
5 

6 

7 

~O'PTVPOUVTOC;; e~l TOLC;; OWPOlC;; O'UTOU TOU OEOU, 
IIIIII/ii////IIII/J/,// - - - - - - ­ -- ­

KO'l 0[' O'UTue a~oOO'vwv ETl AO'AEL. 
-¥- .... ~................. ///////1 

ilraTE t @ 1fo:7t~,~~E(~,~ TOU J;:~,,}~/}tv, .,~&,~c;T,?~, 

Ba 
8 1(00l OUX 1]uptaKETO 

00 C.Q (, '-, (' :..,.. -' (" v I l,·(1 

OLOTL ~;v~~~C'~~~,~ O'iJTOV g-~~~5.' 

9 ~PO -yap 
eE~" 

TryC;; ~ETO'OEaEwc;; ~E~O'PTUp1]TO'L 
:.,.,c.... "O:',IIC({ ..... ':.,<"..; ,;////////;////// 

EuO'pEaTllKEvO'L T~ 

6 10 xwptc;; OE ~faTEWe aouvO'TOV EuO'pEaTllaO'l' 

11 ~LaTEDaO't -yap
bTL EaTL v 
-y tV E-Tat -. - ­
). ..... )I..~x)ot')I.)I(»)l 

OEL TOV 
I( 0' t ~---T-O-'-L-C;;-::::'Er-I(-':-...J----,.---:.~-!-.-

5.2 Analysis of Heb 11:1-40 

5.2.1 The internal structure of Heb 11:1-40 

5.2.1.1 Colon analysis 

v. c. 

A 

1 1 vEaTlV oE ~raTtC ~~~iJ2~t~~g ~~, ,
~P~Yfl~~~~ ~ ~y_fl.~~~Y~~~~~· 

2 2 ev TO'UTtl -yap ~"If/~PrIyp,ry§n?"gy(6i ~pEa{3uT(£§]). 

3 3 ilraTEt ~!-£iJ_1]1!I1s!§fi~ I.P..P.s~~..~~~~~~ P~l:!-~I_l_!1_E_OJL'
Eic;; TO ~~ EK ¢O'[VO~EVWV TO (3AE~O~EVOV -YE-Y0VEVO'l. 

--------.- ..• -_ .. + ••• + ....... + ............. --- --- ­
4 4 ilraTE[ ~AE to VO' 0 varO'v ~) mxpa K&Z v ~poafJ VEyKE v T(fJ..

-¥-.;. {I,.OE(fJ, 

5 OtI(O'[OC;;, 
oc 1..' (, ,> t' ',) (,' (' )' 

13 Ot' be 1(00TEKptVEV TOV KoaJJ,OV, 
••'" if. ... -f .. \I.-fI:{r. 

14 1(00l TryC;; KO'Ta ~faTLV OtKO'tOaOV1]C;; E-YEVETO KA1]POVO~0C;; . 
.,,, I:- v .... (. L 	 t..' t.. (, ~ ~ t.. .:: e .. .... ( < > <-, C <..... Lo .... "" .:... c " \' I.. (;, t:" (. 

8 15 	ilraTEL KO'AOO~OC;; ~~ u~fJKovaEv e{EAOELV 
EiC;; T6~();~~v 1J~~AEV Aa~{3&VELV Etc;; I(A1]pOVO~taVI

-¥..Ii- ........ ,o, .... "' ....... """""LA""A4 ...... ..". ....... ..1:."' ... 444A ... 


16 KO'L eEllAOEv ~~ E~LaT&~EvoC;; ~ou epXETat.4., ......... 
~ ... ¥<IT> ......... 


9 17 	 rrfaTEt ~O'pWKllaEV EiC;; -yryv TryC;; E~O'-Y-YEAtac;; Wl aAAOD\fav 
., ... "".c.o..c.""'..::>"O' .... A4 A "" ... ""'A,6 ................ .,.. -11"' 
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EV aKVVaLC KaTOLKfiaac ~ETa (IaaaK Kat 'IaKWm TWV 
aV_YKA7]pOVO~WV Tr,e; bra'Y_YEALae; Tr,e; aVTr,e;·
.d""4!lA4""'£l.A~.l!LI~ 4..0.444""'<:>"".:1 

10 18 	 E~EOEXETO _yap TryV TOVe; eE~EALOVe; Exovaav ~OALV 
,~__'V""'V"'......,v.... --- - --- - ---- --- - - _.- AXXXXX 

rye; TEXVLT7]e; Kat 07]~LOVp_yOe; Q_eEOe;. 

E~Et ~LaTOV ry_yryaaTo TOV E~a_y_yELAagEvOV. 
_ -- ----- ~~"" ~~.~.:,:..G_..1_A:~~~C._.6_~~. 

12 20 	 0 L 0 Kat a¢' ~ ~X~X r,n~~,o;~~, Kat TaiJTa .¥iX$. 'fJJ.,.wM~v.Rl: 
KaeWe; Ta aaTpa TOU oupavou T~ ~AryeEL Kat we; ry a~~oe; ry 
~apa TD XELAOe; Trye; eaAaaarye; ry aVapLe~7]TOe;. 

~ry Aa~OVTEe; Tae; E~a_Y_YEALae; 
....., ..... , ................... ,",...." .............., X-:x~J'< .....:-,.. )l...XA.)t'.x.x;-.'"",,>':' 


14 22 	~ _yap TOLauTa AE_YOVTEe; E~¢avLSovaLv 
OTL ~aTpLoa E~LS7]TOUaLv. 

Bb 

)()<X)()i'·)()ol)(x).~ ...... 


15 23 

16 24 vuv OE KPELTTOVOe; 0pE_YoVTaL, TOUT' EaTLv E~ovpavLov. 
>"'\()c.'X;X:X)&:--<Xx.X)(J( ~V"-' 	 ..... )o,:x.)(.kx)C)(.>Cx x -'" 

25 OLD OUK E~aLaXVVETaL aUTOVe; o_'_~E__05__eE__D~ E~LKaAELaeaL 
~:I'I'//I'//// //////// 	 - - ­

o Tae; E~a_Y_YEALae; 
4 ... -.\~" -6 -6 -6 -d-d'" 

19 ~ OTL Kat EK VEKPWV E_YELPELV ~~~a!~~_~ eEoe; , ... iL .. ~ "i'-i'~ 


29 OeEV aUTOV Kat EV ~apa~OAU EKo~LaaTO. 

1; e e;. 0> 4> U C ~, .J C) C ~ r c:.. c.. (.. , l (. (. co.' (... 

http:fJJ.,.wM~v.Rl
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21 31 TIrUTEL (!CiK&jj)a7r06vhuKWV 
E uAoynuE v ~ ~~ {l,,"~-t--1' 

€KCiUTOV TCJV ulCJv '!wui1¢ 

32 KCil "7rPOUEKOvnuEv ~7rl Ta ~KPOV T~~ ~&~60u CiUTOD." 
..,. ............ "'" 

22 33 rrrUTEL ~ TEAEUTCJV 
euvnuovEuuEV ..,. ... ~1'....... 

7rEpl Tne ~tooou TCJV 
~"';;1.ir. 

uiCJv 'IUPCi~A 

34 KCil 7rEpl TCJV bUTEWV CiUTOU ~VETErACiTO. 

23 35 	 rrrUTEL Mwuu~~ YEvv~6El~ ~Kp08n Tpr~~VOv U7ra TCJV ~ 
CiUTOU, 

OLOTt 	 E160v aUTEln~ Ta 7rCiLOrOV KCil OUK epo8fi6nuCiv Ta 
""" ~ .... 4...e.,.o..AAA.EA....

OLCiTCiygCi Tou-RCiULAEWC . 
.... 41- ~-\1 .. i'''' .... ~ ""--9'- ~ -4L ... ~{I!. 

24 36 rrrUTEL ~~EYCi~ YEVO~EVO~ hpvfiuCiTO AEYEU6CiL ulai 
6UYCiTpae CPCi~CiW, .... -f!::-i'¥4' -i(1<r-fr 
... ¥ ~-¥-¥-¥~+ ....i' 

25 ~&AAOV EAO EVO UU KCiKOU T~ ACi~ TOU 6EOU ry 
7rPOUKCiLPOV EXELV CiUQI. r ' UULV, 
...... -t> 11" -1' l' .... ",,".,. ,.. -i' .... "i' 4. -f'...... -\I- .. -{II. ~ ...~ .... 

26 	 ~ErsOVCi 7rAOUTOV ]J~U&~VO~ TCJV Aiy07rTOU 6~UCiU!CJV TaV 
bVELOLUjlaV TOU XPL(fTOU''--''-''- ........ 4-t<.-i<.tz.-+:-i:t-411'­

...,......-1'--+ ~ -ts- ~ ..,. ~ -f!. -tc ........ ...,. ... 


37 a7rE~AE7rEV yap Ei~ T~V ~Lu6Ci7rOOOUrCiV. 
~~ 	 ). >< x><)< )< x )< )<..>< .xx)V<-,<: 

27 38 rrrUTEL KCiTEAL7rEV Aiyu7rTOV 
Be 

un ¢oBn8Ete TaV 8u~av TOU ~CiULAEW~' 
-\,.., ~ ... ~ ... ..;. J#. ......... "f.'" ..,.""'.... 


39 TaV yap aopCiTov w~ opCJv 'KCipTEpnuEv. 

- -- - t""~V 

29 41 	rrrUTEL OLEBnuCiv TftV epu6pav 8&ACiUUCiV w~ oLa ~~p&~ y~~ • 
...-1'+ ....... ~ ...... {SO-\<. .... 


42 ry~ 7rElpCiv ACi80VTE~ 01 Aiy07rTLOL KCiTE7ro6~UCiV . 

..,"""-t.~..v.~""i' 


30 43 	 rrr UTE L 4~ I.:.Lu '!Ep LXi;) ~.1!~tq-~r 

KUKAW6EVTCi ~7rl E7rTa huepge.

"t¥¥"" ....... -f!.~..y:+¥ ..... ¥-+ ..... ~ .... ~ 


31 44 	 rrrUTEL ~~ 7r6pv~ OU UUVCi7rWAETO Tol~ a7rEL6nUCiULV 
0 •• 0 , Co ~ " 'c t_ (- r ,- ..,. -b i'i' <$!I 1'-;or ... ~ ... -to.........
( 	 t 

32 45 	 KCit Tr eTL AeYWj 

46 e7rL~AErif;EL ~E yap OL~yOO~EvoV 0 xpovo~ 7rEpt cfjOEWi{ 
@p&K, r,Ci~"'W~E~&E--' 8CiUt5 TE KCit r.CiiLou~A KCit TWV; 

, l i 
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33 47 @ OLCt. 7rLaTEWC KCi.TVYWVLaCiVTO BCiaLAELCiC, 
Cllo .... "c: r ... C C',ot.·cl:" tc occ('>~t::C' 

48 EioyaaCivTo oLKCiLoavvvv, 
Co e z: Ct t c· c; C' (."1 ~ ~ (!> C. ~ /) (\ c> I' 0 ~ () C v coo CI 

Ca 49 ~ ~~ T}J,49Y. A1J:~l}'~Eo~! ~~ , 
..t...o..6.A.6.G.£:.~..oA..o.A 

50 epoCiECiV aTouCiTCi AEOVTWV, 
o~ CLIO 0 C ~ It.. C'> t. eo Co> 'Oc" C'> C '0 U C' Vue" t.> 

34 51 eaBEaCiV OVVCiULV 7rVpOC, 
De'.',coC/oc·c.c:: CG 0 CC'(I c::ccC'('c'o 

52 epvyov aTouCiTCi UCiXCiLPVC, 
o If! coo t.J c- C c> e e C:' ceo C c ~ co C c C> ~ ~ c" 

53 EOVVCi~We~aCiV a7rO aaeEVELCi~, 
b eo 10 (.J It> ~ C e (I 0 c. c c' ~ c" C, c1 C, ~ t') r:: U 'J (,", C, co e. It'I (.> 

54 E~Ev~O~aCiV iaxvpot EV 7rOAE~~, 
10 v 0 ~ 0 C ~ 0 <.., c C, c' c, 0 e C' " t:' l" (" 0;"1 ... (". C' C' I:' r- CJ to ()C' C> C' t> 

55 7rCipEUBoAac eKALVCiV aAAOTpLWV. 
c' 0 (.> C t. c f.._ (' ~ L (." 0 C C' ~ C t:' c· C" (': c' c [:' t' c-- c, r C'J! c. (, C> 

35 56 

57 ~ OE ETV~7rCiVLaeVaCiV 
...... ~ ... '" ....... =tt.... 

ov 7rpoaoEEaUEVOL T¥V a7rOAVTjWaLV,
"i' ..,. .... 1*""" it ""fl1'"'1' 

ivCi KPELTTOVO~ aVCiaTaaEw~ TVxwaLv· 
x)t.)( ~ )()l.><~x ,>c>t)C. X xx .J<..xx.xx X..JI()( " ....... , ' '" 

37 59 EALOaaOvaCiv, 
04i/"'ii1i1<"1l""4l 

60 E7rO LaO~aCiV , 
...... '¥'"'+' "¥0Jf: 

61 Ev $0 v<t UCiXCiL 0-¥f a7rEOCiVOV, 

62 7rE@i\AOOV 
.. ¥ ¥ 

EV 
¥ ¥ 

-iVAWTCiLSt EV Cii:1ELOLC oEpuCiaLv,
¥ l' ~ "+ =+ 4" . =t' '"f' ""¥ 4­ "'4> ""f>4 

63 vaTEpovuEVOL, 
+O"1'-""¥ "'* .,. ..... =4'1 .. 

64 OA L$OUE vo L, 
"" 4" ..,. ,",,~4i 

65 KCiKOV$OV~EVOL,
-+ ... .., "¥ l' "'*"f 

38 66 ~v ObK ~v &~LO~ b Koa~o~, 
"'-If~ t' ... +f 

Cb 

36 OV, 

67 

40 !~V_~~oJi_ 7rEpt [7iP.Wv1 KPELTTOV TL 7rpoa{3AE1/ICi~EVOv, 
D 
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1VOl J1~ XWp Le; BJ1w0 !xEJ<-~;;~~~:)<~ . 
Colon 1 is regarded as one syntactic unit because the two 

phrases characterizing ~LaTLe; are in apposition and form the 

joint predicate to the copulative verb eaTLv. 

Colons 5, 13, 42, and 66 are connected with the preceding 

colons by relative pronouns and one would therefore be inclined 

to regard them as grammatically subordinate to (= embedded in) 

the preceding colons. However, they are treated as separate 

colons because the relatives function as paratactic connectives 

introducing additional information. For instance, the Ot' ne; 

introducing colon 5 should be translated as "through it ( 

faith) ," rather than as I1through which." That this 

interpretation is correct, is proven by the fact that colons 5 

and 6 clearly carry the same semantic weight. 

Colons 47-55 are treated as separate colons because the 

statements following the 01 at the beginning of v. 33 are not 

really embedded in colon 46. 1 The introductory 01 can be 

replaced by OUTOL or the personal pronoun O!uToL, meaning 

"they. ,,2 Another alternative is the suggestion of Ellingworth: 

"01 is used ... for the indefinite relative baTLC; ... ; the 

meaning is 'such people,' that is, those who have faithll (1993, 

624). This suggestion may even be the best one, because no 

definite correlation exists between those mentioned in colon 46 

and activities listed in colons 47-55 unless the term 

I1prophets" in colon 46 is understood very broadly. 

1 Cf. Braun (1984, 21, 24) in relation to bv (1:2) or be; 
(1:3) . 

2 Cf. Mark 15:23; John 5:11. 
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Vv. 37 and 38 are divided into 9 colons. Except for the 

parenthetical comment WV OVK ~v a~Los b K6u~os (colon 66), a 

series of asyndeta displaying the experiences of the faithful 

forms a consistent whole. The last four participles may be 

considered circumstantial participles modifying the verb 

nEpL~AeOV, but it seems better to treat them as separate 

assertions describing the sufferings of the faithful in the 

same way as the first four main verbs. In these four 

participles the Old Testament allusions become more general 

than in the main verbs. ~uav could have been supplied before 

each of them. Therefore we treat colons 59-65 and 67 as 

separate colons. 

5.2.1.2 Explication of internal structure 

As indicated above by the thematic markers introduced into 

the Greek text, we can find eleven semantic slots in Heb 11:1­

40: 

1. 	The markers (______) indicating the basis for the 

ancients' receiving attestation by God (nluTEL and its 

equivalents). rrluTLs is not only the means by which the 

ancients received attestation, but also the reason why 

they received attestation. 

2. 	The markers (~) indicating who these ancients are. 

3. 	The markers (____ .) indicating invisible reality 

pertaining to God in whom their faith lies (his 

existence, character, and power - especially power 

over death) . 

4. 	The markers (~~~AAA) indicating the immediate future 
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promises of God towards which ~1aTL~ is oriented. 


5. 	The markers (x~~xxx~) indicating the ultimate future 

promise of God towards which ~raTL~ is oriented. 

6. 	The markers ~~++~4) indicating impediments due to the 

tendency to choose the visible or the present rather 

than the invisible or the future. These impediments 

include both the temptation presented by the visible 

and the present and the fear of sufferings (especially 

death) resulting from choosing the invisible or the 

future. They can be overcome only by obedient and 

persevering actions made possible by faith. 

7. 	The markers {.v'V'V-'v'-"oJ indicating the function of faith 

which makes the invisible visible or makes the future 

present. 

8. 	The markers indicating the obedient and 

persevering actions made possible by faith. 

9. 	The markers {o"""",.<J indicating achievements (including 

the attainment of immediate future promises) resulting 

from the actively responding actions by faith. 

10. 	The markers (///////.//) indicating the fact that the 

ancients received attestation by their obedient and 

persevering actions by faith. 

11. 	The markers L.., .... ""J indicating that the ancients did 

not yet attain the ultimate future promise when they 

died. 

What our author wants to achieve in chap. 11 is to let the 

readers recognize that these ancients (shown by marker 2) 

received attestation (shown by marker 10) because of their 

I, I f 
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obedient and persevering actions (shown by marker 8) which were 

made possible by faith (shown by marker 1). This faith was 

faith in God who exists and is faithful and powerful in 

fulfilling his promises (shown by marker 3) . 

Faith makes the invisible visible and also makes the 

future present (shown by marker 7). By faith the ancients were 

looking upward to God and his character and power (shown by 

marker 3) and looking forward to the promises of God (shown by 

markers 4 and 5), which are firmly rooted in God and his 

character and power. Through faith they were led by the 

invisible and future reality. Especially the ultimate future 

promise (shown by marker 5) was motivating the ancients to 

persevere even beyond death. By this faith they could overcome 

the impediments coming from their human tendency to cling to 

the visible and the present (shown by marker 6) . 

Sometimes these ancients overcame these impediments and 

thus attained certain promises (shown by marker 9). This fact 

encourages the readers to have the same faith and attain to the 

promises. But the attainment was only partial and it further 

typically points forward to the ultimate future promise (shown 

by marker 5). As some promises have been attained (even though 

the attainment was only partial), so the attainment of the 

ultimate future promise will surely come in due time ( they 

keep their faith) when the invisible reality is to be revealed 

and become visible at the time of consummation. 

On the other hand, all these men of faith, regardless of 

whether they achieved something or simply suffered and died, 

ended up in dying without attaining the ultimate future promise 
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(shown by marker 11). The readers are shown to be in the same 

position as the ancients with respect to the ultimate future 

goal. In the past, the readers endured well the struggle of 

sufferings (10:32-34). Now they may have to face a similar or 

even harder struggle of sufferings. And this time it might 

involve death (cf. 12:4). Our author wants the readers to cope 

well with the coming struggle and sufferings and to attain to 

the ultimate future promise at the end. This can be done only 

by showing the same obedient and persevering actions as the 

ancients which were made possible by faith and made them 

receivers of God's attestation. 

