npodnTEvONUTIY npognTetoouow X))
ol uiol tpadw ot viot Upde ot vioi Upév Y232
ke o P xel ol D3
Buyatépeg Buyatépeg Buyatépeg
HpY, xed ot O, ket ot Opov, xal ot
veariowo: bumr npeofirepo npeofitepot seRp g
bpéoew VL Opdv .
Spovton énmvia évunvia nipby
fvumnaoBicovton, évunvieoBioovta, ]D’?Q b
kol 01 veovioxot kai o veavioxom
xad of Opdy b o3ym
npecfiitepor opéoew opaoe
Opiin Ggovran Spovror X
évumvion mm
énumnactioorte: AN
18xal ye 29 xal 2% xai
€7t ToN € tobg éni tolg Dy 2
Botous BotAouc Sotdovs -y
pou kod émi xod éni xai éni o "Jggf,l
tég Sekikog g Sotkog o BolAag T4
pou nngva
év tolg &V taig év Tolg

33, H.A. SANDERS has already described the papyrus manuscript, Codex W (Washingtoniensis, 3rd
cent. ADY), with its history, paleography, characteristics and reprinted texts. He states that "in so old a
manuscript as this papyrus one may safely assume [reedom from the influence of QOrigen as well as
from the later editions, and this assumption is supported by the cxamination of the text” (The Minor
FProphets in e Freer Collection, New York 1927, 25).

33 This then has the same authority as the first hand (author), because this hand (first corrector) has
corrected the readings on the basis of the same Texrvorfage. This xeuye also appears prominently later
in the text of JI (3:4) of this eodex W,
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fépaig Apépais Auépong oWy
éxeivong Exxed éxelvang €kxed éxeivong éxxed iz
& ToU émd Tob & Tob EAE(7
nUelRETHE poy, nvedpoToe pov, SeDHATOS Hou, TR
xai npodntetoouow.
19 ke Ssow
Tépata 30 kai ddow 30 kai dbows B0y 3
€ T8 oUpaw tépata Tépata DMm
duw kel év 1 obpavd &V 15 oUpod bk 4B}
onueia xail xai
&ni the vic
KGTw, &l tig ¥, €ni the yic PRI
atua sl op KéTw,
xal drpida otua xai nlp aiua xai ndp W) m
xeotvoh., kol drpida xal drpeda napnm
200 faog kamvol- KOIVOD" 1%
petooTpodhioetar 31 dKog 31 & Khiog vowa 4
€ig oxdrog petaoctpodioeta petoatpodfivetat RBaM
xai fi oeAfvn €ig oxd1T0g €ig oxoTog i
€l oo, xal f oeAAum Kai f oeAfvn 0320
npiv €ABe €ig olpa €ig aipa ) fig)
Ruépors xupiou npw EXBel npiv €ABeW R13 W3
ThY peyahny Auépaw xupiou fépar Kupiou Ay on
xal émdoufi. Y peyeAny Ty peyéiny bIREh
21 xoi €0t xal émborA. xal éndeui. X313}
né 8g dv 32 xai éotar 32 xoi E0ton miy s
énwakéomntat née 8 & g 3 & N
6 Srous éneAéontat énweréontom X!
xupiou 0 dvoua 1 Svoue ov3
owfioetan xupioy Kupiou ﬂ%ﬂ }
owBhoertar owBfoeta. b2

NT Textual Varianis>S
Codex D (Bezac Cantabrigicnsis) reads (2) néoog odpxag and not nacav odpxe, and (b) changes the
pronoun Dp@V (o abtdw, while (c) omitting the last twe occurrences of the pronoun completely (Ac
2:17).36 1t also omits the phrases (d) év tals fuépag éxeivas, (2) kal npodntedoovow, (1) oipa kal
1ilp xad &rpiba kemvob (Ac 2:19), and {g) ket émdavf (Ac 2:20), supporied by Codex X P (Papyrus
Bodmer XVII) reads (a) év teg Ruépaig and nol €v toig fipépag (Ac 2:18}; (b) éXBew i fuépav
and not €AB€iv fipépay {Ac 2:20); and (c) nés 3¢ €& and not nas 8¢ &v (Ac 2:21),

Previous studies of this quotation, although numerous, have not provided
satisfactory explanations for all the textual changes between the Ac reading and that
in existing manuseripts from the LXX.37 One major step forward was the explicit

33, Sce also the discussions of T. HOLTZ, Untersuchungen, 6-9; and D.L. BOCK, Froclomation, 158-
161.

36, According to E. EPP (followed by R.P. MENZIES, The Development of Early Christian
Pueumatology, with special refercnce 10 Luke-Acts, Sheflield 1991, 213}, these readings reflect 2
theological tendency by D, which is characteristic of the Western text (sic), namely a heightening of the
universalism of Luke (The Theological Tendency of Codex Bezae Camtabrigicnsis in Acts, Cambridge
1966, 66-70).

. One extreme explanation was presented by W.K.L. CLARKE in his comparison of the quotations
in Ac with the LXX. He has simply typificd the Jl-quotation under the heading: "Free Versions of the
LXX. in Acts™ {Use of the Septuaging, 88). (So also the Hab-quolation of Ac 13:41). This was probably
duc to the trend of the day to 1alk 100 casily and categorically of "the LXX" without qualifying which
textual traditions or recensivns they are dealing with, The textual changes that CLARKE found
between Ac and the LXX (TISCHENDORFs edition; Use of the Scpiuagint, 85,n.4) are thus seen by
him 10 be the result primarily of a frec quoltation of the source text by Luke. As yet, unfortunately,
insufficient work has becn done attempling to trace at least some of the changes to variants in other
textual traditions. But in support of the argument against a so-cafled "free quotation”, of. T, HOLTZ,
Untersuchungen, 13,
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statement that this quotation is preserved in two forms, represented by codex B and
by codex D.38 Some aitempts have been made 1o choose one or the other as
representative of the authoritative tradition,3? while others have thought such a
choice to be impossible.*0 Comparing the two forms today, the best choice seems to
be 10 prefer the text as fonnd in the Alexandrian tradition (of which codex B is one
representative}, above the formerly wrongly called "western” text*! (represented
here by codex D).42 However, despite such developments, major studies still fall
short of a clear idemification of the differences,*3 or they overlook the possibility of
ascribing some of the changes to the hand of the Ac writer, and/or to the macro
context from which the quoted texts were taken.* They even overlook all the
alternatives supplied by the existing texwal witnesses which could contribute to a
better understanding on some of these changes. ¥

Thus, the important question to be answered here is: are the changes between
Ac and the writer’s source text, {(a) unknown to us today, or (b) Luke’s own
theological interpretation and/or stylistic preference, or {¢) a combination of both?
In order 1o attempt to give answers 1o these questions, all the different parallels and
readings must be identified as accurately as possible; thereafter an attempt could be
made to draw conclusions about which changes were due to the source text and

3B CLIH. ROPES, Detached Note on xiit.27-29, in: F.J. FOAKES JACKSON & K. LAKE (eds), The
Beginnings of Christianity, Part F: The Text of Acts, Vol. 111, London 1926, 261-265; L. CERFAUX,
Citations, 47, E. HAENCHEN, Schriftzitate, 161; M. RESE, Motive, 47, H. CONZELMANN, 4pg, 33;
B.M. METZGER, Textuai Commentary, 295, The latter sums it up as follows: codex B “agrecs almost
exactly with the text of the Scptuagint®, while codex D “cmbodics a scrics of changes from the
Septuagint, most of which make the quotation more suitable for the occasion”. He suggests that there
arc two possibilities here: (a) the adaptation as represented in codex D could have been the work of the
original author, while the agreement of the B text with the LXX might have been produced by an edifor,
or (b} the author could have “copied exactly, or nearly so, from his Septuagint”, and the "Western
reviser” (sic) of codex D was responsible for the modifications. In comparison with the general trend
and characteristics of cedex D, it seems more probably that the latter is to be preferred (B.M.
METZGER, Textwal Commentary, 295).

39 Cf, 1.H. ROPES, Note, 16; L. CERFAUX, Citations, 47; and E. HAENCHEN, Schrifizitate, 161,

40, Cf. K. LAKE and HJ. CADBURY, The Beginnings of Christianity 1,4: The Acts of the Apostles,
London 1933, 21; M. RESE, Motive, 47,

41 K. ALAND and B. ALAND point this out clearly and said: "daB der Codex Bezae Cantabrigiensis
trolz seincs gricchiscy-lateinischcn Textes nicht im Westen geschrieben worden ist, sondern entweder
in Nordafrika oder Agypten, steht nach den Untersuchungen der Paldographen fest” (Der Text des
I\;eucn Testaments, Stullgart 1989, 61).

42, K. ALAND and B. ALAND show convincingly that the changes as found in codex D “haben keinen
Anspruch darauf, als Urtext zu gelten”™ (Text des AT, 60-61). CI. also the remarks about codex D at the
beginning of this thesis.

3" CF. here for example the overlooking of the inscriion of ye in Ac 2:18 by M. RESE, Motive, 1969;
and D.L. BOCK, Proclamation, 156-169; as well as the list of differences in H. RINGGREN, Luke'’s
Use, 233; and G. LUDEMANN, Christentum, 50,

44 Cf. here for cxample the discussion below on Aéyer & Bedg which was probably inserted due 1o
Luke’s knowledge of the broader context of J1, differently explained by M. RESE, Moative, 49; and E.
HAENCHEN, Apg, 142

45, Cf. here for example the discussion below on the occurrence of xérw in Ac 2:19, which is also lo be
found in codex W.

-T&~
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{a) Textual differences between MT and LXX

The NT follows the reading of the LXX, against that of the MT, on two points:

(i) The insertion of &noé before tol nveiuatoc?

(ii) The "great and terrible day of the Lord” in the MT becomes "the great and
manifest day” of the Lord in the LXX and Ac, because of a possible mistaken
translation of X313 (ierrible”) which the LXX derives from iTY7 in stead of 32,48

(b) Textual differences between Ac and 1. XX

The following 11 textual differences between the readings of Ac 2:17-21 and JI 2:28-
32 (3:1-5) have been identified: 8 additions: (1) Aéyer 6 8eb¢ appears after
éoxbrog Auéparg in Ac 2:17; (2) ye between kai and €nl in Ac 2:18; (3) and (4)
pou occurs two times in Ac 2:18 — after SoUAoug and after Sovrag; (5) kal
nipodriredoouoty is added after éxxe® o tol nveluardg pov at the end of Ac
2:18; (6) &vw appears after ovpavid in Ac 2:19; (7) k6w appears after thg yfig in Ac
2:19; (8) onuetn is added between xod and ént in Ac 2;19, Only 7 substitution: (9)
peta tatta (LXX) is changed to €v taig coxaraig nuépaig in Ac 2:17. Also 7
transposition: (10} the phrase, kui ol veaviokot Uuilv opéoeig dpovrat, was moved
forwards from its position in the LXX at the end of the "list" (i.e. after the sons,
daughters and old men), to its current position in Ac 2:17 between the sons and
daughters on the one hand, and the old men on the other hand. There is also a
single change of the case (11) when &vunvia is changed in Ac 2:17 to évunviow.
Although no omissions are 10 be found, the question must be answered why the
quotation ended at this specific point.

b.1 Additions:

[1] Aéyer 0 Beo6c (Ac 2:17)
Looking at the NT, there is no reason to doubt the occurrence of this phrase in Ac,
as it is represented by both the main texwal witnesses on the one hand, as well as
codex 1> on the other hand (taking the alternative of xOpiog/d Bedq as a separate

4, According to D.-A. KOCH (in pcrsonal discussion), the remark of G.L. ARCHER and G.
CHIRICHIGNO that this is perhaps done in order to avoid the false impression that all of the third
Person of the Trinity would be poured out into believers (Quotations, 149), is intolerable, because the
Trinitarian dogma was not vet known and developed in the LXX.

48_ Cf. also E. HAENCHEN, Apg, 142: H. CONZELMANN, Apg, 34; G. SCHNEIDER, Apg [,
270,n.54; and H. RINGGREN, Luke's Use, 233

49 Some texis prefer the reading: Aéyet xOpog (cf. for example Codex D). According to M. RESE this
might be duc (o a resemblance to the other places in the NT where the inscrtion Aéyes xdpwog is found
(Motive, 48). Another possibility, mentioned by G.D. KILPATRICK, is that the reading was later
changed 1o 6 8e6g because it was ambiguous (meaning cither Gad or Christ) and could have been
casily misunderstood {An eclectic Study of the Text of Acts, in: 1N, BIRDSALL and R.W,
THOMSON {eds), Biblical end Parristic Stuidies in Memory of Robert Pierce Cascy, Freiburg 1963, 65-
66). R.P. MENZIES agrees with this, nofing that "it is also possible that D has modified the original
text Lo bring it into conformity with 2.43". He, noncthelcss, finds that "the external evidence strongly
favours & Bed¢” (Early Christian Pancumatology, 213). There is, however, no basis for this argument as
B.M. METZGER has convincingly pointed out (Textual Commentary, 296). So also D.L. BOCK,
Proclamation, 158.342.
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problem on its own). But turning 1o the OT, these words are not to be found at the
relevant place in J1 2:28 (3:1). It is also absent in the readings of codex W and of the
MT at this specific point, and could therefore be seen as an addition by the hand of
the author of Ac. Presented as a parenthesis, it was meant to be read at the very
beginning of this long quotation. It could therefore also be seen as still being part of
Luke’s introduction (i.e. introductory formula) 10 his quotation.

A similar inserted Aéyet xUpiog is also to be found in other NT quotations.®
Such insertions might have had the function of emphasizing the fact that the quoted
words are coming (via the prophet) from God.5! Nevertheless, and without
detracting from this as an explanation; a further explanation may lie in Luke’s
knowledge of the broader context of J1.52 If this latter explanation is accepted, it
might be inferred that Luke had seen and understood this quotation, quite rightly, as
part of the long direct speech of God in J], and therefore had stressed the divine
origin of the section from which he quoted. This broader context of JI (i.e. that the
quoted section came originally from the direct word of God) and the possibility that
Luke knew of it, seems 10 have been overlooked in the past by some scholars.33 On
the basis of its being the lectio difficilior 3% as well as on the basis of this knowledge
of the broader context of JI, the Aéyet 0 Bedg-reading could be preferred above the
Xéyetkipiog-reading.

To conclude: It seems thus more probable that this phrase was an insertion
made by the author of Ac, rather than a different reading found in his source text at
this specific place. It could be seen as being part of the introductory formula,®5 and
might have been inserted here because of the author’s knowledge of the broader
context of J1 in order to accentuate the divine origin of these words.56

[2] (xaf) ye37 (Ac 2:18): When comparing the NT text with that of the LXX, it

3 Ac7:49; Rm 12:19 {= Heb 10:306); 1 Cor 14:21; 2 Cor 6:16 Except for cases where it indeed forms
part of the OT rcading, for example: Ac 15:17; Rm 14:11; Heb 8:8-12; 10:16; Rv 1:8, CI. also D.-A.
KOCH, Schrift als Zeuge, 236.

31, Cf. M. RESE who also thinks that the answer (o the question about why this formula was included
in the quotations, is to be found in the fact that "auf diese Weise Gout selbst als Sprecher bezeichnet
werden soll” (Mative, 48-49). T. HOLTZ, too, says that "Diese Zufiigung soll deutlich machen, dafl es
sich bei dem Zitat um Gouesrede handelt™ (Untersuchungen, 6) and G.D. KILPATRICK typifies it as
“divine authenticalion™ (Some Quonations, 82), while D.L. BOCK oo thinks in this direction when
saying that "the point of the inscrtion serves 1o remind the reader of the divine origin of the tex, and
therefore, when applied to this event as its fulfillment, a note of divine sanction is added to the
discussion” {Proclamation, 138). Compare also K. KLIESCH, Credo, 127, and R.P. MENZIES, Early
Christian Prewmnatology, 217.

32, Compare Ac 2:17 (Aéyet 6 Bedg) with I 2:12 (xad VOV Aéyer kUpiog O Bedg Upav). So also R.P,
MENZIES, Early Cliristian Pneumatology, 217 — although he refers to J1 2:27.

33 Cf. E. HAERCHEN who has seen il o be “gegeniiber der LXX (4pg, 142).

4 With M. RESE, Morive, 48.

3, CE, for exam pie Jr 21:7 where a similar situation appears: kol getd taiTo — obitwg Aéyer xipwg
— Bidow 1oV Tebexww...

6. For more background on "the word of God", see for instance G. DELLING, Wort Gories und
Verkdindigung im Neuen Tesiament (SBS 53), Stuugart 1971; C.-P. MARZ, Das Wont Goites bei Lukas.
Die lukanische Wontheologie uls Frage an die neuere Lukasforschung (Erfunier Theologische Schrifien
11), Leipaig 1974.

57 Cf.3. REIDER & N. TURNER, A4n Index to Aguila (VT.S 12), Leiden 1966, 122, Sec also J.
ZIEGLER on "Wechsel der Partikeln™, where also in codex A of the 12P, Hos 5:7 reads kal ye, with
the MT (Duodecim Prophetae (Septuaginta Vetus Testamentum Graecum. Auctoritate Academiae
Litterarum Gottingensis editum, Vol X111), Gottingen 1984, 41). Note the intcresting feature that the
Greek column of Codex D reads here xod €y éni and the Latin, "et cge super”. D.C. PARKER suggests
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seems as if Luke has inserted a ye here between the xai and the éni58 But if
Schneider is right in saying that Luke "hat das steigernde ye kaum selbst
eingefiigt", 5 — and it is indeed generally accepted 1o be the case® — this might be
the result of Luke’s Texvvorlage which could have already read it at the point in time
when Luke used this section for his long quotation.$? It may also be significant that
Luke used here a version which resembles (at least this specific shared characteristic
of) the so-called xaiye versionf2 of the LXX.83 In fact, codex W has shown textual
proof of the existence of this reading at a relatively early stage among the rest of the
textual witnesses. This leaves room for the possibility that the "addition” of ye could
be seen as an "insertion” which the author of Ac might have found already in his

that the manuscript of Codex D has read originally E[Q, which was later (unsuccessfully?) changed to
gs (Codex Bezae. An Early Christian Manuscript and its Text, Cambridgc 1992, 152).

The occurrence of kel ye is found only once more in the NT, in Ac 17:27 in the third spcech of
Paul, held in Athens. Confra R P. MENZIES who categorically equates Luke’s use of ye in general
with the combination ko ye, by saving that "..xai ye is characteristic of Luke™, He therefore regards it
as redactional (Early Christian Pnc.mmm!ngv, 219). CI. also the texicritical notes in NA26 at Lk 19:42:
codcx W rcads here xet ye.

9 G.SCHNEIDER, .4pg /, 268,

60 See, for example, T. HOLTZ, Uniersuchungen, 10.

. The Ac reading is supported by the following textual witnesses of the LXX: W€ X€ [A(106,26)-
O(\M)—!‘)(%J)—l%-""(']lo 410)-334] [36-LH(62,147)-LII(36, 86.711)]. {CY. the table in App. A). This
provides strong support by the Alexandrian text-tradition, It is also on this evidence that WKL
CLARKE attribated this change of the Ac text to recensional causes (i.e. the fifth group of H.B.
SW ETE; Use of the Sepraging, 92-93). According to H.A. SANDERS ihis inscrtion of ye between kol
and éni is found elsewhere (among the witnesses of codex W) only in the hand of the first corrector as
represented in MS 40, as well as in the Complutensian edition. This might explain that it was “derived
from Aquila or Theodotion on the evidence of Syro-Hex, but also from the original Hebrew, A
different connective is reported for Symmachus” (Minor Prophes, 27). SANDERS reckons, however,
that if one considers the place which Theodotion’s revision had heid among the Christians, it would be
"wiscr to assume no indebtedness on the part of W than to refer these two or three cases, all doubtful,
to his influcnce”. He also considers that there is clear proof of the dircat influence of the original
Hebrew on W as well as of a sparing use of the translations of Symmachus and Aquila; these sources
would then be sufficient 1o account for all of the peculiarities of W without having recourse 1o
Theodotion as a source. SANDERS’ view is opposed by W. GROSSQUW (The Coptic Versions of the
Minor Propheis. A contribution to the study of the Septuagint (MBE 3), Rome 1938, 113) and 1.
ZIEGLER, Duodecim Propheize, 33-31). The last draws auention 1o the remarks of GROSSOUW,
namely that “it is perhaps best expressed by stating that numerous *Hebrew corrections” in Ach-Sa,
unlike those of the Greck MSS, in which they are derived (in substance) from Theodotion via the
Hexapla, were mainly tzken from the translations of Aquila and Symmachus and from onc or more
other translations of which we have hardly any knowledge (quinta, sexta, septima?); similar cases are
found in the closcly allied Egyvptian papyrus W. Direct dependence from the Hebrew remains very
unlikely”,

62, D BARTHELEMY has identified the possible existence of a "Kaige'-version which scems to be on
a par with Theodotion and proto-Theodotion. His results were based on the evidence of the Dead Sea
scrolls which were found from 1947 onwards (Les Devanciers d’Aquila (VTS5 10), Lciden 1963},
Unfortunately Tor the debate on this quotation, no preserved lext from JI exists in the "Roll of the
Minor Prophets” (SHevXligr) on which BARTHELEMY based his theory. 1f the rest of this quotation
had shown a closer resemblance to the Hebrew, there would be a stronger basis for supposing that this
kaige-text might have been used here. This is not the case. The quotation in general could, on the
contrary, even been typilicd as being nearer 1o the LXX than to the Hebrew. On this one point,
however, kol ye is nearer to the Hebrew.

63 G.D. KILPATRICK also thought that this could have been the case (Some Quotations, 82},
although the quotation “as a whole...still remains remote from the M.T. at several points” (97).
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source text, and thus as part of the Texnvoriage.5* Any attempt to pinpoint that text
today would be speculative.

{3] and [4] pou (Two times in Ac 2:18)
There can be no doubt that this possesive pronoun is, in both instances, part of the
Ac text, due to the fact that it is supported by all the main textual witnesses —
including codex D!65 Contrary to this, strong texicritical evidence against the
addition of pov in J1 2:29 (3:2) is to be found ir% among others, the papyrus codex
W.67 Yt is also lacking in the reading of the MT. This does not mean at all, however,
that one must assume its omittance also from the Vorlage that Luke had in front of
him.68

The important issue is not to speculate whether this was already to be found in
Luke’s source text, or not, — but to realise that he reinterprets the SoGhot of Jl.
They are not slaves here,69 but Christians,’0 i.e. another group,7! and as
representatives of this new social group, they are now servants and maids of God!72

To conclude: It is difficult to be sure whether Luke simply adopted pou from
his source text, or whether he added it himself, as part of his interpretation.”3
Texteriticism of the LXX text indicates that pou was not part of the LXX. Thus if

64 50 also K. KLIESCH, Credo, 127, For the contra argument see R.P. MENZIES, Early Chiristian
Pneumarologe, 200-221.

65, Conra D.L. BOCK, Proclamation, 139, as well as R.P. MEXZIES, who states that "D omils pov
after Sodoug and Sovhes...” (Early Ciristian Pacionarology, 213,0.2).

66 Contrary to K. KLIESCH, Credo, 127.

67 Cf. 3. ZIEGLER: Botog W B-X"-V AchSaP = M] + pou rel. According to him, the omission must
be preferred: "Eine Rethe wichtiger Lesarten, die vielfach als urspringlich in den Text aufgenommen
werden kbnnen, wird aur von W B-X, manchmal auch von V und einigen abhingigen Minuskeln und
sonstigen Zeugen iberlicfert™ (Duodecim Prophetae, 30). This omission of pyou in the reading of the
LXX is then one of them. Also H.A. SANDERS has said that there are only a few agreements between
codex W on the onc hand, and the few fragments of the true Old Latin text and citations from the
earlicr Church Fathers on the other hand. However, one of these agreements which is however
naoleworthy, is the suppart in favour of the omission of pou in 1 2:29. This reading is thus supporied by
X"V W Compt Ach OLT S (AMinor Prophets, 40). Sce also the work of D.-A. KOCH in conncetion with
the occurrence of pou in Hab 2:4b and the relevant places where it is quoted in the NT. He has found
that pou was scratched here in Hab 2:4b by the hand of the second corrector (third hand) in codex W,
The second corrector has used another Porlage than that which was used by the first hand and also by
the first corrector (second hand) for his corrections. These readings of the second corrector (third
hand) are therefore not as authoritative as the first two hands (Der Text von Hab 2,4b in der
Septuaginta und im Neuen Testament, in: ZNW 76 (1983), 68-83), Here in J1 2:29 pov is omitted by all
the hands of codex W.

