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APPENDIX A: THE CRITICAL EDITION OF Q 
 
 

Luke/Q English Greek 

3:2b-3a 
<…> John <…> all the region of the 
Jordan <…>. 

<…> Ἰωάννη… <…> πᾶσα.. η.. περίχωρο... τοῦ 
Ἰορδάνου <…>. 

3:7 
He said to the [crowds coming to be] 
bapti[zed]: Snakes' litter! Who warned 
you to run from the impeding rage?  

[εἶπεν] τοῖς [ἐρχ]ομένο<ι>ς [ὄχλοις] βαπτις[θῆναι]• 
γεννήματα ἐχιδνῶν, τίς ὑπέδειξεν ὑμῖν φυγεῖν 
ἀπὸ τῆς μελλούσης ὀργῆς;  

3:8 

So bear fruit worthy of repentance, and 
do not presume to tell yourselves: We 
have as «fore»father Abraham! For I tell 
you: God can produce children for 
Abraham right out of these rocks!  

ποιήσατε οὖν καρπὸν ἄξιον τῆς μετανοίας καὶ μὴ 
δόξητε λέγειν ἐν ἑαυτοῖς• πατέρα ἔχομεν τὸν 
Ἀβραάμ. λέγω γὰρ ὑμῖν ὅτι δύναται ὁ θεὸς ἐκ τῶν 
λίθων τούτων ἐγεῖραι τέκνα τῷ Ἀβραάμ.  

3:9 

And the axe already lies at the root of the 
trees. So every tree not bearing healthy 
fruit is to be chopped down and thrown 
on the fire. 

ἤδη δὲ ἡ ἀξίνη πρὸς τὴν ῥίζαν τῶν δένδρων 
κεῖται• πᾶν οὖν δένδρον μὴ ποιοῦν καρπὸν καλὸν 
ἐκκόπτεται καὶ εἰς πῦρ βάλλεται. 

3:16b 

I baptize you [in] water, but the one to 
come after me is more powerful than I, 
whose sandals I am not fit to [take off]. 
He will baptize you in [holy] Spirit and 
fire. 

ἐγὼ μὲν ὑμᾶς βαπτίζω [ἐν] ὕδατι, ὁ δὲ ὀπίσω μου 
ἐρχόμενος ἰσχυρότερός μού ἐστιν, οὗ οὐκ εἰμὶ 
ἱκανὸς τ[ὰ] ὑποδήματ[α] [βαστά]σαι• αὐτὸς ὑμᾶς 
βαπτίσει ἐν πνεύματι [ἁγίῳ] καὶ πυρί• 

3:17 

His pitchfork «is» in his hand, and he will 
clear his threshing floor and gather the 
wheat into his granary, but the chaff he 
will burn on a fire that can never be put 
out. 

οὗ τὸ πτύον ἐν τῇ χειρὶ αὐτοῦ καὶ διακαθαριεῖ τὴν 
ἅλωνα αὐτοῦ καὶ συνάξει τὸν σῖτον εἰς τὴν 

ἀποθήκην ❍αὐτοῦ, τὸ δὲ ἄχυρον κατακαύσει πυρὶ 
ἀσβέστῳ. 

[3:21b-
22] 

[Jesus … baptized, heaven opened …, 
and … the Spirit … upon him … Son] 

[Ἰησοῦς … βαπτισθε … νεῳχθη … ο … οὐρανο …, καὶ 
… τὸ πνεῦμα … ἐπ' αὐτόν• … υἱ…] 

4:1 
And Jesus was led [into] the wilderniss by 
the Spirit 

[ὁ] δὲ Ἰησοῦς [ἀν]ή[χθη] [εἰς] τὴ[ν] ἔρημ[ον ὑπὸ] 
τ[οῦ] πνεύμα[τος]  

4:2 
[to be] tempted by the devil. And «he ate 
nothing» for forty days, … he became 
hungry. 

πειρα[σθῆναι] ὑπὸ τοῦ διαβόλου. καὶ … ἡμέρας 
τεσσεράκοντα, … ἐπείνασεν. 

4:3 
And the devil told him: If you are God's 
Son, order that these stones become 
loaves. 

καὶ εἶπεν αὐτῷ ὁ διάβολος• εἰ υἱὸς εἶ τοῦ θεοῦ, 
εἰπὲ ἵνα οἱ λίθοι οὗτοι ἄρτοι γένωνται. 

4:4 
And Jesus answered [him]: It is written: A 
person is not to live only from bread. 

καὶ ἀπεκρίθη [αὐτ<ῷ>] ὁ Ἰησοῦς• γέγραπται ὅτι 
οὐκ ἐπʼ ἄρτῳ μόνῳ ζήσεται ὁ ἄνθρωπος. 
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4:9 

[The devil] took him along to Jerusalem 
and put him on the tip of the temple and 
told him: If you are God's son, throw 
yourself down. 

παραλαμβάνει αὐτὸν [ὁ διάβολος] εἰς Ἰερουσαλὴμ 
καὶ ἔστησεν αὐτὸν ἐπὶ τὸ πτερύγιον τοῦ ἱεροῦ καὶ 
εἶπεν αὐτῷ• εἰ υἱὸς εἶ τοῦ θεοῦ, βάλε σεαυτὸν 
κάτω•  

4:10 
For it is written: He will command his 
angels about you, 

γέγραπται γὰρ ὅτι τοῖς ἀγγέλοις αὐτοῦ ἐντελεῖται 
περὶ σοῦ 

4:11 
and on their hands they will bear you, so 
that you do not strike your foot against a 
stone. 

καὶ ἐπὶ χειρῶν ἀροῦσίν σε, μήποτε προσκόψῃς 
πρὸς λίθον τὸν πόδα σου. 

4:12 
And Jesus [in reply] told him: It is written: 
Do not put to the test the Lord your God. 

καὶ [ἀποκριθεὶς] εἶπεν αὐτῷ ὁ Ἰησοῦς γέγραπται• 
οὐκ ἐκπειράσεις κύριον τὸν θεόν σου. 

4:5 

And the devil took him along to a [very 
high] mountain and showed him all the 
kingdoms of the world and their 
splendour, 

καὶ παραλαμβάνει αὐτὸν ὁ διάβολος εἰς ὄρος 
[ὑψηλὸν λίαν] καὶ δείκνυσιν αὐτῷ πάσας τὰς 
βασιλείας τοῦ κόσμου καὶ τὴν δόξαν αὐτῶν 

4:6 and told him: All these I will give you, καὶ εἶπεν αὐτῷ· ταῦτά σοι πάντα δώσω, 

4:7 if you bow down before me. ἐὰν προσκυνήσῃς μοι. 

4:8 
And [in reply] Jesus told him: It is written: 
Bow down to the Lord your God, and 
serve only him. 

καὶ [ἀποκριθεὶς] ὁ Ἰησοῦς εἶπεν αὐτῷ· γέγραπται· 
κύριον τὸν θεόν σου προσκυνήσεις καὶ αὐτῷ μόνῳ 
λατρεύσεις. 