In a sense our author graphically explicates 10:36 in 

chap. 11.3 He is saying, "Only if you persevere in doing the 

will of God will you receive the promise." The attainment of 

the ultimate promise lies ahead in the future for the readers 

as well as for the ancients and also is made possible only by 

perseverance in doing the will of God for both the readers and 

the ancients. Now the author tries to persuade his readers to 

persevere as well as or even better than the ancients by 

pointing out the fact that God prepared for them "something 

better" (v. 40). This "something better," which was initiated 

by the first coming of Jesus, has been examined in the central 

section of the epistle (4:14-10:31) and will be presented from 

a different perspective in 12:2-3. 

The logic of chap. 11 can be described as follows: 

1. The readers are "'of those who believe' (cf. 7r[aTEw~) 

3 Cf. the repetition of the phrase lito receive the promise ll 

in 11: 39. 

It! j 
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and are saved" (10:39). 

2. What kind of faith theirs should be is exemplified by 

the faith of the ancients. Throughout chap. 11 the 

characteristic term nLaTL~ is repeated with variation: nLaTEL 

eighteen times in vv. 3-31, nLaTL~ once in colon 1, XWPL~ 

nLaTEW~ once in colon 10, KaTa nLaTLv twice in colons 14 and 

21, and aLa [T~~] nLaTEw~ twice in colons 47 and 68. The verb 

nLaTEUW is also used once in colon 11. To these should be added 

pronouns referring to faith, that is, €V TauT~ in colon 2, aL' 

~~ or aL' abT~~ in colons 5, 6 and 13. Then the total number of 

references to faith in this chapter would be 29. Among these 

references to faith the most conspicuous rhetorical device is 

the repetition of the same word nLaTEL (eighteen times), i.e., 

use of anaphora in 11:3 12 and 11:17-31.4 

3. First the readers are shown wherein the faith of the 

ancients lies. Their faith is shown to lie in the invisible 

reality pertaining to God. The word "God" recurs throughout the 

chapter (colons 3, 4, 5, 8, 9, 11, 18, 25 (twice), 28, 36, 68) 

and are implicitly assumed in many places where the 

"theological passive" is used (e.g., colons 2, 5, 7, and 12). 

God exists (colon 11), is powerful (colons 3, 28), is faithful 

(colon 19), and is rewarding (colons 11, 26, 37). 

4. This God is shown to reveal the future by promises. 

Some promises are about the immediate future {colons 12, 15, 

4 Cf. Radney's comment: IIL aTE L "may be s.een to be used as a 
sort of conjunction in this section [11:1-31], accomplishing, 
first of all, unity of topic and then, secondly, unity between 
the various situations which are being discussed in the 
section. It possible, then, that nLaTEL occurs before the 
verb to mark it as a motif of Hebrews 11.1-31" (1988, 74). 
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17, 19, 27-28, 30, 33, 35, 49). But others are about the 

ultimate future goal (colons 18, 21, 22, 24, 26, 37, 57, 68).5 

5. The function of faith is characterized as making the 

invisible visible or making the future present. 

6. Because of this function of faith the ancients could 

overcome impediments caused by their human tendency to be led 

by the visible and the present, and could show their obedient 

and persevering actions6 in light of the invisible and future 

reality. 

7. Some of the ancients attained to certain immediate 

future promises, but others suffered and died without receiving 

any promises. Regardless of whether or not they received 

certain promises, all the ancients received God's attestation 

because of their obedient and persevering actions by faith. 

8. All the ancients died without attaining to the ultimate 

future promise. 

9. Therefore the ultimate future promise still stands7 for 

the readers as well as for the ancients. Both are in the same 

position in redemptive history with respect to the ultimate 

future promise. The readers are urged to striveS to attain to 

the ultimate future promise through obedient and persevering 

5 Cf. 10:34, 35, 38, 39. 

6 Cf. Schoonhoven who comments: "It [Faith] is not so much 
an abstract belief of the heart as enduring a hard struggle and 
suffering abuse and affliction ... It is more doing than being, 
or better, it is a being that issues quite surely in doing. 
Faith is that internal reality that enables works of 
righteousness to be accomplished ... Faith cannot be separated 
from obedience" (1978, 107). 

7 Cf. 4: 1, 9. 

S Cf. 4:11. 
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actions by faith as the ancients did. 

10. Furthermore, the readers are shown that they have 

"something better" (KpeiTTov Tt) which was not available to the 

ancients. In light of this "something better" the readers are 

in a better position to attain to the ultimate future promise. 

This will be further explained in 12:2-3. 

The 

diagram. 

Faith 
in 
God & his 
characte 
and 
God/s 
promise 

Faith of 
OT saints 

Faith of 

flow of argument can be illustrated by the following 

Faith 
makes 
invisible 
visible 
and 
'makes I
future 
Ipresent 

died 

Overcoming 
barriers 
of the 
visible 

--,J 

and the 
present 

Obedient 
and 
persevering 
actions 
accompanied 1-+ 

by partial 
achievements 
or 
sufferings 
(even death) 

Received 
God/s 
attestation 
but died 
without 
receiving 
the 
promise 

but received 
attestation 
through 
obedience 
and 
perseverance 

--~ 

------------------------~Together 

receive 
the 

I-something how much 
more 
we should 
receive 
attestatio 
through 
obedience 
perseverance 

& 

ultimate 
the readers_._____________~~.better 
(us) (Jesus) 

The upper part of the diagram shows how faith worked in 

the lives of the Old Testament saints. The lower part compares 

the faith of the Old Testament saints with faith of the readers 

(that is, Christians). 

As we noted above, the anaphoric use of nraTL~ is one of 

the most conspicuous rhetorical devices in this chapter. Based 
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on this formal feature, Heb 11 can be outlined as follows 

(Ellingworth 1993, 561): 

Vv. 1-2, introduction 
Vv. 3 12, first nr~TEL series 
Vv. 13-16, interim comment 
Vv. 17-31, second nr~TEL series 
Vv. 32-38, rapid survey 
Vv. 39-40, final comment 

But throughout the chapter the readers are encouraged to 

emulate the faith of the ancients, and each of the exemplars of 

faith is presented to the readers, generally following a 

chronological order. So it is natural to outline the chapter by 

exemplars in a series of succeeding eras. Then Heb 11 may be 

divided into four parts A-D as shown in the Greek text. The 

outline can be summarized as follows: 

A. 11:1-2 	 Introduction 

B. 	 11:3-31 Period up to and including the conquest of 
Canaan 

a. 	11:3-7 Period before the flood at the time of 
Noah 

b. 	11:8-22 Period of Abraham and other patriarchs 
with an interim comment (vv. 13-16). 

c. 11:23-31 	 Period of Moses and conquest of Canaan 

C. 	 11:32-38 Period up to and including the 

intertestamental period 


a. 11:32-35a 	 Examples of achievement 
b. 11:35b 38 	 Examples of suffering 

D. 11:39-40 	 Final comment and application to the readers 

The statements on both sides of an interim comment in vv. 

13-16 are concerned with Abraham and other patriarchs, so they 

are included' in one section 11:8-22. As the title for vv. 32 38 

shows, even if the repetition of the word nr~TL~ ceases at 

11:31, the examples of faith are continued, but curtailed in a 

summary fashion by using a rhetorical question, "And what more 

shall I say? I do not have time to tell about Gideon, Barak, 

I' ; I 
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" (11:32). Part A can be considered as an introduction to 

the whole chapter, for it characterizes the faith by which all 

the ancients presented in this chapter received attestation. 

And part D introduces the first person (~EpL ry~wv and XWPL~ 

ry~wv) for the first times since 11:1-3. So vv. 39-40 prepare 

for the direct application in 12:1-13 of what has been said to 

the readers. 

In view of what has been said above, the theme of this 

passage may be summarized as follows: "We. who are more 

privileged than the OT saints. must show the same faith that 

they exemplified and receive God's attestation as they did. By 

faith. which is grounded in God and his character and promise 

and which makes the invisible visible and the future present. 

we must overcome barriers coming from the visible and the 

present through obedient and persevering actions. Such actions 

will eventually lead both us and the OT saints to the reception 

of the ultimate promise." 

5.2.2 Exegetical remarks 

5.2.2.1 Heb 11:1-2 

The first thing that is debated is the question whether v. 

1 is a definition of ~raTL~ or not. Formally v. 1 closely 

conforms to the pattern of definitions9 in Greek literature,10 

9 Against those who insist that 11:1 is not a definition, 
Michel cormnents that "formale Fragen spielen bei ihnen keine 
Rolle, wohl aber dogmatische" (1975g , 372) i but he also 
acknowledges that "this is not a comprehensive summary of all 
the elements in faith, but of those which were fundamental for 
a church under persecution" (1975Q, 604). 

10 Examples from Plato, Philo, and Plutarch are given in 
Attridge (1989, 307). 
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"including the initial copula (€O'TLv) and the anarthrous 

predicates (bn60'TaO't~, €X€lXo~)" (Attridge 1989, 307). But v. 1 

in no way exhausts the meaning of nrO'Tt~. Rather it expresses 

the essential characteristics11 of the author's understanding 

of nrO'Tt~,12 which are to be developed throughout chap. 11. 

6E is transitional in the sense that v. 1 is the beginning 

of the exposition of n10'Tt~ introduced in 10:38-39. By taking 

up n10'Tt~ the author once again applies the technique of mots 

crochets. From the context of 10:38-39 we can expect that 

nrO'Tt~ would be related to the eschatological salvation or 

judgment. Only by nrO'Tt~ can God's people persevere until they 

receive the promise (10:36) or the reward (10:35) at the time 

of Christ/s second coming. Christ already is exalted,13 but the 

final consummation is still reserved for the future time of the 

second coming. This is the reason why these motifs of the 

promise (especially vv. 13 , 39) and the reward {v. 26)14 recur 

in chap. 11. 

Because of this eschatological perspective it is very 

natural to find an expression like EXntsO~EvWV in v. 1, which 

also "points to the expectation of a final eschatological 

11 Cf. Hermisson (i981, 156) who says that v. 1 gives 
"fundamental characteristics" of faith. 

12 Much has been written on IIfaith in Hebrews. II For 
example, GraEer (1965); Attridge (1989, 311-14); Thompson 
(1982, 53-80); Hamm (1990, 270-91); Soding (1991, 214-41) i also 
J. 	E. Jones (1955, 508-30); Bretscher (1960, 728-35) i Huxhold 
(1967, 657-61); Dautzenberg (1973, 161-77); Michel (1975~, 
604) i Hermisson (1981, 156-59) i Haacker (1983, 152-65; 1984, 
277-304); Durnbaugh (1990, 160-64) i Luhrmann (1992, 755-56) i 

Barth (1993, 96-97). 

13 Cf. 1:3; 10:12. 

14 Cf. v. 6. 

I, I I 
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event" (Thompson 1982, 73). The concept of EA7rLC;15 is not 

explicitly developed further, but it is implied throughout and 

also expressed in the notion of longing for the (hoped-for) 

in v. 16). Of course this theme of hope is also closely related 

to the themes of the promise or the inheritance which are so 

prominent in chap. 11. 

In view of the parallel structure of the two phrases 

characterizing 7rLaTLc;16 (also the lack of KaL between the two 

phrases), it was suggested that ou PAE7rO~EVWV must be 

interpreted in terms of the eschatological, forward looking 

orientation of EA7rLtO~EVWV.17 This suggestion was considered to 

be further confirmed by the parallel temporal expression "not 

yet seen" (~ryOE7rW PAE7rO~EVWV) in v. 7. Thus the phrase 00 
PAE7rO~EVWV in v. 1 may be understood temporally, but at the 

same time the spatial understanding pointing to the invisible, 

15 Cf. 3:6; 6:11, 18; 7:19; 10:23. Thompson points out that 
7rLaTLC; has already been related to EA7rLC; "in such parallel 
passages as 6:11 (7rArypo~opLa T~C; EA7rLOOC;) and 10:22 (7rArypo~opLa 
7rLaTEwc;) " (1982, 72). 

16 GraSer sees the relation between these two phrases as 
that of cause and effect (1965, 52-53). But this conclusion 
derives from'the fact that he construes both U7rOaTaatC; and 
€AE~XOC; subjectively. According to him, conviction 
(Uberfuhrtsein) of unseen things leads to being certain 
(Feststehen) of things hoped for. But as we will see below, we 
take both terms objectively. 

17 Cf. Williamson (1964, 107) i Hurst (1990, 121) i Lindars 
(1991g, 111); cf. Brawley who tries to see the connection 
between 11:1 and 2:8. He comments: "Faith in 11:1 ... has to do 
with the reality of the ultimate subjection of all things to 
Christ, which is hoped for and not yet seen" (1993, 85). 

http:EA7rLtO~EVWV.17
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eternal reality 18 (especially the invisible aspect of God and 

his attributes) 19 is also prominent in this chapter. 20 

As Johnsson comments, IIHebrews combines two modes of 

thought - a linear emphasis on the contrast between past, 

present, and future 21 and a vertical emphasis on the contrast 

between earthly and heavenly, visible and invisible2211 (1978, 

247-48). This is especially true for chap. 11. IIThroughout 

chap. 11 faith is directed toward both the invisible and the 

future" (Johnsson 1978, 248). As Klappert rightly shows, "das 

apokalyptische 'Noch-nicht' - , Dann-aber' wird im Hebraerbrief 

nicht gleichsam 'in die Vertikale gedreht, , sondern vielmehr in 

18 Culpepper rightly comments that "the first [EA7rLr0J.l.€VWv] 
speaks in temporal terms, the second [ou ~A€7rOJ.l.€Vwv] in 
spatial." In other words, "Faith makes the future reality 
present and the unseen presence real" (1985, 381); also Michel 
(1975Q, 604) comments that 11:1 "combines OT and Hel. motifs"; 
cf. ou X€Lp07rOL~TOs in 9:11; aaaA€UTOs in 12:28; also 2 Cor. 
4:18. 

19 As examples of "things unseen" which are present, or 
rather eternal realities, Attridge (1989, 311) lists the 
following: the existence and providence of God (vs 6) i God's 
fidelity (vs 11) i God's power to raise the dead (vs 19); the 
"unseen one" (vs 27) . 

20 Thompson thinks that ou ~A€7rOJ.l.€VWV indicates the 
author's use of spatial dualism (1982, 72-73). Attridge also 
comments that "the spatial dichotomy with its Platonic 
overtones, which played an important role in the central 
chapters, is by no means abandoned, but serves as the 
underpinning for the author's eschatology as well as for his 
christology". (1989, 311). 

21 For the view which takes the eschatological dualism as 
fundamental in the author's thought, see Barrett (1956, 363 
93); W. Robinson (1961, 37-51) i Williamson (1970, 142-50); also 
see Kasemann's comment that "die gottliche Offenbarung ... 
konstitutiv und grundsatzlich den Charakter der Verheigung 
tragt, also rein eschatologischer Art ist" (1961, 11). 

22 Cf. For the view emphasizing vertical (Platonic) 
dualism, see Thompson (1975Q, 580-87; 1982, 53 80, 129 36). 

! I ! j 
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der Vertikalen begriindet" {1969, 50).23 Therefore even when we 

mention the eschatological, forward-looking character of faith, 

this does not mean that we exclude the orientation of faith 

toward the invisible. The invisible and the future are not 

mutually exclusive. Rather, the future hope is grounded in the 

invisible reality and the invisible reality gives substance to 

the future hope. 

The perception of the future hope as well as the invisible 

reality on which the future hope is based is made possible by 

faith, and this perception motivated the ancients to act in 

obedience to God's will and persevere in trials and sufferings 

(cf. vv. 11, 14-15, 19, 26). The same perception of the 

invisible reality also moti.vates the readers to obedience and 

perseverance. 

Another difficult problem in v. 1 is how to understand the 

two terms un6aTaaL~ and €X€~XO~ characterizing nraTL~. The 

first option is to understand these terms subjectively {for 

23 Brady comments that "heavenly" and "to come" point to 
"one reality" which can be called "a heavenly future" (1965, 
329-37); GrABer notes "die fdr den Hebr charakterische 
Verwobenheit von Kategorien der Raumlichkeit mit ... der 
Zeitlichkeit. 1I In other words, IIDas Oben bereitgestellte Heil 
liegt im zeitlichen Voraus" (1986, 169, 178); Johnsson 
comments: "A temporal concept crosses the spatial one. While 
God has prepared the heavenly city (11:16) ... So it is 'the 
city which is to come' (13:14)" (1979, 127); Thompson comments 
that Hebrews, combines "Platonic metaphysics and eschatological 
hope" (1982, 73); Goppelt mentions "the future that in fact 
already existed 'in heaven,' i.e., 'above'" (1982s , 265); Dunn 
speaks about "a fascinating combination of the Platonic world 
view and Jewish eschatology" (1991, 88); also Isaacs speaks 
about a "particular mixture of spatial, timeless imagery with 
the linear language of history" or a "depiction of heaven as 
the future of the people of God" (1992, 59, 61); cf. MacRae 
(1987, 103) who strangely assigns the future-oriented 
apocalyptic background to the community and the present-
oriented Alexandrian background to the author. 
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example, NIV translates these two terms as "being sure of" and 

"[being] certain of") . 24 This option is usually taken when v. 

is considered to be a definition of 7TtO"TL<; "on the grounds that 

faith implies a human subject" (Ellingworth 1993, 564). It is 

thought that "the definition should be compatible with the type 

of reality being defined" (Attridge 1989 1 308). 

The preceding context suggests that 7TtO"TL<; may imply the 

nuance of faithfulness and steadfastness to God and his promise 

(10:35-39). Also in chap. 11 7TtO"TL<; is presented as the means 

by (or the basis on) which an active response to God and his 

promise (vv. 6 1 8 1 10 1 13-16 1 17 19 1 26-271 39 40) is made 

possible. So it is possible to find both subjective and 

objective elements in 7Tto"TL<;. But U7TOO"TaO"L<; never seems to have 

had any subjective sense in contemporary Greek usage until 

Luther1s translation as Zuversicht (Dorrie 1955QI 91; Koster 

1972, 586) brought in a subjective element. Therefore, when the 

author of Hebrews chooses the word u7ToO"TaO"L<; to describe 

7TLO"TL<;1 it seems that his emphasis is on the fact that 7TLO"TL<; 

is something objectively grounded in God and his promise. 

In Hebrews the word u7ToO"TaO"L<; appeared twice previouslYI 

in 1:3 and 3:14. In 1:3 it had the objective meaning of 

"essence" or "reality" (cf. NIV "being"). Even in 3:14 it 

"points beyond a subjective feeling to that which gives grounds 

for Christian confidence" (Ellingworth 1993, 565). Also the 

parallel expression €AEYXO<; in 11:1 (appearing only here in the 

New Testament) 1 which has the meaning of "proof," "test," or 

24 Cf. Bruce (1990 1 277) i cf. Cosby (1988Q, 34-40) who 
chooses "confidence" (subjective) for u7ToO"TaO"L<; and "proof" 
(objective) for €AEYXO<;. 
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"demonstration, ,,25 points to the objective meaning of 

iJ1rOUTCXU L<; .26 So v. 1 may be translated as follows: "Faith is 

the substantiation27 (or manifestation) of things hoped for, 

the demonstration (or proof) of things unseen. ,,28 

In summary, v. 1 is to be considered not as a definition 

of ~luTL<;, but rather as a characterization of what ~luTL<; does 

or achieves. In other words, v. 1 describes the function of 

faith rather than the nature of faith. Faith makes real and 

substantiates29 things hoped for and demonstrates and gives 

evidence for things unseen. According to this understanding of 

25 Attridge comments that the meaning of "conviction" (as 
Bruce (1990, 276-77) translates in his revised commentary) for 
EAE'YXO<; "is simply not in the attested semantic range of the 
term" (1989, 310). Louw and Nida in their lexicon give the 
following meaning: "the evidence, normally based on argument or 
discussion, as to the truth or reality of something - 'proof, 
verification, evidence for'" (1988, 673). Koster also suggests 
the objective sense of "demonstration" (1972, 586). 