68 Cf. the LXX texteritical witnesses in favour of this inclusion: B {only at Sovdoug) W€ [A(106,26)-
Q(544)-49(764)-198-233( 110,410)-534) [L (22,36,48,51,231,719,763)-LF(62,147)-L1/(46.36,711)]. (Sce
also the table in App. A). On the basis of the support of the Alexandrian group here again, WKL,
CLARKE sces the inclusion of pou as being due to recensional causes (H.B. SWETE’s fifth group)
(Use of the Septuagini, 93-95). Also G. SCHNEIDER slates that it could not be excluded, "daB das pov
schon im LXX-Text des Lukas stand” (Apg 1, 268). D.L. BOCK seems to indicatc agreement when
saying that althongh "Hacnchen suggests that these additions of pov make the servant’s relationship to
God clearer®, "this relationship scems implied already in the OT texts” (Proclamation, 139).

99, S0 also G. SCHNEIDER, Apg 7, 268; and R.P. MENZIES, Eary Christian Preumatology, 218,
T BOLTZ, Untersuchungen, 10.

71 H, CONZELMARN, Apg, 34. Against the viewpoint of E. HAENCHEN that we arc not dealing
here with a new group {(4pg, 142).

72 Cf. also J. ROLOFF, Apg, 53; and G. LUDEMANN, Christenmun, 50.

7380 akso D.L. BOCK, Proclarmation, 162.
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Luke used the LXX, the assumption must be that he added pou as part of his
interpretation of the text.
[5] xai npodnretovuoiv (Ac 2:18)

Although most scholars agree that these words are omitted in the LXX, there is
substantial disagreement when they come to deal with the question of its occurrence
in most of the NT textual witnesses on 4c.” The textual situation related to this
phrase has been discussed in detail recently, and it was proposed that these words
be excluded from Ac.”® A proposal for the omission of this phrase in Ac is nothing
new.’6 However, when the texteritical data are compared, it is clear that witnesses
supporting the inclusion of these words in Ac definitely outweigh those who are
against it, and there is no reason to query the readings of P4 X A and B —
especially not when found in this combination.”” Assuming then that kai
npodntedoouvoiv was not part of Luke's source text,” it then follows that it was
added by Luke himself.? It therefore differs from the LXX reading and was thus
probably the result of Luke’s reinterpretation of his source text.%¢ Prophecy is now
not only, as before, limited to individual prophets, but has become a sign for all who
believe in Christ,}! especially then the Sovhot pou!

73, The problem is that it is indeed difficult to determing if this was the result of a pre-Lukan change or
the work of the compiler of Ac (G. SCHNEIDER, Apg /, 268-9). E. HAENCHEN (dpg, 142) and T.
HOLTZ (Untersuchungen, 11) have even thought it to be a "Schreibfehler”,

75, Cf. P.R. RODGERS (Acts 2:18. xal npoynredoovow, in: JThS 38 (1987), 95-97, here 95). His
arg]umenl develops in the following way: “The addition is supported by the vast majority of manuscripls
(P7* R A B C E ctc.) and the omission is altesied in only a few wilnesses (D itd P Tertullian,
Rcbaptism, Priscillian)”, The fact that Priscillian, Bishop of Asvila from 381-3, omitted this phrase in his
quotation of Ac 2:18 (Trecr 1:39, CSEL 18.32) sitests, according 1o Rodgers, "to its absence at least in
the manuscript tradition known to him, a tradition which includes clements of both B and D types, but
also displays independence from both types of text”™ (Acts 2, 96-7). His conclusion is that "these
considerations...suggest that the original tex of Acts ts not presented by cither B or D, but by an earlice
form of text of which these two types represent revision or corruption” (Aets 2, 97). Contrary to this
viewpoint, T. HOLTZ (following G.D. KILPATRICK, Eclectic Study, 66), had already argued two
decades carlier that the omission this phrase in D i, cte. .35t nachirdgliche Angleichung an die LXX"
gUrztcrmcimr:gcn, 11).

6. Also according to A.F.J. KLIIN, these words must be rejected (In Search, 103-110). He rejects
them on the grounds thal, in his view, D agrees with the LXX (G.D. KILPATRICK, Somne Quotations,
96). Against this, G.D. KILPATRICK has argued that *..there is no reason for thinking that D and the
LXX are right automatically when they agree, however rarely this happens. Other things being equal,
the text which diverges from the LXX scems more likely to be right” (97).

7780 also JJ. KILGALLEN, The Unity of Peter’s Pentecost Speech, in: BiTod 82 (1976), 650656, here
632,

78_ Hs inclusion among Lhe witnesses of the LXX is limited 10 a section of the Lucian group: 36-
LII{46,86,711)-49(613). Cf. aiso the 1able at App. A.

79 °Cf. also R.P. MENZIES, Early Christian Preumatology, 221; and K. KLIESCH, Credo, 127. The
latter uses Ac 19:6 as support for his argument, but admits that this is controversial. T. HOLTZ, for
instance, does not regard this as possible, but opts for dittography, "..als ein Versehen.”.
(Untersuchungen, 12). And even before him, already E. HAENCHEN, Apg, 142, This makes sensc, bul
will remain difficult, however, to determine if it was Luke or an carlier writer,

0, According to W.K.L. CLARKE, the repetition of these words here *makes the prophecy more
appropriate to the events”, He prefers then to see the addition as being due to "a desire to adapt a
prophcetic context Lo the circumstances under which it was thought to have been fulfilled” (Use of the
Scphuagint, 93-94), i.e. H.B. SWETE’s third group. G. SCHNEIDER says that its repetition here gives
“Jedenfalls...dem npodmretew als Geistwirkung ein sachliches Schwergewicht” (4pg 7, 269).

81 gow. DIETRICH, Petrushild, 202 — although he wanted to limit it stil only to Jews, Cf. also D.L.
BOCK: “The insertion serves to underscorc that these Spirit-anointed people, as well as Peter himself,
speak the Word of God. As such the insertion is a theological addition...” (Proclamation, 162).
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[6] and [T} &uw ... (xdrw) (Ac 2:19)
Codex D, as well as all the main textual witnesses, support the inclusion of these
words in the Ac text. It seems, however, as if they are Jacking in "the” LXX.
Although the single word, k&tw, was thought 1o be a “conscious addition” by Luke,82
it is found in codex W53 as pari of the 1ext! Some reading(s) which include this word,
might then have already existed in one or more of the several versions of the LXX
that were circulating during this time. The possibility is then by no means excluded
that this could have been part of the source text that Luke might have had at his
disposal 84 When looking to the rest of the parallelistic phrase, it is noteworthy that
it is only here in the NT that the combination of énti tfig yfig x&tw is to be found
with &V T8 oUpavip &vw. When one compares the occurrences of the phrase €v 1@
0Upav B Kot ... €xtl Thg YAg k&rw in [5,85 and bearing in mind that Is was one of
the prophets best known by Luke, the possibility cannot be excluded that he
consciously changed the reading of his source text at this point to correlate with an
already known phraseological combination from the OT - in its Greek form.87
Another possibility might be traced to Luke’s preference for strong contrasts.88 That
this could have heen the manner in which it found its way is, however, not so
important. Significant is the fact that this is not found in either the LXX or the
Hebrew texts of J1, and therefore could be treated as a conscious addition by
Luke.®

To conclude: It seems possible that Luke could have made these changes, (or
at least that of the addition of &uw®), and that the changes were probably due to his
interpretation of his text.91

82 S0 G. SCHNEIDER, .4pg /, 269, Also M. RESE, Motive, 52-33; and D.L. BOCK, Proclamation,
162,

83 As well as with an accompanying minuscle, 407, and support from the Lucianic group: 226-36-
LIK46,86™ME 711)-39(764,613). Sce table in App. A. According to T. HOLTZ, the occurrence of kétw in
W-407 is probably a sign therefore, that the text, which is read in our LXX editions, "...crst das Produkt
ciner Angleichung an den MT ist und urspriinglich anders aussah...” (Untersuciungen, 13).

. H.A. SANDERS states that “in so old a manuscript as this papyrus one may safcly assume frecedom
from the influence of Qrigen as well as from the later editions, and this assumption is supported by the
cxamination of the tex® (Minor Prophets, 23). This scems also to be true about influcnce from the text
of Ac.

85 CI. for example 15 21 and 37:31 which are exact paraliels, "Ev 1§ odpev & alone is also to be
found in Is 7:3; 7:11(Th) — here in connection with orptein 34:10; 3:2. (About kétw also in the OT:
Ex 20:4; Dt 4:39; 3:8; Job 21115 15:19; 3 Ki(1 Ki) 8:23; Ec 3:21; 5:1: Is 5:30; 8:22; 51:6; Jr 38(31):37). L.
O’REILLY disagrees on probable influence from Is (Word and Sign, 165).

86, Cf. also G. SCHNEIDER, Apg 1, 269. ‘

. Being part of Ex 20 (V.4), it was indeed a well known phrase.

8850 L. O'REILLY, Word and Sign, 165. He points to the following passages: Lk 2:14; 10:15,18,19;
12:536; 21:25; Ac 4:24; 10:11,12; ete. According to R. MORGENTHALER, Luke has then found this
stylistic feature in the LXX and has used it here to accentuate the cxisting contrast (Die lukanische
Geschichisschreibung als Zeugnis, Bd. I (AThANT 14), Zirich 1949, 30-32).

89 Cf. T. HOLTZ: "Lukas wird in den Text cingegriffen haben, aber es ist nicht ausgemacht, dafl der
LXX-Text so ohne Aufforderung dazu war, wie cr heute erscheint” (Untersuchwgen, 13).

%0, Supported among the LXX textual witnesses only by NS and a section of the Lucianic group: 22°-36-
LI1(36,86,711)-49(764,613)-407. C{. also 1he 1able at App. A.

. This does not mean at all that this quotation has to be typified as “lree citation™ (as W.K.L.
CLARKE has secn it and categorized it within the first group of possible causes mentioned by
SWETE) (Use of the Septuagint, 93).
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[8] omueia (Ac2:19)

The inclusion of onuein in the text of Ac, against that of the LXX, is supported by
the main textual witnesses, including codex D. This NT inclusion has already, quite
rightly, been identified as a conscious addition by Luke.92 Less clear is Luke’s
reason for making the addition: was it because of the context of what follows
immediately hereafter in the speech (V.22),93 or did it arise from Luke’s knowledge
of the LXX or any other tradition {(oral or written).

It should be noted here that this combination of tépata xai onueia was a
common expression during the time of Luke.4 It would have been well known in
the LXX.95 One has to distinguish here, however, between Téporta xat omueta which
were done by Jesus,% tépata xal onuein which were done later by the apostles,y7
and tépata xai onpeia as cosmic signs?8 (i.e. part of apocalyptic language, and
referring to events in nature due to occur just before the "great and glorious day of
the Lord", before his second coming). All three alternatives are presentedin Ac 2. It
is clear that V.22 refers to signs and wonders performed by Jesus. Later in Ac it

92, ¢f. K. LAKE & H.L CADBURY, Beginnings 1V, 23; E. HAENCHEN, Apg, 142.149; U.
W ILCKE\S Missionsreden, 124, Y. HOLTZ, Untersuchungen, 12, DL BOCK, Proclamation, 162-163;
G. SCHNEIDER, Apg 1, 269, KH. RENGSTORF, sv. enpeiov, v, in: TONT VI, 240-241. With
regard 1o the laner, L. O'REILLY finds the theological motivation for the distinction between onpeln
kol Tépata and tépate xai onueix in Ac . less than convincing” (Word and Sign, 165). Tts inclusion
among the witnesses of the LXX, dowes not convinge: NGV 226.36-L7/(46,86,711)-49(764,613). Compare
atso the table in App. A,
93, S0 secn by T. HOLTZ, Untersuchungen, 13; M. RESE (Motive, 49). According 1o the latter, this
first occurrence {(here within the quotation), was inserted as a link with the second occurrence later in
the speech. C. SMITS also sees it in this way. He says: “Petrus geeft na het citaat een beschrijving van
Jesus® daden dic gebaseerd is op de woorden van Joél over wondertekenen” (Citaten H, 180). CIL also
U. WILCKENS, Missionsreden, 33; O. BAUERNFEIND, Apg, 45; K. KLIESCH, Credo, 127. But here
it probably refers not (as Ac 2:22) 10 those done by the historical Jesus. So also F. MUSSNER, Leizten
Tagcn 264; B. REICKE, Glaube und Leben, 43; and L. O'REILLY, Word and Sign, 164,

. CIL however, L. OREILLY who points to the fact that it is here in Ac 2:19 "..something of an
exceplmn to the gencral rule...” (Word and Sign. 163-164).
95 Cf Ex 73 and Ps 104(1015):27 and also the following in the LXX = Di 13:1,2; 28:46; 34:11; 2Ezx
19(Nch 9):10; Ps 134(135):9; Wisd $:8; 10:16; 1s 8:18; 20:3; Jr 39:(32):20,21; Dn 6:28(Th). Note,
however, that it is always used in the combination order onp€iz xal Tépate, excepl in Wisd 10:16. It is
also re-used from the LXX in the NT in texts such as Ac 7:36, for example. See also the comments of
C. BREXTENBACH on this expression in his discussion on Mk 13:22. He (ypifies it as "im Newen
Testament fast cine feste Formel™ and as "ein Biblizismus®, referring also {except the instunces above)
to Ac 4:43; 7:36: [15:2 - which ought (0 be 15:12]; In 4:48; 2 Th 2:9 and Heb 2:4 (Nachfolge und
Zukunfiserwartung nach Markus. Eine methodenkritische Studie (AThANT 71), Ziirich 1984, 295-296).
96, 8o, for cxample, G. STAHLIN, Apg, 42-45; U. WILCKENS, Missionsreden, 33; G. LUDEMANN,
Christentum, 51.
97, F. STOLZ has drawn altention to the frequency of the latter: "Zumcist bezeichnet der Aunsdruck
onpela kot Tépata in der Apostclgeschichie aber die Machttaten im Leben der Gemeinde erfabrene
Wirksamkeit des erbohien Christus™. He referred to Ac 2:34; 4.30; 5:12; 6:8; 14:3; 15:12 (Zcichen und
Wunder, Die prophetische Legitimation und ihre Geschichte, in: ZThK 69 (1972), 125-144, here 143).
With regard to the background of “signs and wonders” in Ac, L. O'REILLY has pointed out that “..it is
nol surprising therelore thut it is in a prophetic setting that the origin of ‘signs and wonders’ is 10 be
found", and "As was the case in the neighbouring religions, so too in lsrael, the man of God who did
not posess an institutional standing had to provide a sign, often in the form of a prediction, whose
fulfillment would show that his word could be trusted as coming from God” (Word and Sign, 173). See
also A. WEISER, .4pg 7, 9% und E. HAENCHEN, Schriftzitate, 161.
98, Sp also G. SCHNEIDER, Apg I, 269; D.L. BOCK, Proclamation, 167; 3. KREMER, Pfingstbericht,
172-174.
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becomes clear that there was already at that time a living idiom that the apostles did
tépoto Kat onpeinn? V.43 refers to those of the apostles. In the quotation itself,
however, reference is made 10 the cosmic signs of Jesus’ parusia. Tesus' very own
prophecy as spelled out in Lk 21:25-28 may be at the back of Luke’s mind at this
point. When this whole quotation is interpreted in an eschaiological manner,
indicating here the beginning of "the last days", the "signs and wonders" referred to
may be those which are 10 follow later during the time of the apostles, just before
the coming of Christ.1% Another explanation for the addition of onueia might thus
be that it could have been the result of this living idiom, and serving as an
eschatological pointer to the things which would follow in the era of the apostles.
Luke might thus be introducing these future cosmic events as events of the eschaton,
Both accurrences in this second speech of Peter (VV.19,22), as well as the one in
V.43, would then be better explained from this perspective, i.e. that this phrase was
already part of the tradition, and that it points here to the future. This is more
satisfactory than 10 try to explain the first occurrence (V.19) as being dependent on
the second occurrence in V.22, Thus, the "signs and wonders” referred to in V.19 are
apocalyptic, those in V.22 are those performed by Jesus, and those in V.43 are those
of the disciples.

b.2 Substitution:

[9] petd totra (LXX) > év zaic éoxgrog fuépag, 191 (Ac 2:17)

93, Campare the following: Ac 2:43; 4:30; 312 &:8; 14:3; 15:12; Rm 15:19; 2 Cor 12:12. (See Ac 7:36).
According to R.P. MENZIES, it should be noted that the phrase occurs in introductory (Ac 5:12; 6:8)
and semmary statemoents (Ac 2:43; 14:3; 13:12), which are generally recognized as Lukan (Early
Chrissign Pneumaiology, 221). L. O'REILLY says that "...the ‘signs and wonders’ of the last days are the
miracies of the aposties which accompany the preaching of the word. The prophetic Spirit of Pentzcost
confers not only the power 1o preach the word of God but also the power to do 'signs and wonders’ like
those of Jesus and those of Moses® (Word and Sign, 166). Compare Mk 16:15-17 with Ac. The risen
Jesus sent the cleven disciples "into all the world” {nopevBéutes €ig tov xdopov dnavra, V.15; of. Ae
1:8; 28:26-28) to "preach the gospel” (xnpiare 10 elayyéhiov, V.15; of. Ac 2:114-40; 8:5; 9:20; 10:37,42;
18:9; 19:13,2(; 20:25; 28:31) so that "he who belicves and is baptized will be saved™ (6 motedoog xal
penricBelg owioetan, V.16; of. Ac 1:5; 2:3841; 8:12,13.16.36,38; 9:18: 10:47-48, 11:16; 16:15,33; 18:8;
19:3-5; 20:21; 22:16). A list of signs is then presented which "will accompany those who belicve” (ompeia
5¢ moteboaow taita niapexoioulioel, V.17, of. Ac 2:43; $:16,22.30; 512, 6:8; 8:6,13; 14:3; 15:12), and
which will be manifested “in Jesus® name™ (év @ dvduati pov, V.17; cf. Ac 2:21,38; 3:6; 3:16;
4:7,10,12,17-18,30; 5:28,40-41: §:12,16; 9:14-16,21.27-28; 10:43,48; 15:14,17,26; 16:18; 19:5,13,17; 21:13;
22:16; 26:9). These signs in Mk are: the casting out of demons (¢f. Ac 12:11), "speaking in new tongues”
(cf. Ac 2:3-4,11; 10:46; 19:6), picking up scrpents (cf. Ac 28:3-6), they will not dic when drinking poison,
ill persons will be healed {cf. Ac 3:1-10; 14:8-11; 19:11; 28:8-9). Comparison with the context of the rest
of Ac, reveals many similaritics! When comparing the reconstructed text readings of Ac and LXX, they
scem to be the ncarest to codex A — which also included this, normally accepied to be a later dated,
unit in Mk,
. Sec Lk 21:25: xal onyueia v Al xod oedfvn xat dotpoig, xal éni tig yhc...

101, ¥q favour of this substitution in Acare: RAD ETPS 462 vg syr fren Hil Mac Chrys Aug ol
Against it: B 076 cop®@ Cyr (Jer). Scholurs as E. HAENCHEN (Schriftzitate, 162.166; Apg, 142); E.
SCHWEIZER, (s.v. nvelpa. in: TDXT VI, 332-451) and T. HOLTZ (Untersuchungen, 7-8) choose the
reading of B here (which reads pe t& todza) hecause it suits the Lukan understanding of the church
much betier — that it does not have any eschatological quality: “keine Naherwartung”. Others, as LH.
MARSHALL, Luke, 161; H. CONZELMANN, Apg, 34; (contrary to his viewpoint in Die Mitte der Zeit.
Studien ur Theologie des Lukas (BHTh 17), Tubingen 1964, 87); M. RESE, Motive, 51-52; F.
MUSSNER, Leizien Tagen, 263-5; BM. METZGER, Tevtual Commeniary, 295; and K. KLIESCH,
Credo, 251,n.18, have argucd convincingly for the contrary view. According to BM. METZGER, the
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Luke has changed the petd talre, which the LXX has taken from the
Hebrew, 1o ev toig €¢oxbralg ﬁpépatg 102 It seems likely that this change was not
due to Luke's Forfage, but was a conscious substitution by the NT author, possibly
an intentional adoption of an existing traditional formula.103

"Ev taig fuépog itself is a phrase which is typical of both Luke and the LXX.
It could not be seen as being only typical of the koine at this time, otherwise it must
have manifested itself also heavily in other NT documents. It may therefore be scen
as indicating that Luke had substantial knowledge of the LXX. It is possible then
that Luke’s use of the phrase springs from his knowledge of the context of J
itself.104 A comparison of Ac 2:17 (€v 1dig €oxdraig iuépaig) with Ji 1:2 (€v toig
fiépaig UpEv | €v taig Nuépaig tiv ratépwv UMGV), where a similar phrase
occurs twice, bears this suggestion out. There is an obvious link between Luke’s use
of the phrase, and that of J1, except that the latter lacks éoxdraug. However, once
the link has been aceepted, the problem of the occurrence of éoxéraig still remains.
Noteworthy then, is this additional éoxéraic which refers to the “last days™,105 and
therefore pinpoints this as referring 0 eschatological expectation.196 A second

texts that support the reading of petd Tolte, represent “the work of an Alexandrian corrector who
brought the quotation in Acts into strict conformity with the prevailing text of the Septuagint™ (Texneal
Commentary, 295). So also D.L. BOCK, Proclamation, 160-161; and R.P. MENZIES, Early Christion
Pncumatology, 213.

. According to B.M. NEWMAN and E.A. NIDA, this "is a typical Jewish expression used to
describe the time of the Messianic age in which God would {ully accomplish those promises that he had
made to his people. It was taken over by the first Christians and applied 10 the period which began
when Jesus came into the world, especially from the time of his resurrection onward. It is guite
significant that these words are not in the Hebrew or Greek texts of Joel but supplied by Peter”
STrmuIafars Handbook, 43).

E. PLUMACHER saw this as the ukmg on of a traditional formula (dcta Forschuug I, 11). So
alsa E. GRASSER, Die Parusicerwartung in der Apostelgeschichte, in: . KREMER (éd), Les Acies
des Apbires. Traditions, réduction, théotogie (EThL 48), Gembloux,/Leuven 1979, 99-127, here 119; DL,
BOCK, Proclamation, 161: and R.P. MENZIES who, however, does not agree that it comes from ane
tradition, but attributes i directly 10 the hand of Luke himself (Ear Christign Pncrmrato]ﬂgx‘, 21?')

109 This could then sucngthen the possibility that he has also insericd Aéyer 0 8edg, again on the
same basis of his knowledge of the broader context of J1. If he knew this broader context, both
additions arc cxpl.smcd on 1heu— own,

105 Cf also in the NT: Jn 6 39,40,44.58; 7:37; 11:24; 12:48; 2 Tm 3:1; Heb 1:2; Ja 5:3; 2 Pt 3:3. And in
the LXX: Gn 49:1; Nm 24:14; D 4:30; 8:16; 31:29; 32:20; Jos 24:27; Neh 8:18; Pr 31:25; Hs 3:5; Mi 4&1;
IleJr :20; ZN18(49:39): 37(30):24; Ezk 38:16; Dn 2:28,45; 10:14; 11:20; Dn 2:28(Th); 10:13(Th).

. Sa also implied by LH. MARSHALL: "Peter regards Joel's prophcey as app!\mg to the last days,
and claims that his hcarers are now living in the last days. God's final act of salvation has begun to take
place” (Acts, 73). E. HAENCHEN's viewpoint (Schrifizitate, 162), that this phrase is a sccondary
emendation, cannot be supported. HAENCHEN's view subsequemly received support from T.
HOLTZ, with his categorical stutement that this cannot be seen as Lukan eschatology, as the tlime of
the ontpouring of the Spirit is not vet the endtime (Unicrsuchungen, 7). A re-cvaluation and more
carcful formulation of the issuc is needed. Except for scholars such as F. MUSSNER {Letzien Tagen,
263-265); J. KREMER (Pfingstbericht, 171); and R.P. MENZIES (Early Christion Pneumatology, 215)
who have rejected the above viewpoint of E. HAENCHEN, also A. KERRIGAN has said long ago for
instance that “in the New Testament the expression £oxpros is rarely used 1o describe time”, According
1o him, (for Petcr) the Last Timces constituic here "a wide period cxtending from the appearance of
Jesus to the moment when salvation wilf be definitely revealed” (Sensus Plenior, 299-300). An cven
more useful formulation of Lukan eschatology is to be found in the summary of G. SCHNEIDER'S
viewpoint of the “Parusicerwartung” by Luke: "...an der Parusieerwartung halt Lk vielmehr ‘encrgisch’
fest (Jedighich die Terminfrage Iehnt cr ab) und empfichlt eine *Stetsbereitschaft im Blick auf das Ende”
(142), zumal mit der Zeit der Kirche *die Endzeit angebrochen ist” (137); mit Hinweis auf dic gegen
LXX und hebraischen Text erfolgle Anderung des Joelzitates in Apg 2,17 (<ummar17cd by E.
PLUMACHER,.4cla~Forvdumgf 11). E. PLUMACHER himself, however, wants 1o sce the §oxetot

W
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possibility is that it might have been used by Luke from the "eschatological
introduction” of 1s.107 Problematic to explain when this alternative is chosen, is the
rest of the quotation which follows directly hereafter. It might therefore be taken as
some kind of a "combined quotation®, but syntactically the xat éotat of Ac 2:17 is
nearer 10 the reading of Jl than to that of Isaiah (61t €otal). A third possibility is
that pet& TaUta was simply seen as some kind of synonym 10 €éoxorog itself.108 The
whole inserted phrase could then be an explanatory substitution by Luke for that
found in his Vorlage.