4:13 And the devil left him. καὶ ὁ διάβολος ἀφίησιν αὐτὸν. 

4:16 <…> Nazara <…> <…> Ναζαρά <…> 

6:20 
<…> And [rais]ing his [eyes to] his 
disciples he said: Blessed are [«you»]‚ 
poor, for God's reign is for [you]. 

<…> καὶ [ἐπάρ]ας το[ὺς ὀφθαλμοὺς] αὐτοῦ [εἰς 
τοὺς] μαθητὰ[ς] αὐτοῦ ..λέγ…• Μακάριοι οἱ 
πτωχοί, ὅτι [ὑμετέρα] ἐστὶν ἡ βασιλεία τοῦ θεοῦ. 

6:21 
Blessed are [«you»] who hunger, for [you] 
will eat [your] fill. Blessed are [«you»] who 
[mourn], for [<you> will be consoled]. 

μακάριοι οἱ πεινῶντες, ὅτι χορτασθής[εσθε]. 
μακάριοι οἱ [πενθ]ο[ῦ]ντες, ὅτι 
[παρακληθής<εσθε>]. 

6:22 

Blessed are you when they insult and 
[persecute] you, and [say every kind of] 
evil [against] you because of the son of 
humanity. 

μακάριοί ἐστε ὅταν ὀνειδίσωσιν ὑμᾶς καὶ 
[διώξ]ωσιν καὶ [εἶπ]ωσιν [πᾶν] πονηρὸν [καθ'] 
ὑμῶν ἕνεκεν τοῦ υἱοῦ τοῦ ἀνθρώπου. 

6:23 

Be glad and [exult], for vast is your 
reward in heaven. For this is how they 
[persecuted] the prophets who «were» 
before you. 

χαίρετε καὶ [ἀγαλλιᾶσθε], ὅτι ὁ μισθὸς ὑμῶν 
πολὺς ἐν τῷ οὐρανῷ• οὕτως γὰρ [ἐδίωξαν] τοὺς 
προφήτας τοὺς πρὸ ὑμῶν. 

6:27 Love your enemies  ἀγαπᾶτε τοὺς ἐχθροὺς ὑμῶν 

6:28 [and] pray for those [persecuting] you,  [καὶ] προσεύχεσθε ὑπὲρ τῶν [διωκ]όντων ὑμᾶς,  

6:35c-d 
so that you may become sons of your 
Father, for he raises his sun on bad and 
[good and rains on the just and unjust]. 

ὅπως γένησθε υἱοὶ τοῦ πατρὸς ὑμῶν, ὅτι τὸν ἥλιον 
αὐτοῦ ἀνατέλλει ἐπὶ πονηροὺς καὶ [ἀγαθοὺς καὶ 
βρέχει ἐπὶ δικαίους καὶ ἀδίκους]. 
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6:29 

[The one who slaps] you on the cheek, 
offer [him] the other as well; and [to the 
person wanting to take you to court and 
get] your shirt, [turn over to him] the coat 
as well. 

[ὅστις] σε [ῥαπίζει] εἰς τὴν σιαγόνα, στρέψον 
[αὐτῷ] καὶ τὴν ἄλλην• καὶ [τῷ θέλοντί σοι 
κριθῆναι καὶ] τὸν χιτῶνά σου [λαβεῖν, ἄφες αὐτῷ] 
καὶ τὸ ἱμάτιον. 

[Mat 
5:41] 

[«And the one who conscripts you for one 
mile, go with him a second.»] 

[«καὶ ὅστις σε ἀγγαρεύσει μίλιον ἕν, ὕπαγε μετʼ 
αὐτοῦ δύο.»] 

6:30 
To the one who asks of you, give; and 
[from the one who borrows], do not [ask] 
back [«what is»] yours. 

τῷ αἰτοῦντί σε δός, καὶ [ἀπὸ] τ[οῦ δανι<ζομένου> 
τὰ] σ[ὰ] μὴ ἀπ[αίτει]. 

6:31 
And the way you want people to treat 
you, that is how you treat them. 

καὶ καθὼς θέλετε ἵνα ποιῶσιν ὑμῖν οἱ ἄνθρωποι, 
οὕτως ποιεῖτε αὐτοῖς. 

6:32 
.. If you love those loving you, what 
reward do you have? Do not even tax 
collectors do the same? 

.. ε[ἰ] .. ἀγαπ[ᾶ]τε τοὺς ἀγαπῶντας ὑμᾶς, τίνα 
μισθὸν ἔχετε; οὐχὶ καὶ οἱ τελῶναι τὸ αὐτὸ 
ποιοῦσιν; 

6:34 

And if you [lend «to those» from whom 
you hope to receive, what <reward do> 
you <have>?] Do not even [the Gentiles] 
do the same? 

καὶ ἐὰν [δανίσητε παρʼ ὧν ἐλπίζετε λαβεῖν, τί<να 
μισθὸν ἔχε>τε]; οὐχὶ καὶ [οἱ ἐθνικ]οὶ τὸ αὐτὸ 
ποιοῦσιν; 

6:36 
Be full of pity, just as your Father .. is full 
of pity. 

[γίν]εσθε οἰκτίρμονες ὡς .. ὁ πατὴρ ὑμῶν 
οἰκτίρμων ἐστίν.  

6:37 
.. Do not pass judgment, «so» you are not 
judged. [For with what judgment you pass 
judgment, you will be judged.] 

.. μὴ κρίνετε, … μὴ κριθῆτε• [ἐν ᾧ γὰρ κρίματι 
κρίνετε κριθήσεσθε,]  

6:38 
[And] with the measurement you use to 
measure out, it will be measured out to 
you.  

[καὶ] ἐν ᾧ μέτρῳ μετρεῖτε μετρηθήσεται ὑμῖν. 

6:39 
Can a blind person show the way to a 
blind person? Will not both fall into a pit? 

μήτι δύναται τυφλὸς τυφλὸν ὁδηγεῖν; οὐχὶ 
ἀμφότεροι εἰς βόθυνον πεσοῦνται. 

6:40 
A disciple is not superior to the teacher. 
[It is enough for the disciple that he 
become] like his teacher. 

οὐκ ἔστιν μαθητὴς ὑπὲρ τὸν διδάσκαλον· [ἀρκετὸν 
τῷ μαθητῇ ἵνα γένη]ται ὡς ὁ διδάσκαλος αὐτοῦ. 

6:41 
And why do you see the speck in your 
brother’s eye, but the beam in your own 
eye you overlook? 

τί δὲ βλέπεις τὸ κάρφος τὸ ἐν τῷ ὀφθαλμῷ τοῦ 
ἀδελφοῦ σου, τὴν δὲ ἐν τῷ σῷ ὀφθαλμῷ δοκὸν οὐ 
κατανοεῖς; 

6:42 

How «can you» say to your brother: Let 
me throw out the speck [from] your eye, 
and just look at the beam in your own 
eye? Hypocrite, first throw out from your 
own eye the beam, and then you will see 
clearly to throw out the speck «in» your 
brother’s eye. 