26 Attridge (1989, 309 10) lists several options even for 
the objective meaning of i.J~OUTCXUL<;: 1) "foundation,1I from an 
architectural image, 2) llguarantee" or "title deed," carrying 
legal connotations and well attested in the papyri, 3) a sort 
of uTauL<;, which is related to the i.J~o~ov~ and thus primarily 
ethical, 4) "reality," having a philosophical connotation, 
5) "realization," implying the process by which hopes are 
realized. Michel is in favor of the second option, advising a 
translation of i.J~OUTCXUL<; as "Unterpfand, Gewahr, Garantie" 
(1975g, 373). In relation to the third option GraBer speaks of 
"Glaube als eine unverriickbare uTauL<;, die ihre Kraft zum 
Durchhalten aus dem Gerichtetsein auf das Zukiinftige und 
Unsichtbare empfingll (1965, 47). 

27 Braun favors the translation as "Verwirklichung." 
According to, him, "die Verwirklichung geschieht anfanglich in 
der Welt, vollendet sich aber ... im zukiinftigen Jenseits" 
(1984, 338). 

28 Cf. Liihrmann' s translation: "faith is the substance of 
things hoped for, the proving of things not seen" (1992, 755 
56) . 

29 Cf. Lane's comment that the eschatological, forward­
looking character of faith ... invests the realm of objective 
hopes and promises with solidity" (1991Q, 315). 
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faith, it is not surprising to find so many verbs describing 

the activities done by people of faith (marked in the Greek 

text as an eighth semantic slot) because they elaborate and 

demonstrate "faith in action./I 

V. 2 gives a general statement covering all the following 

examples (vv. 3-38) of those ancients who received attestation 

by such nr~Tt~ as characterized by v. 1 (cf. EV TaUTU ~&p of v. 

2) .30 This attestation is given by God (a case of a 

"theological passive") .31 This attestation is what really 

counts in the lives of the ancients because only this 

attestation can guarantee receiving the promise at the 

consummation. That is why this motif recurs throughout the 

chapter. 32 

01 np€~~OT€POL includes all the examples presented in 

chap. 11. But in fact, there are only a few Old Testament 

passages alluded to in this chapter that explicitly speak about 

faith. It seems that our author not only uses traditions about 

these examples, but also adapts those traditions for his own 

paraenetic purpose. Specifically he emphasizes the 

incompleteness of these ancients' achievements. Vv. 13 and 39 

make clear that God's wider purpose was not fulfilled under the 

old dispensation and must be fulfilled in the future. This 

30 € v Tau TU is construed as "instrumental" meaning "by" or 
"on the basis of" faith. 

31 Cf. v. 4 where God is explicitly expressed. 

32 The verb ~apTOpo~aL occurs four times in chap. 11 (vv. 
2, 4, 5, 39; also implicitly in v. 16). In each case the verb 
signifies favorable attestation and is related to the witness 
of Scripture. 

I' ! I 
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incompleteness brings "us" onto the scene (v. 40) 33 and 

encourages the readers to endure by faith until they achieve 

completeness or perfection together with the ancients, because 

even for the readers who are under the new dispensation that 

perfection is "still a matter of confident hope, dependent on 

faithfulness to the end" (Ellingworth 1993, 559). In other 

words, perseverance is necessary for the readers living in the 

new dispensation34 as it was for the ancients who lived in the 

old dispensation. 

5.2.2.2 Heb 11:3-7 

The anaphoric use of ~raTL~ at the beginning of the 

sentences in vv. 3-31 emphasizes the decisive role of ~raTL~ by 

which the people of faith must live and act. Therefore after 

~raTeL in vv. 3-31 we find verbs which show what the people of 

faith have done through ~raTL~. Those activities are closely 

related with obedience to the will of God as expressed by 

ei)(XpeaT€W in vv. 5_6 35 or more explic ly by umXKouw in v. 8,36 

These include not only concrete actions but also the mental 

attitude (for example, vooil~ev in v. 3, eUAa~~8eL~ in v. 7, or 

~~ryaaTo in v. 11). 

Because of the rhetorically distinctive anaphoric use of 

33 Cf. 10:39; 12:1. 

34 Cf. 10:36; 12:2. 

35 Cf. euooKe'i . 
1f;ux~ ~ou in 10:38.~ 

36 Cf. TO 8€A~~a Toil 8eoD ~oL~aavTe~ in 10:36. 
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7rLO'TU;;37 we included v. 3 in part B (vv. 3-31). But v. 3 is 

distinguished from other examples of faith by the fact that the 

subject is "we" rather than one of the ancients. As v. 1 is 

programmatic for the whole chapter in the sense that it 

describes the characteristics of faith which the ancients would 

exhibit throughout the chapter, so v. 3 "serves as a principle 

of interpretation for all the facts mentioned later" (Vanhoye 

1976, 185). One of the main characteristics of faith displayed 

in chap. 11 is that it produces perseverance. Faith that 

produces perseverance is made possible only through the 

perception of the invisible reality. The first example of the 

invisible reality in the Bible is the fact of creation by the 

word of God. 

V. 3 is based on Gen 1 and "exemplifies the capacity of 

faith to demonstrate the reality of that which cannot be 

perceived through sense perception, which is celebrated as the 

essence of faith in v 1b" (Lane 1991b, 330). In other words, 

faith makes us understand the fact that the visible universe is 

created by the invisible word of God. 38 The subj ect "we" 

(VOOU~EV) directly relates the characterization of faith in 

37 rrLO'TEL is usually understood as an instrumental dative 
("by faith, II "by means of faith," or "through faith"). Less 
probably it may be taken as a causal dative ("because of 
faith") (Zerwick 1981, 679). 

38 This is the right understanding of v. 3, taking 7rLO'TEL 
with VOOU~EV. Both Widdess (1959, 327-29) and Haacker (1969, 
279-81) suggested taking 7rLO'TEL with KaTrypTLO'OaL attributing 
7rLO'TL~ to God. This is an attempt to make v. 3 similar to the 
following examples of faith which emphasize the activities done 
by faith. But this view has little to commend because "faith is 
not elsewhere predicated of God in Hebrews, and this 
construction would make p~~aTL OEOU redundant" (Ellingworth 
1993,568). 

II , J 
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both v. 1 and v. 3 to the readers, and therefore anticipates 

the direct application to the readers at the end of the chapter 

(~~wv in v. 40) of what has been said. 

The EiS TO + infinitive construction in v. 3b can be 

understood to express either purpose or result. Usually this 

construction expresses purpose in Hebrews,39 but perhaps not 

here. The result usage fits the context better and the perfect 

infinitive (~E~OV€Va~) suggests that the EiS TO + infinitive 

phrase shows the result in the sense of a logical conclusion of 

God's creative activity by his word. 

The expression in v. 3b is more Hellenistic, but it can be 

understood in terms of v. 3a. "What is seen" and "things which 

do not appear" in 3b respectively correspond to "the world" and 

"the word of God" in 3a. Here we take ~~ with ¢a~vo~€vwv rather 

than with the entire clause. According to Blass and Debrunner 

"the negative with a participle or adjective governed by a 

preposition usually precedes the preposition in classical .... I 

this is occasionally the case in the NT" (1961, 224).40 

Therefore v. 3 means: "we understand that the visible universe 

(TO ~AEnO~EVOV and TOUS aiwvas) is created (KaTrypTr~8a~ and 

~E~OV€Va~) by something invisible, that is, the word of God 

(p~~aT~ 8EOV and ~ry EK ¢a~vo~€vwv). 

This understanding seems to support the doctrine of 

"creatio ex nihilo, ,,41 but the paraenetic purpose of the author 

39 Cf. e.g., 2:17; 7:25; 8:3; 9:14,28; 12:10; 13:21. 

40 P. E. Hughes prefers to take ~~ with the verb ~rvo~a~. 
Then the translation will be "so that what is seen has not come 
into being from things which appear" (1977, 443). 

41 See P. E. Hughes (1972, 64-77; 1977, 443-452). 
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to remind the readers of God's creative power in their struggle 

and hardship makes it improbable that the author has primarily 

the doctrine of "creatio ex nihilo"42 in his mind (GrASer 1965, 

55). By v. 3 the author wants to remind the readers of the fact 

that both he and they understand that the visible world was 

created by the power of the invisible word of God. As they must 

overcome the tendency to be carried away by what is visible for 

understanding of creation, so they must be led by the invisible 

in their Christian lives accompanying the struggle of 

sufferings. 

The catalogue of examples of faith who received 

attestation from God (v. 2) properly begins from v. 4. The verb 

~apTupEW introduced in v. 2 is repeatedly used in vv. 4-5 

(twice in colon 5 and once in colon 9). The only other 

occurrence in chap. 11 is in the conclusion (v. 39). And if 

AaAEw in colon 6 means the attestation of Scripture for Abel's 

faith,43 it can be considered to be almost synonymous with 

~apTupEw. 44 

Vv. 4 7 cover three examples of faith (Abel, Enoch, and 

Noah) during the antediluvian era who responded to God in 

42 Cf. Bruce, who says that "the writer ... affirms the 
doctrine of 'creatio ex nihilo'" (1990, 279). 

43 Lane maintains that "it is by his faith (and not by his 
blood) that Abel continues to speak" (1991~, 335). In other 
words, "Abel's faith continues to speak to us through the 
written record of his action in Scripture, which exhibits the 
exemplary character of his offering" (1991~, 474). 

44 Here the person who received attestation in turn becomes 
a witness to us (cf. ~apTupEw in 12:1). 

I, I ~ 
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faith45 and thus demonstrated the characteristics of ~LaTL~ as 

given in vv. 1 and 3. First, "by faith Abel offered God a 

better sacrifice than Cain did." Here the problem is the fact 

that Gen 4 does not explicitly refer to Abel's faith or his 

righteousness. The sequence of connections the author made may 

have been as follows: 1) The statement that "The LORD 'looked 

with favor' (E~E1oEV) on Abel and his offering" (Gen 4:4 LXX) 

may imply that God was pleased with Abel and his offering; 2) 

According to the principle given in v. 6, "without faith it is 

impossible to please God"; 3) In 10:38 the connection between 

the righteous one and faith has already been made. Thus by 

faith Abel was commended as a righteous man. 

IIAELWV normally carries a quantitative sense "greater" or 

"more abundant." But the context requires a qualitative meaning 

such as "of greater value" or "more acceptable." There are 

several traditions seeking to explain why Abel's offering was 

more acceptable,46 but for the author the fact that Abel 

offered by faith was sufficient reason for being more 

acceptable. 

This view of our author seems to be based on "another 

45 Lindars takes ~LaTE L as "dative of manner, not of 
instrument" and translates as "acting on the basis of faith" 
(1991g , 111). But it does not seem that these two options are 
mutually exclusive. 

46 Lane (1991Q, 333) gives several reasons for acceptance 
of Abel's sacrifice: 1) Abel offered the sacrifice correctly 
(bpew~) (Gen 4:7 LXX), that is, in a correct manner; 2) the 
quality of Abel's offering was better because it was living in 
contrast to the lifeless offering of Cain (cf. Philo Sacr. AC 
88; also Hobbs (1986, 130-47)) or because it was the firstborn, 
not the later born (cf. Philo Conf. ling. 124); 3) Abel was 
morally better than Cain. In other words, Cain's offering was 
rejected because he was morally deficient (1 John 3:12). 
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tradition represented in the Palestinian Targum that describes 

the dissension between Abel and Cain as arising from their 

different beliefs about God" (Attridge 1989, 316). Even if 

there are some minor differences among the recensions of the 

Palestinian Targum, "the general sense remains the same: Abel 

was slain by his enraged brother after he affirmed his faith in 

God who created the world in love and who governs it 

righteously" (Lane 199112, 334).47 Abel kept on affirming his 

faith in God and persevered to the end even if his affirmation 

resulted in his death (Gen 4:8). From the example of Abel we 

can anticipate further examples of martyrs as presented in vv. 

35-38. 

Both Oi' ry~ and Oi' aurry~ grammatically may have 8ua[a as 

their antecedents. But in view of the anaphoric use of rr[arEi 

it would be better to regard rrtart~ as the antecedent. In the 

end the meaning would not be much different because Abel's 

8uata is the expression of his rrtart~.48 Even though Abel is 

dead, he still speaks to us by faith, that is, through the 

witness in Scripture about his faith. 

Next, Enoch is presented as an exemplar of faith. But as 

in the case of Abel there is no explicit reference to Enoch's 

faith either in Scripture or in Jewish traditions. Gen 5:24 LXX 

47 According to Lane, this tradition clearly dates "from a 
period prior to the fall of Jerusalem in A.D. 70" (199112, 334). 
For more details about this tradition, see Frg. Tg. Gen 4:8 
(translation given in Lane (199112, 334», Tg. Neof. Gen 4:8 
(translation given in McNamara (1978, 159» and Tg. Ps.-J. Gen 
4:8 (translation in Bowker (1969, 132-33}). 

48 Cf. Christ's sacrificial death on the cross as 
expression of his faith (12:2-3). 

http:rrtart~.48
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oT L Il€ T€e 1] K€ V O'iJTO V b e € 6<; II and this is quoted in colon 8. 

Because this scriptural citation is expressed by the author's 

own words (Il€T€T€e1] TOU Il~ Lo€iv eaVO'TOV) in colon 7, both 

colons 7 and 8 actually supply the same information although 

they are connected by KO't. The reason (yap) for his translation 

is that Enoch pleased God before (npo) his translation, as 

quoted in colon 9 from Gen 5:22, 24 LXX (ev1]p€UT1JU€V 'Evwx T~ 

eE4» . 50 As with Abel, 51 the key for relating Enoch to nt UT L<; is 

given in colon 10. Our author's emphasis on pleasing God is 

pastorally motivated because he wants his readers to show the 

same God-pleasing faith. And this motivation was already hinted 

IlOU (10:38). 

When we investigate Gen 5 more closely, we can notice how 

the story of Enoch is peculiar in that chapter. In view of the 

wider context of Gen 5 lithe setting of Enoch's walk with God is 

the spread of sin, ending with death" (Cole 1991, 289). It was 

emphasized that all the others in Gen 5 lived and died, but 

Enoch is singled out as the one who did not die. "Enoch walked 

wi th God; 52 then he was no more, because God took him away" 

49 In the New Testament the verb EUO'P€UT€W occurs only in 
Hebrews (11:5, 6; 13:16; cf. EuO'peuTw<; in 12:28). 

50 The MT reads that II Enoch walked with God" (Gen 5: 22, 
24). The LXX regularly translates "walk with" as "please" in 
the cases of Noah (Gen 6:9) and Abraham (Gen 17:1; 24:40; 
48:15). 

51 Note the use of the verb 1l00PTUPOllO'L in both examples of 
Abel and Enoch. 

52 Enoch's walk with God was already mentioned in Gen 5:22. 
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(Gen 5: 24) . 

Now we notice that Noah walked with God (Gen 6:9) and God 

commanded Abraham to walk before him (Gen 17:1). So we 

anticipate the examples of Noah and Abraham from the example of 

Enoch. And we also note that this walk with God is related with 

being righteous and blameless in Gen 6:9 and 17:1. 53 So we can 

infer that Enoch's walk with God was his lifestyle, which 

distinguished him from his contemporaries, among whom sin and 

death were spreading. Cole comments (1991, 294): 

Hebrews 11:5-6 is a divinely inspired commentary on 
Genesis 5:22-24. The analysis of Enoch's walk with God 
focuses on his faith in God. Faith then was the 
theological description of his walk and the instrumental 
cause of his pleasing God. 

Faith enabled Enoch to walk with God and to persevere in being 

righteous and blameless against the background of his days of 

sin and death. 

Among Jewish traditions, Sir 44:16 describes Enoch as a 

model of repentance rather than a model of faith. But "the 

basis of the tradition is the presupposition that repentance 

marked Enoch's conversion to the true God" (Lane 1991Q, 337) 

and this tradition may indirectly underlie vv. 5-6. Braun notes 

another tradition which may underlie 3 Enoch 6:3. He says that 

"Henochs Glaube ist belegt, wenn ilJllJN. zu lesen ist" (1984, 

348). This kind of tradition may underlie vv. 5-6. There, Enoch 

is described' as the one who is "choicest of them all [all 

mankind] and worth them all in faith, righteousness, and 

53 Estes comments on the divine command, "Walk before Me, 
and be blameless" in Gen 17:1: "It may thus be said that 'be 
blameless' is the reality of which 'walk' is the figure" (1990, 
405) . 

I iI j I I, I I 
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fitting conduct" (Charlesworth 1983, 261). 

In v. 6 the contents of God-pleasing faith are broadly54 

described as God's existence and his character as ~La8aKoo6Try~. 

Believing in God's existence was anticipated in 6:1, but this 

aspect is not further developed. However, believing in God as 

~ La8aKoo6Try~ brings the concept of II reward II 55 into the 

discussion of KraTL~, even if the nature of the reward is not 

specifically defined. 56 Therefore we can anticipate more 

examples of faith motivated by God's reward. Viewed from this 

perspective, Enoch's translation can be regarded as a reward 

for his pleasing God by faith. 

For Noah's faith, the notion that it is related to the 

future becomes explicit in the temporal expression KEpt TWV 

~ryo EKW f3AE KO~E VWV (v. 7; cf. v. 1b). 57 In Gen 6 9 we find 

nothing about Noah's faith. But in Gen 6:9 LXX we find the 

phrase T~ 8E~ EurypeaTryaEv NWE which is almost the same as the 

phrase EurypeaTryaEv 'EvwX T~ 8E~ in Gen 5:22, 24 LXX. Thus our 

author seems to use the same argument for Noah's faith as for 

Enoch's faith. 

54 The contents of faith are not exhausted in this verse. 
In view of the lack of any explicit christological reference, 
this verse seems simply to reflect the characteristics of faith 
given in 11:1. God's existence is one of the IIthings unseenll 
(cf. 11:27) and God's reward is one of the "things hoped for"; 
cf. Luhrmann.who says that v. 6 is from "a Jewish confessional 
formula" (1992, 755). 

55 Cf. ~La8aKoooara in 10:35; 11:26. 

56 This will become clearer as we proceed through the rest 
of Hebrews (for example, K6AL~ in 11:10, 13-16i 12:22-24; 
13:14). In fact this reward was previously described as "rest" 
(KaT&KauaL~) in 3:7-4:13. 

57 Cf. IIEpt ~EAA6vTWV in v. 20, KEpI: T~C; E~6oou in v. 22. 
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But a new element in Noah's faith is the fact that his 

faith enabled him to obey the word of God explicitly given to 

him concerning the future (xp~~aTtaaEls). This element prepares 

for introducing the obedient faith of Abraham. s8 This was 

anticipated in the phrase TO BEA~~a TOU BEOU ~ol~aavTEs (10:36) 

which in turn recalls the "obedience" (u~a1{O~) which Jesus 

learned from his sufferings and by which he became the source 

of eternal salvation for "all who obey him" (~&alv TOLS 

V~a1( 0 fi 0 val v) (5 : 9) . 

The participle EUAa~~B€rs in v. 7 also recalls €UAa~€[a in 

5:7 59 (also 12:28) and "connotes attentiveness to the divine 

will" (Lane 199112, 327). This reverence for God was 

crystallized in the concrete act of constructing a boat which 

was the means for the "deliverance" (awT~pra) of his family 

from the flood. 60 This obedient act of construc'ting a boat 

required perseverance because it was done in spite of all the 

ridicule from his contemporaries and "despite all appearances 

to the contrary" (Williamson 1964, 109). 