It is difficult 1o choose one of the three possibilities mentioned above. One
thing, however, becomes vividly clear when these are compared: Luke’s inserted
phrase resembles a motif which seems 10 be found linked with the style of the
prophetic literature — eschatological expectation. This is supported either by the
phrase €v Toig (€oxdraug) Hiépaig or by the synonomous usage of €oxatog and
peTa totto

To conclude: This phrase might have been deliberately changed by Luke.
There is no such reading to be found in either the LXX or the MT. He has changed
this to provide for his interpretation of the quoted section in terms of his
understanding of eschatology. 109

b.3 Transposition:

[10] xai oi veavioxor iuBiv dpaoeig fovtat (Ac 2:17)

This phrase is found in the LXX after the npecfitepot. The order in the LXX is
thus: viol - Buyetépeg - npeaPitepot - veavioxot This order is changed in Ac to:
viol - Buyatépeg - veaviokot - npeofivtepor. While there is no texteritical support
to be found among the LXX witnesses for the order as it is in Ac, it might be
assumed here that it was probably moved by Luke himselfl¢ in order to place the
young men directly after the sons and daughters and before the elders, presenting a
better (logical) hierarchical structure. 111

Auépm to be the same as the kool é8vdy (Lk 21:24): “die letztec Epoche vor der Parusie® (4cta-
Forschung I, 38).

. Compare Is 2:2 ("O11 ot év taig éoxbtaig Nuépaig...) with Ac 2:17 (xal €otat év tais
€oxdrag fipuépars...). This was alrcady suggested by W.K.L. CLARKE who thought that it might have
come from Is 2:2, and saw it as an cxample of “the fusing together of passages drawn from different
contexts” — according to H.B. SWETE's fourth group (Use of the Scpruaging, 93-94), as well as by C.
SMITS who has said: "De beginwoorden van het uitgebreide citzat zijn wel door Lucas overgenomen
uit een cschatologischc inlciding van Isaias (2.2 " (Ciraten I, ISO). Cf. also F.F. BRUCE, 4cts, 61,n.62.

. Ol Is 44:6: "Eyo ﬂpmto«; Kat €y petd TaoTa, TARY Epol ok Eott Bedg. Also Hs 3:5: xal petk
Tota. €51 E0xGTwY TOV Twepmu CE. further Dn 2:29(Th); 2: 4‘\{'1'11)
102 50 alse D.L. BOCK: “...the alieration suggests Lhat a lummg poinl has taken place in salvation
hxslory This alieration has a clear theological motive. With the pouring out of the Spirit the movement
towards the eschatological Day of the Lord is declared to have begun” (Proclamation, 161).

10, 50 also G. SCHNEIDER, Apg 1, 268; R.P. MENZIES, Eariy Christian Pncumatology, 218, and
others. Even codex D supports the transposition in Ac. But there is no single texteritical witness of the
L)\X that supports this transposition. CI. to the table in App. A,

11 g0 also G. SCHNEIDER, Apg I, 268; R.P. MENZIES, Early Christian Pncumatology, 218; D.L.
BOCK Proctamation, 162; and G. LU DEMANN who calls it "einc sachliche Vcrbcsserung

(Christentun, 50). H, RINGGREN jumps too casily to the conclusion thai this reversed order in Acis
"an indication of quoting from memory” (Luke's Use, 233). To prove that Luke has quoted here from
memory is about as impossiblc as it is to prove that he has actuzlly cited here directly from a written
source. T. HOLTZ suggests that this could have been the result of "Versehen®, "..es ist
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b.4 Case change:

[11] évunwia —> évumviog (Ac 2:17)
One finds in Ac the dative évunvigig — a hapax legomenont!2 — instead of the
accusative évunvig of the LXX, of which the latter seems 10 be a beuter translation
of the Hebrew, beside the fact that évumnédlopot normally takes the accusative 113
This does not lead 10 any change in meaning, however. It also contributes to a better
parallel structure, agreeing with the ending of 6paoeic of the previous unit. There
exists some possibility that this reading could have been due to Luke’s Vorlage 114

b.5 Quotation-ending:

Although there are no omissions to be found within the quoted section itself, it must
be asked why the quotation was ended at this specific point, and why the material
following directly afierwards was excluded.!15 Some scholars suggest that this was
done so that the salvation would be seen as applying nof exclusively to the Jews.116
The specific sentence would then be excluded here in order to modify, reinterpret,
and to relate the quotation with the new given context. The rest of it is, however, not
teft out. In V.39 we find the remaining elements woven implicitly into the
discourse. 117 It seems then as if Luke found it important to interrupt his quotation
here in order 10 avoid any misunderstanding that it was meant for the Jews alone.
The portion of the quotation thus interrupted is then represented, in a modified
form, later in the discourse. In addition, it must be said that the christological
kervgma forms the centre of the speech itseif. Luke thus quotes this section up to

unwahrscheinlich, daf sie auf Grund bewuBter Gberlegung erfolgte” (Untersuchungen, 12).

lli‘.. The following word, évrumraoBioortat, is 1o be found only once more in the NT, in Jude 8.

13 corT. HOLTYZ, Uniersuchungen. 9; R.P. MENZIES, Early Christian Pneumatology, 218; and D.L.
BOCK, Proclamation, 162,

114, g0 also K. KLIESCH, Credo, 127; and T. HOLTZ, Untersuchungen, 10, The Ac reading finds
support among the following LXX witnesses: K&V A{106,26)-Q{344)-49(764)-198-233(710,410)-534.
Sce the table in App. A. It is thus strongly supportcd by the Alexandrian tradition. W KL. CLARKE
then has preferred to sce this change as being duc o the fact that “the quotations in Acts show the
usual New Testament tendency in that they follow the A text of the LXX, as against the B”, and
therefore more being due to recensional causes (i.e. the Sth group of H.B. SWETE) (Use of the
Scpruaging, 95). According to R.P. MENZIES, however, the dative was presumably preferred here by
the redacior (Earty Christian Pneumatology, 218).

. The rest of JI 2:32(3:5) reads as follows: 811 év t Spet Zww xal év lepovoadnu Eotan
araaldpevos, xaBoT €ine xipiog, kol edayyer{opeval, ol kiplog npooxéxintan M, RESE
{Motive, 50) mentions that this notification was done already by A. LOISY (Les 4cies des Apdtres, Paris
1920, 201).

116, ¢t Tor example M. RESE: "Bewult wird durch die Kiirzung des Zitats die Einschrinkung der
VerheiBung von Joel 3 auf dic Juden vermicden” (Mofive, 50). In the same direction also J. DUPONT,
Emdes, 393-419; A. KERRIGAN, Sensus Plenior, 311; and G. LUDEMANN, Chrstenmum, 51.

117 Cf. here J. ROLOFF: “Der hier zunichst weggelassene SchluB der Joelstelle (Joel 3,5b) wird
spiter bei der Emtfaltung dieses Umkchrrufes (V.39) noch cine Rolle spielen” {Apg, 33). So also H.
CONZELMANN, Apg, 35 A. KERRIGAN, Sensus Plenior, 311; H. VAN DE SARDT, Faie of the
Gentiles, 7. The later has drawn attention also to Ac 13;2 and 16:10.
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the point where he could link this xOpog (V.21) with Jesus of Nazareth who was
made both kOpuwg and xpiotog (V.36).

3.24 Method of quotation

A similarity to the way in which the quotation (quoted texts) was used in the context
of the first Petrine speech, can be detected here. In the first Petrine speech, (a) the
theme of Judas’ death is discussed {1:16-20a); (b) the discussion ends with the first
part of an explicit quotation (first quoted text, 1:20b-c) which is connected with this
theme, thus indicating that the Scripture here quoted has been fulfilled. Luke
exploits the change of theme which occurs in the quotation; the need for the
election of a new witness is a consequence of the death of Judas. (¢) Thus Luke uses
the second part of the same quotation (second quoted text, 1:20d) to point forwards
10 something which now needs 1o be fulfilled, i.e. the election of another faithful
witness in the place of Judas. {d) This election is then discussed as the next theme
(1:21-22).

Ins this second Petrine speech, a similar pattern appears: {(a) the theme of the
happenings surrounding the "coming” of the Spirit and the reaction of the apostles
{2:1-13) is taken up (2:14-17) and (b) explained by way of the connection with the
first part of the quotation (2:17-18); this part of the quotation rounds off the theme,
and implies that the Scripture here quoted has now been fulfilled. (¢} The second
part of the same quotation (2:19-20) is used w point forwards, to those things which
have vet to be fulfilled, i.e. the wonders and signs, the cosmic events involving the
sun and the moon, and the coming of the great and glorious day of the Lord.1!8
Alsa, of course, that everybody who calls on the Name of the xOpog during this
time, would be saved (2:21). (d) The xipiog (Jesus of Nazareth), his death,
resurrection and exaltation (with the use of additional quotations), as well as
salvation in his Name, is explained in the rest of the speech (2:22-40).

This can be presented schematically as follows:

First Petrine speech Second Petrine speech
(a) Theme: Judas (1:16-20a) (a) Theme: Spirit, reaction (2:14-17)
{b) Quoted text [1] (1:20b-c) (b) Quoted seetion [1] (2:17-18)
= Fullilled = Now beginning to be fulfilled
{c) Quoted text {2] (1:20d) (c) Quoted scetion [2] (2:19-20/21)
= Yei unfulfifled = Yet unfulfilled
{d} Theme: clect witness (1:21-2) (d) Theme (xOprog, salvation) (2:22-40)

In the section of the prophetic speech of Jesus, as recorded in Lk 21:25-27 (par. Mk
13:21-27; M1 24:23-31), Luke has omitted the explicit quotations from Is 13:10 (Mk
13:24; Mt 24:29a) and Is 34:4 (Mk 13:25; Mt 24:29b) situated between the onuein
xai tépata (Mk 13:22; Mt 24:24) and the quotation from Dn 7:13 (Mk 13:26; Mt
24:30). The reference to onueia xod Tépata is not to be found in Luke’s gospel, but
the quotation from Da 7:13 is, however, included. Does Luke, in Ac 2, replace the

118 ¢f. alsa H. CONZELMANN, Apg, 3, and G. LGDEMANN: "Auf die Charakicrisicrung der
Kirche als durch den Geist bestimmt (V.17-18) folgt V.19-20 der Ubergang von der Gegenwart ‘zur
apokalyptischen Zukunft, was der Darstellung von Le 21 entspricht™ (Christentan, 51),
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quotations from Is 13:10 and 34:4 with the quotation from J1 3:1-5(2:28-32)2119
3.25 Interpretation of the quotation by Luke

The second Petrine speech with its quotations, is presented not only as an
explanation of the incorrect interpretation of what has happened (2:1-13),120 but
also as an opportunity for apostolic kenvgma 121

[1] The fact that Luke has inserted the phrase, Aéye 6 8¢6g, in a parenthesis
at the beginning of his quotation, clearly emphasizes the divine authority with which
he means to invest this quotation: these are the direct words of God! Peter and the
others are authoritative witnesses to this, and therefore the "SoUlor pov” of God,
who are experiencing the miracle of the "outpouring” of the (power of) the Holy
Spirit.

[2] Although this long JI-quotation has tended, in the past, to be interpreted by
scholars in a christological way, 177 the question must now be ask whether Luke did
not tend, in fuct, towards a more escharological understanding of this text.123 His

119¢f. for instance F.F. BRUCE who suggests on a similar issue that it scems to be *.a practice
attested several times in Luke-Acts: Luke will omit shogether, or pass over lightlv, a Synoptic theme
from the appropriate context of his Gospel in order to introduce it later, in an appropriate conlext in
Ads” (Poul’s Use, 77).

. So also, for example, M. DIBELIUS, Studics in the Acts of the Aposiles, New York 1956, 138-185;
E Q(H\\ E1ZER. Specches, 208-216; U, WILCKENS, \lxmnnvr(dc 1, 32.56; 1.LH. MARSHALL, Acts,
73 K. KLIESCH, Credo, 127; CA. EVANS, The Prophetic Sctting of the Pentecost Sermon, int ZNW
74 (1983), 148-130, here 138; H. VAN DE SANDT, Fare of the Gendiles, 36; and R.P. MENZIES, Early
Crstign Prewmatology, 213-228, The latter even talked about "Peter’s pesher of the Jocl citation for
Luke’s pacumatology™, finding the ink between this first-century Judaistic method of biblical exegesis
m \he “this is that"-formula of Ac 2,16 (214). Sce also Ac 3:12 and 1413,

U. WILCKENS has formulated it: "Rein formal geschen, crweist sich also das Joel-Zitat als
bumBl gesctzie und geschickt gewihlie Klammer zwischen Siwation und Predigt, besonders zwischen
Situation und Jesuskervgma, das nun unmittelbar cingefiihrt werden kann (2,2.‘. 24)" (Missionsreden,
34 8

. Cf. for example D.J. LAFFERTY, Acts 2:14-36: A study in Christology, in: DunR 6 (1966), 235-
"ﬂ M. RESE, Morive, and D.L. BOCK, Proclamation.

C. SMITS was thinking in this direction when he drew attention to the “strengthening of the
uchalulomcdl trend of this quotation here by way of the change in the introductory words, He hercby
understands it as that the apostles secn themsehves here as the new Israel of the fust days® (Ciraten /1,
180). So also ).T. CARROLL, The Uses of Seripture in Acts, in: SBL Sent Papers 126/29 (1990), 512-
528, here 520; and B. REICKE, who held this viewpoint, the latter by tpifying the Jl-quotation as an
“eschatologische Weissagung™ (Glauthe und Leben, 42). F. MUSSXNER has agrecd with B. REICKE and
divided this quotation into four sections: (a) the oulpouring of the Spirit upon all flesh during the last
days, of which the major result is the prophetic speech of those who have received the Spirit, (b) cosmic
signs proclaim the “day of the Lord™, (¢} then comes the "day of the Lord" itscif, (d) the person who
calls in due time on the Name of the Lord, could be saved. F. MUSSNER goes on to say: "Von der
VerheiBung des Propheten haben sich nach der Plingstpredigt des Petrus dic ersten beiden Punkie (a
und b} schon erfillt und zwar im Pfingstereignis selbst und in der Glossolalie der Apostel. Was noch
aussteht, ist ‘der groB und offenbare Tag des Herrn' ...christlich gesprochen: die Parusic Jesu™. He
therefore does not agree with others on this point, as U. WILCKENS who does not accept the
cschatological character of the outpouring of the Spirit, while he has linked the cosmic signs for "the
day of the Lord”, with the "mighty decds, wonders and signs” of the historical Jesus {(Ac 2:22} (Letzten
Tagen, 264). G. LUDEMANN has followed U. WILCKENS in his interpretation: "Man solhe nicht
hestreiten, daB der ‘apokalyptische Teil des Jocl-Zitats bereits auf den christologisch-kerugmatischen
Teil {(V.22b-24) bberleitet. Die Ansdriicke sencia (dem LXX-Text hinzugefiigt) und rerara werden ja
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conscious change of peta Todta 10 €v Taig éoxdTalg Nuépoig must be seen here as
an imporiant indicator in this direction.’>? The conscious presentation and inclusion
of the second part of the quotation — and its elimax in the phrase: npiv éABelv
Nuépav xupiou THY peydAny kal émdoavi — also strengthens the case for this
eschatological understanding.}> In this second part of the quotation, the remaining
two events (the wonders and signs, and the salvation in the Name of the xUpiog via
the work of the apostles), have not yet taken place at this moment when Peter
describes them in his speech.}™® These are events which must follow the coming of
the Spirit at Pentecost.!2? Therefore, for Luke, the second part of the quotation
points to the (immediate?) future,!"8 while the first part is seen as having been
fulfilled by recent evenis,}™?

dort (V.22b) bewuBt avfgenommen™ (Christennun, 51). Contra D,L. TIEDE, who finds the purpose of
the Ji-quotation in the fact that it is used "...for the entire episodc te document the fulfillment of the
cschalolomcal prophecics in the cvents of Peniccost..” (Aets 2, 63) [my emphasis, G/S].

. So also C. SMITS, Giraicn 11, 180; and J.H.E, HULL who reckoned that ™after these things,” which
10 a Hellenist, or ccnaml_\ 1o a Hellepist unfamiliar with the Jewish Scriptures, would have a less final’
ring” (Holv Spirit, 73). Also R.P. MENZIES, Early Christian Prcumatology, 216; and G. SCHNEIDER,
who says: "Es geht, so will Lukas verdeutlichen, eine Verheiflung Gorres fiir die Endzeir in Erfillung

w f, .b&)

S-g Compare this with the eschatological "day of Yahweh™ in the OT prophetic Bterature {(e.g. Is 13:9-
10, 23:21-23 and the darkening of the sun and moon). If this is the case, then one cannot agree with
J W, BOWKER (Speeches, 96-111) nor with E.E. ELLIS {Midraschartige Zige in den Reden der
Apostelgeschichte, int ZNW 62 (1971). 93-104) that we arc dealing here with "midraschartiger
Auslegung:” nor with A, WEISER (Apg . 91) who agrees with them when saying that “Diesen Teil des
Joclziates bezicht Lukas...suf das vorausgegangene Geschehen und deutet e, This would be truc only
of the first part (cvent) of the quotaution, i.e. that they would receive the Holy Spieit and prophesy
{prophetism from the Holy Spirit?). CL also A. KERRIGAN: "...the outpouring of the Spirit and the
cosmic cataclysms could be regarded as events which precede the coming of Yahweb's day™ (Sensus
Plenior, 308).
16 Cf. the remark of A. WEISER: "Lukas will mit scincr Anderung des Joel-Textes aber nicht etwa
sagen, dall nun das Ende eintreie; sondern fiir ihn ist die ganze Zeit seit Jesu Wirken bereits ‘Endzeit”

zren Ende aber unberechenbar bleibt™ (Apg 7, 92). This is true in general of Luke’s understanding of
the endtime. When he quotes this section from J1, he understands it in terms of further stages which
follow after the coming of Christ, in this same eschaton. So also R.P. MENZIES, Earyy Christian
Preumatoioge, 216, and AJ. MATTILL: "In Acts the eschaton was thought of as one great divine event,
consisting of the advent of the Messiah, his works and teaching, his death, resurrection, exaltation, the
gift of the Spirit, and the parousia” (Luke and the Last Things. A perspective for the understanding of
Lutkan thought, Dillsboro 1979, 49},
127 F. MUSSNER is thercfore right in saying: "Die Zeit zwischen der crsten GeistausgicBung auf die
Apostel und dem Tag der Parusie ist demnach der grofic Kairos, der Isracl zur Bekehrung noch
gelassen wird™ (Letzten Tagen, 264). On Luke's use of xepog, cf. Lk 1:20; 4:13; 8:13; 12:42,56; 13:1;
1830 19:49; 20:10: 21:8.24.36; Ac 107 320; 720; 12:1; 13:11; 14:17; 17:26; 19:23; 2425,
128 This aspect has caused scholars such as LT, CARROLL to sce this secand Petrine speech as "a
programmatic passage thai sets the agenda for the rest of the story® (Uses of Scripmure, 520). He is
following R.F. ZEHNLE, Penrccost Discourse. So also A. KERRIGAN, Sensus Plenior, 298, W.
DIETRICH, Petrushiid, 19%; H. VAN DE SANDT, Ffarc of the Geniiles, 57. The lauer savs: “Joel 3,13
is in fact significant for the whole of Acts. It is the guiding text of the book and outlines the programme
ihal is realized in the next chapters of the narrative™.

- So also perceived by 1.T. CARROLL when he says: “This passage from the prophet not only
ml:rprcts the signs of the Ho!v Spirit’s activity at Pentecost (2:1-13), but also proleptically depicts the
Spirit-impelled mission..” (Uscs of Scripture, 322), CT. also F. MUSSNER, Letzfen Tagen, 264. Contrary
to L. O'REILLY, who reckons that The Joel prophecy us Luke found it suited his purpose remarkably
well but not perfectly”, (163): he goes on 1o say that the addition of onuela "...was a deliberate
modification by Luke in order 1o dilute the apocalyptic imagery and inject a reference (o salvation
history into the context. Once this was done the transition to the story of Jesus and his salvific miracles
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[3] Strong emphasis is laid on “propiecy”130 with Luke’s addition of kai
npodnrevoovat in V.18. The addition of this xat npodnrevoovow after Ekxeld anod
100 nvetpatdg pou!3l in Ac 2:18 resembles the occurence of this same phrase in
V.17. With this addition, the combination of nveluarog with npo¢ntedoovow in
this context, becomes emphatically clear.1 It must also be remembered that in the
preceding part of Ac, attention was already drawn implicitly to this combination
through the mentioning of the following: (2) The disciples would receive power
{divaguc) when the Holy Spirit came unto them,!33 and they would be witnesses
{Ac 1:8);13% (b) They received "tongues” which looked like fire in Ac 2:3;135 and
after the Holy Spirit had "filled” them all (xal eénAfoBnoav ndvteg nveduatog
ayiov), they started 1o 1alk in different “tongues™ (fip€avto Aakeiv érépaig
yhbooawg) in Ac 2:4.136

was smoothed out and a perfect link established between the seripture quotation and the rest of the
speech™ (Word ond Sign, 166). Also against E. HAENCHEN who has said: "Dic kosmischen Zeichen
des Endes konnte Lukas mit der Predigisituation freilich nicht unmittelbar verhinden...” (4pg, 149).
The distinction between the first half of the quoted text which points to the past events, and the sccond
h.:!f“huch poinis to the events 1o follow, should be dearly noted.

130, Cf. also E. HAENCHEN: "Dic Joclsicle hat froilich nicht von diesem®, (that is the "Erscheinung
des ckstatischen Geistes™, GJS) "sondern von der Prophetic gosprochen” (4pg, 149). So also LH.
MARSHALL: "What was happening wus 10 be scen as 1hc fullilment of a prophecy by Joc/, and here
Peter proceeded to cite the relovant passage..” (doty, 73); and RP. MENZIES: "The corollary is that
the disciples, as recipicnts of the gift, sre not incbristed men — they are cschatological prophets
Ymclaxming the word of God™ (Ea'i\ Christian Preumatologe, 2213, Also G. SCHNEIDER, Apg £, 268,

For a combination of “spint™ and ~“prophecy” in the OT, compare: Nm 11:29; 12:6-8; 2 Ki
23EXX); Bs 1102 40:13; 42:1; 39019, 231 61:1; (63:10,11,14); 1 2:28-32f = 3:1-SLXX); Hs 917 (Hg 2:5).
See also Rv 1:4; 4“\6
132 A, KERRIGAN (following E. SCHWEIZER, s.v. rwedpe, in: TDAT VI, 332-451), has said: ".for
Luke the Spirit is essentially the Spirit of prophecy” (Sensus Plenior, 304, CIL also U. WILCKENS: “Im
Zusammenhang der Predipt wird dicse Weissagung als jetzt und hier erfillt, — das Wort npodnrelew
also sicherlich dem verbreiteten urchristiichen Sprachgebrauch entsprechend als Weise pneumatischer
Verkiindigung verstanden™ (Missionsreden, 32).

33 ¢ W.SPEYER: “Der Heilige Geist ist seincm Wesen nach Kraft, Dynemis® (Zengungskraft, 246),

133 Thig refers back 10 Lk 24:49.
135, 1is extremely important here to notwe that it was not “fire-tongues” (flames), or fire which looked
Iike tongues — as 1t is formwdated for example by C.A. EVANS, Propitetic Senting, 148; also L.
O'REILLY, Word and Sign, 28-29; as well as in some Bible translations: NEB (1979); TEV (1981);
GNB (1982); NAB (1985); DLB (1982}, When this was meant, the Greek would have had $r6E (as in
other places in the NT where firc-tongues (flames) were meant: Ac 7:30; 2 Th 1:8; Ry 1:14; 2:18; 19:12)
and not yAigoa (as here in Ac 2:3 and Ja 3:6). It s explicitly stated that it was "tongues” which looked
like fire (yAdooo ooel nupdc). So rightly translated by the KIV (1977); RSV (1938); OAB (1971). CLL
also A, KERRIGAN: Luke "is at pains to tell us that the Spirit manifested himself in the form of
yideom which were in the aet of being distributed (Siopep{dpeva) to each person present in the
cenacle” (Ac 2:3) (Scnsus Plenior, 302); and so also correctly deseribed by 3.3, KILGALLEN as “visible
tongues as of lame™ (Pentecast Specch, 653).