πῶς … τῷ ἀδελφῷ σου· ἄφες ἐκβάλω τὸ κάρφος 
[ἐκ] τ[οῦ] ὀφθαλμ[οῦ] σου, καὶ ἰδοὺ ἡ δοκὸς ἐν τῷ 
ὀφθαλμῷ σοῦ; ὑποκριτά, ἔκβαλε πρῶτον ἐκ τοῦ 
ὀφθαλμοῦ σοῦ τὴν δοκόν, καὶ τότε διαβλέψεις 
ἐκβαλεῖν τὸ κάρφος … τ… ὀφθαλμ… τοῦ ἀδελφοῦ 
σου. 

6:43 
.. No healthy tree bears rotten fruit, nor 
[on the other hand] does a decayed tree 
bear healthy fruit. 

οὐ<κ> ἐστιν δένδρον καλὸν ποιοῦν καρπὸν 
σαπρόν, οὐδὲ [πάλιν] δένδρον σαπρὸν ποιοῦν 
καρπὸν καλόν. 
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6:44 
For from the fruit the tree is known. Are 
figs picked from thorns, or grape[s] from 
thistles? 

ἐκ γὰρ τοῦ καρποῦ τὸ δένδρον γινώσκεται. μήτι 
συλλέγουσιν ἐξ ἀκανθῶν σῦκα ἢ ἐκ τριβόλων 
σταφυλ[ὰς];  

6:45 

The good person from «one's» good 
treasure casts up good things, and the 
evil [person] from the evil [treasure] casts 
up evil things. For from exuberance of 
heart [one's] mouth speaks. 

ὁ ἀγαθὸς ἄνθρωπος ἐκ τοῦ ἀγαθοῦ θησαυροῦ 
ἐκβάλλει ἀγαθά, καὶ ὁ πονηρὸς [ἄνθρωπος] ἐκ τοῦ 
πονηροῦ [θησαυροῦ] ἐκβάλλει πονηρά• ἐκ γὰρ 
περισσεύματος καρδίας λαλεῖ τὸ στόμα [αὐτοῦ]. 

6:46 
.. Why do you call me: Master, Master, 
and do not do what I say? 

τί .. με καλεῖτε· κύριε κύριε, καὶ οὐ ποιεῖτε ἃ λέγω;  

6:47 
Everyone hearing my words and acting 
on them 

πᾶς ὁ ἀκούων μου τ... λόγ... καὶ ποιῶν αὐτούς,  

6:48 

is like a person who built [one’s] house 
on bedrock; and the rain poured down 
and the flash-floods came, [and the 
winds blew] and pounded that house, 
and it did not collapse, for it was founded 
on bedrock. 

ὅμοιός ἐστιν ἀνθρώπῳ, ὃς ᾠκοδόμησεν [αὐτοῦ 
τὴν] οἰκίαν ἐπὶ τὴν πέτραν· καὶ κατέβη ἡ βροχὴ 
καὶ ἦλθον οἱ ποταμοὶ [καὶ ἔπνευσαν οἱ ἄνεμοι] καὶ 
προσέπεσαν τῇ οἰκίᾳ ἐκείνῃ, καὶ οὐκ ἔπεσεν, 
τεθεμελίωτο γὰρ ἐπὶ τὴν πέτραν.  

6:49 

And [everyone] who hears [my sayings]‚ 
and does not act on [them] is like a 
person who built [one’s] house on the 
sand; and the rain poured down and the 
flash-floods came, [and the winds blew] 
and battered that house, and promptly it 
collapsed, and its [fall] was devastating.  

καὶ [πᾶς] ὁ ἀκούων [μου τοὺς λόγους] καὶ μὴ 
ποιῶν [αὐτοὺς] ὅμοιός ἐστιν ἀνθρώπῳ ὃς 
ᾠκοδόμησεν [αὐτοῦ τὴν] οἰκίαν ἐπὶ τὴν ἄμμον· 
καὶ κατέβη ἡ βροχὴ καὶ ἦλθον οἱ ποταμοὶ [καὶ 
ἔπνευσαν οἱ ἄνεμοι] καὶ προσέκοψαν τῇ οἰκίᾳ 
ἐκείνῃ, καὶ εὐθὺς ἔπεσεν καὶ ἦν [ἡ πτῶσις] αὐτῆς 
μεγά[λη]. 

7:1 
[And it came to pass when] he .. ended 
these sayings, he entered Capernaum. 

[καὶ ἐγένετο ὅτε] ἐ[πλήρω]σεν … τοὺς λόγους 
τούτους, εἰσῆλθεν εἰς Καφαρναούμ.  

7:3 

There came to him a centurion exhorting 
him [and saying: My] boy [<is> doing 
badly. And he said to him: Am I], by 
coming, to heal him? 

<>ἦλθεν αὐτῷ ἑκατόνταρχ[ο]ς παρακαλῶν αὐτὸν 
[καὶ λέγων]• ὁ παῖς [μου κακῶς ἔχ<ει>. καὶ λέγει 
αὐτῷ• ἐγὼ] ἐλθὼν θεραπεύς[ω] αὐτόν;  

7:6b-c 
And in reply the centurion said: Master, I 
am not worthy for you to come under my 
roof;  

καὶ ἀποκριθεὶς ὁ ἑκατόνταρχος ἔφη· κύριε, οὐκ 
εἰμὶ ἱκανὸς ἵνα μου ὑπὸ τὴν στέγην εἰσέλθῃς,  

7:7 
but say a word, and [let] my boy [be] 
healed. 

ἀλλὰ εἰπὲ λόγῳ, καὶ ἰαθή[τω] ὁ παῖς μου. 

7:8 

For I too am a person under authority, 
with soldiers under me, and I say to one: 
Go, and he goes, and to another: Come, 
and he comes, and to my slave: Do this, 
and he does «it». 

καὶ γὰρ ἐγὼ ἄνθρωπός εἰμι ὑπὸ ἐξουσίαν, ἔχων ὑπʼ 
ἐμαυτὸν στρατιώτας, καὶ λέγω τούτῳ· πορεύθητι, 
καὶ πορεύεται, καὶ ἄλλῳ· ἔρχου, καὶ ἔρχεται, καὶ 
τῷ δούλῳ μου· ποίησον τοῦτο, καὶ ποιεῖ.  
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7:9 
But Jesus, on hearing, was amazed, and 
said to those who followed: I tell you, not 
even in Israel have I found such faith. 

ἀκούσας δὲ ὁ Ἰησοῦς ἐθαύμασεν καὶ εἶπεν τοῖς 
ἀκολουθοῦσιν· λέγω ὑμῖν, οὐδὲ ἐν τῷ Ἰσραὴλ 
τοσαύτην πίστιν εὗρον.  

7:18 
And John, [on  hearing about all these 
things], send[ing] through his disciples, 

.. ὁ .. Ἰωάννης [ἀκούσας περὶ πάντων τούτων] 
πέμψ[ας] διὰ τῶν μαθητῶν αὐτοῦ  

7:19 
[said] to him: Are you the one to come, or 
are we to expect someone else? 