Here, as in v. 4, in view of the dominant theme of faith 

it is better to find the antecedent of 0[' ~s in ~raT[s rather 

than in K[~WT6s or aWT~pra. The word K6a~os refers to the 

people in the world, so Lane translates it as "humanity" 

58 Cf. V~~ K 0 V aE v in v. 8. 

59 Cf. Braun (1984, 350); Michel (1975g, 388) thinks that 
the word means "Gottesscheu" rather than "Angst vor der 
Katastrophe." He adds that "Die Betonung der 'Angst' wurde kein 
echtes Glaubensmotiv sein." 

60 Here is no attempt to typologically connect the 
deliverance of Noah's family with that of the church, as in 1 
Peter. But the term aWT~pra in v. 7 reminds the readers of the 
motif of aWT~pra recurring in 1:14j 2:3, 10; 5:9; 6:9; 9:28. 
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(1991Q, 325). The comment that OL' ry~ KaTEKpLvEV TOV K6a~ov 

seems to be derived from the tradition that Noah was a preacher 

of righteousness (2 Pet 2:5; cf. 1 Clem. 7:6; 9:4). The meaning 

of the phrase would be that Noah's contemporaries were 

condemned because they did not accept Noah's preaching of 

righteousness. Otherwise, it may mean that Noah's example of 

obedient faith itself condemned the wickedness of his 

contemporaries. 

The last phrase of v. 7 seems to be based on Gen 6:9; 7:1 

which declare that Noah was "righteous" (01KaLo~). The 

connection between faith and righteousness could be expected 

from the statement b oE 01KaL6~ ~ov EK 7r1aTEW~ s-ryaETaL (Hab 

2:4) cited in 10:38. Furthermore, the word KArypov6~o~ 

explicitly introduces an element of eschatological goal which 

was remotely intimated by the words aWTryp1a and KaTaKp1vw. This 

concept of "inheritance,,61 will be extensively developed in 

relation to Abraham and his promised inheritance (cf. 

KArypovo~1a in v. 8 and avrKArypov6~o~ in v. 9). 

The phrase oLKaLoavvry KaTa 7r1aTLV has a Pauline ring (cf. 

Rom 3:22; 4:5, 9, 11, 13; 9:30; 10:4; Phil 3:9). But as 

mentioned above the basic relation is based on Hab 2:4, cited 

in 10:38, and as we have noted when considering 10:38, this Hab 

citation is interpreted in an entirely different manner from 

Paul. Paul contrasts righteousness with works, but our author 

contrasts righteousness with sin or disobedience. "What Noah's 

story exemplifies is the reverent reliance upon God's promises 

61 This theme is important throughout Hebrews. Cf. 1:2; 
6:17 for KArypov6~o~; 9:15 for KArypovo~1a; 1:4, 14; 6:12; 12:17 
for KArypovO~EW. 
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and consequent faithful action that enables - in a quite un-

Pauline fashion - to do what is righteous" (Attridge 1989, 

320) . 

5.2.2.3 Heb 11:8-22 

This central part of chap. 11 mainly focuses on Abraham. 

The example of Abraham, which was only intimated in 6:12-15, 

becomes fully explored in this part. This part can be divided 

into three smaller sections, that is, vv. 8-12, vv. 13 16, and 

vv. 17 22. 

The first section, vv. 8-12, covers the story of Abraham 

(God's calling of Abraham and his promises of the land and 

descendants to Abraham) in a straightforward manner. But when 

our author explains the motivation of Abraham (lap in v. 10j 

€~€L in v. 11) in his response to God's calling and promises, 

he goes further than the biblical account and prepares for the 

next section, vv. 13 16. Commenting on vv. 8-12, Attridge 

(1989, 322) says: 

Here faith is seen to motivate obedience and endurance, 
while its orientation toward a future consummation is 
highlighted. At the same time Hebrews suggests what is the 
ultimate ground of faith, the God whose promises are 
secure and who can make good on those promises even when 
the situation seems hopeless .. 

The second section, vv. 13-16,62 exposes the author's 

eschatological perspective on the story of Abraham and other 

patriarchs. Instead of reserving for the end of the chapter 

(VV. 39-40) the fact that the attainment of the ultimate 

promise is still a matter of the future, our author gives a 

62 The phrase KaTa ~faTLv in v. 13 interrupts the anaphoric 
use of ~faT€L. rrfaT€L is resumed in v. 17. 
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hint of that fact in vv. 13-16. The similarity between vv. 13 

and 39 is highlighted by Ellingworth (1993, 634) as follows: 

v.13a v.39 
•a. KaTa rr1 aTL v CtrrE8avov b. Kat OUTOl rraVTEr;; jlapTuP1J8EVTEr;;

• a.b. OUTOl rraVTEr;;, {Ha Tr,r;; rr1aTEWr;; 
c. jl~ 'Aa/36VTEr;; c. OUK EKOjl1aaVTO 
d. Tar;; Erra'Y'Y E'A1ar;; d. T~V Erra'Y'YE'A1av 

Both vv. 13-16 and vv. 39-40 are formulated in terms which 

actualize the past (cf. the present tense verbs in vv. 13-16 

and the first person pronouns in v. 40), thus bringing the 

readers into the scene and preparing them for the coming 

exhortation regarding the need for perseverance in chap. 12.63 

The readers, who can be called Christian "sojourners," are 

summoned to persevere in the sufferings accompanying their 

pilgrimage64 while looking at "the author and perfecter of 

faith" (12:2; cf. 13:13). 

The third section, vv. 17-22, resumes the story of 

Abraham, focusing on the incident of "binding of Isaac" which 

is often called "Aqedah" and ends with the examples of other 

patriarchs (Isaac, Jacob, and Joseph) . 

5.2.2.3.1 Heb 11:8-12 

V. 8 emphasizes that Abraham/s faith was exemplified in 

his immediate'5 obedience (urraKovw)66 to God's calling. The 

63 Cf. 10: 36. 

64 Johnsson (1978, 244) gives four distinctive 
characteristics of the religious pilgrimage taken from H. B. 
Partin's Ph.D. dissertation. Those are 1) a separation, leaving 
home, 2) a journey to a sacred place, 3) a fixed purpose, and 
4) hardship. 

65 The present participle Ka'AoUjlEVOr;; may suggest no delay 
in Abraham's obedience to God's calling. 
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infinitive E~EAeELV {cf. E~EAeE in Gen 12:1 LXX)67 is sometimes 

taken with t<.aAOU/1EVOC; (e.g., "when called to go" in NIV) , but 

the word order as well as the author's emphasis on the obedient 

action favors taking E~EAeELV with urrryt<.ouaEv. This call of God 

not only brought about the change in location, but also the 

change in life style. This pilgrimage of Abraham was spiritual 

because it originated from God's calling. 68 Abraham became a 

sojourning foreigner while forsaking the familiar and settled 

life in his homeland of Ur. Abraham obeyed God and went out 

"without reserve into the unknown" (Estes 1990, 403). "Faith is 

trusting God enough to do what God asks and to live as God 

expects" (Tietjen 1988, 406). 

The concept of "inheritance" introduced by the word 

t<.AryPOV0/10C; in v. 7 is reintroduced along with the concept of 

"promise" (Erra)"YE>-'La) in vv. 8-9 (t<.AT/pOVO/1[a in v. 8; 

aU~t<.Arypov6/10C; in v. 9) and further developed throughout vv. 8­

22.69 In relation to the promised land of Canaan this promise 

of inheritance may seem to have been fulfilled, but our 

author's comments in vv. 13-16 make it clear that the ultimate 

66 Cf. 5:7, 9i also 3:18-19; 4:6, 11 where "unbelief" 

(amLaTLa) is equivalent to "disobedience" (arrELOELa). 


67 Attridge (1989, 322) notes that the dominant image of 
movement is being reversed from "entry" (Eiaepxo/1aL) to "exit" 
(E/;EPXO/1aL). This change of direction will be climaxed in the 
exhortation of 13:13. Also cf. Et<.~aLvw in 11:15 or E/;o6oC; in 
11:22. 

68 This spiritual motivation is further confirmed by the 
fact that "he built an altar to the Lord and called on the name 
of the Lord" (Gen 12:8). 

69 Both "promise" and "inheritance" were related to the 
salvation of the readers (e.g., 4:1; 6:12, 17; 8:6i 9:15i 
10:36) . 

I· I I 
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goal of Abraham was beyond the land of Canaan. It is called the 

1TOAL<;; "whose architect and builder is God" (v. 10) .70 It is 

also called a "better" or "heavenly" 1TCXTp1<;; (vv. 14 and 16). By 

faith, he could have "a vision of reality not visible to the 

eye" (Tietjen 1988, 404). 

The phrases signalling the future orientation of Abraham's 

faith concerning the land of Canaan are ~EAAW and ~~ 

8. 71E1TLUTa~€VO<;; in v. The future orientation of Abraham's 

faith towards the 1TOAL<;; or 1TCXTp1<;; is further expressed by 

phrases such as €K6EXO~CXL in v. 10, 1Toppw8€v i60VT€<;; KCXt 

aU1Tcxua~evoL in v. 13, €1TL~~TEW in v. 14, and bpErO~CXL in v. 16. 

From v. 9 we find that even "in the land of the promise" 

(ei<;; rr,v Tr,<;; E1TCXrreALCX<;;)', which is the land of Canaan72 here, 

by faith Abraham "sojourned" (1TCXpOLKEW) ,73 "as in a foreign 

land" (w<;; aAAoTp1cxv). In other words, he lived in tents as the 

rest of v. 9 shows. The second century B.C. work Jubilees 19:8­

9 asserts: "This (is) the tenth trial with which Abraham was 

tried. And he was found faithful, controlled of spirit ... he 

begged a place there so that he might bury his dead because he 

was found faithful ... " (Charlesworth 1985, 92). This kind of 

70 Cf. 12:22; 13:14; also Rev 21:2. 

71 The indefinite designation "a place" (T01TO<;;) suggests 
that Abraham did not know exactly what to inherit until he 
arrived at Canaan, as explained explicitly by ~~ €1TLUTa~evo<;;. 
So the phrase ~~ €1TLUTa~evo<;; not only indicates the future but 
also the risk involved in venturing into the unknown. 

72 Entry into Canaan was not the attainment of the promise 
to Abrahamj cf. 3:7-4:13, especially 4:8, where it is shown 
that the entry into Canaan was not true rest. 

73 See the reference to "an alien" in Gen 17:8 and 
Abraham's self-description, "I am an alien and a stranger among
you" in Gen 23:4. 
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tradition may underlie v. 9. Those who sojourn are exposed to 

various kinds of physical danger as well as cultural or 

religious alienation. 74 But Abraham was enabled to sojourn in 

the land of promise through faith and patience. 75 

The phrase "fellow-heirs of the same promise" (rwv 

orientation of Abraham's faith toward the future because the 

same promise still applies to Isaac and Jacob. 76 So the image 

of sojourning by faith invokes the future expectation of stable 

existence as an essential element of faith. 

Accordingly, this stable and permanent existence is called 

the "city" (7T6At~) in v. 10,77 and contrasted with the 

sojourning existence of Abraham. Th~ expectation (cf. 

EKOExo~ai) by faith of this stable and permanent city, the city 

wi th foundations, whose II archi tect and builder79 is God" 

enabled Abraham to obey God's calling and persevere while that 

expectation remains in the future. The phrase, "the city with 
, 

foundations," recalls Ps 87 (86 LXX):l where Jerusalem is 

called "the city the Lord founded" (cf. 8E~EAiOt in the LXX) 

74 It is obvious in Gen 12 that Abraham's journey was begun 
simply as a response to God's calling and promises. 

75 Cf. 6: 12, 15. 

76 Note the reference to "your offspring" in Gen 12: 7 i 
Isaac and Jacob are picked up again as exemplars of faith in 
vv. 20-21. 

77 Cf. 7TarpTc;; in vv. 14-16. 

79 Cf. Michel who comments that "rEX v T rryc;; mehr die 
'kunstlerische Gestaltung,' ory~Lovpr6c;; dagegen den 
Schopfungsakt umfa:lSt" (1975.9:., 394) i also see Bruce who says 
that the city is "planned and built by God" (1990, 293). 

79 Cf. Isa 33: 20 i 54: 11 . 

, , I· I I 
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Thus this city is later identified with "the heavenly 

Jerusalem, the city of the living God" (12:22). Faith enables 

Abraham to "see" (opaw), even if from afar (1foppw8ev ioovres), 

this invisible, transcendent, and eschatological reality which 

is the ultimate promise to him (v. 13). 

The background of looking for "a city with foundations" 

may be found in the literary structure of the Genesis account. 

With the exceptions of Abel, Enoch, and Noah, Gen 1-11 

describes a human plight affected by sin and death which 

climaxed in the building of the Tower of Babel. The story of 

Abraham then can be seen as a solution to that human plight. 

Estes attempted to explain the reason for the juxtaposition of 

the call of Abram in Gen 12 with the building of the Tower of 

Babel in Gen 11 as follows (1990, 412-13): 

The builders of Babel sought to build for themselves a 
city and a tower whose top would reach into heaven. Their 
aspirations were dashed, however, when Yahweh confused 
their language, so that "they stopped building the city" 
(v. 8). But from that very geographical area, from Ur of 
the Chaldeans, Yahweh called Abram to begin the quest for 
a different kind of city, not a city to reach up to God, 
but a city which has been constructed by God. 

The reference to Sarah has been a major problem in v. 11. 

There are indeed textual variations BO and many solutions were 

BO The simple nominative aur~ Lappa is found in ~ A D2 
Majority text; Aug. In p46 D* 'I' latt, areLpa is added to aur~ 
Lappa. In P 104.365. 2495 pc sy(p), ovaa is further added. In D1 
6. 81. 12418. 1739. 1881 pc, aur~ Lappa ~ areipa is found. The 
last two variants are considered to be "obviously secondary" 
(Metzger 1975, 673). The second variant with areipa is found in 
the Nestle-Aland text probably because it is thought that 
areLpa, as a part of the original reading, might have "dropped 
out through transcriptional oversight" (Metzger 1975, 673); cf. 
Bruce (1992, 34-36) for a more detailed presentation of textual 
data for each variant and a balanced discussion on it. 
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suggested, but the debate still goes on.Bl A decision to the 

one or the other side will not substantially influence our 

argument. Because the phrase aVT~ Eappa is usually understood 

as a nominative, the main question concerns the reference of 

nLaTEL. Does it refer to Abraham's or Sarah's? And connected 

with this: Is Sarah indeed the subject of v. 11 or is it 

Abraham? 

First of all, the wider context favors the case of 

Abraham's faith. Vv. 8-10 was about Abraham and v. 17 continues 

the story of Abraham (while vv. 13 16 are the author's 

reflective remarks). Also the phrase a~' €VO~ refers to 

Abraham. Naturally words on Abraham's faith are expected. 

Furthermore, the phrase KaTapoA~ anEp~aTo~ is the normal 

idiomatic expression for the male function in the generative 

process. Bruce says that "the literal translation would be 'for 

the deposition of seed'" (1990, 296) .B2 

On the other hand, some favor the case of Sarah's faith 

because the nominative case of Eappa is there in the text. Then 

they try to explain the unusual use of the expression ovva~L~ 

Ei~ KaTapoA~v anEp~aTo~. One suggestion is to interpret this 

phrase as "power to found a dynasty, II "power for establishing a 

81 See Swetnam (1981, 98-101) for a surveYi also M. Black 
(1964, 39-44) i Irwin (1978, 312-16) i Vennum (1987, 4-7) i 
Greenlee (1990, 37-42) i and Van der Horst (1990, 287-302; 1992, 
34 39). 

B2 P. R. Jones also takes Abraham as the subject based on 
"the continuity of the paragraph and the Greek usage of 
KaTapoA~n (1985, 383). 

I I I 
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posterity," or "power to begin a family" (Vennum 1987, 7).83 

But this suggestion seems to go beyond the normal, literal 

meaning of the idiomatic expression, which makes good sense in 

its context. The literal meaning is well in accord with other 

phrases such as "even though he/she was past age" or "from this 

one man ... came descendants." 

A second suggestion is to accept the literal meaning with 

Sarah as a subject. This means that Sarah also had a seminal 

emission. Van der Horst (1990, 287-302; 1992, 34-39) surveyed 

ample evidence for a theory of female semen (double-seed 

theory) from approximately 500 BCE to approximately 500 CE of 

both Hellenistic and Jewish sources. He concludes that "nothing 

prevents us from assuming that the author of Hebrews could 

easily have had knowledge of this widely current idea" (1990, 

302). This is a possible option if this double-seed theory was 

really such a widely current idea. 

A third suggestion is that KCiTCi{30A~ "focuses on the action 

and not on the actor" (Greenlee 1990, 40). So while taking the 

preposition eit;; to mean "regarding" or "with reference to," 

Greenlee (1990, 41) paraphrases v. 11 as follows: 

(Not only did Abraham act by faith, but) by faith even 
Sarah herself received ability with respect to the laying 
down of seed (in her body by Abraham) 

But this suggestion also seems to be out of the normal usage of 

this Greek {diom. 

83 Cf. Buchanan who suggests a word play between KCiTCi{30Ary 
and 8ef.J.€ALOt;; in v. 10 and conunents: "On the one hand, there was 
the city which had the foundations, which was the capital of 
the nation; and on the other hand, there was Isaac, the 
'foundation' of the chosen people" (1972, 190). This is based 
on a wrong interpretation of "the city" in v. 10 as the earthly
Jerusalem. 
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So we return to the solution of viewing Abraham as the 

subject. In this case the problem is how to construe the phrase 

aUT~ Eappa (uTeipa). One suggestion is to ignore this phrase as 

a gloss (Windisch 1931, 101), but this should be the last 

resort when everything fails. Another suggestion is to treat 

the phrase as a parenthetical circumstantial clause, for 

example, "Sarah herself being barren." So NIV's translation is 

as follows: "By faith Abraham ... --and Sarah herself was 

barren- -was enabled to become a father. 1184 

A third suggestion, which is called "the simplest ll and 

"the most likely resolution" by Attridge (1989, 321, 325), is 

to read the phrase Kat; aUT~ Eappa "as a dative of accompaniment 

(in uncial script iotas subscript are ordinarily not 

indicated), so that the sentence runs, 'By faith he [Abraham] 

also, together withBS barren Sarah, received power to beget 

'" (Metzger 1975, 672). Except for the double seed theory 

with Sarah as a subject, this suggestion indeed seems to be the 

most likely resolution. A final decision seems to be 

impossible. In the light of the wider context, where Abraham is 

in the focus, we opt hesitantly for Abraham as the subject and 

taking the phrase Kat; aUT~ Eappa (uTeipa) as a dative. 

The phrase Kat; napa KaLpov ryALKra~ applies to Abraham if 

we take the subject of v. 11 to be Abraham. Sometimes it is 

84 Bruce suggests: If uTeipa is a part of the original, 
then take the phrase "as a circumstantial clause, II and if not, 
then take it as a "dative" (1992, 35). But as the next option 
below shows, even with uTeipa the phrase can be taken as a 
dative. 