. According to LH. MARSHALL, "tangues could be broadly described as a kind of prophecy” (Acts,
73). CI. also here to M.D. GOULDER (Type and History in Like-Acts, London 1964, 184) and R.F,
O TOOLE (Davidic Covenanr, 246) wha points to the similarity with Philo who talked about “speech
like flames of fire” {De Dec. 33-35, 46-49). RF. O TOOLE, however, rightly points out that its
"..influence on the muinstream of Judaism and on Luke cannot be casily determined™ (246).
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This combination is a motif which is found frequently in Lk-Ac.137 The fact
that it is stated here in the quotation that "from the Spirit” would be "poured out”,
could not be overlooked — although this change (against the Hebrew) was made
already in the transiation of the LXX. It could have been understood by Luke to be
"something else", another object {other than the Spirit himself) that would be
poured out from the Spirit. If he has understood it that it would be the Spirit
himself,138 he would have changed the reading also here, as he has changed it at
other places, to suit his purpose. He must have accepted it with the inclusion of and
at this point, because he has understood it in a certain sense without it being strange
or unusual to him. This object ("power”, Ac 1:8) with which the Spirit "filled” them,
was probably understood by Luke in this quotation as being the "gift” (Swpeav)!3? of
prophecy (Ac 2:17,18).1%0 A new dispensation has come, where u1} will share in this
gift, not only prophets, kings and priests (as during OT times), 141 and "without
distinction of age, sex, or social standing™142 The uiol and the Buyatépeg will
prophesy (both sexes):1*3 also the veavioxot and the npecfiitepot are involved (old
and young, all ages); and even the slaves (from the lowest social standing). But at
this point Luke brings in a new meaning with his addition of pou: It is now not
meant 10 be a social class, but those who belong to God, 34

{4] Mere difficult te determine is the question about what Luke might have
understood by the "wonders in heaven above” and the "signs on earth befow”. 143
Some have thought the former 10 be the coming of the Holy Spirit, and the Iatter to

137 For a combination of “Spirit” and (prophetic) "speech”, or preaching, by Luke, of. for example, Lk
1:41-420; 1:67; Ac 1:8: 1:16-17; 2:8; 2:1%; 2:17,18; (3:8); 4315 6:10; T:35-36; (8:29-30(); 11:15; 11:27-28;
13:9-11; 15:28; 16:6; 1960 21:10-11; 26:23,

138, ¢f. BM. NEWMAN and E.A. NIDA “what Peter means by the usc of this phruse is obvious: God
will let afl people sharc in his Spirit* (Translator's Handbook, 33). This is an unsatisfactory explanation
for the existence of 6o in this conncction.

132 ¢f. Ac 2:38; 8:205 10:45; 11217,
140 G W. HAWTHORNE then finds a link between “carly Christian prophets” and their interpretation
of OT Scripture: "Perhaps the Old Testament was a key catalyst for their prophetic insight and
mtcrances (ef. Ac chaps. 2 and 13)" (The Role of Christian Prophets in the Gospel Tradition, in: G.F.
HAWTHORNE & O. BETZ (eds), Tradition and Iverpretation in the New Testament, Grand Rapids
1687, 119-133, here 126). Compare this with A. KERRIGAN: "In the Old Testament the Spirit,
generally speaking, is regarded a8 extraordinary divine power that enables one to do unwonted things®
(Sensus Plenior, 303), Also R.P. MENZIES draws attention 1o the fact that "...this emphasis on the gift
of the Spirit as the source of prophetic inspiration is characteristic of Luke™ (Earfy Cliristian
Pncumarology, 221).

4 50 also LH. MARSHALL, Acts, 73.
142 A. KERRIGAN, Sensus Plenior, 295; also 303-306.

143 ¢f. Ac 21:9 about the four daughtcrs of Philip, who have the gift of prophecy.

144 According to A. KERRIGAN, “the members of the church at Jerusalem, who, as we know, had
been given the Spirit, style themsclves ol Bobdoi vou when addressing God in prayer™ (Ac 4:29), He
also refers 1o the fuct that the pythoness deseribed Paul and his companions as SoUho toU Beol ol
Odiogtou (Ac 16:17) (Sensus Pleaior, 306). R.P. MENZIES savs that "The mative for such redactional
activity was undoubtedly a desire 1o emphasize that the disciples of Jesus, as recipients of the Spirit of
prophecy, are indeed members of this community”, i.e. "the eschatological community of salvation”
SEng',\' Christign Puenmaroiogy, 219).

45, Wrongly translated here in Ac 2:19 in the NAB (1985) as "tekens bo in dic lug en wonders onder op
die aarde” ("signs in heaver” and “wonders on earth”), but correctly translated in Ac 2:22. The TEV
(1981} has also wrongly translated “wonders on earth” (Ac 2:19).
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be the speaking in different languages;!# others suggest that the former might refer
to the darkening of the sun, and the latter to the tearing of the curtain in the temple
during Jesus® crucifixion.}¥7 Others again, have interpreted the first as cosmic
happenings which would characterize the end of the world, while the second would
be the gift of tongues and the healing miracles in the rest of Ac.248 When
imerpreting this quotation in an eschatological manner, however, and bearing in
mind the difference between the éoxdrang huépaig (2:17) and the Nuépav xupiou
T peydAny xat énaviy (2:20), we must differentiate between the two moments
in time. Within the first moment (in the €oxdraig Népaig) would follow the ability
to prophesy through the gift of power given by the Spirit, which marks the beginning
of these last days. According to Luke, this had just taken place at Pentecost. This
would then be followed by the "wonders and signs”, If the disciples have now received
power from the Holy Spirit to prophesy, it can be expected that signs and wonders
would follow.1¥® The darkening of the sun, and the moon becoming like blood,
might be events that were expected later in this eschaton, 130 The principal purpose
of dwvw and x&tw is "thus not to distinguish between two spheres of divine
intervention (heaven and earth), but rather to emphasize the universal character of
the ‘signs and wonders’ - they are portents that cannot be overlooked”. 151

[S] The only part of the quotation that may have christological (soteriological)
significance, is the last sentence (kal €oter nag 8¢ dv émaréontal TO Svoua
xuplou cw8hoetar). This is the same unit already used by Paul in Rm 10:13. Tt
forms the third major event to take place in “these last davs”. In J1, xUpiog referred
to Yahweh. This is now reinterpreted via the existing Greek translation (LXX) to
mean Jesus (and not Yahweh). 132

185 5a 3, ROLOFF, Apg, 53. Also 1), KILGALLEN argued in the same direction: "Though the exaqt
signs and wonders of Joel are not found in the deseription of the Christian Penteeost, the generic idea
of disruptions in nature seems to provide a link between the two descriptions; Luke prescats us with
such signs as a sound as of a violent wind, visible tongues as of flame, a noise which attracts so many
Jews from all over the city. Thus the Jocl quotation continues to describe the Pentecost event...” {(Unity
of Pentecost Speech, 632-3). This explanation cannot be accepted, as this is clearly apocabyptic language.
So also A. KERRIGAN, Sensus Plenior, 307.
147 50 M. RESE who finds a possible parallel between the darkening of the sun in Lk (who is the only
cvangelist who adds 1ol fhiov éxdmodvrog: Lk 23:45), and the quotation from Jlin Ac (Motive, 34).
Against this viewpoint: LH. MARSHALL, 4ets, 74,

. So, for instance, LH. MARSHALL, Acrs, 74,
148 P $TOLZ has drawn attention to the relation hetween Slvaps and onpeio kel tépara. According
to him, the phrase onueia kol Tépata is sometimes complemented by S0vapig: "..in Rom 15,19 sind
die Begriffe Sivopg, nvelua onpeta und tépata cinander zugeordnet; in ZKor 12,12 sowie Hebr 2.4
stehen onpete, Tépata und duvapeg vollig paralicl™. He continues by saying that the normal
expression for the experience of a wonder was dlvapig; which was interpreted in "OT language” (sic)
by onjieta xal tépata (Zeichen und Wunder, 135).
130, Tn the same dircction also B. REICKE, Glanhe und Leben, 43; and LH. MARSHALL, Acts, 73
[Compare here the striking parallels berween Ac and Ry (especially Rv 8-9) in terms of references to
blood, fire, smoke, and the darkening of the sun and the moon). L. O'REILLY is therefore right in
saying that "..the immediate reference here is to apocalyptic signs rather than to miracles or events of
salvation history” (Word and Sign, 163).
11, 50 R.P. MENZIES, Early Christion Preumatology, 222223,
151 Cf. also LH. MARSHALL: "..if Peicr were citing the text in Hebrew, the reference would be
clearly to Yahweh, and therefore an application to Jesus would be clear only to readers or hearers of
the text in Greek™ {Aets, 74). So also H. CONZELMANN, Apg, 33; and D.L. BOCK, Proclemation,
164. Sce also the interesting contribulion of JA. FITZMYER, The Scmitic Background of the New
Testament Kyrios-Title, in: ident, 4 Wandering Aramean. Collected Essays (SBLMS 25), Missoula 1979,
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To sununarise: Luke has used this guotation from JI in an eschatological way in
order to emphasise three major points, i.e. (2) that they would receive {power from}
the Spirit and prophesy {prophetism from the Spirit), — that which has just taken
place, und therefore pointing backwards — (b) that wonders and signs would follow,
and (c) that those who call on the Name of the kUpoc, would be saved. These things
would follow in "the last days”, but before "the great and glorious day of the xUpiog”.
The last point thus incorporates the christological kervgma within the eschatology.

33 Possible broader knowledge of JI (and LXX) in the rest
of the section (Language, Style and OT-motifs)

There exist some indicators in the speech which probably point to a wider
knowledge of J1 by the quoter, than the section which he quoted.353 To determine if
these were indeed the result of conscious imitation of "the LXX, is very difficult.
These indicators mighr especially be traced 10 the influence of certain well known
phrases, motifs, or formulations of belief which were current during Luke’s time.
The parallels are nonetheless interesting, and attention could be paid to the
following:

[i] The phrase, “Audpec ‘Tovdalot xai of katowoluteg ‘Tepovoariy névegl™
{Ac 2:1415%), might resemble J1 1:2 (-0l npeapirepoy, kal..névteg ol xatowobvreg
Thv yiv). This type of expression is, however, not unknown to the prophetic
literature in general13 [s the usage in Ac then some kind of imitation of the stvle of
the prophetic literature?'37 The fact that the vocative-forms are used heavily in
Ae 138 and that the double sulutations are not found elsewhere in the NT,15 might
support this suggestion.

{ii] The words, kal évwricaoBe (Ac 2:14), of which the last is a hapax legomenon,

113142,
133, C.A EVANS has said that "...the setting thut Luke has created for Peier’s sermon is laced
throughout with language 1aken from loel” (Prophetic Seuing, 149). He lists 20 words in Luke's
narrative and in Peter’s opening remarks which may be traced to JI H. VAN DE SANDT has
identified intertextual relations and functions between 3 and Ac 8:1-13; 11:19; 13:1-3 and 16:6-10 (Fate
of the Gentiles, 58). CI. also C. GHIDELLI, Le citazioni dell’ Antico Testamento nel cap.2 degli Atd,
m Il Messianismo (ASB 18), Brescia 1966, 285-305.

cr also Ac 1:19; 2:5; £16; 13:27: [Lk 24:18].

S, Cf. also V.22
l . CL Is 41015 42:18; 43:1; 44015 46012, 47:8; 48:1,12(x2); 49:1; 50:4,5,10; 51:1,4.2.2%; 665 also Is 1:2; Ir
846 :md even Gn 423 Jdg:) 3; Job 32:11.

157, Cf. also E. HAENCHEN (4pg. 141) and E. PLUMACHER (Lukas, 42} who points to this as a
hc:mlx uscd paraliclisniis membronam of the LXX, referring (o Jr 19:3 for cxamplc Also ypified as a
“LXX-Farmel” by R. PESCH (4pg 1, 119). Also mtcre%tm& are the parallels in Rv 13 8 (Km
nPOTKLHooUoW ol TOY RéwTeq of katowolvTes énl TS ¥, ol ob yéypositai 16 ouopa aitod ev Tip
Bufhiw thig C,umg 100 opumu) and Rv 17:8 (k&l chupuoé}nooumx ot katowoduteg éml Ths ¥ig, v ov
‘{ \g’pm"tm 1 Svopa ént o PPrior the Luhe dnd xataPorfic kéouou).

CL Ac 1110 2:32; 3:12; 5:35; 13:16; 17:22; 19:35; 21:28 (Gvipes “Toudaion), and 1:16; 2:29.37; 7:2;
135,268, 157, 13 320 2311.6; 28:17 (@vbpec 5Dergol).
9. Cf. also G. SCHNEIDER, Apg L. 2657,

_94-
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can both be found also in ] 1:2, as well as abundantly in the rest of the LXX 160

[iii] The words, ["Avdpeg "lopomAitar] dkotoate Tobg Adyoug ToUtoug (Ac 2:22),
are reminiscent of those at the beginning of JI: "Axotouate toalta (JI 1:2). But again,
these are commonly used in the prophetic literature. 16! The expression is also used
several times more in this second Petrine speech: 2:14; 2:22; [2:37]; 2:33. The fact
that this expression is typical of OT style, but less typical of Jewish-hellenistic
literature, might support the suggestion that it could have found its way into Ac via
the author’s knowledge of the OT literature (in its Greek form).162

{iv] There seems to be a similarity in tontent between the words of Ac 2:22 (... oig
énoinoev U mitol 6 Bedg év péoyw LUBY, xabBug altol oidate) and those of 1
2:27 (ko émryviboeoBe Gt v peow Tol Topor €y elpt). However, it is quite
probable that this was a faith formula, a common expression!6? at the time of Luke,
and therefore not necessarily derived from J1 or the prophetic literature.

Except for these parallels, things are even more difficull with the following expressions. They are
normally typified by scholars as “Septuagintisms”, but can also be found represented to a certain extent
in other ancicnt literature around these times. Examples are the following: () énfipev vy duwviy (Ac
2:133:16% Alkthough secn as being a “Septuagintism®, 167 it could also have been a fixed cxpression from
these ancient times; 196 (b) [rolto Upv] yrwotdy Eotw (Ac 2:145:167 Also scen as known via the
XX 168 () npoyvioet (Ae 22313169 (d) Bia xewpie (A4c 2:23):170 Theeghtio be a 'Septuagimism",”l
it is however also 10 be found several times in this exact form in the hellenistic Greek around the 1st
century BC to the Ist century AD.172

34 Conclusions

1. That (at least one phrase of) the quotation might already have been known in the
tradition of the early church at the time when Luke wrote Ac, is possible. The fact

160 Cf, Job 32:11 = [¢vwticaoBe] Ta phpata pov. (See also Barn 93 in the combination with t&
pfiata). In the rest of the LXX, also: Gn 4:23; Nm 23:18; Jdg 5:3; 34:16; 37:14; Ps 5:2, 71 1:2; Is 102
28:23; Jr 8:6; ct.al. C. SMITS especially draws attention to the occurrence of évetioaoBe at the
beginning of Is (1:2), on which he also bases his argument that Is 1:2 and 31 2:28-32 (3:1-5) are
combined (Citaten H, 180). Scc also BL-DBR §123(2), 67; E. HAENCHEN, Apg, 141; E.
PLUMACHER. Lukas, 42; and G. SCHNEIDER, .A4pg £, 267,

81 Compare this éxodoare with the general trend in the prophetic liicrature: Is 41:1; 42:18; 43:1; 4.1
46:12; 47:8; A8:L,12(x2): 49:1; 50:4.5,10: 51:1,4.7.28; 66:5; wlso Is 1:2; Jr 8:6 and Go 4:23; Jdg 5:3: 9:7; Job
32:11 and Jdih 14:1,

162, g also B. REFCKE: "Es diirfte sich dennoch hicr um eine bewusste Anpassung an das Alte
Testament handeln™ (Glaube und Lebent, 41-42).

. The év péow-phrase is also used in LK 22:32; Ac 17:22 and 27:21.
16‘3. Cf. Jdg 2:4; 9:7; Ruth 1:9,14: 2 Ki 13:36(LXX); Ps 92:3, Cf. also Lk 11:27; Ac 14:11;22:22.
165 30 E. HAENCHEN, Apg, 141; E. PLUMACHER, Lukas, 41; and R. PESCH, 4pg 7, 119,
166, Cf. Dem 18:291 (ca. 4th cent BC); ApolRk 5:33 (ca. 3¢d cont. BC); Char 5:7:10 (ca. 1st-2nd cent.
ADjY; Philostr vi {ca. 3rd ecnt. AD).
167 °¢f. also Ac 4:10; 13:38; 28:28; — Job 32:11(LXX). yvwotdv Eotw = cof. Ex 33:16; 1Ezr 6:8; 2Ezr
4:12; Wisd 16:28; Is 19:21; Ezk 36:32.
16530, for example, B. PLUMACHER, Lukas, 41.
169 Only found 2x in NT: Ac 2:23 and 1 Pt 1:2. Also only found 2x in LXX: Jdth 9:6 and 11:19.

. Also in Ac 3:12; 725 11:30; 14:3; 15:23; 19:11; Mk 6:2. Tn the MT it is also uscd in the singular:
133, CF in the LXX: Gn 30:35; 2 Chr 35:4,6; Idih 13:14; Wisd 12:6; Ezk 27:21; 3:10; 1Mac 5:62.
171. So E. HAENCHEN, Apg. 143; and E. PLUMACHER, Lutkas, 42,
172, CI. for example: Barn 16:7; DionHallsoc 4; PlutMor FortRom 318;.4m 767; .4 813.
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that it had been used, in a shorter form, by Paul in Rm 10:12f strengthens this
possibility.173 There has been a tendency to use evidence such as this in support of
the theory of a festimonium which could have been the source of such quotations.
There is not enough evidence, specifically here in Ac, 1o support this theory, 174

2. It also seems possible that Luke himself has used a version of the 12P which was
known to him. The length of the quotation upports this suppostion.1? He appears to
quote from this written source, which seems to have differed in minor details from
the readings which are known today. ¥t was probably a LXX text (as becomes clear
from the similarities between the LXX and NT, against the Hebrew), but it seems,
on some points, 10 be nearer still to the Hebrew.

3. In addition, Luke has consciously changed his source text in several places to
accommodate for his own understanding and interpretation!” of the test. In
general, these changes were made on theological rather than stylistic grounds, and
probably in order to emphasize an eschatological viewpoint.t”?

4. The quoted section ends strategically and emphatically with the soteriological
statement of salvation in the name of the xUpiog.178 The difference between the

173, Against D.L. BOCK who cites the “mixture of changes” as evidence for the rooting of the
quotation in the tradition (Proclamation, 163). He explains “the incongruity of the LXX version with
the Acts 2 context” by way of "the possible presence of an older tradition” (160} and says later that
“nowhere does Luke present a quotation from the OT with so many changes from the LXX" and the
'r.r)i:qurc of changes suggests that Luke is aot responsible for this guotation as a whole unit” (163).

373 The matter was already referred to at the beginning of this study; it will suffice here to quote D.-A.
KOCH who argues in particular against C.H. DODD's "bible of the carly church” in his discussion of
this passage in Rm 10:13%: "._.daB Paulus Joe! 3:54 nur deswegen habe ziticren kbnnen, weil ihm Jocl 2-4
insgesamt als Tcil ciner *bible of the early church’ bereits in besonderer Weise vorgegeben war, ist cine
willkiirliche Hypothese, die zusdtzlich neue Fragen aufwirfi. Denn wenn Joel 2-4 ein Text war, den die
frisbe Kirche sich bercits z.Zt des Paulus bewuBt angeeignet hatte (und awar in scinem gesamicn
Umfang), dann bleibt es uaverstandlich, warum crst in Act 2,17-21 dic Ankindigung des Geistes aus
Joct 3,1 aufgegriffen wird, withrend bei Paulus — auch in 1 Kor 2,10(f und Gal 3,1f — dieser Text
uberhaupt keine Rolle spicl” {(Schaff efs Zeuge, 225).

75, B. REICKE holds the quotation 1o be part of a long “exordium™ within'an carly Christian homily
{42), which he saw fundamentally as 2 “Missions- oder Bekehrungspredigt” (Glaube und Leben, 44).
Although this hypothesis cannot casily be proved, his observation descrves attention, namely that this
quotation is not explained later in the conlext, and has thus (o speak for itself - substantiating thercfore
the diffcrences between Ac and LXX. The latier was also suggested by D.-A. KOCH in personal
discussion, i.e, that long quotations seem to be meant self-explanatory.

176 M. RESE is right when he typifics this quolation as “hernencutischer Schriftversvendung”, "...denn
dic Schrift ist hier nicht Mittel des Beweises, sondern Mittel der Interpretation” (Morive, 38). The same
trend is also to be found in the other citations from the minor prophets {(Hab 1:5; Am 3:25-29 and
110,

177 "$o also B. REICKE {Glarbe und Leben, 42), One must disagree with C. SMITS (and others) that
these changes that were made by Luke are not important at all: "Het cigenlijke citaat is volgens de
Septuagint, ofschoon er veranderingen zijn aangebracht: weglatingen, toevoegingen, omwisselingen van
verzen. Zakelijk zijn deze van weinig belang™ (Citaten 77, 180).

178 G. SCHNEIDER has said: "Lukas hat den Joclext bis zu den Stichwort owBhoeta zitiert, weil
ihm — im AnschluB an dicse goutliche Zusage — an der Bedingung fiir die einstige Retiung gelegen
ist, dem Anrufen des Namen des Herren™ (Apg [, 270). And D.L. TIEDE states: "..the author does not
stop with a pneumatological or christological discourse... Just when the sweeping christological
conclusions are reached (2:22-23,33.36), 1he sotcriological goal of the chapter is disclosed...” (dars 2,
64).

.,9&_
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meaning of this unit in J1 itself,17? and its reinterpretation in Ac,'80 is obvious. This
is in line with Luke’s understanding of the continuity of the salvation history.18!

5. An implied note of universalism is also to be found in the quotation. It cannot be
assumed that Ac 2 as a whole was addressed exclusively 1o Jews, 132 or that a conflict
exists between the list in Ac 2 and the beginning of the speech,!83 The universalistic
character is valid and typical for the whole speech.

4. SECTION H: ACTS 2:22-28
Jesus’ resurrection & the quotation from Ps 15(16):8-11

In Ac, the most comprehensive link between the resurrection of Jesus and the
Scripture comes in Ac 2:24-31 and Ac 13:34-37.184 The theme of Jesus’ resurrection
from death, mentioned in Lk 20:27-40, was already linked with the theme of the Son
of David (Lk 20:41-44) which follows immediately thereafter.

4.1 Composition of the section

This next section starts in approximately the same way as the first. After the hearers
are adressed (TAvdpeg Topomiitat, V.22), their atention is drawn to the
importance of the words which will follow (dxoloute!S3 Toig Adyoug Toltous,

179 CI. A. WEISER: "Das Prophetenwart Jocls verheiBt dic Rettung der Jahweglaubigen aus den
Schrecknissen des Tages Jehwes, von denen sie indessen nicht verschont bleiben. Sie werden ‘durch die
Endnot hindurchgeretietr™ (Apg 7, 121).
10, Cf. C.SMITS {Citaten 11, 183) and G. SCHNEIDER, who said: “Demgegeniiber denkt Apg 2, 40b
an cine schon durch die Taufe crmdglichte Rettung ‘aus diesem verkehrien Geschlechr(vgl. V 47
ocwlduevor, ferner 15,11} und die Parusie bringt nach Lk 21,28 die anoilrpmaig der
Christusglaubigen” {4pg 1, 270).

81 A WEIJSER has pointed out that one of the fundamental points in the Lukan theology is to be
found in his understanding of this continuation of salvation history (4pg /, 82).
182 Aguinst G D. KILPATRICK: “So we may conclude that the maker of the quotation wished in his
reshaping of its text to stress the note of universalism in contrast to the writer of Ac 2 who consistently
confines himself o Israel” (Some Quorations, 82). In dialogue with D-A. KOCH, he has pointed this
out clearly; there are simply too many references in Ac 2 which indicate that this could not have been
directed to Jews only. One such indicator is the list of hearcrs mentioned in VV.5-13. Another is the
point at which the quotation from JI ends; in order 10 exclude any possible misunderstanding that the
salvation was meant cxclusively for the Jews, the rest of V.32 was left out. (CI. the viewpoint of
M.RESE (Motive, 30) about this in the discussion above), H. VAN DE SANDT supports this with two
additional references: (a) "the outpouring upon “all flesh™ (Ac 2:17 = 11 3:1), and (b} "whocver calls®
(Ac2:21 = J13:5a). Al these are confirmed by Ac 2:39 (Fate of the Gentiles, 70). So also JH.E. HULL,
Holv Spirit, 73.