[εἶπεν] αὐτῷ· σὺ εἶ ὁ ἐρχόμενος ἢ [ἕτερ]ον 
προσδοκῶμεν;  

7:22 

And in reply he said to them: Go report to 
John what you hear and see: The blind 
regain their sight and the lame walk 
around, the skin-diseased are cleansed 
and the deaf hear, and the dead are 
raised, and the poor are given good 
news. 

καὶ ἀποκριθεὶς εἶπεν αὐτοῖς· πορευθέντες 
ἀπαγγείλατε Ἰωάννῃ ἃ ἀκούετε καὶ βλέπετε· 
τυφλοὶ ἀναβλέπουσιν καὶ χωλοὶ περιπατοῦσιν, 
λεπροὶ καθαρίζονται καὶ κωφοὶ ἀκούουσιν, καὶ 
νεκροὶ ἐγείρονται καὶ πτωχοὶ εὐαγγελίζονται·  

7:23 
And blessed is whoever is not offended 
by me. 

καὶ μακάριός ἐστιν ὃς ἐὰν μὴ σκανδαλισθῇ ἐν 
ἐμοί. 

7:24 

And when they had left, he began to talk 
to the crowds about John: What did you 
go out into the wilderness to look at? A 
reed shaken by the wind?  

τούτων δὲ ἀπελθόντων ἤρξατο λέγειν τοῖς ὄχλοις 
περὶ Ἰωάννου• τί ἐξήλθατε εἰς τὴν ἔρημον 
θεάσασθαι; κάλαμον ὑπὸ ἀνέμου σαλευόμενον;  

7:25 
If not, what did you go out to see? A 
person arrayed in finery? Look, those 
wearing finery are in kings' houses. 

ἀλλὰ τί ἐξήλθατε ἰδεῖν; ἄνθρωπον ἐν μαλακοῖς 
ἠμφιεσμένον; ἰδοὺ οἱ τὰ μαλακὰ φοροῦντες ἐν 
τοῖς οἴκοις τῶν βασιλέων εἰσίν.  

7:26 
But «then» what did you go out to see? A 
prophet? Yes, I tell you, even more than 
a prophet!  

ἀλλὰ τί ἐξήλθατε ἰδεῖν; προφήτην; ναὶ λέγω ὑμῖν, 
καὶ περισσότερον προφήτου.  

7:27 

This is the one about whom it has been 
written: Look, I am sending my 
messenger ahead of you, who will 
prepare your path in front of you. 

οὗτός ἐστιν περὶ οὗ γέγραπται· ἰδοὺ [ἐγὼ] 
ἀποστέλλω τὸν ἄγγελόν μου πρὸ προσώπου σου, 
ὃς κατασκευάσει τὴν ὁδόν σου ἔμπροσθέν σου. 

7:28 

I tell you: There has not arisen among 
women's offspring «anyone» who 
surpasses John. Yet the least significant 
in God's kingdom is more than he. 

λέγω ὑμῖν· οὐκ ἐγήγερται ἐν γεννητοῖς γυναικῶν 
μείζων Ἰωάννου· ὁ δὲ μικρότερος ἐν τῇ βασιλείᾳ 
τοῦ θεοῦ μείζων αὐτοῦ ἐστιν. 

[7:29] 
[«For John came to you», ... the tax 
collectors and ... «responded positively»,] 

[«ἦλθεν γὰρ Ἰωάννης πρὸς ὑμᾶς», … οἱ … τελῶναι 
καὶ … ἐ…σαν …] 

[7:30] 
[but «the religious authorities rejected» 
him.] 

[δὲ … αὐτ…] 

7:31 
.. To what am I to compare this 
generation and what <is it> like?  

τίνι .. ὁμοιώσω τὴν γενεὰν ταύτην καὶ τίνι ε<στ>ὶν 
ὁμοί<α>;  

 
 
 



 328 

7:32 

It is like children seated in [the] market-
place[s], who, addressing [the others], 
say: We fluted for you, but you would not 
dance; we wailed, but you would not cry.  

ὁμοία ἐστὶν παιδίοις καθημένοις ἐν [ταῖς] 
ἀγορ[αῖς] ἃ προσφωνοῦντα [τοῖς ἑτέρ]οις 
λέγουσιν· ηὐλήσαμεν ὑμῖν καὶ οὐκ ὠρχήσασθε, 
ἐθρηνήσαμεν καὶ οὐκ ἐκλαύσατε. 

7:33 
For John came, neither eating nor 
drinking, and you say: He has a demon! 

ἦλθεν γὰρ  Ἰωάννης μὴ.. ἐσθίων μήτε πίνων καὶ 
λέγετε• δαιμόνιον ἔχει.  

7:34 

The son of humanity came, eating and 
drinking, and you say: Look! A person 
«who is» a glutton and drunkard, a chum 
of tax collectors and sinners!  

ἦλθεν ὁ υἱὸς τοῦ ἀνθρώπου ἐσθίων καὶ πίνων, καὶ 
λέγετε• ἰδοὺ ἄνθρωπος φάγος καὶ οἰνοπότης, 
τελωνῶν φίλος καὶ ἁμαρτωλῶν.  

7:35 
But Wisdom was vindicated by her 
children. 

καὶ ἐδικαιώθη ἡ σοφία ἀπὸ τῶν τέκνων αὐτῆς. 

9:57 
And someone said to him: I will follow 
you wherever you go. 

καὶ εἶπέν τις αὐτῷ• ἀκολουθήσω σοι ὅπου ἐὰν 
ἀπέρχῃ.  

9:58 

And Jesus said to him: Foxes have holes, 
and birds of the sky have nests; but the 
son of humanity does not have anywhere 
he can lay his head. 

καὶ εἶπεν αὐτῷ ὁ Ἰησοῦς· αἱ ἀλώπεκες φωλεοὺς 
ἔχουσιν καὶ τὰ πετεινὰ τοῦ οὐρανοῦ 
κατασκηνώσεις, ὁ δὲ υἱὸς τοῦ ἀνθρώπου οὐκ ἔχει 
ποῦ τὴν κεφαλὴν κλίνῃ. 

9:59 
But another said to him: Master, permit 
me first to go and bury my father. 

ἕτερος δὲ εἶπεν αὐτῷ• κύριε, ἐπίτρεψόν μοι 
πρῶτον ἀπελθεῖν καὶ θάψαι τὸν πατέρα μου.  

9:60 
But he said to him: Follow me, and leave 
the dead to bury their own dead. 

εἶπεν δὲ αὐτῷ· ἀκολούθει μοι καὶ ἄφες τοὺς 
νεκροὺς θάψαι τοὺς ἑαυτῶν νεκρούς. 

10:2 

He said to his disciples: The harvest is 
plentiful, but the workers are few. So ask 
the Lord of the harvest to dispatch 
workers into his harvest.  

..λεγε… τοῖς μαθηταῖς αὐτοῦ· ὁ μὲν θερισμὸς 
πολύς, οἱ δὲ ἐργάται ὀλίγοι· δεήθητε οὖν τοῦ 
κυρίου τοῦ θερισμοῦ ὅπως ἐκβάλῃ ἐργάτας εἰς τὸν 
θερισμὸν αὐτοῦ. 