85 Commentators who prefer this option include Michel 

(1975s, 396), Bruce (1990, 296), and Ellingworth (1993, 588). 
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maintained that it can be applied only to Sarah because of Gen 

25:1-4 where Abraham begot other sons after Sarah's death.86 

But this phrase can apply to Abraham as well as to Sarah, as 

the next verse calls Abraham "as good as dead" (VEVEKPWjl€Vot;;). 

v. lIb gives the reason why Abraham received power for 

depositing seed. Gen 11:30 mentions the "barrenness" of Sarah 

while God promises a seed in Gen 12:2.87 This dilemma of 

Abraham is resolved through Abraham's response of unwavering 

faith, in other words, "'because' (~wEI) he 'considered' 

(7n~O'cno) him 'faithful' (1rLO'Tov) who had made the promise" (v. 

lIb) .88 God's faithfulness to his promise motivates and compels 

Abraham to trust in God. 89 

V. 12 shows the result ("therefore" (6LO» of Abraham's 

faith in God's promise. The wonderful result is highlighted by 

the contrast between "one" <Cx¢' ~vot;;) and "many descendants. "90 

And this result, which seemed humanly impossible, was achieved 

86 Cf. Gen 18:11-12. 


87 This promise is further confirmed in Gen 13:16; 15:4-5; 

17:4 8, 16, 19. The specific promise of a son is fulfilled in 
Gen 21:1-3. 

88 Cf. faith as steadfastness in Rom 4:20-21: Abraham "did 
not waver 'through unbelief' (TU aWLO'TL~) regarding the promise 
of God, but was strengthened 'in his faith' (TU WLO'TEL) •.• , 
being fully persuaded that God had power to do what he had 
promised." 

89 Tietjen (1988, 407) says: This trust then "had to 
express itself in action, in the intimacy of the marriage bed. 
They acted on their faith when doing so was, in human terms, 
laughable. II 

90 Cf. Deut 26:5; Isa 51:2 for the contrast; the language 
itself describing the numerous descendants seems to be from Gen 
22:17; note similar passages in Exod 32:13; Deut 1:10; 10:22; 
Dan 3:36 LXX (not MT); also see MCCullough (1979-80, 374). 

http:death.86
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by persevering faith.91 It is obvious that patient waiting 

preceded any kind of partial fulfillment because even the birth 

of Isaac only occurred 25 years after God called Abraham.92 

Another contrast can be seen between YEvvaw and VEKp6w. The 

motif that life can come from death through faith (the theme of 

the resurrection) will be further developed in vv. 17 19 and v. 

35 and come to its climax in the example of Jesus who endured 

the cross and sat down at the right hand of the throne of God 

(12 : 2 - 3) .93 

5.2.2.3.2 Heb 11:13-16 

Some promises are said to have been received (6:15; 11:8, 

11, 19, 33-35a). But the author says clearly enough that the 

fulfillment of the ultimate goal is not yet achievedi 94 

therefore all those attainments of the promises were only 

partial. "All these people were still living by faith when they 

died ll (v. 13). "They are dying persons who are waiting for 

life ll (Goppelt 1982Q, 174). In v. 13 the author is primarily 

concerned about Abraham, Isaac, and Jacob, but OUTOL navTE~ 

hints at a broader reference, as in v. 39. Not only for all the 

ancients (with possible exception of Enoch)95 but also for the 

91 Cf. Rom 4:18-19, "against all hope" and "without 
weakening in his faith." 

92 Cf. Gen 12: 4; 21: 5 . 

93 Cf 5:7-10, 13:20. 

94 Michel rightly comments that "KOllrrEo8clL Ti!i~ EnaYYEAra~ 
meint die eschatologische Erfullung der Verhei8ung ll (1975g, 

397) . 

95 Calvin considers the translation of Enoch as lIa kind of 
extraordinary death" (1963, 162). 

I I I 
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readers the reception of that ultimate promise is still in the 

future. 96 

So the emphasis of vv. 13-16 lies in the fact that the 

patriarchs never arrived at their goal, which is expressed as 

7r6ALC;97 in v. 10, E7ra),),EALa98 in v. 13, and a "better" or 

"heavenly" 7raTpLC; in vv. 14 and 16. This ultimate goal of 

salvation is expressed elsewhere in different terms such as 

salvation (1:14; 2:3), glory (2:10), rest (3:7-4:13), a better 

and lasting possession (10:34), reward (10:35; 11:26), or 

kingdom (12 :28). The patriarchs could "see" (bpaw) 99 and 

"greet" UXI17ra!oj.LaL)100 this goal only "from afar" (7r6ppW{)EV). 

They never arrived at their goal. In other words, they 

were still on the way. Naturally they confessed (bj.LOAO),EW) that 

they were "foreigners and sojourners" (tEVOL Kal 

7rapE7rL ofJj.L 0 L) ,101 This phrase recalls the story of Abraham where 

he admitted that he is "an alien and a sojourner" (7rapOLKOC; Kal 

7rapE7rLOfJIlOC;) (Gen 23:4). They were strangers "not merely in 

their own land, but 'on earth' generally" (Attridge 1989, 331). 

Tietjen (1988, 406) comments on faith as follows: 

96 Cf. v. 40. 

97 Cf. 12:22; 13:14. 

98 Cf. 10: 36 . 

99 Cf. Cx1fOI3AE7rlJJ in 11: 26 i Thompson who comments: "Such 
seeing is comparable to 'knowing' in 10:34 and 11:3" (1982, 
79) . 

100 Attridge comments that the term CxI11fa!oj.Lat may express Ila 
traveler's response to his welcome goal" (1989, 329). He also 
gives examples where this term is used as a nautical metaphor 
{cf. 2:1; 6:19}. 

101 Cf. 1 Pet 1: 1 i 2: 11 i also Eph 2: 19 . 
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Faith is living between the "already now" and the "not 
yet." Enjoying the partial fulfillment of God's promise, 
faith waits with patience for the promise to be fully 
realized. The time in between requires the plodding action 
of waiting and watching and working when nothing seems to 
happen. 

This comment applies to both the patriarchs and the 

readers in the sense that even if they all experienced the 

partial fulfillment of God's promise, they did not yet arrive 

at the ultimate promise. Our author wants to exhort the readers 

who feel like "foreigners and sojourners,,102 to persevere in 

their pilgrimage to the ultimate promise by highlighting this 

correspondence between the patriarchs and the readers in their 

situations with respect to the ultimate promise. 

The confession that they were foreigners and sojourners 

"makes clear" (Ejl¢O!JI r ~w) that the patriarchs103 were seeking a 

homeland (TfO!T p r c;) This homeland certainly points to.104 

heaven. 105 And this fact is clarified by the following two 

15106verses, vv. 15-16. The contrary-to-fact condition in v. 

negatively proves that because the patriarchs did not "return" 

(aJlO!K&jlTfTW) to their homeland in Mesopotamia even though they 

102 Cf. 10:32-34; 12:4; 13:13. 

lro Radney mentions that in v. 14 the author used two 
devices to make application of what has been said about Abraham 
and Sarah to the readers. 1} "All of the verbs ... are in the 
present tense"; 2) The phrase oi TOLO!UTO! AE~OJlTEC; is used, 
which "indicates anyone (past, present, or future) who says the 
sort of things that Abraham and Sarah said" (1988, 53). 

104 For Philo TfO!Tp r C; may denote the world, physical life, 
virtue(s), the soul, the knowledge of God, heaven, or God 
himself (Ellingworth 1993, 595-96). 

105 Here the language is spatial (cf. "heavenly homeland" in 
v. 16, "the city with foundations" in v. 10, "saw and greeted 
from afar" in v. 13, and "a city" in v. 16). 

106 Cf. 4:8; 7:11; 8:7; 10:2. 
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"would have had opportunity to return", they were not seeking 

an earthly homeland. They were faithful 107 in seeking a 

homeland which is different from the one in Mesopotamia. 

In contrast to the contrary-to-fact condition in v. 15, v. 

16 positively affirms that the homeland which the patriarchs 

were "longing for" (bp E,,(OJlCH) was "instead" (v Dv 0 E) lOB "a 

better (KpELTTWV) country, that is, a heavenly (bTOVp&VLO~)109 

one." The comparative "better" compares the homeland in 

Mesopotamia with the one the patriarchs really seek. But as the 

following explanatory adjective reveals, it ultimately 

underscores the contrast between the earthly, transient order 

and the heavenly, eternal order. The latter is related to the 

new and better covenant (7:22; 8:6)110 which is inaugurated by 

Christ through his better sacrifice (9:23; 12:24) and indeed 

provides the patriarchs with a better hope (7:19) 111 

The patriarchs "considered him faithful who had made the 

promise" (v. 11). Because they were faithfully longing for the 

city112 which God actually "prepared" (r,TOLJlctaEv) (v. 16; cf. 

107 They are in contrast to the wilderness generation (cf. 
3:7-4:13) who wanted to return to Egypt (Num 14:3). 

lOB Attridge translates this phrase as "in fact" and rightly 
comments that "the adverb is used not temporally, but 
logically" (1989, 331). 

109 Cf. 12: 22; also 3: 1, 6: 4. 

110 Cf. "better promises" in 8:6; "something better" in 
11:40. 

111 Cf. 10: 34; 11: 35. 

112 n6"L~ and 7rctTPL~ are used interchangeably (cf. vv. 10, 
14, 16). In 12:18-24 it will become obvious that the "approach" 
(7rpOaEPXOJlctL) to this heavenly city is only through Jesus. This 
city is also an enduring, eschatological city which is to come 
(13:14) . 
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v. 10), God is not ashamed to be called their God. l13 In other 

words, God is pleased1l4 with their faithful pursuit of a goal 

which is worthy precisely because God prepared it. Bruce (1990, 

300) comments as follows: 

IIThose who honor me I will honor," says God (1 Sam. 2:30). 
The patriarchs honored God by putting their faith in him; 
he honored them by calling himself lithe God of Abraham, 
the God of Isaac, and the God of Jacob" (Ex. 3:6). 

5.2.2.3.3 Heb 11:17-22 

In v. 17 anaphoric ~rUTL~ is resumed after the author's 

reflective comments in vv. 13-16, which expand v. 10 further. 

The story of Abraham is also resumed. His faith is well 

demonstrated in his willingness to "offer" (~pOU¢€pw) his 

II only" (J1.0VO'YEVfj~; cf. Ct'Y0!~1]T6~ in the LXX) son, Isaac115 when 

"tested" (~ELPO!S6J1.EVO~), despite his dilemma between the divine 

promise and divine command. V. 17 emphasizes that the divine 

command in Gen 22: 2 was followed by unquestioning obediencel16 

because Abraham was absolutely sure of the reliability of God's 

promise. 117 

This story, the "binding of Isaac," is given in Gen 22:1­

113 Cf. Gen 28:13; Exod 3:6; also see 2:11 where it is said 
that Jesus is not ashamed to call believers his brothers. 

114 Cf. 10:38; 13:16. 

115 Cf. Gen 22:2 where Isaac is said to be "your son, your 
one and only son Isaac whom you love" (REB). 

116 The perfect (~pOUEVfjvoXEV) may indicate that IIwhat was 
intended was regarded as a completed act" (Guthrie 1983, 235). 
The following imperfect (~pOU€¢EpEV) qualifies the previous 
perfect by indicating that offering was begun, but actually not 
completed; cf. Jas 2:20-24. 

117 Cf. v. 8 based on Gen 12: 4 . 

I, I I 
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18 and became a source of a Jewish haggadic tradition,l1S which 

emphasized Abraham's faith in various ways or asserted the 

"redemptive efficacy of martyrdom" (Bruce 1990, 302). But apart 

from an allusion in Rom 8:32 there are only two explicit 

references to it (Heb 11:17-19 and Jas 2:21-23) in the New 

Testament. 1l9 In both instances the binding of Isaac "is set 

forth as an example of faith, faith manifested in action" 

(Bruce 1990, 302). By persevering in a severely difficult test, 

Abraham demonstrated his faith. 

Our author focuses on Abraham's persevering in the test to 

encourage his readers also to persevere in their test. Jesus 

was also tested and proved faithful (2:17-18; 4:15; 12:2-3). 

Our author tries to say that the readers, of course, can prove 

themselves to be faithful in their test, especially when they 

have a High Priest who is able to help them (2:18). 

It is emphasized that Abraham is "the one who had received 

the promises" (0 Ta~ €naYY€ALa~ ayao€t&~€yO~). The content of 

the promises is given in v. 18: "It is through Isaac that your 

offspring will be reckoned" (Gen 21: 12) .120 Isaac was not only 

11S See Swetnam (1981, 23-80) for an extensive survey of 
this tradition; cf. Klauck who points out a chronological 
problem and comments: "Heb 11:17-19 shows no sign that this 
[haggadic] interpretation of the sacrifice of Isaac had already 
been developed" (1992, 891). 

119 Paul,does not expand on Gen 22, possibly because here 
the promise is given as the result of Abraham's obedience. His 
emphasis is on the righteousness by faith, not by works, so 
Paul's favorite text is Gen 15:6 (Rom 4:3, 9, 22; Gal 3:6), 
which the author of Hebrews peculiarly ignores; for a 
comparison between Paul's and Hebrews' treatment of Abrahamic 
passages, see Anderson (1989, 260-67) i Longenecker (1977, 203­
12) . 

120 Cf. Paul uses this verse for a different purpose in Rom 
9:7. 
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a unique (~OVOYEV~~) son, but also a son through whom God's 

promise would be fulfilled. 

V. 19 gives the motivation behind Abraham's action in v. 

17. Abraham "reasoned" (AOY[rO~(l'l)121 that God was "able" 

(ovvcn6~) to raise from the dead (eK VEKPWV eYE[puv) .122 This 

motif of life coming from death, which was hinted at previously 

(6:2; 11:12), becomes very explicit here, and will be developed 

further in the epistle (11:35; 13:20). 

Now the concrete result is inferred (OeEV) from the 

concrete obedience. Abraham was willing to sacrifice Isaac and 

therefore, he "did receive Isaac back from death." But his 

reception is qualified by the phrase ev ~apa~oAU. This phrase 

is translated as IIfiguratively speaking" (NIV) or lIin a sense ll 

(REB). But when considering the mention of Abraham's belief in 

resurrection and the use of the same word ~apa~oA~ in 9:9 where 

it has a sense of lIa symbol pointing to an eschatological 

reality" (Attridge 1989, 335), it may be thought that Abraham's 

reception of Isaac points symbolically to an eschatological 

resurrection. 123 

Faith in God's power to fulfill his promises, specifically 

his power to raise the dead, is successively illustrated by the 

121 P. E. Hughes quotes Teodorico who says that AOY[rO~aL 
IIdenotes inward conviction, persuasion, not a more or less 
reliable opinion ll (1977, 483) i cf. ~YEo~aL in vv. II, 26 which 
has a similar meaning. 

122 Cf. Wood who comments that "Abraham's faith in a God who 
raises the dead ll was shown in liGen. xxii. 5 and 8 where the 
Patriarch promised to return with his son to the servants, and 
where he confided in Isaac the conviction that God would 
provide a lamb ll (1967-68, 588). 

123 Cf. v. 35b . 

I , I, I I II >I 
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stories of Isaac, Jacob, and Joseph. Depending on God's power 

and his faithfulness, "by faith" (7rLaT€L) (vv. 20, 21 and 22) 

each of them could "bless" (€UA0-YEW) his descendants concerning 

their future (vv. 20, 21) or "speak about" (IlVTJIlOV€Vw) the 

future event (v. 22). 

In v. 20 our author alludes to the story in Gen 27:27-40. 

Without paying much attention to the details, he focuses on the 

fact that Isaac's blessing was about the coming things (TWV 

Il€AAOVTWV) .124 Then v. 21 alludes to another account of 

blessing in Gen 48:1-22 where Jacob blesses Ephraim and 

Manasseh. Here our author focuses on the fact that Jacob was 

blessing "when he was dying" ((X7rOOVf/UKWV). Faith reaching 

beyond death125 is emphasized. This motif runs through the 

whole chapter, but especially recurs in vv. 8_22126 and binds 

the stories of the patriarchs in vv. 8-22 as a unit. 

The rest of v. 21 is a citation of the event in Gen 47:31, 

which occurred some time before the actual blessing in Gen 48. 

This citation is from the LXX, since the author reads ~UQ as 

"staff" instead of "bed." Hebrew words for "staff" and "bed" 

have the same consonants, but are vocalized differently. Some 

commentators speculated that our author used the mistranslation 

of the LXX in order to make the top of the staff the object of 

124 Cf. 1:14; 2:5; 6:5; 10:1, 27; 13:14 where IlEAAW points 
to the eschatological salvation or judgment. 

125 Cf. vv. 4, 13; also TEAElJTWV in v. 22. 

126 Cf. vv. 12, 13, 19, 21 and 22. 
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Jacob's worship .127 But there seems to be not much difference 

in meaning. Whether it is a staff or bed on top of which Jacob 

worshipped God, it only indicates Jacob's weakness because he 

was dying (a7rOOvfjcrKWV). Otherwise "staff" may invoke the image 

of pilgrimage. 128 Hanson's suggestion that "perhaps our author 

saw here a type of the cross" (1983, 111) can be safely 

ignored. 

In v. 22 Joseph spoke about the exodus, which lay in the 

future, and gave instructions about his bones (Gen 50:22 26)129 

because he was absolutely certain about God's promise for the 

future exodus. In Gen 50:24 Joseph says, "I am about to die 

(a7rOOvfjcrKW in the LXX) i but God will not fail to come to your 

aid and take you from here to the land which he promised on 

oath to Abraham, Isaac, and Jacob." Joseph's faith in God's 

faithfulness to his promise did not waver even when he was 

dying (TEAEUTWV) .130 

By mentioning Joseph's instructions about his bones our 

author may simply want to underscore Joseph's firm faith in the 

127 For example, a staff was thought to be the obj ect of 
worship because it was a symbol for the reign of Christ (cf. 
1:8i Num 24:17 or Ps 110:2). But as Braun (1984, 374) rightly 
points out: "Naturlich ist hier Hb 11,21 als Objekt Gott 
gemeint." 

128 Michel conunents: "LXX und Hebr setzen dami t eine Haggada 
uber den 'Stab Jakobs' voraus, die eine derartige Veranderung 
des Grundtextes moglich gemacht hat. Der Stab ist fur Hebr das 
Zeichen der 'Wanderschaft'll (1975g, 404-405) i cf. Silva who 
cites Michel and then elaborates on the possibility that the 
author, "perhaps influenced by Jewish traditions about Jacob's 
staff," "deliberately used the LXX to lay stress on Jacob's 
faith as a wanderer who longed for the messianic hope!!! (1983, 
155,161). 

129 Cf. Exod 13: 19; Josh 24: 32. 

130 Cf. TEAEuTaw in Gen 50:26 LXX. 

,. I 



143 


fulfillment of the future exodus. Yet Joseph's instruction 

about his bones invited further speculations and symbolic 

interpretations. Wilcox (1987, 114-30) who tried to show "the 

possibility of some kind of messianic interpretation ll by means 

of such a line of interpretation in Jewish exegetical material 

concludes as follows: 

It [v. 22] fits at once with the picture found elsewhere 
in Jewish exegesis of the piety and faithfulness of 
Joseph, and of the view that the visitation of which he 
spoke referred not only to Moses and the exodus but also 
to the final liberation of Israel at the hand of the 
Second Redeemer. 

As mentioned above, Heb 11:8-22 is full of allusions about 

the motif of life conquering death. In this context the 

reference to IIbones" (cf. Ezek 37:1-14) along with a reference 

to "exodus" (€~060<;;}131 indeed invokes the eschatological 

expectation of resurrection (v. 35; cf. v. 19}132 which was 

made possible through Christ's death and resurrection (13:20). 