. So B. REICKE, who presumed that the persons addressed as “Jews and inhabitants of Jerusalem®,
must be only Jews (Glaube und Leben, 39). This supposcd conflict evaporates if one assumes, from the
broader context. that those referred to as “inbabitants of Jerusalem®, include those named carlier in the
list of nations, or. if one follows B. NOACK, that the increase in the numbers of the carly Christian
communily in this speech, is due to diaspora Jews, "..who, in many respects, differed from the orthodox
Jews of Palestine™ (The day of Pentecost in Jubilces, Qumran, and Acts, in: 4577 1 (1962), 73-95, here
93y,

1836 also G. DELLING, Die Jesusgeschichte in der Verkiindigung nach Acta, in: NT5 19 (1972/73),
373-389, here 374,

. Compare V.37: "Axoloavteg 8& xateviynoav iy xopdiov. Also Ac 13:16. G. KITTEL said on
the background of éxotw: "The hearing of man represents corrgspondence to the revelation of the
Word, and in biblical religion it is thus the essential form in which this divine revelation is approriated”
(216}. This comes especially to the foreground in the OT when (a) the prophets proclaim God's Word,
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V.22}. A whole new theme is introduced here: The kengma of the events concerning
Jesus of Nazareth 336 or “the story of Jesus".187 This is taken up from the end of the
Jl-quotation where reference was made to the fact that whoever calls on the Name
of the xUpiog, would be saved. The rest of the speech is used to convince the hearers
{readers) that Jesus of Nazareth is this x0piog.138 The importance of the issue at
stake {s emphasized by the prominent position of "Incotv tov Nalwpaiov (V.22),
placed first in the unit itself, and also first in the sentence. The rest of this section
consists of smaller units referring back 1o this Jesus: &udpa (V.22), tobtov (V.23),
Sv (V.24), and alrtov (V.25). The last reference is linked with a guotation from
David. Also prominent here is the role of God, who takes the initiative and remains
the Subjeci.’89 This man, Jesus, was made known to them "by God"
(enodederypévov and tol Beol) in V.22, and it is God who has done the powerfu]
things, wonders and signs!90 through Jesus (olg énoinoev 3t' altol 6 Geog,
\’.22).191 It was according to the will and pre-knowledge of God that Jesus was given
into the hands of the lawless (tf} &piopévn PourRi!®? xal npoyvidoet Tol Geod

(b) Scripture was read aloud and being heard, and (c) during the Schema ("Hear, O Isracl’), as a daily
confession (s.v. éxoxs, in TDNT 1, 218-219).

86, According to CH. COSGRO\'E, Ac 2:23-4 the Lukan keryvgmatic history, in its narrow sense, is
expressed in a + nutshell: Jesus of Nazareth - sitested - delivercd up - crucified and killed - raised™
SDnmc AEL, 184).

So popularly called by some scholars: <f. for cxample JJ. KILGALLEN, Pernccost Speech, 650-
656 and L. O'REILLY, #ord and Sign, 91.

83 Cf. also E.E. ELLIS, Afidraschanige Zitge, 99-101; and H. VAN DE SANDT, Faic of the Geniiles,
36. The lutter 1alks ahout the J1 quatation "...as starting point for extensive commentary” {(Ac 2:22-40).
B. REICKE reckons that in the section of Ac 2:22-39 within this second Petring spccch. lhrcc basic
clements are 10 be found: (a) thesis, (b} arguments, and (¢} conclusion. He identifies these elements in
all the so-called "missionary” speeches (Glaube und Leben, 43). This seems to be somewhat forced and
one could ask, for instance, why Ac 2:14-21 is not also taken into account here.

. So also U. WILCKENS, Afissionsreden, 34; and O. GLOMBITZA, Der SchiuB der Petrusrede
Ac!a 2 36-40, in: ZNW 52 {1961}, 115-118, here 116-117. This was also emphasized in the Jl-quotation
with Luke’s inscriion of the words: Aéyer 6 Bedg (Ac 2:17). CI. also W. DIETRICH: "Jede der im
zweiten Abschnitt aufgeziihlten Phasen nenat Gott als Handelnden; in V.22-24 wird 8edg viermal als
Subjckt des Geschehens erwihnr. Diese Hiofung 138t deutlich werden, daB die christologischen
Aussagen theologisch orivntient sind™ (Pegrushild, 203). It is interesting that U, BUSSE has indicated
that the theocentric priority is also an amazing phenomenon in the Lukan intcrpretation of Jesus®
wonders as encouniered in Luke’s gospel (Die Wunder des Propheicn Jesus (fzb 24), Statigan 1977,
475y,

90, CI. G. LGDEMANN: “Die Nennung der dynamis, terata und semeia bezicht sich aul das
Evangelium zuriick, Dort sind dic Wunderbeweise des Propheten Jesus konstitutiv fir dic Christologie”
(Christentmm, 31). Also H. CONZELMANN: "Es sind in der Darsiellung Le 4,161, wie in der weiteren
Erzahlung dic Taten, welche die Erfollung der Schrift demonstrieren” (Mitte der Zeit, 178). Sce also U.
BUSSE, Wunder, 475.

191 F STOLZ is therefore right in saying: "Nicht dic Fahigkeit, auBerordentliche Wunder zu tun,
lchum:crl also Jesus, sondern die Verankernng dieser Wunder in der von Gott veranstalicien, bereits
im Alien Testament angebahnten und vorausbestimmien Heilsgeschichte” (Zeichen und Winder, 143).
192 Compare also Lk 7:30; Ac 4:28; 5:38-39; 13:36 and 20:27 where Luke speaks of God's oudn, FJ.
MATERA, suggests Luke has made "it clear that the Jerusalemites paradoxically fulfilled God's
definite plan (apropévn BourR) and forcknowledge” {Responsibility for the death of Jesus according 10
the Acts of the Apostles, in: JSN'T 39, 77-93, here 79). According to G. SCHRENK, Pouks is mostly
used of the divine counsel. "This counsel is predetermined and inflexible. Both phrases emphasise the
resolute and imviolable determinateness of the decree” (s.v. Poudd, in: TDONT 1, (335). J.R. WILCH says:
"Lukas verbindet das Leiden des Christus immer mit dem gtilich veranlaBten *MuB’ oder mit einem
Schriftbewceis, um diese ibcerragende Taisache herauszustellen”. He refers to Ac 3:18; 17:3; 26:23; Lk
17:25; 24:7,261,44 46 (Judische Schuld am Tode Jesu — Antijudaismus in der Apostclgeschichie?, in:
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éxdotov, V.23), and God himself has resurrected Jesus from death (0 Beog
auéotnoev) in V.24,193

There may be some implied aniithetic parallelisms between V.23 and V.24

¥.233 = God has handed Jesus over

V.24a = God has resurrected Jesus
V.23b = Jesus was crucificd by the hand(<) of the lawlcss
V.24b = Jesus was relcased from the “bands”™ of death

V2% = Jesus was killed1™ by these lawless peaple

V.224¢ = Death docs not have power over him
Interesting in the next unit, which consists of the quoted text (Ac 2:25-28), is the
emphatic role of praise here (V.26-27): "My heart is glad” (nbdp&v@n N xapdin pov)
and "my tongue is extremely joyful® (Ryodhéoato ©| yAbook pov), and "my ‘flesh’
dwells in hope® (| 06p€ pou kataoknuaeet én’ EANIBL) — all because (611)
"neither my spirit would be left behind in hiades” (0Ux éyxarareiperg thy duxiv
pov elg &bnv), "nor would vour pious one be given over to see decay” (009¢ daoelg
oV 816V oov iBelv duadBopav). He therefore now knows "the ways of life"
(€yvopwég pot 68oug Lwiic). All this is the result of the fact that the person
(David) always sees "the x0prog in front of him" (npoopwuny ToOV kiptow éviniov
1ov, V.25), because he is "at his right hand so that he will not shiver” (811 éx defidv
oV éotw twa un ocoreuBi, V.25). The whole situation is summarised by way of the
concluding sentence, which at the same time forms an inclusic with the first
sentence of the quotation, i.e. he is “filled with joy” before the presence of the
KUpog: TANPATEL 1e Udpooinng petd ol npoowrnou cou {V.28).
The whole quotation is thus taken here as an announcement made by David about
him {€ig altév, V.23), ahout this Jesus of Nazareth (V.22).

4.2 The quoted text from Ps 15(16):8 11 (Ac 2:25-28)

After focusing on Jesus’ resurrection from death and the fact that death does not
have any hold on him, Luke refers to this next quotation. The same pattern oceurs in
Ac 13:33-35, where the same guotation appears again, although in a shorter form.

4.2 1 Intra-textual occurrence in Ac 13:35
olbe daoelg tov Bo1dv vou idelv SdBopdu: This quotation is used in exactly the
same context, namely that of Jesus being resurrected from death, such that death no

W. HAUBECK and M. BACHMAN (hrsg), Hon in der Zeit. Newtestamentliche Suedien. Fesigabe fiir
Karl Heinriclt Rengstorf zum 75. Geburtsiag, Leiden 1980, 236-249, here 238). Also H. CONZELMANRNN
(Mitte der Zeit, 141-144), and G. LGDEMANN (Christentum, 32) point fo the fact that "Die Passion
erfolgt, luk, Theologie gemiB, nach Gottes Plan”™.

. Compare F.J. MATERA: “...these stateraents arc sct in the context of a formula which contrasts
the action of human beings with 1he action of God: the Jews crucilicd and killed Jesus, but God raisced
him up® (Responsibility, 78). J.R. WILCH formulates it well: “von Gott gewollt, von Menschen
verschuldet” (Jidische Schuld, 238). It is outside the scope of this investigation to discuss the debate in
scholarship that it was “the Jews™ who were guilty of the death of Jesus ~— an impression which might
be given in Ac 2:22(,36; 3:15; 4:10; 3:30; 7:32; 10:39; and 13:28. The debate can be followed in F.1.
MATERA, Responsibilite, 77-93; J.R. WILCH, Jiidische Schuld, 236-249; and others.

194 ¢f. Ac 26:10 where the same verb is used: Qvaipéw,

299
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longer has zny hold on him. Tt will be discussed in more detail as part of the
exposition of the quotations in Ac 13.

4.2.2 The introductory formuda (Ac 2:25)

Although the words, Aauid yap Aéyet elg aitéy (V.25), form the introductory
formula for this explicit quoiation,193 the connecting role of V.24 (dv 6 Beodg
auégtnoev Aloag 1aq Gdivag tol Bavdtou, kaBdtt olk Ay Suvatdv kpateiobat
arrdv U otol)1% should not be ignored. The substantiating role of yép should
also be noted!97 — functioning as a link between the introductory formula and its
guoted text on the one hand, and the immediately preceding context on the other
hand.

4.2.3 Determining and explaining the textual differences

NT (NAZ6) LXX MT
Ac 22528 Ps 15:8-11 Ps 16:8-11
25 TpOOpOUNY TOV KOPIOV 8 noowpduny v Kipov My g s
ety uou 5 navtog, vErdy pov 8it nowtée, mag ""J}}?
Btu éx Bef iy ol dotw Bri éx Sefidy pot éotw nmo 3
Tve pi coleuBa. fue uh coreuBa., :pioyh3
26 8:& rolro ndépdvn 9 5:& robro nddpduln iy IQ‘Z 9
i kepdio pou # xepdio pov, 37
ke fiyadhaaoato kel AyahAwoato '713 ]
R YADOOG pov, ET1 88 kol A YABoos pov, €1 b kol ARE RS
# 0o jou caTaoxTVGoeL 7 oépl pov kataoxTvHoe 29 VIR
& Ehmiby, & Exnidy, Hiiny)

27 Bt ol EyxaTareibers
v guxiv pov gl Gony
o0bé Bhoewg Tov Bodw
oow iSelv BuhBopiv.

28 éyvipioég po: 6boix

10 811 o0k éykaradreipeg
Th Yuxiv pou eig ghny
o0bE Bisoeig tov Bodw
oov el Swdbopdy.

1 éyvipods pot 6doig
Lwiis. Minpaoeig pe
ebdpooivmg netd 100
RPOTIETION O0Y,

AypRy 3 10
g7 WD
700 IBDRY
AO¢ DIXYY
R e

i o
“ny Ny
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195 RF. OTOOLE says that "Luke was comvinced that David wrote all the psalms” (Davidic Covenant,
245). CIL also Ac 13:33-37 and Lk 20:42f which refer 1o David as author of the Pss (C.K. BARRETT,

Luke/Acts, 238). According 1o W.C. KAISER, the actual title of Ps 13(16) "designates David cither as
the author (“from David’) or the one praised in the psalm (“to David')" (223). KAISER chooses the
second alternative: “David savs with reference to (efs) him,” rather than ‘concerning (perf) him® (which
would have meant that the total reference was of the Messiah alone)” (The Promisc to David in Psalm
16 and Iis Application in Acts 2:25-33 and 13:32.37, in: JETS 23 (1980), 219-229, here 228).
. Compare also Ps 17(18):6; Ps 114(116):3; 2 Ki(Sm) 226.

197, Cf. M. RESE: “Irgendwic begrindet (yép; V.25!) das Zitat irgendetwas aus dem vorangchenden
Text, und offensichilich wird die Zitierung in den anschlicBendcn Versen 29-31 gerechtfertig”
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In V.26 of the NT rcading we find the alternative reading pov # kepbia (N° B Clem)!98 instead of &
xopbia pou (P74 NC A C D E ¥ 0123 M) as accepted here in NA26.19% The aliernative reading is
probably to be understood as “a more artificial order which may have been introduced by Alexandrian
scribes in order 10 provide a chiastic contrast with the following § yAGood pov”.”® Codex D differs on
three minor points: It reads (1) €¢° éxnibet instead of én” éxnib {Ac 2:26); (b) évratareibeis and not
éyxareheiperg (Ac 227): () yuopwoos und not €yvapioes (Ac 2:28) — all of which might have been
the result of hearing-crrors during the rewriting process of the manuseript at later stages.

(a) Textual differences berween MT and LXX"01

The following are the most important changes which appear in a comparison
between the translation of the LXX, on the one hand, and the MT on the other
hund. These changes in the reading of the LXX, resemble the reading followed by
Luke, and could be 1aken as evidence that Luke has used here a version of the LXX]
rather than a version based on the known MT. The points of difference are:

[1] The LXX (Ps 13:8) reads npowpwuny insiead of the MY of the MT (Ps 16:8).
This results in a minor difference: According 10 the MT, "Yuahwebh is always ‘kept
befare™ David. But according 10 the LXX (and Ac 2:25), David "always ‘sees’ the
Lord before him™2%2 Auention has already been drawn to the fact that this
translation stands out because nowhere else is the phrase translated in this way.203
The following are four possible explanations for npoopaoBal in V.8a:=C4 (a) 1t has the same meaning as
in the Hebrew text; (b it could hove been caused by the frequent expressions “the face of God scen” or

(Funktion, 73). So also R.F. OTOOLE: "Luke cites Duvid and Psalm 15 in Acts 2:25 which should be
considercd with Acts 2:24 because V.25 begins with an explanatory *for (yap)™ (Davidic Covenant,
255).

198 In the old text editions of B.F. WESTCOTT and FJ.A. HORT {The New Tesiament in the Original
Greek, Cambridge /London 1890), A. MERK (Nowsn Testamentumt Graece et Latine, 8. Editio, Roma
1957) and E. NESTLE (Novum Testamennon Graeee, 25. Auflage, Stutigart 1903) this was thought to
be the most acceptable reading.

199, Also thought to be the best reading by L. CERFAUX, Cirations, 44; and E. HAENCHEN,
Schrifizitate, 154, althoush they have used reconstructed NT text editions which have read and accepted
pou A kapdia. T. HOLTZ (Lintersuchungen, 4%) und J. DUPONT (L Tnterprétation, 361) on the other
hand, have agreed with this and tuken it as an sdditional difference between the readings of Ac and the
LY.

200, B.M. METZGER. Texmal Contmientary, 299,

201 1t is not the purpose 1o try and give possible solutions to cach of these instances where the LXX
differs from the MT, as the main focus of the thesis is on the differcaces between the LXX and Ac.
Only those instances (if any) where Ac disagrees with the LXX and agrees with the MT, will be
discussed more comprehensively.

202, Cf. also D.L. BOCK who thinks this to he “natural stylistic strengthening of the Semitic language”
Proclamation, 172).

. The only other occurrence in 1E7r 5:63 (01 npoewpaxdteg tov.,.0kov) is found exclusively in the
reading of codex A. Codex B translates 1t as: &apoxdres. It was thus found to be “..sicher sekundér und
daher zu Recht in der Handausgabe von Ruhlifs in den Apparat verwiesen™ (A, SCHMITT, Ps 16,8-11
als Zcugnis der Auferstchung in der Apg, in: BZ 17 (1973), 229-248, here 233). The other loci
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"God seen” inthe OT literature: (¢} an interpretation with 3 Gracco-Hellenistic spirit might have been
present; according to the Greeks, in a refigious situation “seeing” has shsolute priority over “believing”
or “hearing’; (d) the most probable explanation, bowsver, might still be found in the context. VV.9-11
of the LXX talks about the belief in resurrection and immortality. These futuristic perspectives are
stressed by npoopdoBar

[2] The D'IBX“)} ("Ewill not stumble”) of the MT (Ps 16:8}, is changed or translated
by the LXX (Ps 15:8) 1o va iy codeudE ("so that I will not tremble”) — which is
again followed by the reading of Ac 2:25,

[3] "\1) glorv” (“!'333) in Ps 16:9 (MT) is translated as “my tongue” (f} yAGcod
pov) in Ps 15:9 (LXX), followed by Ac.283

14] According to Ps 15:9b (LXX) "my body206 will also dwell in hope".207 This
translation already permits the meaning of V.10b ("vou will also not let your holy
one see decay”) to be connected with the bodily resurrection from death.”08 At the
time when the LXX came into being, the belief in the resurrection was thriving, Tt is
thus not surprising 1o find traces of it here.”™ The LXX then, appears at this point
the better candidate for adoption by Luke in Ac,10

It is a different case with the MT. Here, the last verse is not connected with the
hope of resurrection; rather, the person who was pruying hoped for Yahweh's help

mentioned by SCHMITT where it is trunslated by other equivalents, are the following: Ps 20(21):6
(gnmﬁeum) Ps S8(89):2) (viBeoBau); Ps 118(119):30 {0k éndavEirecbar).

Cf. A, SCHMITT, Px 16, 233-3,

-03’ In contradiction of the viewpoint of E. HAENCHEN, i.c. that the LXX translated the Hebrow
“ganz frei” here (Apg 134). AL SCHAMITT proposes a better alternative. numely. that this translation
may have been influenced by the several places in the Pss where the announcement of joy is done by
wiy of "the mouth”, "tengue” or “lips™. He savs: "Dic LXX hatte hier dic gleichen Schwierigheiten, wie
sic jeder moderne Uberscizer an dicser Stelle empfindet. Daher ist ¢s keineswegs notwendig, far dic
LXX in Ps 16,9a cinc vom MT abweichende Vorlage zu rekonstruicren™ (Ps 16, ..3‘) The best
explanation, however, seems to be that of M. RESE. who chose to follow VON RAD in his argument
that 1123 is virwally svnonymous with €33 or DY, and that the LXX has not understood the MT
and has thercfore translated it totally dxﬂ’crcnxlv (Moiive, 56). Nevertheless, the fact is that the NT
follows here the reading of the LXX against that of the MT,

. A. SCHMITT says of this noun: “Das Nomen hasar umschreibt hier in Ubcrcinstimmung mit der
a]uestamsmhchen An!hmpnlogtc dea Menschen in seiner Gesamtheit. Vom griechischen Begnifl edpé
Iafh sich das Gleiche nicht aussagen, viclmehr wird damit cin Teilaspekt des Menschen angesprochen,”
“Die uxf wird wenig spater i V.10a angesprochen; ngepaes vertritt in V.10a dic Stelle eines
Personalpronomens, aber die griechische Version guxa, cingebettet in den vorliegenden Kontext,
erdffnet cine neue Verstehensmbglickkeit im Sinne der gricchischen Anthropologie” (Ps 76, 233),
Although this might be truc about the semantic ficlds of these words, one must be careful not to read
too much into these words here. Both 06p€ and duxh probably alrcady had their parallcls in the
Hebrew source text, and it might be that the transhator simply used known translation cquivalents of
;hc LXX at this poiat.

207, Sce also 3dg 18:7: Ps 4:9; Pr 1:33; Evk 28:26: 34:28; Hs 220(18): Zpb 2:15 (3:1). These arc also
{ransiaxcd in the same manner: by én’/év énide

Acmrding to R, PESCH, ... dic Wicdergabe von "Grube’ mit “Verderben'= “Verwesung' (LXX)
erfo[gt im Horizony «olchcr Ncudculunc .des hebr. Textes, der im Sinne der gewachsenen
Auferstchungshoffnung gelesen wurde” (Arw 1. 122, PESCH thinks it is also important that Ps
IS 16):8b supphcd a "Snchwc:rm.rbmdung with Ps 105(110):1.

. S0 also A SCHMITT (Ps 76, 237-8), CIL also Is 26:19; Do 12:2; 2Mac 7:9-14; 12:438; 14:46; PssSol
3 llf
210, So A. SCHMITT: "Mit der W, endung €t Bé kal B oépf pou xaraoxnuioe én’ Emidr wird cine
ncuc Dimension in diesem Psalm durch die gricchische Ubcrsetzung créffaet.” "Somit kann aus V.9b
gelolgert werden, daB hier cine c%hamhw&chu Perspektive erkennbar wird, indem sich der Glaube an
dic Aufersichung ausspricht™ (Ps 16, B?}.
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against the acute danger of death.21! The Hebrew would thus be translated; "my
flesh also dwells in securirv...you do not let your pious one see sheol".212

[5] The rendering of NAY ("pit™) (Ps 16:10 MT), probably from W ("grave”), as
SwdBopa ("decay, deterioration, corruption”)?13 in the LXX raises the question of
whether the NIW was read by the LXX (Ps 15:10) as if it were NIV, (from NIV,
"decay"), and therefore rendered Swx¢Bopi.=* However, as became clear from the
occurrences in the LXX, both Hebrew words (NIY and NNW) were transiated as
SudBopd. Also it seems that NIV is almost exclusively translated as SixdBopd in the
Pss, while in the prophetic literature SuadBopé is the characteristic translation of NIY.
This may support the argument, when one bears in mind that different books were
probably translated by different transiators; this would also explain the trend in the
rest of the Pss.

What is significant is that Ac 2:27 follows the LXX reading at this point and
(changed consciously or unconsciously by the LXX translator(s) of the Pss), Luke
made it ... central to Peter’s application of the verse to Christ’s body, which did not
decay in the grave™!5 — therefore emphasizing his physical resurrection. This
connection with the bodily raising from death was thus only possible from the
existing Greek translation(s), while in the Hebrew it is clearly excluded.216

[6] The transiation of sheof as §dng must he seen on the one hand as nothing more
than a mere translation equivalent,”!7 but on the other hand one also has to take
cognizance of the semantic significance behind this term. In the post-exilic era sheol

211 54 4150 G. SCHNEIDER. 4pg 1. 273.
212 The propotcd translation is that of H.W. BOERS, Psalm 16 and the historical origin of the
Chnsuan faith, in: ZMV(»O(I%Q) 105-110. here 106,

Also transtated in the same way in Job 33:28.31; Ps 9:15 LXX; Ps 29(30):9; Ps 33(35):7; Ps
54(5§) 13; Ezk 19:4.8. AwdBopé scems 1o be a well known word, used already by Acsch, Hdt (ef. W.
BAUER, s.v. dudBopa); the LXX; Philo AMigr4br 17; L.A. 3:162-8); Jos4p 11 259, and also later by
Chr\NOr XIV 152-153).

So E. HAENCHEN, Apg, 144 M. RESE, Morive, 57, G.L. ARCHER and G. CHIRICHIGNO,
Quolauons 63. Translated in this way in Hs 13:9; Zph 3:6; Jr 13:14; 15:3. According 10 D.L. BOCK,
referring to the work of R.E. MURPRY, (“Shachat” in the Qumran Literature, in: Bib 39 (1958}, 60-
66) "..the mecaning corruption scems 1o have turned up a1 Qumran in Semitic texts of the first century,
though it is to be questioned whether a different root origin is to be sought for the word™. Texts cited by
MURPHY are: 10M 3:926-7; 1Q8 9:16-17; 10:19-20: 11:13; and especially 1Q8 4:11-14, According 1o
these texts, it "would be possible that a Semitic reader would have understood MV in terms of physical
corruption in association with Gehenna, He maintained this understanding would be independent of
the LXX." "I Murphy is correet. no mistranslation has occurred and no alicration of the MT has taken
place; but instead the word conceprually has been concretized as time passed™ (Proclamation, 175).
Another possibility was presented by AL SCHMITT - building on the work of J. ZIEGLER (Der
textkritische Wert der Septuaginig des Buches Job (MiscBib 2), Rome 1934, 280f) — namely that onc has
10 bear in mind that the LXX frequently translates "Konkreta” as "Abstrakta”, "Ein solcher Fall konnte
nun auch hicr vorficgen, indem ndmlich fir das Konkretum sehat ((Grab’) das Abstrakium dwedBopa
¢ \’cmichmng) in die griechische Version cmscbracht wurde™ (Ps 16, 233). Sce also the comments on
lhxs word in the discussion of the quotation from Ps %7 in Ac 13,

215 565G.L. ARCHER & G. CHIRICHIGNO, Quotations, 63.
216 Cf. also M. RESE: "Hicr scheint die griechische Ubcrseizung ganz cindeulig Voraussetzung fur
cin chrismlogischcs Verstindnis von Ps 16,10 zu scin; ¢s sei denn, man kdnnic zeigen, daB auch schon
im Hebriischen oder Aramiischen nicht vom Grab, sondern von der Verwesung gesprochen wird®
ng:w 57).
. Sorightly, D.L. BOCK. Proclansation, 173,
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was understood in its Jewish concept, as a place of punishment where the dead were
kept for a time. It was now in this post-exilic era no longer the eternal lot of alf who
died, but the souls of the righteous were thought to go immediately 10 heaven.?18

It would be speculative (o assume here another source for the second reference to
this Ps (Ac 2:31) purely on the scanty evidence of the alternative reading (§dou = A
C D E ¥ M) in the second reference.”!? Not only is there authoritative support for
the &bnw-reading, but this second reference has to be seen within the broader
context as part of the commentary on the long quotation which preceded it. Even
when it is assumed that the &Bov-reading is 10 be preferred, one must bear in mind
that V.31 forms part of the commentary. It does not have 1o be a direct quotation, it
could be a reference to what was said previously!