10:3 
Be on your way! Look, I send you like 
sheep in the midst of wolves. 

ὑπάγετε· ἰδοὺ ἀποστέλλω ὑμᾶς ὡς πρόβατα ἐν 
μέσῳ λύκων. 

10:4 
Carry no [purse], nor knapsack, nor 
sandals, nor stick, and greet no one on 
the road.  

μὴ βαστάζετε [βαλλάντιον], μὴ πήραν, μὴ 
ὑποδήματα, μηδὲ ῥάβδον· καὶ μηδένα κατὰ τὴν 
ὁδὸν ἀσπάσησθε.  

10:5 
Into whatever house you enter, [first] say: 
Peace [to this house]!  

εἰς ἣν δʼ ἂν εἰσέλθητε οἰκίαν, [πρῶτον] λέγετε· 
εἰρήνη [τῷ οἴκῳ τούτῳ].  

10:6 
And if a son of peace be there, let your 
peace come upon him; but if not, [let] 
your peace [return upon] you. 

καὶ ἐὰν μὲν ἐκεῖ ᾖ υἱὸς εἰρήνης, ἐλθάτω ἡ εἰρήνη 
ὑμῶν ἐπʼ αὐτὸν• ε[ἰ] δὲ μή, ἡ εἰρήνη ὑμῶν [ἐφʼ] 
ὑμᾶς [ἐπιστραφήτω]. 
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10:7 

[And at that house] remain, «eating and 
drinking whatever they provide», for the 
worker is worthy of one’s reward. [Do not 
move around from house to house.] 

[ἐν αὐτῇ δὲ τῇ οἰκίᾳ] μέν[ε]τε «ἐσθίοντες καὶ 
πίνοντες τὰ παρʼ αὐτῶν»· ἄξιος γὰρ ὁ ἐργάτης τοῦ 
μισθοῦ αὐτοῦ. [μὴ μεταβαίνετε ἐξ οἰκίας εἰς 
οἰκίαν.] 

10:8 
And whatever town you enter and they 
take you in, eat what is set before you,  

καὶ εἰς ἣν ἂν πόλιν εἰσ[έρχησθε] καὶ δέχωνται 
ὑμᾶς, [«ἐσθίετε τὰ παρατιθέμενα ὑμῖν»] 

10:9 
and cure the sick there, and say [to 
them]: The kingdom of God has reached 
unto you. 

καὶ θεραπεύετε τοὺς ἐν αὐτῇ ἀσθεν[οῦντας] καὶ 
λέγετε [αὐτοῖς]• .. ἤγγικεν ἐφʼ ὑμᾶς ἡ βασιλεία τοῦ 
θεοῦ.  

10:10 
But into whatever town you enter and 
they do not take you in, on going out 
[from that town], 

εἰς ἣν δʼ ἂν πόλιν εἰσέλθητε καὶ μὴ δέχωνται 
ὑμᾶς, ἐξερχόμενοι ἔξω τ[ῆς πόλεως ἐκείνης] 

10:11 shake off the dust from your feet. ἐκτινάξατε τὸν κονιορτὸν τῶν ποδῶν ὑμῶν. 

10:12 
I tell you: For Sodom it shall be more 
bearable on that day than for that town.  

λέγω ὑμῖν [ὅτι] Σοδόμοις ἀνεκτότερον ἔσται ἐν τῇ 
ἡμέρᾳ ἐκείνῃ ἢ τῇ πόλει ἐκείνῃ. 

10:13 

Woe to you, Chorazin! Woe to you, 
Bethsaida! For if the wonders performed 
in you had taken place in Tyre and Sidon, 
they would have repented long ago, in 
sackcloth and ashes. 

Οὐαί σοι, Χοραζίν, οὐαί σοι, Βηθσαϊδά· ὅτι εἰ ἐν 
Τύρῳ καὶ Σιδῶνι ἐγενήθησαν αἱ δυνάμεις αἱ 
γενόμεναι ἐν ὑμῖν, πάλαι ἂν ἐν σάκκῳ καὶ σποδῷ 
μετενόησαν.  

10:14 
Yet for Tyre and Sidon it shall be more 
bearable at the judgment than for you. 

πλὴν Τύρῳ καὶ Σιδῶνι ἀνεκτότερον ἔσται ἐν τῇ 
κρίσει ἢ ὑμῖν.  

10:15 
And you, Capernaum, up to heaven will 
you be exalted? Into Hades shall you 
come down! 

καὶ σύ, Καφαρναούμ, μὴ ἕως οὐρανοῦ ὑψωθήσῃ; 
ἕως τοῦ ᾅδου καταβήσῃ. 

10:16 
Whoever takes you in takes me in, [and] 
whoever takes me in takes in the one 
who sent me. 

ὁ δεχόμενος ὑμᾶς ἐμὲ δέχεται, [καὶ] ὁ ἐμὲ 
δεχόμενος δέχεται τὸν ἀποστείλαντά με. 

10:21 

At «that time» he said: I thank you, 
Father, Lord of heaven and earth, for you 
hid these things from sages and the 
learned, and disclosed them to children. 
Yes, Father, for that is what it has 
pleased you to do. 

ἐν … εἶπεν• ἐξομολογοῦμαί σοι, πάτερ, κύριε τοῦ 
οὐρανοῦ καὶ τῆς γῆς, ὅτι ἔκρυψας ταῦτα ἀπὸ 
σοφῶν καὶ συνετῶν καὶ ἀπεκάλυψας αὐτὰ 
νηπίοις• ναὶ ὁ πατήρ, ὅτι οὕτως εὐδοκία ἐγένετο 
ἔμπροσθέν σου.  

10:22 

Everything has been entrusted to me by 
my Father, and no one knows the Son 
except the Father, nor [does anyone 
know] the Father except the Son, and to 
whomever the Son chooses to reveal 
him. 

πάντα μοι παρεδόθη ὑπὸ τοῦ πατρός μου, καὶ 
οὐδεὶς γινώσκει τὸν υἱὸν εἰ μὴ ὁ πατήρ, οὐδὲ τὸν 
πατέρα [τις γινώσκει] εἰ μὴ ὁ υἱὸς καὶ ᾧ ἐὰν 
βούληται ὁ υἱὸς ἀποκαλύψαι. 

10:23b 
Blessed are the eyes that see what you 
see ... 

μακάριοι οἱ ὀφθαλμοὶ οἱ βλέποντες ἃ βλέπετε… 

10:24 

For I tell you: Many prophets and kings 
wanted to see what you see, but never 
saw it, and to hear what you hear, but 
never heard it. 

λέγω γὰρ ὑμῖν ὅτι πολλοὶ προφῆται καὶ βασιλεῖς 
...ησαν ἰδεῖν ἃ βλέπετε καὶ οὐκ εἶδαν, καὶ ἀκοῦσαι 
ἃ ἀκούετε καὶ οὐκ ἤκουσαν. 
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11:2b 
[When] you pray, [say]: Father — may 
your name be kept holy! — let your reign 
come:  

[ὅταν] προσεύχ[η]σθε [λέγετε]· πάτερ, ἁγιασθήτω 
τὸ ὄνομά σου• ἐλθέτω ἡ βασιλεία σου• 

11:3 Our day’s bread give us today; τὸν ἄρτον ἡμῶν τὸν ἐπιούσιον δὸς ἡμῖν σήμερον• 

11:4 
and cancel our debts for us, as we too 
have cancelled for those in debt to us; 
and do not put us to the test!  