5.2.2.4 Heb 11:23 31 

Michel (19752:, 406) describes vv. 23-31 as "ein 

festgefiigter Abschnitt" and notes the parallel structure 

between this section and vv. 8-22 (excluding intervening 

comments in vv. 13-16). Each section has ~La7EL seven times 

131 Cf. Luke 9: 31 . 

132 Cf. 2:15; Reardon comments: "The masses of the people 
died in the wilderness and were buried there, but the embalmed 
remains of Joseph completed the entire salvific journey, 
eventually transported across the dry bed of the Jordan and 
into the Promised Land ... This participation of Joseph's body 
in Israel's deliverance ... argues for the hope that the 
believers' very bodies are destined for passage through the 
real Red Sea and a home in the real Promised Land. That hope is 
the true Exodus, the Resurrection" (1990, 155-56). 
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(vv. 8, 9, 11, 17, 20, 21, 22i then vv. 23, 24, 27, 28, 29, 30, 

31). In each section, the first four instances are about the 

examples illustrating the faith of the primary model (Abraham, 

and then Moses). Specifically, the last one of these four 

instances is about the sacrificial acts of Abraham and Moses. 

In each section there follow three further examples of those 

who are subordinate to the primary models. 

The examples of faith in this section (vv. 23 31) are 

designed to emphasize the fact that faith enables the people of 

faith to overcome the fear engendered by the threats of their 

opponents .133 The result of fearless faith was the deliverance 

of God's people from their opponents. 

Even if the main figure is Moses in this section (vv. 23­

31), v. 23 begins with the faith of Moses' "parents" (T&V 

7rctTE pWV) 134 instead of that of Moses himself. The reason for 

hiding Moses is because they saw that he was "beautiful" 

(Cia T € 7. 0 ~) .135 NIV translates it as "no ordinary child." Barber 

(1973, 15) comments as follows: 

In his rare beauty they discern a definite token of divine 
favor and, by reason of their faith, they are prepared to 
conceal Moses, believing that God has some special destiny 

133 Michel comments (1975.9., 407): "Der Glaube hat immer 
seinen Gegenspieler: Moses und Pharao, Israel und Agypten, 
Passah und Wurgeengel, Rahab und die 'Ungehorsamen' schlieBen 
einander aus ... Erst allmahlich spitzt sich der Gegensatz 
zwischen Glaube und Unglaube so zu, daB aus der Bereitschaft 
zum Opfer eine Lebenshingabe wird (V.32 40)." 

134 Moses' mother hid him according to Exod 2:? M'T'. On the 
other hand, the subj ect in Exod 2: 2 LXX is "they" (l <36 v T € ~ 
Ea K. E7rctact II) . 

135 Cf. Exod 2: 2 LXX. 

I I I 
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for him.136 

The other reason for hiding Moses (that they did not fear 

the king's decree) is beyond the biblical account. Our author 

may have inferred that the fear of God, which is found in men 

of faith,137 would drive out any fear of the king's edict. This 

motif of "not fearing II (OUK €¢o{3~8TJ(JCl.v) the king recurs in v. 

27 (Il~ ¢0{3TJ8ELC;) with respect to Moses.138 The parallelism 

between v. 23 and v. 27 can be shown as follows: 

v. 23 OUK €¢o{3~8TJ(JCl.V TO OLaTCl.YIlCI. TOU {3C1.(JLA€WC; 
v. 27 Il~ ¢0{3TJ8ELC; TOV 8UIlOV TOU {3C1.(JLA€WC; 

Other aspects of death or suffering, the fear of which was 

overcome, stand out prominently in this section (e.g., 

(JUYKCl.KOUX€OIlCl.L in v. 25, oVELOL(JIl0C; in v. 26, oAo8pEUW in v. 

28, (JuvCl.nOAAUIlL in v. 31). This emphasis is in agreement with 

the author's paraenetic purpose to encourage his readers to 

persevere in their temptations and sufferings. 

Now the main focus falls on Moses as it did on Abraham in 

the previous section. From v. 24 Moses' faith begins to be 

illustrated. By faith Moses could "refuse" or "renounce" 

(&pV€OIlCl.L) to be called the son of Pharaoh's daughter,131 

"choosing" (Cl.lp€OIlCl.L) to be "mistreated along with" 

(JUYKCl.KOUX€OIlCl.L)140 God's people rather than remaining within 

136 Similarly, Bruce (1990, 309); cf. Acts 7:20 where Moses 
is described as &(JTE[OC; T~ 8E~. 

137 Cf. 4:1; 5:7; 10:31; 12:28; also Exod 1:17, 21. 

138 Cf. "fear of death" (b(JOL ¢o{3ftJ 8C1.VaTou) in 2:15. 

139 Cf. Exod 2: 10 . 

140 Cf. KCl.KOUX€OIlCl.L in 11:37; 13:3. 
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Pharaoh's court141 and lIenjoying the pleasures of sin for a 

short time,,142 (rrpo(JKaLpov EXELV aJ.!apTfw; arroAau(JLv)143. 

The reason for the refusal is given in v. 26. It was 

because faith enabled Moses to "regard" (TnE oJ.!a L) 144 "abuse for 

the sake of Christ,,145 (OVELOL(JJ.!OC;146 TOU XPL(JTOU) as greater 

wealth than the treasures of Egypt. This seemingly strange 

estimation of Moses was based on his vision of what could not 

147be seen through physical eyes. Through the eyes of faith he 

was "looking ahead" (arro/3AErrw) to his "reward" 

(J.!L (JOarrOOO(JLa) .148 

Because the ultimate goal, that is called the reward, is 

still in the future, the life of faith may involve sufferings 

until that goal is achieved. The need of enduring sufferings 

was intimated by the verb (JuYKaKouxEoJ.!aL in v. 25. "Abuse" 

(bVELOL(J~6C;) was also to be a part of those sufferings. These 

141 This would put Moses "outside the purpose of God ­
something which the author fears for his readers" (Ellingworth 
1993, 612). Cf. TO OEA',.,~a TOU Oeou in 10:36. 

142 "Enjoyment for a short time" or "temporary pleasure" 
(rrpo(JKaLpoc; arroAau(JLC;) is in stark contrast to eternal 
salvation (5:9; 9:12, 15; 13:20) through faith (cf. 4 Macc 
15:2-3, 8, 23; 2 Cor 4:18; Rom 8:18). 

143 Attridge (1989, 340-41) comments that "Moses' choice 
foreshadows that of the perfecter of faith, who accepted 
suffering in place of joy (12:2)." But this interpretation 
depends on the understanding of aVTL in 12:2 as 'in place of, I 

which is unlikely, instead of 'for the sake of.'" 

144 Cf. v. 11; AoyrrOJ.!aL in v. 19. 

145 That is, scorn, shame, disgrace, or humiliation suffered 
for Christ. 

146 Cf. 10:33; 13:13. 

147 Cf. v. 1. 

148 Cf. J.!L(JOarrOooTT/C; in 11:6. 
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sufferings were already anticipated by the phrases w~ aAAoTpLav 

(v. 9) or ~EVOL KaL ~apE~Lory~oL (v. 13) and will be further 

expanded in vv. 35b-38. When life is thought to be a pilgrimage 

to the heavenly homeland (vv. 9-10; 13-16; 25-26) ,149 then 

sufferings and hardships are expected to be an inherent part of 

that pilgrimage. In view of these sufferings, "not to fear" 

(vv. 23 and 27) becomes an important element in the life of 

In the concept of pilgrimage it must be remembered that 

this pilgrimage is not only a spatial concept, but also a 

temporal one. The city God prepared for the faithful is yet to 

be revealed as well as to be greeted from afar (v. 13). Until 

the time of revelation of the city, people of faith must wait 

expectantly and persevere in their lives in order to be 

citizens in that eschatological city. In v. 26 Moses endured 

abuse because he looked ahead to his reward. As usual, our 

author's paraenetic purpose brings out this theme of "reward" 

so that the readers may persevere in view of the coming 

eschatological reward. 150 The reward to which Moses looked 

ahead is to be enjoyed only together with the readers (11:40). 

Now going back to the phrase bVELoLa~6~ TOU XPLaTou, what 

does that phrase signify? One interpretation is to accept 

"Christ," in a sense, literally. In other words, as a visiona~y 

Moses knew the preincarnate Christ. 151 Hanson (1982, 233; 1983, 

149 Cf. 3:7-4:13; 13:13-14. 

150 Cf. 10: 35; also note Jesus who endured the cross for the 
joy set before him (12:2). 

151 Cf. John 8: 56; 1 Cor 10: 4. 
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106-107) 152 takes the theophany in the burning bush as an 

appearance of the pre-existent Christ based on the similarity 

between the phrase auvKaKouXElaOaL T~ Aa~ TOU OEOU in v. 25 and 

the words of Exod 3:7-8 LXX. So he concludes: 

It was the reproach of the pre-existent Christ, shared 
with God's people in Egypt, that Moses chose. Thus the 
reproach of Christ ... is no proleptic phrase, but an 
experience which Moses actually encountered. 

This is not incompatible with our author's high christology 

(cf. 1:2,8,10-12; 13:8). 

Another possible interpretation is to take "Christ" as 

"messiah" or "anointed one" in a general sense. "When Moses 

suffers the abuse of Pharaoh's court, he suffers the abuse of 

God's people and thus of the Messiah who is one with his 

people" (Hagner 1990, 202). Or less probably, "Christ" may be 

considered to have a direct reference to God's people (cf. Ps 

105 (104 LXX) :15; 1 John 2:20) .153 

The third interpretation is to relate "Christ" to Moses. 

This can be done in two ways. The first option is to equate 

Moses to "Christ." Then, the reproach of Christ means the 

reproach which Moses experienced in becoming one of God's 

messiahs. For this interpretation, our author may have in mind 

Ps 69:9 (68:10 LXX). If this is the case, as Ellingworth 

comments, "the author of Hebrews could have understood Ps. 69:8 

as a summary of Ex. 2:11-15" (1993, 614). 

The second option is to take Moses as "the forerunner of 

152 Cf. a similar interpretation by D' Angelo (1979, 95 -149) . 

153 Cf. Bruce (1990, 311). 

, , 
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God's anointed servant,,154 (Attridge 1989, 341). In this case, 

our author may have in mind Ps 89:50-51 (88:51-52 LXX), which 

reads, "they reproached the 'substitute for' your 'anointed 

one'" (WVE[OUlav 70 aV7f:iAAaYj.l.a 70il XPU170il (fOU) .155 However, Ps 

89: 51 has been interpreted as messianic,156 so "it is probable 

... that the author saw in Ps. 89 a direct allusion to Jesus, 

in particular to his death" (Ellingworth 1993, 614). 

Or the author may refer to the "disgrace of Christ" simply 

because Moses "suffered for his profession of faith in the same 

God who accomplishes in Christ the salvation that is hidden 

under the cross" (Goppelt 198212, 175). However, with all these 

interpretations our author may not be deeply concerned. Rather, 

this phrase may have been used for his paraenetic purpose. Our 

author aims to encourage the readers to endure the "abuse" 

(bVELOL(fj.l.OC;) accompanying their faithful walk with Christ157 by 

both recalling Moses' endurance of abuse (v. 26) 158 and 

anticipating Jesus' endurance of the "opposition" (avTLAoyia) 

154 Cf. Westcott who comments: "[The] reproach which was 
endured in the highest degree by Christ Jesus (Rom. xv. 3) was 
endured also by those who in any degree prefigured or 
represented Him" (1892, 372); also Deut 18:15-20. 

155 The MT reads simply -In ''DO. 

156 It is alluded to in 1 Pet 4: 14 i cf. Mark 15: 32, 34 and 
their parallels. 

157 Cf. "Let us go to him outside the camp, , bearing the 
disgrace he bore' (70V bVELOL(fj.l.OV aV70il ¢EpOV7EC;)" (13:13) 
(NIV) . 

158 Cf. also the former endurance of "abuse" (bVELOL(fJlOC;) on 
the part of the readers (10:33). 

http:bVELOL(fj.l.OV
http:bVELOL(fj.l.OC
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from sinners (12:3) .159 

V. 27 notes that by faith Moses "left" (KaTa~Elnw) 

Egypt .160 He l as Abraham, left the land of earthly security to 

gain heavenly reward. But which occasion does the phrase 

KaT€~tnEV Ai.-yunTov refer to? It may refer to "a general summary 

of all Moses l departures" (Attridge 1989 1 342) or to the 

refusal to be a part of Pharaoh/s court (v. 24). The latter 

will be unnecessarily repetitive. 

But when we consider the fact that our author generally 

follows a chronological order l Moses l flight to Midian (Exod 

2: 15) fits well here ,161 The problem is that the biblical 

account mentions Moses l fear of Pharaoh (Exod 2:14) in 

contradiction to ~~ ¢o~ry8Et~ in v. 27. Barber (1973 1 22) 

reasonably explains this problem as follows: 

Moses had been afraid, but to the writer of Hebrews that 
was not the reason why he left Egypt. His fear had given 
place to faith, .. Now he has the insight to see that God/s 
hour had not yet struck ... He therefore resolutely turns 
his back on the course of action he has begun to take162 

and begins to learn the lesson of disappointed hopes. And 
during forty years in the desert of Midian he learns to 
persevere as seeing Him who is invisible (v. 27). 

Otherwise l our author may rely on traditions which present 

159 Michel (197521 409) comments as follows: "Hebr 11: 26 und 
13:13 scheinen in innerer Verbindung zueinander zu stehen: die 
Schmach des Christus ist also wohl fur den Brief ein 
feststehender Begriff. Verwandt ist 12:2 (/er achtete der 
Schande nicht/) ," 

160 Cf. Abraham l s departure from Mesopotamia in v. 8. 

161 Gordon comments: "That it is "Moses l first exodus' , and1 

not the Exodus 1 that is considered in v. 27 is supported by the 
fact that the keeping of the passover is not mentioned until v. 
28" (1991, 436). 

162 Braun (1984, 382) cites Philo Leg. all. 3.14: "er flieht 
nicht, - sondern er entfernt sich." 

I, I f 
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Moses' departure as an expression of endurance by faith rather 

than of fear. 163 

Some who are not satisfied with the above explanation 

regard Moses' departure as the exodus. But if v. 27 refers to 

the exodus, then "we have this event referred to twice (vv. 27, 

29), and the first reference is out of chronological order, for 

it precedes the observance of the Passover {v. 28}" (Barber 

1973, 21). 

V. 27b gives the ground ('Yap) 164 for Moses' f aith which 

enabled him to depart from Egypt without fear. It was because 

by faith he could see the one who is "invisible" (CiOpCi.TOe;) , 

that is, God. 165 Now the phrase we; opwv can be interpreted as 

either literally or metaphorically. As we mentioned in 

connection with the reproach of Christ in v. 26, as a visionary 

Moses could have actually seen God. 166 Or metaphorically, 

through the eyes of faith, Moses could see God who cannot be 

seen through physical eyes. 

In any case, the result of the vision of God is to 

KCi.PTEpEW. Lane takes opwv EKCi.pTEp~aEv as a "fixed hellenistic 

idiom" which means "he kept seeing continually" (1991Q, 375). 

In this case, we; loses its function. Therefore, it is better to 

adopt the normal meaning of KCi.PTEpEW, which is "endure" or 

163 For example, Josephus Ant. 2.256 says that "he had no 
fear of being caught by his foes; he left without provisions, 
proudly confident of his powers of endurance." 

164 Cf. 'Yap in v. 26. 

165 Cf. John 1: 18; Rom 1: 20; CoIl: 15; 1 Tim 1: 17; 6: 16 i 1 
John 4:20. 

Cf. Exod 33: 11; Num 12: 8; Deut 34: 10; also Heb 12: 14. 166 
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"persevere" and take &~ with bp~v. This option not only fits 

the immediate context well, but also fits the paraenetic 

purpose of the author when he uses the word-group 

urro~evw/urro~ov~ so emphatically in 10:32-36 (cf. 12:1, 2, 3, 7) 

since KapTEpew is almost synonymous with urro~evw. 

28 167V. describes the last instance of Moses' faith, 

which enabled him to "keep" or "celebrate" 168 (rro I. EW) 169 the 

Passover (Exod 12:21-30). Our author does not expand on the 

typological meaning of the Passover, 170 but the further 

specification of the Passover as "the sprinkling of blood" (T~V 

rrpoaxual.v TOU ai~aTo~) recalls the exposition on the blood of 

Christ in 9:11 28. As usual, however, our author does not seem 

to be interested in the details. He focuses on the fact that 

Moses and the Israelites believed in God's instructions on the 

sprinkling of blood. This faith led unto obedience by the 

actual sprinkling of blood, which resulted in (iva) their 

deliverance from the destroying angel (b bXOepEUWV) of "the 

first-born" (T& rrpwToToKa) . 

Then the examples of Moses in vv. 23-28 are followed by 

further examples from the events of the exodus and Jericho's 

167 Ellingworth (1993,617) notes the alliteration of rr, as 
in 1:1: rrraTEI. rrErrOr~KEV TO rraaxa Kat T~V rrpoaxual.v .,. 

168 "There are examples from the papyri of the use of this 
verb with the nuance "celebrate" (Lane 199112, 368). 

169 Some think that the perfect (rrE rro r~ K Ev) refers to the 
permanent institution of Passover. For example, Zerwick says 
that the perfect refers to the lIinauguration of a rite still 
observed" (1981, 682). Michel also mentions that "das Perfekt 
rrErrOr~KEV erinnert an die Institution, auf die sich die 
nachmalige Passahfeier grundet" (1975g, 412). Similarly, Bruce 
(1990, 314). 

170 Cf. 1 Cor 5: 7 . 

I I 
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fall. V. 29 is a good transition from Moses to the following 

period leading up to the conquest of Canaan. In v. 29 the 

subject becomes "they." This is implicit in oLe{31]actV, but it 

28. 171could be expected from ctiJTWV in v. Now the Israelites 

passed through "the Red Sea" (~ epv8pa 8ci'Actaact) 172 "as" 

(~C;) 173 on dry land by faith, in contrast to the wilderness 

generation who perished because of unbelief and disobedience 

(3:7-4:13). The Israelites were squeezed between the following 

Egyptian army and the Red Sea. They were afraid and "in terror 

they clamored to the Lord for helpll (Exod 14:10). In this 

terror they believed in God who promised to and is able to 

deliver them. So they were delivered, but "when the Egyptians 

'tried' (1r€'lpctV 'Act{30VT€C;) to do SO,174 they were drowned." It 

is apparent that this verse also has the paraenetic purpose to 

encourage the readers to have faith in the midst of fear. 175 

The wilderness experiences of the Israelites are omitted, 

perhaps because those were negative examples and already used 

in 3:7-4:13. In v. 30 the fall of Jericho's walls, which were 

the first obstacle in the conquest of Canaan, is given as an 

171 Cf. "the people of God" in v. 25. 

172 This is a LXX termj cf. "the Sea of Reeds" (MT). 

173 This comes close to the biblical account even though it 
seems to weaken the sense in Exod 14:16, 22 (KctTa TO ~1]pOV) or 
in Exod 14:29; 15:19 (eLa ~1]p&C;). But Ellingworth (1993, 619) 
suggests that "~C; is ... best taken with eLe{31]actv: the meaning 
is ... that the Israelites crossed over it as they would have 
crossed over dry land." 

174 The obj ect of 1rEL pctV ActJl{3Civw, that is, the antecedent of 
ryC;, may be either IIsea" or IIdry land." There will be little 
difference in meaning. 

175 Cf. vv. 23, 27. 
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example of faith. Their faith may consist in following 

faithfully the seemingly absurd instructions of God. They 

obeyed God's instructions for seven days without wavering in 

their faith while nothing happened until the last moment. The 

miraculous fall of Jericho's walls can only be explained by 

faith in God's promise (Josh 6:2, 16) and his power to fulfill 

it (Josh 6:20). 

The story of Rahab's welcoming the spies is given in Josh 

2:1-22 and chronologically precedes the fall of Jericho's 

walls. But it is given after the fall of Jericho's walls 

because the actual deliverance of Rahab and her family is given 

later in Josh 6:22-25. This story of "Rahab the harlot" ('PQ&~ 

i] 1TOpVTJ)176 ends the series of anaphoric 1TLaiq;-occurrences 

starting in v. 3 (only interrupted in vv. 13-16). 