{7] "The life well pleasing 10 God™ {MT) to "the way of life” 68oUg Cwhig (LXX).
According to the MT, it is a life to which God responds, while the LXX translation
sees it as "a good life which ends in eternal life" 220

(b) Textual differences between Ac and LXX

Ac 2:25-28 consists of an explicit quotation, taken from Ps 15(16):8-11,221 and which
seems 10 be almost identical in both the current reconstructed readings of the NT
and LXX texts.”>? The reading of Ac 2:25.28 agrees exactly with that of Ps 15:8-11
(LXX). except for npoopdunw==3 instead of npowppunu.2 It is otherwise identical
and no additions. omissions, substitutions, transpositions or any other changes of Ac,
in comparison with the 1ex1 of the LXX, are (o be found. The only other issue that
deserves a remark here, is the question of why Luke has ended his quotation at this

<18 Cf. H.W.BOERS. Ps 76, 107-8: A. SCHMITT, Fs 16, 238; and R. PESCH. 4pg I, 122. The best
explanation for this Greek word in the new context of Ac, is summed up by the remarks of H.
CONZELMANN: "Lk meint aber: ‘im Hades, nimlich im Tode, lassen’;” "Fur die Vorstellung ciner
Hadesfahrt ist die Stelle nicht auszuwerten; Lk kennt diese Vorstellung nicht, und ein vorlukanischer
Sinn ist nicht zu erschlieBen” (4pg, 33). Also J. ROLOFF who considers that frades here refers not to
the place of the dead souls, but *vielmehr Verkorperung der Todesmacht im Sinne von V.247 (4pg, 57).
€T, also PssSol 2:7.

219, This alternative was suggested by T. HOLTZ (Untersicchungen, 30) who finds the alicrnative
reading to be supportive of his argument that this second reference is to be traced back to another
source than the one uscd for the Jonger quotation of the same Ps in Ac 2:25-28. He reckons that R B 81
al {or a common carlicr text from which these derived) have modified V.31 according to V.27, This
train of reasoning is in keeping with, and provides support for HOLTZ's thesis that Luke made use of
“bereits vorgegebenen Testimonicn™ — especially when his quoted text differs from our known
(reconstructed) LXX text. At places where both the LXX text and Luke's 1ost agree {as in VV, 25.28)
ggdmrcsumcs that Luke himsclf gets it from his LXX and not from testimonia.

o D.L. BOCK. Prociamation, 176.

=21, The introduction with the words “Avbpeg dderdol, marks the end of the quotation. So also G.
SCHNEIDER, Apg 1, 210-271 ;

;;Eg So also T. HOLTZ: “...in fast volliger Ubercinstimmung mit der LXX™ (Untersuchungen, 48).

<=2, Supported among the LXX textual witnesses by B-X U LP2Y Z A.1219-55. Cf, also T, HOLTZ,
Untersuclungen, 49.n.4,

224 The morphological difference between -0- and -w- was not a major issuc during these times and
both were used interchangeably. Sec also T. HOLTZ: "Der Frage kann aber iibcrhaupt nur geringes
Gewicht beigemessen werden, da mindestens zur Zeit des Lukas bereits nicht mehr sorgfiltig zwischen
o und w geschieden wurde” (Uniersuechungen, 49).
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specific point.2>3 This might have been due either 10 the adjustment 10 the context,
or to shortening it due 1o theological apriori. The latter seems to be a better
choice. 2%

4.2.4 Method of quotation

Although some scholars have identified a "Pescher-Technik” here, 27 the opposite
case has been satisfactorily proved.=8

The combination of the themes of Jesus’ resurrection and being the son of
David, was already found in Lk 20:27-44. That is now continued here in this second
Petrine speech. How Luke came 1o this quoted text, is unclear, but there seems to be
no doubt thar it is 1o be traced back 1o the hand of Luke himself, especially with
regard 10 the fact that it is to be found nowhere else than in Ac. It is also clear that
this text is quoted from a LXX version, rather than from those of the Hebrew. The
substantial differences berween the readings of the MT and that of the LXX makes
this clear. The bridging function of the LXX between the Hebrew Jewish Scriptures
and early Christianity. is evident here.

The headings of the two previous quoted Pss in Ac 1 have read €ig 10 téhog,
Interesting is that Ps 13(16) ends with this Leinnotiv: €ig téhog. The citing of the
quotation itself, as well as this eschatological dimension,>™? serve the goal of being
explanatory to the fact of Jesus’ resurrection (by God) from death. This
interpretation was only possible by way of the LXX-reading of the quotation.?30

4.25 Interpretation of the quotation by Luke>*!
Attention has already been drawn to the fact that Luke has made use of several

presuppositions (which he did not explicitly state) when 1aking this quotation from
the Pss and reinterpreting it in his text.>32 After explicitly quoting the text, he

235, Cf. M. RESE: "...50 ist es etwas merkwiirdig, daB Ps 16(15),11c: teprudmnreg év T beid aov eig
1€Aog nicht milzitiert wird™ (Funktion, 73).

226 S0 M. RESE: "Um den FohlschiuB zu vermeiden. daB der Geist fiar immer in der ‘Rechien Gottes’
ist, streicht er Ps 16,11c und bringt in v 33 dic nach scincr Mcinung richtige Darstellung des

§Qch\1rhallcs: Jesus ist zur Rechten Goties, und er gicBt den Geist aus™ (Morive, 55-36).

227, S0, for example, E.E. ELLIS, Midraschariige Zige, 97. He draws atiention 1o the repetitions of
§§§v:’x; (VV.25,33); &bng (VV.27.31); o6p€ (VV.26,31) and ieiv uwdBopar (VV.27,31).

=2, According to M. RESE. a formal reference to repetitions is not a valid argument for a "Pescher-
;I'gchnik' (Funktion, 73-79). '

229 ¢, A, SCHMITT: “Beriglich der LXX-Version von Ps 16,8-11 ergibt sich, daB die LXX cine
eschatologische Interpretation vorgenommen hat. Es kann nicht nachdriicklich genug festgestcilt

werden, daB dicses Ergebnis nur aufgrund des Kontextes gewonnen wurde.” "Erst durch den Kontext

wird das Glaubcensverstandnis der Jetzten Jahrhunderie v. Chr. erkennbar, das darin kulminiert, daB

Aufersichung und cwiges Leben in den Mittelpunkt religisen Denkes riicken” (Ps 16, 242-243).

. So also G. SCHNEIDER: "Die vier Doppelverse des Zitats konnten in der LXX-Fassung auf Jesu
Aufersichung bezogen werden..weil diese den urspriinglichen Sinn des Psalms bereits umgedeutet
hatte, und zwar in Richtung auf cine ‘eschatolagische Interpretation™ (4pg 1, 272-273).

;2; Sce W.C. KAISER for a possible interpretation of Ps 15(16) itsclf (Promise 1o David, 222-227),

='<. So ). ROLOFF: "Bci der Ubertragung des Psalms auf Jesus und scinc Anferweckung gebt Lukas
nun allerdings von ciner Rethe nicht dewlich ausgesprochener Voraussetzungen aus: 1. Der Psalm
spricht von ciner leiblichen Auferweckung aus dem Tode. In der Tat war das bereits die Mcinung des
pharisdischen Judentums. - 2, Sein Verfasser war der Konig David, der in ihm als Prophet (V.30)
spricht, - 3. Jesus ist Davids Sohn, er gehdrt ‘nach dem Fleische’ (Rom 1,3) dem davidischen
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presents an explanation or exposition of this quoted text. He made it vividly clear
that these words were only "prophesied” (npodniing olv indpxwv)®33 by David
{notpdpxou—i* Aowi8), who had died long before, and could not therefore be the
subject of the prophecy himself.235 Instead, i1 was the resurrection of Christ
(awaotdoewg 10l XpotolG)™6 which was seen in advance (npodav) by David.?7
Although the words are quoted as the words of David, they are reinterpreted in
terms of Christ — thus chiristological 8 The xipwc 1o which J1 3 has referred (and
by who’s name will be saved all those who call on it), is interpreted by Luke as the
same xUpwog in Ps 15:8 {EXX) — which was the LXX translation of "Yahweh" in Ps
16:8 (MT). Here in Ac 2:25 this translation also helps conveniently to make the

Geschlccht an. David konnte also in Ich-Anssagen, die aicht auf seine individuelle Person begrenat
waren, sondern, antikem jiidischem Denken cnuprcchcnd, kollektiv scine gesamie Nachkommenschaft
vmfaBien, von der Auferstchung Jesu sprechen” (Apg, 37).

233 Cf. Ac 1:16; Heb 11:32 and Barn 32:10, which take a similar approach, also seeing David as a
pmphc! Sce also U, WILCKENS, Afissionsrcden, 35, According 1o BM. NEWMAN and E.A. NIDA
“prophet” is to be understood in this context as "one whe sces and foretells the future” (Translator’s
Hundhook, 54). "Der Psalm misse ulso prophetisch gemcint sein” (B, REICKE, Glanbe und Leben,
49).

233 In the NT to be found only here. as well as in Ac 7:8.9 and Heb 7:40 According 1o G.
SCHXEIDER, “handeh (es) sich um cinca LXX-Ausdruck, der verschivdene hebritsche Aquivalente
wiedergibt: 1 Chr 24310 27.22: 2 Chr 19.8: 23.20; 26.12; 4 Makk 7,19 16,25 (stels pluralisch), s. auch
TestAbr A 20; ApkEsr 30.25. David wird Apg 2,29 offensichifich wegen seiner messianischen
Stammvaterschalt (V 303 ‘Pairiarch’ genannt™ (Apg £, 274). B.M. XEWMAN and E.A. NIDA sce it as
“an honorary title applicd to David, the king of Isracl™ (Translator’s Handbook, 53).

B35, Cf. 3 Ki(1 Ki) 2:10; JosAnt 392-394; 249; JosBJ 1:61. J. ROLOFF says: "Dics 136t aur dic Wahl
zwischen zwei Moglichkeitca: Entweder hat David unwahr geredet, oder er hat nicht von sich selbst
gesprochen!” (Apg, \9)

So also M. RESE. Funktion, 74,

237, Cf. A. WEISER: “Der Kerngedanke der Beweisfithrung ist folgender: David hatte in dicsem Psalm
vorhergesagt, daff Gott scinen Heiligen nicht der Verwesung preisgeben wird; nun sber ist ja alien das
Grab Davids bekannt, und alle wissen, dal cr verwest ist; zlso kann sich die Prophetic micht asf ihn
selbst bezogen haben, sendern sic meint den, der nach der Natanweissagung aus Davids Lenden
hervorgehen, die Davideherrschalt antreten und sie fir immer behalten wird” (Apg 1, 93). So also R.F,
O'TOOLE: "Luke interprets Psalm 13 in the light of God's promise to David which he cites in Acts
2:30° (Davidic Covenant, 255). The author refers also to O. BETZ, The Kervgma of Luke, in: fnterpr 22
(1968), 139-141; C. BURGER, Jesus als Davidssohn: Einc traditionsgeschichiliche Untersuchung,
Gomngcn 1970, 135,138-139; J. DUPONT, L'interprétation des Psaumes dans les Actes des Apdtres,

in: idem., Eiudes sur les Actes des Aporres {(LeDiv 43), Paris 1967, 283-307; ibid,, L'wiilisation, 312-3;

DM. HAY, Glory at the Right Hand. Psalm 110 in Early Christianiy (SBL MS 18), Nashville 1973, 115;

D.1. JONES, The Title Kurios in Luke Adts. in: G.W. MACRAE (ed), SBL Seminar Papers 110/2,

Missoula 1974, 83-101, here 92-93; B. PAPA, Aui degli Apostoli, Bologna 1981, 83-86; M. RESE,

Motive, 107-109; G, VOSS, Durch die Rechie Gottes erhaht, hat er den Geist ausgegossen (Apg 233):

Plingstgeschehen und Plingsibotschall nach Aposiclgeschichie Kap.2, in: BiKi 21 (1966), 35-47, here
a6y A, WEISER, Die an"ﬁ[prtdlgl des Lokas, BiLe 14 (1973}, 1-12, here 4; R.F. ZEHNLE, Pentecost
Sgecch 27.28.

So also JW. DOEVE, Jewish Hermeneutics, 168-172; H, BRAUN, Zur Terminologie, 536; B.
REICKE, Glaithe und Leben, 47, U, WILCKENS, \{uﬂomr(’dcn‘ 35 and B.M. NEWMANN and EA.
NIDA, Translator’s Handbook, 53. For W.C. KAISER, this is a "messianic use” of this Ps (Promise 10
David, 219-229). According 10 D. JUEL, the “messianic” interpretation of Ps 13(16) "...is probably not a
surviving fragment of a primitive argument at all’, as B. LINDARS, for example, has thought, "...but the
ead-praduct of a complex inierpretive process and indicative of an approach to exegesis typical of
Luke-Acts and later Christian writings, shared probably by no other NT suthor™ (Use of Ps 16, 536).
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switch to the person under discussion, Jesus (of Nazareth, V.22),239 who was made
both xUpiog and xprotog (V.36).240 But V.25 (Ps 15(16):8) also implies that God is
always with Jesus -- even on the cross. It is therefore no wonder that the call of Mk
15:34 was omitted by Lk!**! The role of God thus remains prominent. Everything
that has happened 1o Jesus, was the result of God's plan and due to his will -- up to
the point where God could resurrect Jesus from death and exalt him to his right
hand.~42

The content of the previously mentioned V.27 is repeated in V.31.243 This
verse seems 10 be of prominent importance for Luke when he refers to Christ’s
resurrection, as it is found again in Paul’s first speech, in Ac 13:35. To end his
discussion on this manter, Luke refers again to Jesus being resurrected from death
by God (V.32), and thus encircles this citation in the form of an inclusio, combined
with V.24,

It is important to note that if Luke has used a Hebrew text here (or a parailel
Aramaic version), it would be impossible for him to link his quotation with Jesus’
resurrection and to interpret it in this way. He has used the LXX version, which
contained material which could be interpreted in connection with Jesus’
resurrection.>¥ Such possibilities were not to be found in the Hebrew.

The LXX quotation from Ps 15(16):8-11 in Ac 2:25-28, thus substantiates and
interprets the remarks which are made in Ac 2:22-24; David formulates the words of
the Messiah before the Messiah is even born. The function of this quoted text at this
specific place, is 1o provide Scriptural authority for the evems of Jesus’ tife, his death
and resurrection. Proof and interpretation are thus aking place simultaneously, but
this is not proof from prophecy, within the scheme of promise and fulfiliment. It
would be better 10 talk here of a typological use of Scripture.2%

4.3 Possible broader knowledge of Ps 15(16) in the
rest of the section (Language, Style and OT-motifs)

The following might be possible pointers 1o a broader knowledge by Luke of Ps
15(16) and the LXX in general: (a) Ztnhoypadia 14 Aavid: The heading of Ps
15(16). Luke knew that this Ps is ascribed 10 David; (b) xa8dt1 (Ac 2:24)2%; ()
Aiooac] T wdivaeg toU Bavatou (Ac 2:24).

239 Cf. also M. RESE wha has said that *...das Zitat dient als Bewcis fir V.23, wahrscheinlich auch
fiur V.22 (Funkiion, 74).
240, According to L. O'REILLY, "the title kyrios carries in itsclf the auance of divinity beeause of its
use in the LXX as the name of Yahweh™ and it therefore "tonds 1o identify Christ with God™ (Word and
Sien, 98).
fﬁ Sce also E. HAENCHEN, Apg, 134; and M. RESE. Funktion, 74.
<%= CIL W. DIETRICH: "Der rweite Teil der Rede (V.22-28) bringt cin Bekenatnis zu Jesus mit der
Bestimmung, daB Leben, Tod und Aufersichung Jesu unter dem Willen Gottes standen™ (Petusbild,
203),
24380 also G. LUDEMANN, Chrisiention, 52.

. In the same direction: H. CONZELMANN, 4pg, 35; and M. RESE, Marive, 36. Contrary to the
gigvpoim of J.W. DOEVE, Jewish Hermenewrics, Assen 1954, 168,
:16' Cf. M. RESE, Funktion, 76; and W. DYETRICH, Petmushitd, 203,
~¥0, xaB611 is found in the NT only in Lk-Ac: Lk 1:7: 19:9; Ac 2:24,45; 4:35; 17:31. G. SCHNEIDER
said abowt its occurrenee here. that it *.zeigt 2n. daB das Aufersiehungsgeschchen der Erwartung des
Psalms (V 27) entspricht und ihm gemiB erfolgte” (Apg 1, 272).
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Regarding the latter, one has to wke cognisanze here of the problem about
the differences between the readings of the LXX and the MT. The problem itself
has already been clearly formulated: "Puins of death is a phrase which comes from
the Greek text of the Old Testament and which literally means ‘birth pangs of
death’; so the meaning of the phrase is that of bringing the pangs to an end’ or
‘doing away with the pain’. The Hebrew text has ‘bonds of death’, but Luke quotes
the Greek..".2%7 Several explanations to the problem have, in the past, been
suggested:

According 1o Pliimacher, |Aboug] tég cditvag Tod Bavatour8 is the result of unconscious influcnce, ie.
via other sources — possibly from the lurgical language in this spccch.349

[1] Clarke’s explanation, ie. that we are dealing here with a conflation of both wives Bavdrou and the
reading of Job 39:2 (fpiBunoag 8¢ pfiveg altdv mifdpeis toxetol adtov, wbivas bé¢ cutay
Euoeg)> X does not fit into the thesis assumed in this study, namely that Luke had at his disposal only
the bookroles of the Torah, the Prophets and the Pss. The only comparison that might exist between
these two texts, is that this phrase was probably already a fixed expression at his time, Although Wilcar
was against this {traditional) solution on the basis of the cschatological context of both Ac and the
Qumran passage 1QH 3:28 {which is in fact a guotation of Ps 17(18%:5),~1 Richard has convincingly
argued for the contrary. 252

{2} The viewpoint of Boers 253 following that of Lindurs,™* thal Ac 2:24 is a comment on Ps 15(16):6, is
irrelevant when one deals here with the XX version. Boers has stated clearly that "this can be
recognized only in the Hebrew versions of the Psalms, because it is the same Hebrew word D“?JQ
that was translated in the LXX with @bes = “pangs’ in Ps 18(17):5a, and with oxowia = ‘ropes, lincs’
in Ps 16(15):6". Agreeing with Schmitt against this view of Boers, it must be said that "Dic Behavptung,
daB in V.24 durch dic Vorschaliung des Purtivips Moo eine Bezugnahme aul Ps 16,6 crfolgt, 1301t sich
nicht erweisen. Ps 16,6 kann daher nicht als ein Kommentar bezeichnet werden, der dic *Wehen des
Todes” unter cin positives Vorzcichen stchi” >3

[3] Another possibility was presented by Haenchen, 230 Conzetmann 237 Weiser 238 Schneider, ™9 and
Roloff;*6 namely that this might be a wrong translation made by the translators of the LXX in 2
Ki(Sm) 22:6, Ps 17(18)%:51 and 114(3116):3 which rcad l?3[] "Geburtswehe™{(pains of birth), instcad

247, 80 B.M. NEWMAN und EA. NIDA, Transistor's Handbook, 39. Nate alse their remarks in
g@nnec{ion with trunslating these phrases.
fs This exact phrase is also 10 be found in PolEp 1:2,
99 ¢f, E. PLUMACHER, Lukas.
"0 W.K.L. CLARKE, Use of the Septuagint, 97.
3L Cf E. RICHARD, OT in Acts, 339.
~32 He rcckons that the passages of Ps 17(18):5; Job 39:2 and Ps 114(}16) 3 "...and other texts
coneerned with the image of a woman giving barth, were commonly emploved in the cﬁchalo|og1ca| and
agocalx;mc litcrature of the late OT and NT periods” (E. RICHARD, OT i Acts, 339).
. H.W, BOERS, Psalm 16,108,
B. LINDARS, NT Apologeric, 39.
;5 A.SCHMITT, Ps 16, 243,
336 E. HAENCHEN, 4pg, 143.
. H. CONZELMANN, 4pg, 35.
. A. WEISER, Apg {,92.
. . SCHNEIDER, Apg{,272.
. J. ROLOFF, Apg, 56.
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of '7:_,![_] "Strick”.2¢1 Bock agrees with the passages, but thought it 10 be due to word-
play on these texts. 2

[4] Schneider, however, also asks the rhetorical question about this change: "...oder
handelt es sich nicht eher um eine bewufte Anderung zum Abstrakien?"263 Schmitt
thought this indeed to be the case.?6 This seems to be the most convincing
explanation.

5. SECTION L. ACTS 2:29-36
Jesus’ exaltation & the quotation from Ps 109(110):1

5.1 Composition of the section

What follows here in this section, is nothing else than an exposition of the preceding
information. As with the beginning of the first two sections, also this section begins
with Peter adressing the hearers directly (8vlpeg ddeddot), and thereafter focusing
on the role of the words which are to follow (€£6v6% einelv petd noppnoiog npocg
Upac). The issue at stake here, is one "about David" (nepl...Aavuid),>66 "the
patriarch".267 What follows, is Luke’s interpretation of the quoted Ps text. The words
of the quotation from Ps 15(16):8-11 are explained in terms of the role that David
has played. David is used here as a contrasting example with regard to the
resurrection of Jesus. The attention of the hearers is drawn to the contrast between
the words of David, and what acrually happened to him; the appropriateness of
these words becomes clear only when they are applied to Jesus. This then indicates
that these words which were spoken by David, did not refer to himself, but to this
Jesus (toUtov tov 'Inoobv, VV.32,36),268 whom God has made Christ (xpiotov
énofnoev O Bedg, V.36). and then specifically to the issue "about the resurrection of
Christ” (nepi thg auvaotdoewg Tob Xpiotob): 9

{(a) David had died (étereirnoev), was buried (étddn), and his grave siill stood as
a memorial (16 pvijpa abtod fotw év Auiv &xpt Thg Auépag tavtng) (V.29).
Christ, however, was resurrected {avaotGoewg tol Xpiotou), not left behind in
hades (oUte éykateheidBn elg &dnv). and his flesh did not see decay2?0 (olire f

261 Der hebr. Text stellt in den zwei 7itierten Fallen dic Unterwel bzw. den Tod als Jager dar, der
mit Fangstricken dem Menschen aachstelll. Die LXX umging durch thre Version dicse bildhafie
Kankretisicrung” (A. SCHMITT. Ps 76, 244-5).
262 D.L. BOCK, Proclamation, 171-172,
263 G. SCHNEIDER, 4pg/, 272.
264, “Man kann namlich hiufig in der LXX beobachten, dall anstelle eines Konkretums ein
;_f\bstrakwm geselzt wird™ (A. SCHMITT, Ps 16, 244).
5, &Gy = Eeotw (BL-DBR §355.5; E. HAENCHEN, Apg, 145),

2% €l 1o Ac 1:16 where the theme was "about Judas™ (nepi “Toibe).
267, R.F. O'TOOLE refers 1o Ac 7:8-9 and suggests that David was scen 25 a patriarch on the same
ic&fel as the twelve patriarchs (Davidic Covenant, 232).