καὶ ἄφες ἡμῖν τὰ ὀφειλήματα ἡμῶν, ὡς καὶ ἡμεῖς 
ἀφήκαμεν τοῖς ὀφειλέταις ἡμῶν• καὶ μὴ 
εἰσενέγκῃς ἡμᾶς εἰς πειρασμόν. 

11:9 
I tell you: ask and it will be given to you, 
search and you will find, knock and it will 
be opened to you. 

λέγω ὑμῖν, αἰτεῖτε καὶ δοθήσεται ὑμῖν, ζητεῖτε καὶ 
εὑρήσετε, κρούετε καὶ ἀνοιγήσεται ὑμῖν•  

11:10 
For everyone who asks receives, and the 
one who searches finds, and to the one 
who knocks will it be opened. 

πᾶς γὰρ ὁ αἰτῶν λαμβάνει καὶ ὁ ζητῶν εὑρίσκει 
καὶ τῷ κρούοντι ἀνοιγήσεται. 

11:11 
.. What person of you, whose son asks 
for bread, will give him a stone? 

.. τίς ἐστιν ἐξ ὑμῶν ἄνθρωπος, ὃν αἰτήσει ὁ υἱὸς 
αὐτοῦ ἄρτον, μὴ λίθον ἐπιδώσει αὐτῷ; 

11:12 
Or again when he asks for a fish, will give 
him a snake? 

ἢ καὶ ἰχθὺν αἰτήσει, μὴ ὄφιν ἐπιδώσει αὐτῷ; 

11:13 

So if you, though evil, know how to give 
good gifts to your children, by how much 
more will the Father from heaven give 
good things to those who ask him! 

εἰ οὖν ὑμεῖς πονηροὶ ὄντες οἴδατε δόματα ἀγαθὰ 
διδόναι τοῖς τέκνοις ὑμῶν, πόσῳ μᾶλλον ὁ πατὴρ 
ἐξ οὐρανοῦ δώσει ἀγαθὰ τοῖς αἰτοῦσιν αὐτόν. 

11:14 

And he cast out a demon «which made a 
person» mute. And once the demon was 
cast out, the mute person spoke. And the 
crowds were amazed. 

καὶ ἐ[<ξέ>]βαλ[<εν>] δαιμόνιον κωφόν• καὶ 
ἐκβληθέντος τοῦ δαιμονίου ἐλάλησεν ὁ κωφός καὶ 
ἐθαύμασαν οἱ ὄχλοι. 

11:15 
But some said: By Beelzebul, the ruler of 
demons, he casts out demons! 

τινὲς δὲ εἶπον• ἐν Βεελζεβοὺλ τῷ ἄρχοντι τῶν 
δαιμονίων ἐκβάλλει τὰ δαιμόνια. 

11:17 

But, knowing their thoughts, he said to 
them: Every kingdom divided against 
itself is left barren, and every household 
divided against itself will not stand. 

εἰδὼς δὲ τὰ διανοήματα αὐτῶν εἶπεν αὐτοῖς• πᾶσα 
βασιλεία μερισθεῖσα [καθʼ] ἑαυτῆ[ς] ἐρημοῦται καὶ 
πᾶσα οἰκία μερισθεῖσα καθʼ ἑαυτῆς οὐ σταθήσεται. 

11:18 
And if Satan is divided against himself, 
how will his kingdom stand? 

καὶ εἰ ὁ σατανᾶς ἐφʼ ἑαυτὸν ἐμερίσθη, πῶς 
σταθήσεται ἡ βασιλεία αὐτοῦ; 

11:19 
And if I by Beelzebul cast out demons, 
your sons, by whom do they cast «them» 
out? This is why they will be your judges. 

καὶ εἰ ἐγὼ ἐν Βεελζεβοὺλ ἐκβάλλω τὰ δαιμόνια, οἱ 
υἱοὶ ὑμῶν ἐν τίνι ἐκβάλλουσιν; διὰ τοῦτο αὐτοὶ 
κριταὶ ἔσονται ὑμῶν. 

11:20 
But if it is by the finger of God that I cast 
out demons, then there has come upon 
you God’s reign. 

εἰ δὲ ἐν δακτύλῳ θεοῦ ἐγὼ ἐκβάλλω τὰ δαιμόνια, 
ἄρα ἔφθασεν ἐφʼ ὑμᾶς ἡ βασιλεία τοῦ θεοῦ.  

[11:21] 
[«A strong person’s house cannot be 
looted‚»] 

[<>] 

[11:22] 
[«but if someone still stronger overpowers 
him, he does get looted.»] 

[<>] 
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11:23 
The one not with me is against me, and 
the one not gathering with me scatters. 

ὁ μὴ ὢν μετʼ ἐμοῦ κατʼ ἐμοῦ ἐστιν, καὶ ὁ μὴ 
συνάγων μετʼ ἐμοῦ σκορπίζει. 

11:24 

When the defiling spirit has left the 
person, it wanders through waterless 
regions looking for a resting-place, and 
finds none. [Then] it says: I will return to 
my house from which I came. 

Ὅταν τὸ ἀκάθαρτον πνεῦμα ἐξέλθῃ ἀπὸ τοῦ 
ἀνθρώπου, διέρχεται διʼ ἀνύδρων τόπων ζητοῦν 
ἀνάπαυσιν καὶ οὐχ εὑρίσκει. [τότε] λέγει· εἰς τὸν 
οἶκόν μου ἐπιστρέψω ὅθεν ἐξῆλθον· 

11:25 
And on arrival «it» finds it swept and 
tidied up. 

καὶ ἐλθὸν εὑρίσκει σεσαρωμένον καὶ 
κεκοσμημένον. 

11:26 

Then it goes and brings with it seven 
other spirits more evil than itself, and, 
moving in, they settle there. And the last 
«circumstances» of that person become 
worse than the first. 

τότε πορεύεται καὶ παραλαμβάνει μεθʼ ἑαυτοῦ 
ἑπτὰ ἕτερα πνεύματα πονηρότερα ἑαυτοῦ καὶ 
εἰσελθόντα κατοικεῖ ἐκεῖ· καὶ γίνεται τὰ ἔσχατα 
τοῦ ἀνθρώπου ἐκείνου χείρονα τῶν πρώτων. 

11:16 
[But] some .. were demanding from him a 
sign.  

τινες [δὲ] .. ἐζήτουν παρʼ αὐτοῦ σημεῖον. 

11:29 

But .. [he said] ..: This generation is an 
evil .. generation; it demands a sign, and 
a sign will not be given to it — except the 
sign of Jonah! 