It may be disturbing to find a non-Israelite harlot in the 

177series of men of faith. But her faith in the reality of 

Israelites' God was freely confessed in Josh 2:9-11 and was 

expressed in a concrete deed of "welcoming"178 (OEXO/lQL /lEi' 

E i pry VTJ C;179) the spies. "When the Lord, through two frightened 

spies, asked her to mind his business [Rahab] said Yes" 

176 There are certain Jewish traditions which try to soften 
the expression "harlot." For example, Josephus Ant. 5.7 B makes 
Rahab an "inn-keeper." For further details, see Strack (1922, 
20-23). For Rahab in early Christian tradition, see Hanson 
(197B, 53-60.). 

177 Sarah and Rahab are the only women to be mentioned by 
name. 

178 Cf. Jas 2: 25 where she is considered to be righteous for 
the deed of welcoming the spies. 

179 Attridge (19B9, 344) speculates that this detail "in 
peace" may foreshadow exhortations to come in 12:14; 13:20. Cf. 
an exhortation for hospitality in 13:2. 

I I I, I I 



155 


(Willimon 1983, 958). "In doing so she put her own life in 

danger, but the outcome was that she and her family escaped the 

destruction" (Hagner 1990, 204). By faith she was not killed 

"with those who were disobedient"lBO (TOLr; ct1TEL8fJaaaLv). So 

faith in God even at the risk of one's life is implicitly urged 

upon the readers (cf. 12:4). 

5.2.2.5 Heb 11:32-38 

From v. 27 the narration begins to pick up speed, and this 

leads to a rhetorical question and a remark in v. 32 which 

further intensify the acceleration. After the initial six 

individuals, no individual example is any longer described in 

detail. Not the individuals but the activities of faithful 

people receive summary attention in vv. 32-38. These activities 

are listed in a compressed style (see especially the asyndeta 

in vv. 33-34 and vv. 37-38). But we still have intermittent 

comments by the author (OL& ~LaTEWr; in v. 33; iva KPELTTOVOr; 

avaaTaaEwr; TuxwaLv in v. 35; WV OUK ryv a<LOr; b K6a~or; in v. 

38) . 

The turning point to sufferings with no apparent 

achievement is reached at 11:35b, with an adversative "but" 

(oE). But the transition is achieved smoothly because v. 35a 

and v. 35b are related to each other through the same motif of 

death and resurrection. Now from v. 35b onwards the heroes are 

presented from a "negative" viewpoint. In other words, even 

though some of them were notable for their deeds and victories, 

others were not so in the eyes of men. It seemed that these 

1BO Cf. 3:18; 4:6,11. 
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others simply suffered and died, or they at best wandered 

around while on earth. This section ends on a dreary note, viz. 

"they wandered in deserts and mountains, and in caves and holes 

in the ground II ( 11 : 38) . 

These "achievements" through sufferings are separately 

taken into account in vv. 35b-38 because they are directly 

related to the situation of the readers and prepare for the 

conclusion in vv. 39 40 and the transition to 12:1 13. Although 

the author highlights this category in vv. 35b-38, it was 

already anticipated in vv. 9, 13, and 25-26. The parallel 

formula O~& [T~~] ~rrrTEw~ in vv. 33 and 39 affirms that those 

persevering deeds in the midst of sufferings were also achieved 

through faith. 

The paraenetic function of this summary in vv. 32-38 is 

aptly described by Attridge (1989, 347): 

The function .,. is to bring into clear focus the milieu 
in which faith is most urgently required, a situation of 
opposition and enmity from those outside the covenant 
community. This is the sort of situation that apparently 
threatens the addressees, and Hebrews will go on to call 
for precisely such faithful endurance in the next chapter. 

After describing all the examples of faith from creation 

to the conquest of Canaan, in v. 32 our author bluntly asks a 

rhetorical question, "And what more shall I 'say' (A€),W) ?"lBl 

He is telling the readers that he could continue giving more 

examples of faith, but that time is short and he has already 

made his point. However, he does not come to a full stop. So v. 

32 serves well as a transition to the following general 

summary. Even when he is saying that time would fail him to 

1Bl This verb can be either indicative or subjunctive. But 
the latter fits better with a rhetorical question. 

I, I I I II 
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"tell" (OLTI'Y€0IlCXL)182 about more examples, he does not lose the 

opportunity to name more examples without details (v. 32b), and 

list the deeds of 	people of faith without naming them {vv. 33­

34, 37}. All these in vv. 32b-34, 37-38 are done without using 

conjunctions (so-called "asyndeta"). The function of asyndeta 

here is "to make the examples 'seem more numerous than they 

really are.'" (Cosby 1988g, 262). To make the asyndeta evident 

Cosby (1988g, 263, 265) arranged the text as follows: 

32 	 KaT TL ETL A€rWi 
€nLA€r~€L Il€ rap OL~rOVIl€VOV b XpOVO~ n€pT 	r€O€WV 

BapciK , 
Eawt/lw v , 
'!€¢ett€, 
t:.auLO 
T€ l(aT Eallou~A 
l(aT TWV 
npo¢~TwV , 

33 01 OLa nraT€W~ 	l(aT~rWVraavTo ~aaLA€La~, 

EipraaavTo OLl(aLOaVV~v, 

EnETuxov EnarreALwv, 

E¢pa~av aTollaTa AEOVTWV, 


34 	 Ea~Eaav ovvallLV nup6~, 

e¢urov aTollaTa llaxaLp~~, 

EouvallWe~aav ana aae€VEra~, 

ErEV~e~aav iaxupoL EV nOA€Il~, 

napEIl~oAa~ EI(ALVaV aAAoTplwv. 


37 	 EALeaaenaav, 

Enpiaeuaav, 

1£ ¢ov~ Ilaxalp~~ anEeavov, 

nepLryAeov EV Il~AwTal~, 


€V air€loL~ OEPllaaLv, 

uaTEpoullEvOL, 

eAL~6,/J.EVOL, 
I( a I( 0 U X0 V11 € VOL 183 

1B2 The masculine participle oL~rOVIlEVO~ excludes the 
possibility of a female author; vs. Harnack's conjecture about 
Priscilla (1900, 16-41). 

183 The underlined parts show the "paronomasia" which 
"enhances the effect of this use of asyndeton," and thus 
"enhances the magnitude of the suffering portrayed." (Cosby
1988g, 265). 
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38 [ ... 7rAClvwgevoL ..• P84 

In v. 32 the names are not presented as given in the 

biblical account. If he followed the biblical account, the 

order would be Barak (Judg 4-5), Gideon (Judg 6-8), Jephtha 

(Judg 11-12), Samson (Judg 13-16), Samuel (1 Sam 1-3; 7 13; 15­

16; 19; 25), and David (1 Sam 16-30; 2 Sam; 1 Kgs 1-2; 1 Chr 

11 29). The departure from the biblical account may be 

explained if we take the names in "three pairs, Gideon­

Barak,185 Samson-Jephthah, David-Samuel, the more important 

member of each pair being named first" (Ellingworth 1993, 

623) .186 And the order of the last pair may be taken to put 

Samuel along with "the prophets." This deviation from the 

biblical sequence may be an attempt to create an image of a 

great number of exemplars of faith.187 In any case, from now on 

the chronology does not play any significant role. Our author 

just lists more examples in a summary fashion in order to apply 

all the previous examples to the readers. 

Grammatically the antecedents of 01 in colon 47 are those 

named in colon 46, but it soon becomes obvious that the author 

has a much broader perspective. This is corroborated by the 

author's references to the experiences from the period of the 

prophets and the Maccabees from v. 35. Many commentators have 

184 I added this line to Cosby's arrangement because the 
asyndeton continues in colon 67 after a parenthesis in colon 
66. 

185 Cf. 1 Sam 12: 11. 


186 Cf. Michel (1975.9., 415). 


187 Cf. Michel, who comments that "Hebr ... gruppiert 

rhetorisch paarweise" (1975.9., 415). 

I" 
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tried to relate the deeds in ~J. 33-34 to specific occasions, 

but they are described in very general terms, so no one can be 

dogmatic about those connections. Michel (1975a, 279) divides 

vv. 33-34 into three stanzas, each consisting of three clauses. 

All the nine clauses in the three stanzas are modified by oLa 

nraTEw~, thereby emphasizing that all the deeds in vv. 33 34 

are achieved through faith. 

The three clauses of the first stanza seem to be inspired 

by the references to the names in colon 46, but the language is 

very general. The first clause says that they "conquered 

kingdoms." This description is general enough to be applied to 

anyone in Israel's history who won a victory through God's 

help. The second clause contains the charged term oLKaloauvry, 

but it seems better to take it simply as a reference to "just 

government" (Attridge 1989, 348) in this context. So NIV's 

translation "administered justice" is well justified. Samuel 

and David would qualify as prime examples. lBB The third clause 

(EnETvxov EKaYYEALwV) may seem to contradict vv. 13, 39. But as 

was the case with Abraham (6:15; 11:11), this clause refers to 

the attainment on earth of certain divine promises, while the 

fulfillment of the ultimate promise is still outstanding (vv. 

13, 39) .lB9 

The second stanza refers to three cases of dramatic 

deliverance by faith. The first clause, "shut the mouths of 

lions," in this stanza primarily recalls the experience of 

lBB See P. B. Hughes (1977, 508). 


lB9 Cf. 4: 1, 6 , 9, 11. 
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Daniel190 in Dan 6 (also see 1 Macc 2: 60 i 3 Macc 6: 7 i 4 Macc 

16:3, 21; 18:13). The second clause, "quenched the fury of the 

flames," recalls the experience of Daniel's friends in Dan 

3. 191 The third clause, "escaped the edge of the sword," is a 

general reference to deliverance from some kind of violent 

death plotted by enemies. David, Elijah, and Elisha are good 

examples. l92 

The three clauses in the third stanza seem to expand on 

the clause "conquered kingdoms ll and describe the process by 

which kingdoms could be conquered in military campaigns. The 

passive voice in the first two clauses (E6uva~weryaav and 

E~Ev~eryaav) highlights the fact that the source of the victory 

was not in themselves but in God. The first clause, "empowered 

from weakness," recall s Hannah's song in 1 Sam 2193 and the 

story of Samson who prayed for strength in the last moments of 

his life (Judg 16). Attridge lists other examples, such as 

Gideon (Judg 6 7), Judith (Jdt 8), and Esther (Esth 7), which 

may have been in the author's mind. He also specifically points 

out the Maccabees who became "powerful in battle" (iaxupol: EV 

7rOA.E~~) 194 and thus "routed foreign armies,,19s (7rapE~{3oA.&C;196 

190 Cf. Samson in Judg 14: 6 i David in 1 Sam 17: 34 - 37. 

191 Cf. 1 Macc 2:59; 3 Macc 6:6; 4 Macc 16:3, 21; 18:12. 

192 See P. E. Hughes (1977, 510); Attridge (1989, 348). 

193 Lane (199112, 387) notes a parallel in sense between 
"empowered from weakness" and "those who were weak were girded 
with strength" «;~aeEvoDvT€C; 7rEpLEtwaavTo 6uva~Lv) (1 Sam 2:4 
LXX) in the praise of Hannah. 

194 Cf. 1 Macc 8: 1- 2 . 


195 Cf. 1 Macc 3:13-26; 4:6-25, 30-36. 


I , , I, 
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EKALYCH aAAoTptWy 197 
) through the same kind of empowerment from 

God. 

V. 35 is a transitional verse which not only points to the 

next section (vv. 36-38) by mentioning sufferings and death 

(cf. YEKp6~ and TU~naYrrw)1 but also anticipates the concluding 

remarks in vv. 39-40 by mentioning a "better resurrection" 

which will only be realized at the time of consummation (cf. ry 

€na)')' EAr aHa in v. 39 and TEA E Low in v. 40). Though the 

language has been influenced to some extent by the Maccabean 

narratives I from now on that influence becomes very explicit. 

"Women who received back their dead" immediately recalls 

the incidents related to Elijah {1 Kgs 17} and Elisha (2 Kgs 

4). The references to av&aTaal~ and VEKp6~ also recall the 

incidents related to Abraham (vv. 121 19). Even if the theme is 

still about the resurrection, aAAoL OE in colon 57 introduces 

an abrupt transition from the examples of achievements through 

faith to the examples of apparent failure , but still of 

"achievements" because those also could be made possible only 

through faith. Up to colon 56 our author has been naming heroes 

who accomplished many things to encourage the readers to 

emulate their faith. But our author is pastorally minded and 

does not lose sight of the realistic situation of the readers. 

The readers have already passed through persecutions and 

196 Cf. 13: 13. This word "originally meant campi but cameI 

to be used for armies as well" (Attridge 1989, 349) i cf. 1 Macc 
3:15, 23, 27; 4:34; 5:28; 10:49. 

197 Cf. the Seleucid armies, which are called lIaAA 6 TP t 0 l" in 
1 Macc 1:38; 2:7. 

198 Cf. 10:36; 11:13. 
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sufferings (10:32-34) and now expect a more severe form of 

persecution which may involve bloodshed (12:4). 

From colon 57 onwards the examples are therefore drawn 

from situations in which alienation, persecution, suffering, 

and death are inherent. The readers would not only be familiar 

with, but would also sympathize easily with these examples, 

reminiscent of the Maccabean narratives. The more familiar and 

climactic example of Jesus is anticipated (12:2 3). The 

paraenetic aim of the author will be revealed shortly in his 

subsequent direct application to the readers in vv. 39-40 and 

12:1-13. 

Colon 57 says that "others were 'tortured' (7U f.lll'CnLrW) 199 

and 'refused' (ou lI'po(Joe~&.f.levoL200) to be released. ,,201 

7Uf.lll'CH L rw originally meant to tie a victim to a "drum" 

(7Uf.lll'avov) and beat him to death, but later came to generally 

refer to other forms of torture (Attridge 1989, 349). Here our 

author seems to have the martyrdom of Eleazar (2 Macc 6:18 31; 

4 Macc 6_7)202 specifically in his mind. The motive for 

accepting the martyrdom is to receive a "better" 

(KpeL77ovoc;;)203 resurrection. 204 This ultimate goal of the 

199 Cf. 2 Macc 6: 19, 28. 

200 Cf. 10:34. 

201 Cf. 2 Macc 6:18-26; 7:24-40; 4 Macc 5:4 39; 8:4 9:9. 

202 See Attridge (1989, 349-50) i Hagner (1990, 206); Bruce 
(1990, 325 26); Lane (1991Q, 389); Ellingworth (1993, 628-29). 

203 Cf. 1:4; 6:9; 7:7, 19, 22; 8:6; 9:23; 10:34; 11:16, 40; 
12:24. 

204 Cf. the story of seven brothers and their mother in 2 
Macc 7 (especially 2 Macc 7:11, 14, 23, 36); also 4 Macc 16:25; 
18:23. 

I, I I ill ,j 
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faithful is referred to in other parts of the epistle, where 

different descriptions are used, such as "a better and lasting 

possession" (10:34) and "a better country - a heavenly one" 

(11:16). This goal will be achieved on the Day (10:25) when 

they are brought to glory (2:10) and made perfect (11:40). 

Colon 58 continues to describe the experiences of the 

prophets and the Maccabees. "Some faced 'jeers' (efJ. 1TCU YfJ. 0 L) 205 

and 'flogging' (fJ.CU1T L YEs) 206, while still others 'were chained' 

(oEcrlloL) and put in 'prison' (¢UACtK~). ,,207 This verse also 

reveals the author's paraenetic aim by recalling the 

experiences of the readers described in 10:34. Later our author 

explicitly exhorts the readers to "remember those in prison as 

if you were their fellow prisoners, and those who are 

mistreated as if you yourselves were suffering" (13:3). 

37208As pointed out above, vv. and 38 use asyndeta to 

create a vivid picture of sufferings. The use of paronomasia 

enhances that effect. It is apparent that the references are to 

the experiences of the prophets and the Maccabees. "They were 

'stoned' {ALeCtrc.u)i 209 they were 'sawed in two' (1Tprrc.u);210 

205 Cf. 2 Macc 7:7, 10; 2 Chr 36:16. 

206 Cf. 2 Macc 7: 1 . 

207 Cf. Jer 20,37,38; also Jer 29:26; 1 Kgs 22:27; 2 Chr 
16:10. 

208 For textual problems surrounding the insertion of 
€1TELpCtcre~crCtv in v. 37, see Metzger {1975, 674-75} and Bruce 
(1992, 36) who opt for the text without €1TELpCtcre~crCtv. 

209 Cf. 2 Chr 24:21; Matt 23:37. According to legend, 
Jeremiah is said to have met the same fate (Bruce 1990, 327). 

210 According to legend (e. g., Mart. Isa. 5: 11-14), Isaiah 
was sawn in two under Manasseh (Bruce 1990, 328). 
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they 	were 'put to death by sword.,,,nl Not only death but also 

a life of bare survival was the fate of the faithful. "They 

went about in sheepskins212 and goatskins, , destitute' 

(iJ aT EpEW) ,213 , persecuted' (e Ar f3w) 214 and ' mistreated' 

{KClKOVXEOj1Clt} • ,,215 The last three participles describe the 

general conditions of suffering and persecution and recall the 

situation of the readers. 

Now the author seems to feel that the readers might be too 

discouraged and thus adds his encouraging comment in colon 66. 

"The world was not worthy of them." The "world" (KOaj1oc:;) is 

used negatively as in 11:7. If this present, earthly world is 

not worthy of the faithful, there should be another world of 

different order,216 which is worthy of them. Grammatically the 

antecedent of wv is ETEPO( in colon 58. But as in the case of 

01 in colon 47, WV has a broader reference anticipating OUTOL 

KaVTEC:; in colon 68. After this comment, the author finishes his 

long list of sufferings, deaths and persecutions with another 

67. 217picture of wandering in colon "They wandered in 

211 Cf. Jer 26:23 (33:23 LXX) i also 1 Kgs 18:13; 19:1, 10, 
14. 

212 Cf. for the cloak of Elijah and Elisha, see 1 Kgs 19: 13, 
19; 2 Kgs 2:8, 13, 14. 

213 Cf. CiPKCl'Y~ TWV UKClPX6vTWV in 10:34. 

214 Cf. eALIjILC:; in 10:33. 

215 Cf. 13:3; aU'YKClKOUXEOj1ClL in 11:25. 

216 Cf. 2:3; 4:9; 9:15; 10:34; 11:10, 14-16, 40; 12:22-24; 
12:28; 	13:14. 

217 Cf. vv. 8-10, 13-16, 27. 

I I I· 
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deserts218 and mountains, and in caves and holes in the 

ground219 
• " 

5.2.2.6 Heb 11:39-40 

Now "all these" (OUTOL 7raVTEC;) did not receive "what had 

been promised" (e7rtXY'YEALa) ,220 the ultimate goal towards which 

their 7rLaTLC; was oriented. As we have indicated while examining 

vv. 13-16, the conclusion in vv. 39-40 could be expected 

because of the similarity of content between 11:13a and 11:39. 

But regardless of whether they received partial attainments of 

the promise or not, all of them acquired God's "attestation" 

(p,apTupEW) .221 What counts for receiving the promise does not 

depend on whether they attained any partial fulfillment, but 

whether they received God's attestation "through faith" (OLa 

The reason why all these did not receive the promise can 

be found in the sovereignty of God. It was not their fault. It 

was because "God had 'planned' (7rpo/3AE7rOp,aL) 223 'something 

better' (KpeiTTOV TL) 'for us' (7rEpt ~p,wv) so that 'only 

together with us' (p,ij xwptc; ~p,wv) would they be made perfect." 