. Note the similarity in structure between V.36 and V.22 toltov 1w "Inoolv..8v. So also noticed
Ev U. WILCKENS, AMissionsrcden, 36.
=59 *David ist doch nicht in den Himmel aufgestiegen; alsa muB sich dieses Wort auf den Messias
bezichen” (A. WEISER, 4pg /, 93-4). So also G. SCHNEIDER, Apg 1, 276,
20 or “corruption” (RSV).
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cbpé alrob eidev SwxdBopav) (V.31) — referring thus back to the words of Ps
15(16):10 which were quoted in the section above (VV.22-28).
(b) David did not ascend ino heaven {00 yap Aauld quéfin €ig Ttoug olpavols)
(V.34),27! in contrast to Jesus who was resurrected by God {toGrov tov "Inoolv
avéotmoev 0 Bedg, V.32), and exalted 1o the right hand of God himself (tfj de3
olv272 1ol Beol Wwheig, V.33)773 — from where he received the thy énayyehiav
0¥ mvelpartog toY aylov (“the promise of the Holy Spirit") from the Father
(Rofiv nopd 100 Raepdc).2 7 which he has "poured out” (é€éxeev tobto).27> This
idea was probably well known during Luke’s time.276 The fact and position of the
exalted Christ is substantiated in the words of David himself, referring here to Ps
109(110):1, i.e. that "the Lord has said to his lord” that he must sit at his right hand,
until he has surrendered his enemies under his feet.277

David could therefore be typified as “being a prophet™2”8 (rpodfitng obv,
V.30) who had foreknowledge of these things (xai €idoxg 8tt.., V.30),27 and who,
foreseeing it (npoidov), speaks in advance of the resurrection of Christ280
(exddnwev nepl The duactéoewg ToU Xpiotol, V.31).

271, Cf. H. CONZELMANN who savs that this is “..cin jidischer Topos...der von den Christen zur
.;Xp’olngclik beniizt wird® (+pg. 35). He refers to Rm 10:60

-/= E. HAENCHEN points oul that the transition from the resurrection to the exaliation, is made
here "unvermerklich” with this o0y (4pg, 145).

=43, The term 0ywBfuvan is vnly vsed here with regard to Jesus™ ascension (H. BRAUN, Zur
Terminologie, 333). Note the cear differentiation between Jesus” resurrection, ascension and cxaltation.

S0 also G. SCHNEIDER, Apg 1. 275.

=*%. Compare here Lk 24:49 where Jesus savs 10 his disciples: xai iBod éy® dnootéAde Tiv
ggyyekiw 100 niatpdg pov € UudS.

<73 There arc two clear references in Ac 2:33 to the J! quotation (Ac 2:17,18): éxxéw (pour out) and
o0 Trebpatog (Spirit). So also R.F. O TOOLE, Davidic Covenant, 236; H.J. CADBURY, Specches,

409; B. LINDARS, NT Apologetic, 43.34; G. LOHFINK, Himmclfohn Jesu, 229. A. KERRIGAN has

pointed out that "...the action which is predicted of Yahweh in the oracle of Joel (éxxe® in the LXX,

Jocl, 11L,1a) is predicicd here of Jesus (E€éxeev, V.33) (Sensus Plenior, 297). So alsa U. WILCKENS

(Missionsreden, 35) and H. CONZELMANN (Apg, 33), who said that the dative should be understood

here as locative: as well as H. VAN DE SANDT, Faie of the Gentiles, 36. Compare also these instances

in Ac with Is 37:16: nvedpe yop nop’ €pol é€ehetoetat.

276, CL.Rm %:4 and 1 Tm 3116. So also E. HAENCHEN, /4pg, 146.

277 “In der Schrifiausicgung. dic Petrus voriragt, ist der "Sohn Davids® also als *Sohn Gottes’ und
‘Menschensohn” begriffen, dem der Platz auf Goties Thron...zugedacht ist” (R. PESCH, Apg I, 123).

Scc also A, KERRIGAN: "Peier, quoting Ps CX,1, implics that Christ’s exaltation at God’s right hand

includes the defeat of his cnemies (4et., 11.33-34), who, as Act X,38 indicates, arc the Dexil and his

minions” (Sensus Plenior, 308). Compare this with the cschatological (apocalyptical) section in the Ji

quotation. However, I do not share KERRIGAN's view that this implies "..the struggle against Satan

,a?[]ag his allics in which Jesus was engaged™ (30%: my emphasis, G/S).

=S, Compare Lk 20:42: Ac 1:16; 2:30; 4:25. CI. also Barn 12:10 where Ps 109(110) is also quoted:
autdg npodnreder Aaveid, According to LA. FITZMYER, the “idemilication of David as a prophet

naturally continucs later in the Christian tradition and becomes a standard cpithet, being inspired no

doubt, in part at least, by Acts 2:30. 1t is not unknown in later Jewish tradition as well” (David, “Being

Lh}%rcfarc a Prophel...” (Acts 2:30), in: CBQ 34 (1972), 332-339, here 333).

580' E. HAENCHEN said: "dem Propheten gibt Goul den Blick in dic Zukunlt” (4pg, 145).

. According to Luke, David could only have known that the “onc of his descendants which will sit
upon his throne™, is the Messiah (the Christ, in Greek). The reference is therefore 1o “the resurrection
of the Christ™ (V31) and not 1o that of Jesus, which could not have been known by David. (Compare
this with God who has resurrccted Jesus in V.32).
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It is important that it is s1ll God who remains the Subject of all that is
happening: It is God who has promised ("had sworn with an oath”, 611 Opxw tuooev
altd & B8edc) St that one of David’s descendants would sit upon his throne (V.30), it
is God who has resurrected Jesus (rolitov tov "Inoolv dvéotnoev 6 Bebg, V.32),
it is at God's right hand that Jesus sits, and from "the Father” (nap& 10U natpdg)
that he has received the "promise of the Spirit — it is therefore God who has made
Jesus both xUpiog and xpiotdg (V.36).752 The message is thus clear: God has done
all these things with Jesus and made him, this Jesus whom they have crucified
(totov Tév Inoobv bv Uueig éotavpdoate, V.36),25% a ruler (xUpiog) and a
saviour {xptot6g). 23 And this must be noted well by the whole of Israel (Gogodidg
ol ywwokétw ndg olkog "Tapah, X3 V.36).

The message itself is thus also divine, and could have been known only
through God who has revealed it himself. The promise of the Holy Spirit (tiw
énayyeiiav tol nvelpuarog Tol &yilou)™$¢ was now received by the exalted Jesus at
the right hand of God, transferred from the Father himself.

52 The quotation from Ps J09(110):1 {Ac 2:34-35)

Just as the reference to Jesus’ resurrection from death has triggered Luke to quote
from the Pss, so also here, the reference 1o Jesus” exaliation leads him to quote
again from the Pss (109:1).287

Ps 109(110) is probably the text most used in early Christianity in connection
with Jesus™ exaltation™S — though other texts were also used.*® It is no wonder
that this quotation is found so often in the NT literature.~* Of ull the quotations

381 CF yiso M, RESE. Mative, 107-108: and R.F. O'TOOLE, Davidic Covenant, 239,

282 Cr.cal. PILLAL "From the beginning. in the apostolic cxperience, witness und composition,
there is a clear interpretation of the meuning of the resurrection cvent as a living mystery. The care of
this mystery is thut God has intervened decisively in history 10 raisc up Jesus of Nazarcth as Christ and
Lord™ (The Two Aspeets of the Resurrection, inn EA. LIVINGSTONE (ed), Snudia Evangelica VI(TU

l"), Berlin 1973, 417-428, here 424).

. Aboul the relation here between V.36b and V.23, of. 1o UL WILCKENS: ~. die Formulicrung des
Salzes (erweckt). besonders durch seine Em!enung den Eindruck, dal dxe Aussage zugleich als
theologische Zusammuenfassung der gunzen Predigt gemeint ist, welches Verstindnis sich auch durch
den ausdriicklichen Ru\.Lbcma n 2,.*bb auf 223 nahcicm {Missionsreden, 36). This applics then not
gn} 1o Jesus” exaltation only, but 10 the whole of the preceding Jesus-kervgma.
=84 Of interest here is the suggestion of O. GLOMBITZA that the first "Credo-Formel” ('Inoods
xprotdg kipog) could be found here in the exact reversed order! "Offenbar soflic V.36 als Hahepunkt
und Ziel der Ausfithrungen dnﬂcwhcn werden” (Schiuf der Petrusrede, 116).
=83, According to E. HAENCHEN, olog Toper is a "LXX-Wendung™ (Apg, 146),

An epexc&,x,lscal genitive, with the meaning: "das im Geist bestehende VerheiBungsgut® (G.
SCH\EIDER ,Appf, 275.0113),

. Some belicve that Ps 68:19 lics behind this quotation. (CE for an-nplc B. LINDARS, NT
A;?ozmcuc 43-44; J. DUPONT, Ascension du Christ et don de I'Esprit d’aprés Acies 2.33, in: B,
LINDARS & $.5. SMALLEY (eds), Christ and Spirit in the New Testament, 219-228, Cambridge 1973).
D.L. BOCK has argucd convincingly against their textual reconstruction {(Proclomation, 181-183).

‘"‘3 J. ROLOFF 1alks about "den klassischen Schrifibeweis fir die Erhohung Jesu® Hpg', 59).

- So P.G.R. DE VILLIERS, Jesus mussen opsianding en wederkoms, D.Th-Thesis, Stellenboseh 1976,
141 and A. WEISER, Apg 1, 9.

90 Compare Mt 22:43; Mk 12:36; Lk 20:42-43; Ac 2:34-35; 1 Cor 13:25; Heb 1:13. Cf. also the context
of Mt 26:64; Mk 14:62; 16:19; Lk 22:6%; Ac 5:31; 7:35,56; Rm 8&:34; Eph 1:20; Cal 3:1; Heb 1:3; 815
10:12512:2; 1 Pt 3:22, It was on the basis of this quotation that Jesus was crucificd. He was scen as a
blasphcmer when he claimed for himself the plaee of judge at the right hand of God. Interesting is also

-111-


http:SCH:-;'EIDER,Apgf,275.n.1l

5 UNIVERSITEIT VAN PRETORIA
0 UNIVERSITY OF PRETORIA
Qe YUNIBESITHI YA PRETORIA

Chapter 4: Second Petrine Speech

and references vsed in the NT, this one from Ps 109(110) is then one of those used
most frequently.??!

5.21 Other occurrences

This Ps was already used by Jesus himself in a combined quotation in Mk 14:62292
(Ps 109(110):1 and Dn 7:13), with its parallels in Lk 22:69 and Mt 26:64.

Apart from its occurrence in Lk 20:42-43 and here in Ac 2:34-35, this explicit
quotation is also to be found in Mt 22:44; Mc 12:36; 1 Cor 15:25%3 and Heb 1:13 (in
addition to numerous other references 10 it in the rest of the NT). In all places
where it is explicitly quoted, it agrees with the LXX, except that some read
Unonddiov, and others who read Umoxérw. The tmonddiov-reading of the LXX is 10
be found in Lk 2:43,°%% as well as in Ac 2:35 and in Heb 1:13.

Mk 12:36°9% and Mt 22:44796 follow the {imoké&tw-reading. But the connection
between Mi-Mc + Ps 8:7 on the one hand, and 1 Cor 15:25, Eph 1:20-22, Heb
1:13/2:8 + Ps 8:7 on the other hand, should also be noted clearly. >’

1he linking of this citation with Ps 87 in 1 Cor 1525, Eph 1:20-22 and in Heb 1113 266,

. So aiso P.G.R. DE VILLIERS. Jesus, 141; D.-A. KOCH, Sclmﬂ als Zeuge, 19; M. HENGEL, Ps
llﬁ und die Erhohung des Auferstandenen zur Rechten Gottes, in: C. BREYTENBACH & H.
PAULSEN (hrsg), -!nfa/zge der Christologie. Festschrift fiir Ferdinend Hahn ziun 635, Geburistag,
Goutingen 1991, 4373, here 43,
292p GG.R. DE VILLIERS has indicatcd that Mk 1462 is prapheey of Jesus during his trisl, in which
Jesus connects the Son of Man title and the Kurios title, knowing its messianic meaning from
apocalyptism (Dn 7:13f) (166). The most important aspeet of this expression in Mk 14:62 is that it
indicates explicitly how Jesus used Ps 109(110) in order 10 describe bis future glorification by God alter
his carthly life. It is thus understandable why this Ps (and cspecially the sessio manif), accupics such an
important place in the NT. The apostles have taken over in their kervgma of Jesus, the fulfillment of Ps
109{110), which was previcusly predicted by Jesus himself (Jesus, 168). Sce also M. HENGEL, Ps 110,
59-61.
“see D.-A. KOCH, Selvift als Zeuge, 191.243f and M. HENGEL, Ps 110, 511 for a discussion on this.

. Codex D, supported by the majority of old Latin wilnesses, reads here Umoxérw. Codex D
praobably changed the reading in 1k 10 be on a par with those of Mt and Mk. So also T. HOLTZ,
Untersuchungen, 31. Although this quotation in Lk is not part of his SLk, he has probably changed it
here due to his knowledge of the LXX, or a tradition which was ncarer to the LXX (Compare also GJ.
STEYN, LXX-imvloed, 1"4)

295, The Umoxérw reading is au;_}pmted by B D W 28 svS co, and against it the Unonddow rcadmg is
supported by RA L 8 ¥ (092 bj’ Af lat S\P . T. HOLTZ considers K. STENDAHL’s suggesiion
(The School of 5t Maithew and Its Use of the OMd Testament, Philadclphia 1968, 78), i.e. that the
Umoxétw may have found its way via Ps 87 in Mt and Mk, to be a possible solution to this problem
(Untersuchungen, 31). So also D.M. HAY, Glomy, 33; and D.-A. KOCH. The latter has argued: "Von
Mk 12,36 an ist zwar eine Beeinflussung von ¥ 109,1 durch ¥ 8.7 festzustellen (Umoxérw anstelle von
nonodiov; chenso Mt 22,44), doch wird auch in ¥ 109.1 an keincr Stelle bloBes Und verwendet®
(’Scfmﬁ als Z{’lng’, 140).

The Unoxérw reading is here supported b\ NBDLZTI 0138920/ it sabho. Against this, the
grono&mu reading is supported by W §138.0161 f Af lat mae,

7. D.-A. KOCH says: “Zwar wird besonders fiir ¥ 8.7 (und zwar in verbindung mit ¥ 109,1) haufig
cine bergits traditionelle christologische Interpretation angenommen, {iir die neben 1 Kor 15,2527 auf
Eph 1,20.22 und Hebr 1,13; 2,68 verwicsen wird™ (Schrift als Zeuge, 244). Sce also C.
BREYTENBACH, Grundziige markinischer Gotlessohn-Christologie, in: C. BREYTENBACH & H.
PAULSEN (hrsg), Anfinge der Chrisiologie, Gottingen 1991, 169-184, here 181-182.
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Interesting is the fact that he quoted it (Ps 109(110):1-3) "within the series of
quotations devoted to Christ’s career” directly from LXX manuseripts.2%8 This might
be an indication that the early Christians probably knew the quotations, but when
they used it in their documents, they quote it directly from their written LXX
documents.

5.2.2 The introductory formula (Ac 2:34)

The following words serve as an introductory formula: o0 y&p Aauid qvéfn eig Tobg
obpavoix, Aéyet 8¢ abtog.™ Atiention has already been drawn to the fact that the
explanatory y&p demonstrates that Luke uses V.34 and its citation from Ps 109(110)
to explain Ac 2:33.300

5.2.3 Determining and explaining the textual differences

NT (NA26) NT (NA26) NT (NA25) LXX

Ac 2:34-35 Lk 20:42-43 Hcb 1:13 Ps 109:1
Elrev [0} dinev Einev 6
KOPIOG T KGOS T XUPIOG TP
xupiy pour Kupiw pou Kupls pou
xéBou éx xcBou éx x&Bov éx x&dov éx
Sebuav pov, Sef i pou, Selidv pov, Sef v pov,
35 éwx 8w OB 43 éuwg & B0 Ewg aw 0G0 Euc av Do
Tolg éxBpoi toix éxBpode Todg €x0pole ol €xBpoie
oow Unonédiov oou Unomodiov cou imonddow oou vnonebov
o nodév TV nobaw 10V noddy oV nodGY
onu, oou. gou. aou.

NT (NA26) NT (NA26) MT

Mk 12:36 M1 2244 Ps 1101

€inev xipog enev xipog o ooN)

i) xuplee pour TG Kupitg povr 1Y

xd&Bov éx xé&Bou éx v

Befidv pou, Sef v o, 1Yy

€w G 0@ &wg & B Y

Tobg éxBpoix Toix éxBpose PN

ooU BNoKéTw oou Umodw DG

@ noddv v nodGu 3 "733‘?

ocov. oou.

298, 0. SKARSAUNE, Proof fronr Prophecy. A Study in Tustin Manyr's Proof-Text Tradition: Text-Tipe,
Provenance, Theological Profilc (NES 56}, Leiden 1987, 423,

29 Cf Jewish topos of not climbing down, also found in Rm 10:6.

300 Gee R.F. O'TOOLE, Davidic Cevenant, 256; and 3lso G. SCHNEIDER, Apg /, 2750117,
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(a) Texual differences between the MT and LXX

Although there are no major differences between the readings of the LXX and the
MT,301 it should be noted that the LXX version was in Luke’s mind. Without it, the
difference between xUplog { Yahweh) and xOpiog pov {Christ) in the interpretation
of the quotation would not have been possible.302

{b) Textual differences between Ac and the LXX

There are no additions, omissions, substitutions or transpositions in Ac in
comparison with the LXX. One minor instance of uncertainty in determining the Ac
reading is however to be found in the question about the inclusion or exclusion of
the article o before xUpiog in Ac 2:34.303 Lk-Ac follows the reading of the LXX
which reads UmonodwovM instead of Umokdtuw.

5.24 Method of quotation

This quoted text is used as substantiation for the ascension of Christ, which was long
ago already foreseen by David.*05 The quotation was probably already well known
during Luke’s time in combination with Jesus’ ascension. The chances may therefore
be good that Luke might have got this quotation from the tradition. The {mondbov-
reading confirmed that the same texttradition was used in both Lk and Heb. This is
in agreement with earlier observations that Luke followed a texttradizion which was
the closest to that as found in the Alexandrian type 3%

301, M. HENGEL has recently pointed out that "Dic LXX bringt cinc wortliche Ubersctzung des
hebraischen Textes™ (Ps 110, 44). DM, HAY (Glory, 33), and M. RESE (Funkiion, 59-61), have
indicated thai there might be two minor divergences from the LXX: (a) €inev xipog (supported only
by R) against €inev & xOpiog, According to T. HOLTZ. the occurrence of the article is, in the majority
of manuscripts, a sccondary influcace from the circulating LXX text, not known 1o the totality of NT
litcrature at this specific point (Uniersuchungen, 33). The issue of articles is, however, extremely
complicated, and articles were used inconsequentially. According to K. ALAND (in personal
discussion. Minster, Aug 1991), it would be almost impossible 10 determine if that article is really
authentic at a specific instance or nat. The second (b): while all the guotations of Ps 110:1b agree with
the LXX in reading éx 8efidv, "a large proportion of the allusions to it have eonstructions with Sef@”
(DM, HAY, Glory, 35). These divergences are, nonetheless, not direcily relevant for our purposes
here.
30280 also H, CONZELMARN. dpg, 35-36; and G, SCHNEIDER, 4pg I, 276.
303, The articie is omitted by X” B™ D NA2S, and included by P73 XS A B2 C E ¥ M NA6, In the LXX
manuscripts it is only omitted by the main witness "R” of the formerly so-called "Western text”.
According to T. HOLTZ this omission ¢could be due to the influence of the NT text, and if so, it is
possible that we are dealing here with the authoritative reading. "In jedem Falle aber dirfic dic
Annahme woh! begriindet scin, daB im 1./2. Jahrhundert ein Text der LXX extstiert hat, der das 8
nicht kannte” (Untersichungen, 32-33). According to C. BREYTENBACH, on the parallel passage in
Mk, B and D ("dic besseren Zewvgen™) have kipiog without the article, which might be a pointer 1o the
litcral translation of "Yahweh® which occurs without an article in the Hebrew (Grundziige, 181).
MM cf also the other places in the LXX where Unonddiov is 1o be found: Ps 98:5, Is 66:1 and La 2:1 —
all of which ave translations of the Hebrew O™H]. as is the case here in Ps 109(110):1.

2. According to E. HAENCHEN, this quotation proofed indirectly the expression "exalted to the
right hand of God™ {Apg, 146).

. CI. Ch 1, as well as 5.2.1 of this stody.
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1t should also bz noted that if Luke did get this quotation from the tradition,
he knew it to be a "Ps of David™. This is clear from his argumentation that David had
not ascended into heaven, but that he said (0 y&p Acuid &véfin eig Tolg olpavolc,
Aéyer B¢ alrog, V.34). The other aliernative may be that Luke knew this from the
broader context from which the quoted text is drawn.

It is clear that this quoted text (Ps 109(110):1) should be tuken together with
the previous one from Ps 15(16):8-11. Both of them confirm that the words which
were “prophesied” by David, were fulfilled in what had happened to Jesus after his
death, i.e. his resurrection and exahation. The xOpwg-motif plays an important role
in combining these quoted 1exts.

5.25 Interpretation of the quoted text by Luke¥7

There seems to be sufficient evidence that Luke is arguing here from the Davidic
promise (2 Ki{Sm) 7:12-16).30% Alternatively, some scholars suggest, however, that
Ac 2:33 should be undersiood in the light of Ps 67(68):19a.30% According to this
latter viewpoint, Jesus is understood here as "the new Moses". Just as Moses
received the Law, so Jesus ascended to his Father 10 receive the Spirit, which he
now gives to this group as a “new Law”.310 This is, however, doubtful and "..even an
allusion of the Psalm is in doubt™.311 A better choice seems to be Ps 88(89). It
explicitly reports God’s covenant with David, fits best the context of the second
Petrine speech as a whole. and s emploved elsewhere in Lk-Ac.312 The resurrection

307 C, SMITS has already drawn atrention 1o the evegeles” recognition of the difficulties of “Peter’s
interpretation” of this guotation in the past. But this has led them also (o apply ... alle spitsvondige
distinctics over de zin van de heilige Schrift op dit geval..” (Citaten 17, 182).

308, G. SCHNEIDER (A4pg , 274); and R.F. O"TOOLE (Davidic Covenant, 245-258) have convincingly
argued in this direction,

U CLL for example: HJ. CADBURY, Specciics, 408-9; 3. DUPONT, Linterprétation, 368-9; ibid.,
Ascension, 222-228, here 226-227, idem.., La Nouvelle Penteedte (Ac 2,1-11), int Nawvelles érudes sur les
Actes des Aparres (LeDiv 118), Paris 1984, 139f; W.L. KNOX. The Acis of ihe Aposties, Cambridge
1948, 83-86; G. KRETSCHMAR. Himmclfahrt und Plingsten, ZKG 66 (1954-558), 209-253; B.
LINDARS, N7 Apologetic, 43-34.50-39,73.253,284; O. BETZ, Kengma, 144 L. O'REILLY, Word and
Sign, 26. The latter not enly cites specifically the Targum’s rendering of Ps 67(68):19, but cven taiks
about a “..growing consensus” in reeent vears that Ac 2:33 should be explained as alluding to Ps
67(68):19! [Including references from R.F. OTOOLE, Davidic Covenant, 247; and L. O'REILLY,
Word and Sign, 20].

Y. For a more extensive summary of this viewpoint (especially as represented in B. LINDARS, AT
Apologetic, 43-43), sce D.L. BQCK, Proclsmuion, 181-183. Sce also L. O'REILLY, Word and Sign, 26-
27. According to the latter: "The Jewish feast of Pentecost was understood, at least in some circles in
N.T. times, as commemorating the giving of the Law at Sinai. This understanding of the feast is the
background 1o the Christian Pentecost and it suggests that the latter is 1o be interpreted as the
outpouring of the Spirit and the word of God, The community of the carly chapters of Ac resembles in
many respeets the eschatological assembly of Isracl at Sinai of the Jewish expectation. This new people
is constituted by the ontpouring of the Spirit which creates out of the assembled disciples a community
%f Pmphcts. The source of the Spirit is Jesus, the new Moses of the last times” (Word and Sign, 27-28).
311 So with D.L, BOCK. Proclamasion, 383, The value of the argument is to he found in its possible
links with Eph 4:8, rather than with Ac 2:33.

312 5o RF. OTOOLE (Davidic Covenant, 239). Compare the following references (verses in brackets
refer 1o Ps 88(89)): Lk 1:30 (V.2) 1:5% (V.11); 2:26 (V.49); 2125 (V.10); Ac 2:30 (V.4); Ac 13:22
(v.21).
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of Jesus was then probably seen as the realization of the Davidic promise.3!3 David
is thus, for Luke, the primary recipient of God’s promise 314

With regard 1o the content of the quoted text itself, three motifs stand out
here: Jesus at the right hand of God. the submission of the enemy, and the xipiog
title. (a) The motif of Jesus in the honoured position at God’s right hand, was
already implicitly mentioned in the previous quoted text (Ps 15(16):8) at Ac 2:25315
and again in V.33, before being substantiated by the next quoted text itself (VV.34-
35). This image is the dominant theme which stands out when Ps 109(110) is
quoted.316 The other two also receive some emphasis, but never function
independently.317

(b) The motif of the submission of the enemy should be seen in combination
with the fact that God made Jesus xptotdg (V.36). He was given the status of a
conqueror and a saviour by God. It was promised, at the beginning of Luke’s first
work, to Mary that Jesus will get the "throne of David", that he will be "great” and
will be called "the son of the Most High" {Lk 1:32: oUtog éotat péyag kol vidg
Upiotou KinBhoetal kal ddoet altd xupiog 6 Bedg tov Bpdvov Aauid tol Ratpog
outol). Jesus reigns now, seated directly next 1o God himself, over all that exists,
including all his enemies. They are (literally in the world concept of the first
century) under his feet. The same motif can also be found later in Ac (10:38).