[ὁ] δὲ .. [εἶπεν] ..· ἡ γενεὰ αὕτη γενεὰ πονηρά .. 
ἐστιν• σημεῖον ζητεῖ, καὶ σημεῖον οὐ δοθήσεται 
αὐτῇ εἰ μὴ τὸ σημεῖον Ἰωνᾶ. 

11:30 
For as Jonah became to the Ninevites a 
sign, so [also] will the son of humanity be 
to this generation. 

[καθ]ὼς γὰρ ἐγένετο  Ἰωνᾶς τοῖς Νινευίταις 
σημεῖον, οὕτως ἔσται [καὶ] ὁ υἱὸς τοῦ ἀνθρώπου 
τῇ γενεᾷ ταύτῃ. 

11:31 

The queen of the South will be raised at 
the judgment with this generation and 
condemn it, for she came from the ends 
of the earth to listen to the wisdom of 
Solomon, and look, something more than 
Solomon is here! 

βασίλισσα νότου ἐγερθήσεται ἐν τῇ κρίσει μετὰ 
τῆς γενεᾶς ταύτης καὶ κατακρινεῖ αὐτήν, ὅτι 
ἦλθεν ἐκ τῶν περάτων τῆς γῆς ἀκοῦσαι τὴν 
σοφίαν Σολομῶνος, καὶ ἰδοὺ πλεῖον Σολομῶνος 
ὧδε.  

11:32 

Ninevite men will arise at the judgment 
with this generation and condemn it. For 
they repented at the announcement of 
Jonah, and look, something more than 
Jonah is here! 

ἄνδρες Νινευῖται ἀναστήσονται ἐν τῇ κρίσει μετὰ 
τῆς γενεᾶς ταύτης καὶ κατακρινοῦσιν αὐτήν· ὅτι 
μετενόησαν εἰς τὸ κήρυγμα Ἰωνᾶ, καὶ ἰδοὺ πλεῖον 
Ἰωνᾶ ὧδε. 

11:33 

No one light<s> a lamp and puts it [in a 
hidden place], but on the lamp stand, 
[and it gives light for everyone in the 
house].  

oὐδεὶς καί<ει> λύχνον καὶ τίθησιν αὐτὸν [εἰς 
κρύπτην] ἀλλʼ ἐπὶ τὴν λυχνίαν, [καὶ λάμπει πᾶσιν 
τοῖς ἐν τῇ οἰκίᾳ]. 

11:34 

The lamp of the body is the eye. If your 
eye is generous, your whole body [is] 
radiant; but if your eye is jaundiced, your 
whole body «is» dark.  

ὁ λύχνος τοῦ σώματός ἐστιν ὁ ὀφθαλμός. …αν ὁ 
ὀφθαλμός σου ἁπλοῦς ᾖ, ὅλον τὸ σῶμά σου 
φωτεινόν ἐστ[ιν]• ...ὰν δὲ ὁ ὀφθαλμός σου 
πονηρὸς ᾖ, ὅλον τὸ σῶμά σου σκοτεινὸν. 

11:35 
So if the light within you is dark, how 
great «must» the darkness «be»!   

εἰ οὖν τὸ φῶς τὸ ἐν σοὶ σκότος ἐστίν, τὸ σκότος 
πόσον. 
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11:42 

Woe for you, Pharisees, for you tithe mint 
and dill and cumin, and [give up] justice 
and mercy and faithfulness. But these 
one had to do, without giving up those. 

οὐαὶ ὑμῖν [τοῖς] Φαρισαίοι[ς], ὅτι ἀποδεκατοῦτε τὸ 
ἡδύοσμον καὶ τὸ ἄνηθον καὶ τὸ κύμινον καὶ 
[ἀφήκατε] τὴν κρίσιν καὶ τὸ ἔλεος καὶ τὴν πίστιν• 
ταῦτα δὲ ἔδει ποιῆσαι κἀκεῖνα μὴ [ἀφιέ]ναι. 

11:39b 
Woe to you, Pharisees, for you purify the 
outside of the cup and dish, but inside 
[they are] full of plunder and dissipation. 

οὐαὶ ὑμῖν, [<τ>οῖ<ς>] Φαρισαίοι[<ς>], ὅτι 
καθαρίζετε τὸ ἔξωθεν τοῦ ποτηρίου καὶ τῆς 
παροψίδος, ἔσωθεν δὲ γέμ[ουσιν] ἐξ ἁρπαγῆς καὶ 
ἀκρασίας.  

11:41 
[Purify] .. the inside of the cup, … its 
outside … pure. 

[καθαρίς<ατε>] .. τὸ ἐντὸς τοῦ ποτηρίου, .. καὶ .. τὸ 
ἐκτὸς αὐτοῦ καθαρόν ... 

11:43 

Woe to you, Pharisees, for <you> love 
[the place of honour at banquets and] the 
front seat in the synagogues and 
accolades in the markets. 

οὐαὶ ὑμῖν τοῖς Φαρισαίοις, ὅτι φιλ<εῖτε> [τὴν 
πρωτοκλισίαν ἐν τοῖς δείπνοις καὶ] τὴν 
πρωτοκαθεδρίαν ἐν ταῖς συναγωγαῖς καὶ τοὺς 
ἀσπασμοὺς ἐν ταῖς ἀγοραῖς. 

11:44 
Woe to you, [Pharisees‚] for you [are like] 
indistinct tombs, and people walking on 
top are unaware.  

οὐαὶ ὑμῖν, [<τοῖς> Φαρισαίοι<ς>,] ὅτι [ἐσ]τὲ [ὡς] τὰ 
μνημεῖα τὰ ἄδηλα, καὶ οἱ ἄνθρωποι οἱ 
περιπατοῦντες ἐπάνω οὐκ οἴδασιν. 

11:46b 

[And] woe to you, [exegetes of the Law‚] 
for <you> [bind] … burdens, [and load on 
the backs of people, but] <you 
your>selves do not [want «to lift»] your 
finger [to move] them. 

[καὶ] οὐαί ὑμῖν τοῖς [νομικ]οῖς, ὅτι [δεσμεύ]<ετε> 
φορτία … [καὶ ἐπιτίθ]<ετε> [ἐπὶ τοὺς ὤμους τῶν 
ἀνθρώπων], αὐτοὶ [δὲ] τῷ δακτύλῳ ὑμῶν οὐ 
[θέλ]<ετε> [κινῆσαι] αὐτά. 

11:52 

Woe to you, [exegetes of the Law‚] for 
you shut the [kingdom of <God> from 
people]; you did not go in, [nor] let in 
those «trying to» get in.  

οὐαί ὑμῖν τοῖς [νομικ]οῖς, ὅτι κλείετε [τὴν 
βασιλείαν] τ[<οῦ θεοῦ> ἔμπροσθεν τῶν 
ἀνθρώπων]• ὑμεῖς οὐκ εἰσήλθατε [οὐδὲ] τοὺς 
εἰσερχομένους ἀφίετε εἰσελθεῖν. 

11:47 
Woe to you, for you built the tombs of the 
prophets, but your «fore»fathers killed 
them.  