218 Cf. Elijah and Elisha in 1 Kgs 19: 4, 15 i David in 1 Sam 
23:14; 24:2; the Maccabees in 1 Macc 2:29, 31; 5:24, 28; 9:33; 
2 Macc 5:27. 

219 Cf. Judg 6:2; 15:8; 1 Sam 13:6; 22:1; 1 Kgs 18:4, 13; 
19:9; 1 Macc 2:28; 2 Macc 6:11; 10:6. 

220 Cf. 10:36; 11:8-10, 13-16. 

221 Cf. vv. 2, 4 (twice), 5. 

222 Cf. v. 33. 

223 This word means "provide" in the middle voice. 
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By mentioning "us" twice, our author makes a direct application 

to the readers of what has been said. 

In 10:32 39 he used both the previous exemplary conduct of 

the readers and their future expectation to encourage them to 

persevere in the present. Now in chap. 11 he uses the exemplars 

of Klarts in the period before Christ's first coming to 

persuade the readers to imitate the Klart s of the ancients, 

which is expressed in many achievements and partial attainment 

as well as in perseverance through sufferings in the light of 

future reward, that is, the attainment of the promise which 

cannot be seen. 

The promise which all the ancients did not receive is 

referred to as "being made perfect" (passive of rEAEtOw). Even 

though its content is not specified, it has already been 

variously expressed as KaraKaUats in 3:7-4:13, KOAts in 11:10, 

16; 13:14, narpls in 11:14, or KpElrTwv avaaraats in 11:35. 

Here our author underscores the fact that he himself and 

his readers are in continuity with the ancients in redemptive 

history, at least concerning the attainment of the promise. In 

12:1-13 the discontinuity of the readers' situation with that 

of the ancients will be further explained, which is brought 

forth by the expression KEpi ~I1WV KPELTTOV TL. "Something 

better" here indicates "all the blessings and privileges of the 

New Covenant, made possible through the person and work of 

Christ" (Creason 1991, 39) .224 It seems that the author uses a 

224 Cf. "a better hope" in 7:19; "a better covenant" in 
7:22; "better promises" in 8:6; "better sacrifices" in 9:23; "a 
better possession" in 10:34; "a better country" in 11:16; "a 
better resurrection" in 11:35; "a better word" in 12:24; cf. D. 
G. Peterson who unjustly takes KPELTTOV Tt absolutely and says 

!, I ! 
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vague expression here in order to "suggest in an inclusive 

fashion the results of Christ's sacrifice II (Attridge 1989, 

352) . 

5.2.3 Rhetorical devices 

AS we have already said, even though the form of chap_ 11 

is an exposition, it has a paraenetic purpose. Commenting on 

Cosby's work, G. H. Guthrie says: IICosby has demonstrated 

that the use of lists of exempla was a hortatory device used 

extensively in the ancient world to persuade the reader to take 

some action" (1991, 67). The examples of faith in the Old 

Testament period are used to exhort the readers "to be patient 

and ready to sufferll (Schrage 1988, 326). Similarly, 

Ellingworth comments: "The Old Testament examples reinforce the 

writer's appeal to his readers for endurance in the faith" 

(1991, 103). 

For the use of the rhetorical devices in chap. 11 we are 

in much debt to Cosby's work (1988Q; 19882, 257-73; 1990, 29 

33) _ We will make note of the salient features of his works, 

but for the details his works are to be consulted directly. 

As we have noted, the anaphoric use of "faith" is a well 

known feature of Heb 11:1-31. It has been recognized by many 

for a long time. Swetnam (1969, 263), while discussing Thyen's 

work,225 comments that Thyen has already mentioned "the 

rhetorical device of anaphora in the repetition of ~raTLs in 

that "the 'better thing' is that 'the transfer of the elders to 
the state of perfection would not happen without us'" (1982, 
156-57). 

225 See Thyen (1955, 50, 58). 
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Heb 11" and "the use of a thematic word ('Schlagwort') in Heb 

11 (1I"LO"TLC;) .,,226 

Lindars comments that this anaphora is used "for 

cumulative effect" (1991g, 22). In Cosby's words, this anaphora 

"creates a kind of rhythm in which the author illustrates the 

truth of his definition of faith in 11:1-2" (1990, 30) .227 He 

summarizes: "Thus, anaphora functions both to connect the 

examples back to the definition of faith and to create the 

impressions that the author is drawing on an almost 

inexhaustible fund of exempla" (1988g, 261). By creating the 

vivid imagery of "such a cloud of witnesses 11 (12:1) the author 

urges the readers not to turn away from their faith, but to 

join this vast multitude of faithful men. 

V. 1 is presented in a memorable form using a parallel 

structure, and even in this verse there is an implicit 

exhortation to have this kind of faith, which will be 

illustrated from the faithful men of old. Here faith is related 

to seeing the invisible; thus there may be found many contrasts 

between visible and invisible, as in vv. 3, 27. Cosby comments 

on the sound effect of v. 1. He noticed the "sound repetition 

of UJV three times" and "frequent occurrence of the 11" sound as 

well as paronomasia between 1I"LO"TLC; and U1I"oO"TaO"LC;" (1988Q, 

226 Cf. Reumann (1991, 172) j Vorster (1993, 80) i for the 
details, see Cosby (1988Q, 41-55). 

227 Cosby argues that this anaphora is specially effective 
when it is heard (1988g, 258-59j 1988Q, 1 15) . 

228 Similarly 1 Attridge notes the following alliteration 
and assonance: EO"TLV ••• ~ro"TLC; EA~LrOVEV~V u~oo"Tao"LC;, 
KpaY~&T~V ... PA€~O~EV~V. 
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V. 6 is another memorable verse. Swetnam (1969, 265) 

agrees with Thyen's comment that "admonitions are occasionally 

given in the form of gnomic utterances phrased so as to be 

easily remembered, as at Heb 11:6." The reason why it is 

"impossible" (aouvc):'Tov) to please God without faith is given by 

a necessity. We "must" (oel)229 (or it is necessary to) believe 

that he exists and that he rewards those who seek him. Linss 

(1966, 367) comments: 

The author uses terms of necessity to express an inner 
necessity, that is, a necessity of no outward ordinance 
but based only on the nature and the condition of the 
matter under discussion. The author would most likely not 
deny that in the final analysis God's will stands behind 
this necessity, but he feels that the statements in 
themselves are convincing to every reader. 

In vv. 9 10 we can notice an antithesis between the 

nomadic, wandering life of the patriarchs and the city with 

firm foundations. This serves as a motivation to earnestly seek 

that city (cf. vv. 14, 16; 13:14). In vv. 32-38 we also find a 

lengthy contrast between those who had partial achievements 

(vv. 32-35a) and those who had not and instead suffered even 

death (35b-38). This contrast is highlighted by the repetition 

of the word "resurrection" in vv. 35a and 35b (Cosby 1988Q, 

77) . 

In v. 12 we can notice that hyperbole230 is working. 

Abraham is described as veVeKpW~€VOV to emphasize his 

impotency. His descendants are exaggerated to be "as numerous 

229 Linss (1966, 365 67) lists similar examples where an 
inner necessity is declared. Those are: oel in 2:1; 9:26, 
E~pe~ev in 2:10; 7:26; b¢eLXw in 2:17; 5:3, avaYKaiov or avaYK~ 
in 8:3; 9:16, 23, aovvaTov, aoOvaTo~ or OUO€~OTe ovva~aL in 
6:4, 18; 10:1, 4, 11; 11:6, XWPL~ ~&q~~ aVTLXoYLa~ in 7:7. 

230 Cf. Cosby (1988Q, 81). 
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as the stars in the sky and as countless as the sand on the 

seashore" (although the author here uses an Old Testament 

expression) . 

In vv. 8-10, 13-16, 24-29, 37b-38 the author develops the 

imagery of the wandering people of God. The example of the 

wilderness generation after the Exodus is not treated here 

because it is a negative one and, in fact, it was already given 

in 3:7-4:13. The imagery is that of aliens and sojourners on 

the earth. But in v. 13 it is said that the patriarchs saw and 

greeted the promise only from afar. The word "greet" 

(aa1Ta(OIlCU) may be considered as "a nautical metaphor,,231 in 

the sense of greeting the land when the ship comes near the 

land after a long voyage. This is possible in view of other 

examples in 2:1; 6:19 using "the image of the voyage" (Thompson 

1982, 76). 

In v. 16 it is said that "God is not ashamed to be called 

their God." This verse, along with vv. 39-40, has "a kind of 

shaming argument" (Cosby 1988g, 266-67; 1988~, 73; 1990, 33). 

All the faithful men of faith received attestation from God for 

their faithfulness and God is not ashamed of them. Then how 

much more should "we" (flIlE'iC;), who have "something better," 

show the same or even better faithfulness and receive God's 

attestation? This may considered as an implicit a fortiori 

argument. 232 In v. 17 Abraham's offering of Isaac is described 

231 Cf. Attridge (1989, 329-30), who notes that Chrysostom 
and Jerome read the term as a nautical metaphor and gives 
examples of interesting literary parallels. 

232 In association with the use of W:XPTVPEW in vv. 2, 4, 5, 
39 and the use of llapTVC; in 12:1, cf. Mack's comment that "to 
emphasize the importance of paying attention to the message 

I, 
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using alliteration: "ntuTeL xpouev~voxev ... xeLpar6~evo~ ... 

xpou€¢epev" (cf. 1:1; 11:1). Also in v. 18 we note a similar 

sound effect: "€Aa~ ... J(~ueTaL." 

In vv. 24-25, while reading the story of Moses, the 

readers are confronted with two contrasting options from which 

they also must make a choice. They have to choose between being 

known as the son of Pharaoh's daughter (enjoying the pleasures 

of sin for a short time) and being mistreated along with the 

people of God, or between the treasures of Egypt and disgrace 

for the sake of Christ. In v. 28 we note alliteration: "ntuTeL 

The anaphoric use of ~rUTL~ is interrupted by a rhetorical 

32 234question233 in v. which serves as a transition. The 

answer to the question should be an emphatic "no!" The author 

has amply made his point. He nevertheless continues to list his 

examples in summary fashion. The following phrase, "time would 

fail (us) to tell," is "a formulation common in ancient 

writers" (Thompson 1982, 76) to indicate that they will stop 

talking about the current topic even though there remains much 

Christians had heard, he [the author of Hebrews] wrote, 'it was 
declared at first by the Lord, and it was attested to us by 
those who heard him, while God also bore witness ... ' (Heb. 
2:1-4), thus making use of common rhetorical idiom even though 
the message was set forth as a divine persuasion" (1990, 9). 

233 Linss (1966, 367 - 68) defines a rhetorical question as "a 
question put only for oratorical or literary effect, the answer 
being implied in the question" and lists two types of 
rhetorical questions. The one type, in which the whole sentence 
is a question, includes 1:14; 3:16, 17; 10:2; 12:9. The other, 
which contains an interrogative pronoun Tr~, includes 1:5, 13; 
3:18; 7:11; 12:7; 13:6. In 2:3 an interrogative pronoun ~W~ is 
used. 

234 Cf. Swetnam (1969, 263) i Vorster (1993, 80). 
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more to say. 

Cosby points out that other rhetorical devices, such as 

asyndeton (the absence of conjunctions), polysyndeton (the use 

of many conjunctions), paronomasia (word play), comma (the use 

of single words set apart by pauses), isocolon (the use of 

phrases with approximately equal length and equivalent 

structure), and antithesis, are used to "enhance the impression 

that the author has available an immense number of possible 

examples. ,,235 He continues that the use of such devices 

produces Ita staccato rhythm in oral presentation" (1988E, 262). 

In the section on exegetical remarks we have already 

presented Cosby's arrangement of the text of vv. 32-34 and 37. 

We added v. 38 to make both the equivalent structure and 

paronomasia236 (that is, the use of a participle ending with 

W~EVOL) complete. In vv. 32, 33-34 and 37 asyndeton is used. In 

v. 38 polysyndeton is used. The use of comma in v. 32 is 

followed by isocolon in vv. 33 34. Paronomasia (much use of 

similar verb endings) is discovered in v. 33-34 as well as in 

37. 237v. 

The author's lexical choices reflect his desire to make a 

deep impression in the readers' minds. He uses rare and unusual 

235 Cf. Bailey who comments: "By means of rhetorical 
question (v. 32), lists, parallel clauses, and general 
references (vs. 32b-38), the author is able to conclude while 
giving impression that many further examples exist" (1992, 
194) . 

236 Paronomasia is indicated by underlining in Cosby's 
arrangement of the Greek text, which was reproduced above. 

237 Swetnam (1969, 263) points out that according to Thyen 
"the use of the rhetorical device of the 'catalogue of 
circumstances' ('peristasenkataloge') at Heb 11:36-38" is due 
to the "influence of the Cynic-Stoic diatribe." 

I· I 
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words such as euapeaTew (used only in Hebrews in the NT) I 

ory~Lovp~6~, ~6ppweev, EK~arVW, avaKa~~Tw, avaoexo~aL, oLaTa~~a, 

aipeo~aL, avvKaKouxeo~aL, a~o~Ae~w, KapTepew, ~p6axuaL~, 

eL~~avw, auva~6AAu~L, KaTa~WVrrO~aL, Tu~~aVrrw, ~prrw, a1~ELo~, 

KaKovXEw, b~ry and ~pO~AE~W. The verb KA1vw used in a military 

sense is unique in Scripture. There are some words which are 

used only once in Hebrews: KaTaKp1vw, ~ALKra, Ao~1ro~aL, 

ouvaTo~, bUT€OV, apv€o~at, eryuaup6~, ~AOUTO~, n€pL€pXO~aL, 

a~Lo~ and a~ryAatOv. 

5.2.4 Conclusions regarding perseverance in Heb 11:1-40 

1. The whole chapter covers the people of faith before 

Christ's first coming. This chapter could be anticipated when 

Abraham was presented as an example (6:13-15) to imitate, who 

"through faith and patience" (6:12) inherited the promises. One 

of the reasons why the examples of faithful men of old are 

presented in this chapter is to underscore the fact that the 

readers also, like those ancients, have not received the 

ultimate promise. 

As GraSer (1965, 63) rightly points out, the community of 

the readers is an "eschatologische Gemeinschaft zwischen den 

Zeiten" whose "Existenzweise" is "zielgerichtete, d.h. durch 

die E~oupavLa ausgerichtete Wanderschaft." The readers are 

still on the way. They need to persevere until they reach the 

ultimate goal. 

2. The purpose of enumerating examples of faith in this 

chapter is to encourage the readers to emulate by their 

perseverance these men of old who persevered by faith. As 
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Thompson says, lithe purpose of chapter 11 ... is to provide the 

foundation for this appeal to the church to endure through 

suffering" (1982, 69). Because of their ~faTL~ the ancients 

received attestation from God. The author wants the readers 

also to receive attestation from God through the same ~faTL~ 

that will make their perseverance possible. 

3. While references to v~o~ovry and V~O~EVW are 

concentrated in 10:32-39 and 12:1-13, there is no explicit 

reference to these words in chap. 11 (except that the word 

KapTEpEW with an almost identical meaning occurs in 11:27). As 

we already mentioned in the analysis of the mesostructure, even 

the relationship of Heb 11 to the rest of Hebrews was 

questioned because this chapter seems to be a self-contained 

unit. 

What is the function of this seemingly self-contained 

chapter? It can be found in a close relationship between ~faTLs 

and u~o~ovry. Through the word ~faTLs chap. 11 is related to 

10:32ff. and 12:1ff. nfaTL~ is closely related to v~o~ovry in 

10:38-39 and 12:1-3. Therefore, the concept of ~faTL~ is 

specifically determined by the context of 10:32-12:13. 

The author1s paraenetic purpose which aims to exhort the 

readers to persevere in their Christian pilgrimage is 

undergirded by the exposition of the real secret of 

perseverance'of the OT saints l which is ~faTLs. Throughout 

chap. 11 it is repeatedly demonstrated that the foundation and 

the means of perseverance of those OT exemplars is ~faTL~.238 

238 Cf. GraBer who lists as synonyms of ~faTLs words such as 
v~6aTaaL~, €AE~XO~, u~O~OVry, u~aKory, EA~f~, ~appryafa, 
~La8a~oooafa, KaTEXELv, ~EVELV and as its antonyms words like 

I' I I 
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III aT LC;239 makes perseverance possible by making the invisible 

visible and the future present and it is expressed, 

demonstrated and illustrated in perseverance. 240 Perseverance 

is fundamentally rooted in faith in God (his existence, 

character and power) and his faithfulness. 241 

unoaToAry, nap&~aaLC;, anEl0ELa, napaKory, a~apTla, anoaTryvaL, 
napanLnTELv, a~apT&VELV. In such a list of so-called synonyms 
and antonyms of nLaTLC; he, compiling, misses the 
interrelationship among those words; Kasemann who makes a 
similar mistake by commenting: "nlaTLC; ist hier konstitutiv 
zugleich EAnlc; und insofern auch ~aKpoOv~la und bno~ovry" (1965, 
20) or "Glaube ist Standhaftigkeit" (1965, 63) i also Hermisson 
(1981, 156-59) who gives Hebrews a title, "Faith as 
Steadfastness." As we have already seen in the detailed 
analysis of chap. 11, faith is not identical with perseverance. 
Rather faith produces perseverance and perseverance is made 
possible by faith. 

239 As Grager (1965, 64-71) points out, this concept of 
nlaTLC; in Hebrews is very different from, though not 
contradictory to, that in Paul's letters. But he is incorrect 
when he says concerning nlanc; in Hebrews that "ein 
christliches Spezifikum is ihr nicht eigen" (1965, 45). Not 
only is nlaTLC; in Hebrews intrinsically related to Jesus in 
12:2, but it also presupposes the christology which is 
developed throughout Hebrews; cf. Johnsson who comments that 
because the problem of the readers, who are already Christians, 
"was not so much becoming Christian, but continuing as 
Christian," faith in Hebrews is related to "a matter of 
constancy in Christian living" (1979, 139). 

240 Cf. Cosby's comment that "the faith exhorted in 10: 19 39 
is the faith defined in 11:1 and the faith illustrated in 11:3­
38" (1988A, 260). 

241 Cf. Goppelt who calls faith "the appropriate posture of 
man in relationship to God" or "the orientation toward God and 
his promise" (1982~, 263) i faith in God and his faithfulness to 
his promise makes possible and produces "fidelity to God which 
permits endu,rance of trials and tribulations in the hope that 
the divine promises will be realized" (Attridge 1988, 91); 
Moxnes (1980, 178-90) continually emphasizes "the 
unchangeability of the promise of God" or "faithfulness of God 
towards his words." He points out: God who is the architect and 
builder (v. 10) is "a guarantee for the hope in an heavenly 
city"; the eschatological hope in vv. 13 16 and 39-40 is based 
on the fact that God prepared a city (v. 16b) and he made a 
promise (v. 40a) i God who made a promise is "faithful" (nLaToc;) 
(v. 11i 6:13-15}j God is "able" (6vvaToc;) to raise the dead (v. 
19}i MacRae who also comments: "The underlying presupposition 
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4. Regardless of whether the ancients attained the 

immediate future promises or not, they had to persevere through 

faith by overcoming both the temptation to choose the visible 

or present enjoyment and the fear of sufferings, even death. 

The ultimate future promise is still outstanding for both the 

faithful men of old and the readers. Only when the readers 

demonstrate their ~raTl~ by obedient and persevering actions as 

the ancients did, will they attain to that ultimate promise. 

The readers have much ampler reason to persevere because they 

are in a better position than the ancients due to "something 

better" (v. 40) provided in Jesus Christ. 

of the argument [for the theme of pilgrimage] is God's fidelity 
to his promises" (1987, 106) i also Olson (1985, 428). 

, , 