(c) The section ends ¢n a climactic note with the reference to Jesus being
made xVpog (V.36).31% thus picking up again the motif of the xUpiog title which has
threaded its way through the second Petrine speech. In VV.20.21.25 and V.34 (2x)
references to xOpiog z2re 1o be found, and all of them are part of the quoted texts!
The Ji quotation ends with the "great and manifest day of the xiptog” (V.20), adding
that "whoever calls on the name of the xUpiog will be saved” (V.21).319 The first Ps
quotation in this speech (Ps 15(16)), indicates that "the xipiog is seen always before
him, for he is at his right hand” (V.25), thus pointing out that he (aitdw, V.25), Jesus

3356 R.F. O TOOLE: "The amount of space that Luke dedicates 1o this Davidic promise leaves no
doubt that he views it as the promise which best accounts for the central Christian belief, Jesus®
resurrection” {Davidic Covenant, 233-234).

31456 RF. OTOOLE, Davidic Covenant, 257.

315, Although D. JUEL (Use of Ps 76, 346) is of the opinion that there might be a possibility that Luke
introduced Ps 109(110) here specifically on the basis of the last fine of Ps 15(16) ("in thy presence there
is fulness of joy, in thy right hand are pleasures for evervmore”), one could ask why it should have been
the last line, when the quoted section itsell provides sufficient evidence for 2 possible fink? Compare
the éx Befudy potb in V.23 (Ps 13(16):8) and V.34 (Ps 109(110):1).

316, According 1o R.F. O TOOLE, “exalted’ should be interpreted in terms of David (Ps 88), and,
consequently, Luke continues his image of the King sitting on the Davidic throne. Luke’s use of at the
right hand (tf 8e€13)” confirms this interpretation...” “The throne image continues, and Se£i& should be
understood as locative” (not instrumental) (Davidic Covenant, 236). So also G. SCHXEIDER, Apg 1,
175.276.

317 So P.G.R. DE VILLIERS, Jesus, 142,

318 Cf. Ac 7:35. Sec also W. DIETRICH: "Die wesentliche sachlichen Punkte der Petrusrede w dor
christologische Aspekt, dic theologische Seite und der Bezug auf dic jiidische Volk — werden im
SchiuBrers (36) zusammengelaBt™ (Pemnusbild, 209).

319 ¢f. also A. KERRIGAN who savs about the connection between Ac 2:21 (11 2:32(3:5)) and Ac
2:36, that "...the Lord whose name must be invoked is nonc other than Jesus of Nazareth® {Sensus
Plenior, 206-297),
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of Nazareth ('Inoobv tov Nalwpaiov, V.22), was resurrected by God (6v 6 8edg
Guéotnoev, V.24),320 because it was impossible for death 10 hold him (oUk fiv
Suvatdv xporeloBat abtov I’ abtod, V.24),321 in contrast with David who has
died (V.29). This is the first explicit link between Jesus of Nazareth and the xOpog
of Luke’s quoted text. The second Ps quotation in this speech (Ps 109(110)),
indicates that "the kOpioc” (God) "has said to his" (David's) "kipwog” (now identified
with Jesus),322 "to sit at his" (God's) "right hand" (V.34). This can only be
understoad after the 8e£iBv of the first Ps quotation is picked up (V.25), and read
with the 8e£id in Luke’s commentary on this quotation (V.33), that it was again God
who had also exalted (8eol UYuwBeig, V.33) this Jesus whom he had resurrected
(toUtov tov Inoolv dvéotnoev 6 Bedg, V.33). The final result is now made
explicitly clear by Luke, indicating that "Inoofv tov Nalwpaiov (V.22), was made
xUpiog by God himself (énoinoev 6 8ede, V.36).33 The Jewish Scriptures, in their
Greek form, are thus used here to help in the identification and substantiation of
Jesus of Nazareth as the xiptog (Lord) and the xptotdg (Messiah).324 In this then,
the LXX has played a major role, as xOpiog was not only the translation for
"master”, but of the tetragram itself, the very holy and respeciful name of Yahweh,
which was even protected by one of the ten commandments. This is the name that
the LXX translates as xkOptog, making it easy, when Luke proclaims that God has
made Jesus kiptoc. to identify both Yahweh and Jesus of Nazareth with this same
name.323 The implication is that, in sharing the name, Jesus shares also the divinity
of Yahweh.3%6

The messianic interpretation of the Ps 109(110) seems to be controversial, as
the rabbinic literature of the NT era explains it in & non messignic manner.327 On
the other hand, the contemporaries of Jesus were probably aware of the messianic

30 L OREILLY says: "I the risen Jesus is identificd with the kyrios of Joel 3,5 it indicates that in
h»m this propheey finds its perfeet fullillment” (Word and Sign, Y8).

. CLW. DIETRICH: "Der Schhu des mveiten Teils mil scinem Psalmyzitat (V.24-28) Ieitet zu cinem
<pczxc!fcn Problem tiber, das im dritien Abschnitt (V.29-35) zur zentralen Frage wird. Es geht um das
%chxcksal Jesu nach scinem Tode™ (Perrshild, 206).

321 Cf.D. JUEL: "The speech demonstrates that there is more than one kydos. Jesus is shown to be
lhc sccond kyros, referred to in Ps 1301 (Use of Ps 16, 54). According to E. HAENCHEN, this could
only refer to the "Messiah™ (4pg, 146).

323, Soakso LY. KILGALLEN: "Verse 36, then, is only the logical conclusion 1o the argument begun in
verse 227 (Pentecost Speech, 651).

323,806 also JJ. KILGALLEN, Unity of Peniecost Speech, 652.

3—3 According to L. O’REILLY, "The cssential point about the name of Yahweh or of any other name
for that matter was that it was undcrstood as somchow representing the person. It contained the
esscntial secret of a person’s idemity and therelore onc knew the person only when one kacw his name.
The name of Yahwch was a special case however because it was the means by which Isracl was able to
make contact with its transcendent and invisible God” (94). "In the context of Acts the function of the
name of Yahweh fulfilled by Jesus as Lord is especially that of eschatological saviour (2,21-36)" (Word
and Sign, 98).

326 L. O'REILLY is therefore right in saying that, “This idcmification of Jesus with the name of
Yahweh may have plaved an important role in ' the cxpression of the faith of the carly Christians in
Jesus’ divinity™ (Word and Sign, 98). So also A.M. BESNARD, Le Mystére die Nom. Quiconque
mvoquem Ie nom du Seigneur sera sauvé. Joel 3,3 (LeDiv 35), Paris 1962, 154,

. CI. O. LINTON, The Trial of Yesus and the Interpretation of Ps CX, in: NTS 7 (1961}, 258-262,
hcre 26t%; and P.G.R. DE VILLIERS, Jesus, 146,147,
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meaning of the Ps.328 as might be detected in the discussion between Jesus and his
opponents about the son of David.329 Ps 109(110) was interpreted messianically for
the first time during the time of Rabbi Chamah ben Chaninah (ca. 260 AD) and
Rabbi El'azar (270 AD).330 According to STR-BILL, however, Rabbi Ismael (ca.
100-135 AD) - a serious opponent of the Christians and a contemporary of the
gospel writers — was responsible for the earliest datable non messianic
interpretation (by applving it to Abraham). What is indisputable is that here in Ac
the Ps is indeed interpreted in a messianic manner.331
The LXX reading makes it clear that both the speaker (0 xUpiog) and the addressee
(13 xuplid) are indicated by exactly the same title (name): kUp1og.33? God remains
the Subject by giving the most honourable position in the universe to Christ. The
latter could therefore also be called with the very same name as God himself. All
this points to the "subordination of Christ” (V.33).333

To summarize: Luke uses the second Petrine speech 1o remind the people that
they know about the “wonders and signs which God has done in their midst through
Jesus of Nazareth” (V.22). Evidence from the Scriptures (VV.23-28, 34-35) is now
used to explain to them that the resurrection and exaltation of the Christ was
already foretold by "the patriarch™ (V.29) David himself — who was a prophet
(V.30), knowing God's oath (V.30), and foreseeing the resurrection of the Christ
(V.31), and his ascension (V.34). The Scriptures testify thus to God’s "definite plan
and foreknowledge” (tT] wprouévn Bould] kai npoyvwoet Tol Beol, V.23), when
David is quoted (VV.2334) with regard to Jesus’ resurrection (VV.25-28) and his
exaltation (VV.34-33). In addition 1o the evidence of the Scriptures and the
"prophecy” of David, Peter and the rest are first hand eyewitnesses of Jesus’
resurrection (V.32).3%

328 cf, STR-BILL, Kommemiar IV 7, 452,

323 P.GR. DE VILLIERS, Jesus, 146-7.

330 1pid., 147-8.

331, S0 also D.L. TIEDE: "..1he citations from Psalm 16 (vs. 25-28) and Psalm 110 {vs, 34-35) are
adduced 1o substantiate the messianic and christological claims made on behall of the crucificd Jesus as
resurrected and exaltcd Christ and Lord” (Aets 2, 64); and O. GLOMBITZA: "Alle diese Zitate sind
messianisch ausgelegt worden, um im Schrifibewcis verwendel werden zu kdnnen™ (Schluff der
Petrusrede, 118). If it is aceepied that the "OT" is interpreted messianically at this point, then it follows
that: "Petrus legie das AT dahin aus, daf er auf den “Inoode Xprotog Kipiog als den cwtip hinwics,
der von tiig yeveas tfic axoMds errctict, von dem Geschlecht, das gegen Gottes Handeln Jesum
kreuzigte” (118). He (Luke) interpreted the Scriptures then christological to the Christ congregation,
with his contemporarics (118). F.F. BRUCE makes it clear that Jesus did not use this language of
himself, but that Paul (Rm 1:3) and the apostles used it of him {The Davidic Mcssiah in Luke-Acts, in:
G.A. TUTTLE (cd), Biblical and Near Eastem Snidics. Essays in Honor of William Sanford LaSor,
Grand Rapids 1978, 7-17, here 7). Luke is probubly emphasizing some words from an early Christian
cggfcssinn {8,11). Compare Luke’s nativity narrative with those of Mk and Mt (Davidic Messiah, 7-9).
33250 also . SCHNEIDER: "Die Argumentation ist nur aufgrund des LXX-Textes moglich.” "Nur
dic LXX ‘ermiglicht die Unterscheidung von xipog = Gott und kiprog =Christus™ (4pg J, 276).

333, Cf. also H. CONZELMANN, Apg. 35. He refers 1o Ac 5:31. Also G. SCHNEIDER on the basis of
WoBeic and tf bef1i 1ol Beal (pg I, 275).

334, Cf. W. DIETRICH: "Dic Begrenzung der Zeugenschaft auf den nachosterlichen Christus wird im
Blick auf 530-32 dewtlicher: das Zeugnis der Apostel beschrinkt sich darum auf das éyeipew “Inooby
und auf das (ol 1 de1& oital {=Beol), weil die Umkehr der Juden an die Auferstchung Jesu
gebunden ist” (Perrushild, 208).
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5.3 Possible broader LXX knowledge in the rest of the section
(Language, Style and OT-motifs)

8t1 Spry Opooev abtis 6 Beog &k kapnol the dodlog altol kaBioat énl tov
Bpovov airto (Ac 2:30): This might be a brief reflection of the saying by Nathan in
2 Ki(Sm) 7:12-13. God’s promise to David is also to be found in Is 55:3 and Ps
131{132):11:33° Guooev xipog T4 Acuid &AiBeav kol ol pf éBethoet ooy "Ex
xopnol tig kothiag oovu Bfcoum ént tov Bpduov cou. See also Ps 88(89):4.

6. SECTION IV: ACTS 2:3741
Reaction of the hearers & appeal to conversion and baptism by way of
reference to J1 2:32 (LXX)

6.1 Composition of the section

The hearers have Jistened and have taken notice of these words (éxoloavteg3® 8¢
xatevirynoav thy xopdiav, V.37).337 These hearers are part of the audience who
was addressed as those who have crucified Jesus (VV.23,36).338 They want to know
what to do now (11 te mpog tOV MWétpov xal Tobg Aotnolg anootérovg: Ti
nothowuev, dvdpeg adeAdol-, V.37). Two things are stated:33? (a) repentance
{netavotioote. 330 V.38) and (b) baptism (PontioBhtw, V.38)341 in the name of

333 Also H. CONZELMANN, .pp, 35,

336, Compare alse V.22 éxotioate tobg Adyous Tottoue. This wppeal to fisten in V.22 is followed in
V.37 by the reaction of those who have indeed listened to these words. L, O'REILLY has alrcady
drawn attention to "...the word as call in Acts” and "..its similarits to the prophetic word in the Old
Testament”. The admonition to hear is a constant feature of the prophetic writings...” (Word and Sign,
108 See also 109-110).

37 var probubly only serves a compositionary purpose in the speech, ClL also M. DIBELIUS,
Fommgeschichie, 15, E. HAENCHEN. Apg, 146; U, WILCKENS, AMissionsreden, 37,

338 Cf. also U. WILCKENS, Missionsreden, 37.

339, The appeal to hear could also be included, V.22 (cf. L. O'REILLY, Word and Sign, 107). O,
GLOMBITZA recognizes the role of xai here which divides the contents into three parts, indicating a
sequential (though not rigid) order (Schiuff der Petrsrede, 117). See also A. KERRIGAN: "._the
reception of the Spirit follows baptism. The story of Cornelius. however, shows that baptism can follow
the reception of the Spirit and that the gift of the Spirit in no way dispenses with the necessity of
receiving baptism (Aer, X 44Ty (Sensus Plenior, 305).

23, This verb is 10 be found frequently in the Lukan writings and "the Scriptures” (OT), especially in
the preaching of the prophets. "The LXX rarcly cmploys the verb Metanoed in the prophets where
cepistrephomai normally translaies the Hebrow sith.” According 1o O'REILLY then, the biblical
background shows that the cry “repent’ means not simply a call to change one’s mind (as a literal
translation of the Greek might suggest), 10 feel sorrow, or even 1o repent of a particular action” "t
implies « complete change in one’s lifc, a radical reorientation of one’s wholc existence™ (Word and
Sign, 111}, Just as the prophets, the Baptist, and Jesus himscelf, so Peter too continues within this
tradition of repentance. For him, it is the rejection of Juduism and acceptunce of Christianity,

. Campare this phrase in Ac 2:38 with Lk 3:3 which states with regard 1o the ministry of John the
Bapiist: knpoowv Bantioua getavoios eic dfeaw ouoptor. CL also Lk 24:47 and Ac 3:31. Compare
all this, however, with C.D. OSBURN, The Third Person Imperative in Acts 2:38, in; 80 26 (1983), 81-
&4. According 1o OSBURN, rcferring to the work of J. GLAZE (The Sepruagintal Use of the Third
Person Imperarive, unpublished MA thesis, Harding Graduate School of Religion 1979), “...the third
person singular imperative does function idiomatically in concert with a second person plural
imperative so as to allow the speaker addressing a group to address members of that group
individually” (C.D. OSBURN, Third person Inperative, §3). In addition to several examples [rom the
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Jesus Chrisi32 (€n1l t@ ovduart ' Inoob Xpiotot). 33 The result of this is that they
will receive “the gift of the Holy Spirit” (xai MudecBe v Swpedv3H 1ol aylou
nvetpatog, V.38).343 This "gift™ is "the promise" (A énayyeila, V.39)336 —
according 1o the yép éoTw (V.39) — and is meant for the Jews, or ‘Israelites™¥?
(Gpy, V.39), their children (xad Toig Téxvoig vudv, V.39), and 2l those who are far
{ndow 1oig eig poxphy, V.39); ie. all those who the Lord their God will ¢all to him.

Hereafter the appeal®8 to conversion follows again: ow8nre...(V.40). Those
who have accepted Peter’s word (i.e. the appeal made by the apostle), are then
baptised (éPantiobnoav, V.41). This correlates with Peter’s answer 10 the question
of his hearers in V.38, that they must repent and be baptised. >

6.2 Reference to J1 2:32(3:5)33¢

In Ac 2:21, the long quotation ends with JI 2:32(3:5). The remaining section of J1
2:32(3:3) is not quoted in Ac 2:2], but is now referred to here in Ac 2:39. The result
of Peter’s speech as a whole, is then that the promise quoted in Ac 2:21, and
appealed to again in Ac 2:39, begins to be fulfilled. It was stated in the quoted text
from JI that in the last days (€v taig éoxdroug uépog, V.17), those who will call on
the name of the xUplog will be saved (6¢ v enwaréontal 16 Svoua xupiov
owicetay, V.21). Peter tells them now that what God has promised is for them,

LXYX, there is abo evidenee in apoceryphal tiersture and the Apostelic Futhers, Therelore, "In accord
with customary idiomatic usage, the function of the third person imperative fontio@htw in Acts 2:38 is
to underscore emphatically in disiributive fashion the necessity of cuch one of the hearers participating
in haptism as part of conversion” (84). So also W. DIETRICH, according (o whom the first two parts of
the sentence should be taken together because of their imperative character (Petrushild, 213).

342, According 1o E. HAENCHEN, Luke is using the valid practice for baptism in his congregation:
The name “Jesus Christ” was spoken over the person who was being buptized. "Damit tritt der Getaufie
unter dic Macht Jesu, mit der Folge, dass thm scine Sunden vergeben werden und der *den bl Geist
§m3pf3ngt"’ {Apg, 147).

33 Codex D includes here x0pioe. This makes only explicit what is already implicit. So also D. JUEL,
Use of Fs 16, 543,

NS CI Ac 820 10:45; and 11:17.

345 Cf. W, DIETRICH: "Dic crste Vershiilfte umschreibl mit ihren beiden Aufforderungen die
Bedingung fiir den Emplang des heiligen Geistes. Der zweite Versteil enthilt dementsprechend eine
Zusage, dic insofern eine Besonderheit zeigt, als Petrus den Geistemplang unter den Aspekt der Swped
stellt™ (Petrusbild, 214). Cf. also H. CONZELMANXN (Mitte der Zeir, 215) and G. LUDEMANN
(Christenom, 52), the latter who points out that "Dic Antwort des Petrus cothilt die luk. Sicht dariiber,
wic man Christ wird, nihmlich durch BuBle, Taufc zur Vergehung der Siinden und Verleihung des
Heiligen Geistes™

346, Cf Lk 24:49 and Ac 14,

HT L V.14b (BuBpec “Tovdeior) and V.22 (BuBpeg I opaniicar).

348 1 O'REILLY 1alks about the word which is used here in the sense of "a challenge” or "an
invitation™ {(Word and Sign, 107), while A. KERRIGAN talks about "a special divine call...” (Sensus
Plenior, 310); and O. GLOMBITZA about a "Bufivermahnung” (Schiufi der Peinesrede, 116).

349 Cr. U, WILCKENS: "Nachdem der kerygmatische Teil der Predigt sachlich die Schuld der
Angeredclen crwiesen hat, folgt nun als SchluBieil der Ruf zu Umkchr, Vergebung der Stinden und
Hcilsempfang; und erst in diesem Heilsruf findet die Predigt ihr cigendliches Ziel im Zusammenhang
der geschildenen Situation™ (Missionsreden, 37).

3307 See H. VAN DE SANDT for the "intertestusl relations” between Ac 2:39b and Is $7:19 (Fate of
the Getiles, 70-713.
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their children, and all those who are far off (1] énayyeria xal Toig Téxvog UpBY kad
naow toig €ig paxkpav, V.39) — those who will be called by the xUptog their God
{6ooug &v npooxaréantat kUplog 0 edg fudy, V.39). Note the similarities
between the JI quotation (VV.17-18,21) and VV. 38-41: (2) ol viol budv..al
Buyarépeg Uudv...ol veavioxol budv...ol npeofitepot Uubv (V.17) —> tuiv yap
€oTw ) énayyerio. Tolg TéKVOIG UuEv...kUpiog 0 Bedg Uuiiv (V.39); (b) 10 Svopa
kuplou (V.21) —> énl 1@ dvouatt 'Inoot Xpiotol (V.38),3 (¢) cwbhoetx
(V.21) —> ¢ig &beow v auapti@v (V.38),332 obbnre (V.40);353 (d) 6¢ av
énkaréomrat..xupiov (V.21) —> Sooug av npooxaréontat kipiog (V.39);3%4 (e)
€v ol fuépog éxelvag (V.18) —> év thi fuépg éxelum (VA1)

7. THE ROLE OF THE LXX IN THE COMPOSITION OF THE SPEECH

The three quoted texts in the second Petrine speech were probably taken from the
LXX. Although the last phrase in the Jl-quotation and the third quoted text were
already known by Luke’s time, the only way in which the long quoted section from J1
2(3) and that of Ps 15(16) could be sufficiently explained. is to accept that Luke
made use of the scrolls of the 12P and the Pss.

The Srichwor, or kevword, which plays a prominent role here in combining the
three quoted texts, is "kUpiog”, one of the prominent names which are given to Jesus
of Nazareth, who was made (confirmed 1o be) xUpio¢ by God himself (V.36).
Therefore, all those who call on the name of the kUptog will be saved (JI-quotation).
He is that xUpiog who is seated art the right hand of God — an indication that death
does not have any hold on him. He was resurrected and exalted (Ps 13(16) and Ps
109(110}), and it is from that exalted position where he receives the promise of the
Spirit from the Father, which he "pours out”. This is Luke’s explanation for what
happened at Pentecost day.

These passages are thus used in order to proof that they could only apply to
Jesus of Nazareth, as "the prophet” David himself died and was buried. The
Scriptures are therefore authoritative witnesses in Luke’s proving of his argument.

8. A SUMMARY OF THE MESSAGE OF THE SECOND PETRINE SPEECH

It is the beginning of “the last days". The prophet Joel has already prophesied that
(a) "from the spirit of God" would be poured out on "all flesh” and (b) that they
would prophesy. Also (¢) "signs and wonders” would be given, and (d) all those who

331 Note the fundamental assumption underlving the thought that the name of the xOpiog in N
2:32(3:5), is indeed the Name of Jesus Christ (V.38)!
2%, Remember that 2 is oaly God who could forgive sins! Calling on the name of the xOpwg in J1,
means calling Yahweh 1o save them. The use of the same guoted text in the appeal to the listencrs to
be baptized in the namc of Yesus (which will lead to the forghencss of sins) indicates that the name of
Jesus has been clevated 1o the same level as the name of Yahweh,
393, 80 also G. LUDEMANN: "Der SchluBappell V.40b,..kniipfi mit sotiere an das letzte Wort des
Joelzitates (sothesetai) an (V.21)" (Christentum, 53),

53, According to H. VAN DE SANDT, "Luke aliers olig..mpooxéxinteat (Jocl 3.5d) in the restrictive
8Boug & npooxaiéoetat not all Gentiles are called” (Fate of the Gentiles, 133,

121 -
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would call on the name of the xUpiog would be saved. These things would happen
before the great and glorious day of the xipwc.

Jesus was made known by God by way of the "signs and wonders” which he had
done in their midst. God had, however, already decided to hand this Jesus over to
the lawless people, who had then crucified him. But God thereafter had resurrected
him from death and saved his body from decay — as foretold in the words of David,
that he saw the Lord ai his right hand and that the pious one of the Lord would not
see decay. David could not have referred to himself, because he had died, was
buried and his memorial stood as proof of this. Being therefore a prophet, David
knew that God would put one of his descendants on his throne. It is thus Jesus who
sits at God's right hand. It is from this place that he receives the (power of the})
Spirit from the Father, which he pours out. This is the event which the listeners have
just experienced; what they have seen and heard. Thus: God has made this Jesus,
whom they had crucified, both Ruler and Saviour.

They must now be converted and baptised in order to receive this gift of the
Spirit, 335 which is the gospel, and which is meant for the Jews, their children and all
those who are far off; i.e. all those whom God would call to him.

335, Cf. W. DIETRICH who refers 1o Ac $:19-20; 10:45 and 11:16-17 with regard to the combination of
nvelpa dyiov and Buwped. According 1o him, this particular combination has been overlooked by

previous scholars; he finds it significant that cach of these three references is found at the stations for

the exposition of Christianity — and found nowhere else! (Peinushild, 214-216). See also D.L. TIEDE:

“Thus the gift of repentance (cf. Acts 5:31; 11:18) and the buptism which is cffective for the forgivencss

of sins are offered in the name or by the agency of the exaltcd Jesus and reecived by the power of the

Spirit which has been bestowed. This is the crucial significance of the gift of the Holy Spirit™ (4cts 2,

65).
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