οὐαί ὑμῖν, οἰκοδομεῖτε τὰ μνημεῖα τῶν προφητῶν, 
οἱ δὲ πατέρες ὑμῶν ἀπέκτειναν αὐτούς. 

11:48 
«Thus» [you] witness [against yourselves 
that] you are [the sons] of your 
«fore»fathers. 

… μαρτυ[ρεῖτε ἑαυτοῖς ὅτι υἱοί] ἐστε τῶν πατέρων 
ὑμῶν. .. 

11:49 
Therefore also .. Wisdom said: I will send 
them prophets and sages, and «some» of 
them they will kill and persecute, 

διὰ τοῦτο καὶ ἡ σοφία .. εἶπεν• ἀποστελῶ [πρὸς] 
αὐτοὺς προφήτας καὶ σοφοὺς, καὶ ἐξ αὐτῶν 
ἀποκτενοῦσιν καὶ διώξουσιν, 

11:50 

so that «a settling of accounts for» the 
blood of all the prophets poured out from 
the founding of the world may be 
required of this generation, 

[ἵνα] ἐκζητηθῇ τὸ αἷμα πάντων τῶν προφητῶν τὸ 
ἐκκεχυμένον ἀπὸ καταβολῆς κόσμου ἀπὸ τῆς 
γενεᾶς ταύτης, 
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11:51 

from «the» blood of Abel to «the» blood of 
Zechariah, murdered between the 
sacrificial altar and the House. Yes, I tell 
you, «An accounting» will be required of 
this generation! 

ἀπὸ αἵματος Ἅβελ ἕως αἵματος Ζαχαρίου τοῦ 
ἀπολομένου μεταξὺ τοῦ θυσιαστηρίου καὶ τοῦ 
οἴκου· ναὶ λέγω ὑμῖν, ἐκζητηθήσεται ἀπὸ τῆς 
γενεᾶς ταύτης. 

12:2 
Nothing is covered up that will not be 
exposed, and hidden that will not be 
known.  

οὐδὲν δὲ κεκαλυμμένον ἐστὶν ὃ οὐκ 
ἀποκαλυφθήσεται καὶ κρυπτὸν ὃ οὐ γνωσθήσεται. 

12:3 
What I say to you in the dark, speak in 
the light; and what you hear «whispered» 
in the ear, proclaim on the housetops.  

ὃ λέγω ὑμῖν ἐν τῇ σκοτίᾳ εἴπατε ἐν τῷ φωτί, καὶ ὃ 
εἰς τὸ οὖς ἀκούετε κηρύξατε ἐπὶ τῶν δωμάτων.  

12:4 
And do not be afraid of those who kill the 
body, but cannot kill the soul. 

καὶ μὴ φοβεῖσθε ἀπὸ τῶν ἀποκτεννόντων τὸ 
σῶμα, τὴν δὲ ψυχὴν μὴ δυναμένων ἀποκτεῖναι· 

12:5 
But fear .. the one who is able to destroy 
both the soul and body in Gehenna. 

φοβεῖσθε δὲ .. τὸν δυνάμενον καὶ ψυχὴν καὶ σῶμα 
ἀπολέσαι ἐν τ<ῇ> γεέννῃ.  

12:6 
Are not [five] sparrows sold for [two] 
cents? And yet not one of them will fall to 
earth without [your Father's] «consent». 

οὐχὶ [πέντε] στρουθία πωλοῦνται ἀσσαρί[ων δύο]; 
καὶ ἓν ἐξ αὐτῶν οὐ πεσεῖται ἐπὶ τὴν γῆν ἄνευ τοῦ 
[πατρὸς ὑμῶν]. 

12:7 
But even the hairs of your head all are 
numbered. Do not be afraid, you are 
worth more than many sparrows. 

ὑμῶν [δὲ] καὶ αἱ τρίχες τῆς κεφαλῆς πᾶσαι 
ἠριθμη[μέναι εἰσίν]. μὴ φοβεῖσθε· πολλῶν 
στρουθίων διαφέρετε ὑμεῖς. 

12:8 
Anyone who [may] speak out for me in 
public, [the son of humanity] will also 
speak out for him before the angels ...  

πᾶς ὃς [ἂν] ὁμολογής[ῃ] ἐν ἐμοὶ ἔμπροσθεν τῶν 
ἀνθρώπων, κα[ὶ ὁ υἱὸς τοῦ ἀνθρώπου] 
ὁμολογής[ει] ἐν αὐτῷ ἔμπροσθεν τῶν ἀγγέλων ..•  

12:9 
But whoever may deny me in public [will 
be] den[ied] before the angels ... 

ὃς δʼ ἂν ἀρνήσηταί με ἔμπροσθεν τῶν ἀνθρώπων, 
ἀρνη[θήσεται] ἔμπροσθεν τῶν ἀγγέλων ... 

12:10 

And whoever says a word against the 
son of humanity, it will be forgiven him; 
but whoever [speaks] against the holy 
Spirit, it will not be forgiven him. 

καὶ ὃς ἐὰν εἴπῃ λόγον εἰς τὸν υἱὸν τοῦ ἀνθρώπου 
ἀφεθήσεται αὐτῷ• ὃς δʼ ἂν [εἴπ]ῃ εἰς τὸ ἅγιον 
πνεῦμα οὐκ ἀφεθήσεται αὐτῷ. 

12:11 
When they bring you before synagogues, 
do not be anxious about how or what you 
are to say;  

ὅταν δὲ εἰσφέρωσιν ὑμᾶς [<εἰς>] τὰς συναγωγὰς, 
μὴ μεριμνήσητε πῶς ἢ τί εἴπητε• 

12:12 
for [the holy Spirit will teach] you in that .. 
hour what you are to say. 

[τὸ] γὰρ [ἅγιον πνεῦμα διδάξει] ὑμ[ᾶς] ἐν ...ῇ τῇ 
ὥρᾳ τί εἴπ<ητε>. 

12:33 

«Do not treasure for yourselves treasures 
on earth, where moth and gnawing 
deface and where robbers dig through 
and rob,» but treasure for yourselves 
treasure«s» in heaven, where neither 
moth nor gnawing defaces and where 
robbers do not dig through nor rob.  

«μὴ θησαυρίζετε ὑμῖν θησαυροὺς ἐπὶ τῆς γῆς, ὅπου 
σὴς καὶ βρῶσις ἀφανίζει καὶ ὅπου κλέπται 
διορύσσουσιν καὶ κλέπτουσιν·» θησαυρίζετε δὲ 
ὑμῖν θησαυρο… ἐν οὐραν[ῷ], ὅπου οὔτε σὴς οὔτε 
βρῶσις ἀφανίζει καὶ ὅπου κλέπται οὐ 
διορύσσουσιν οὐδὲ κλέπτουσιν• 
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12:34 
For where your treasure is, there will also 
be your heart.  

ὅπου γάρ ἐστιν ὁ θησαυρός σου, ἐκεῖ ἔσται καὶ ἡ 
καρδία σου. 

12:22b 

Therefore I tell you: Do not be anxious 
about your life, what you are to eat, nor 
about your body, with what you are to 
clothe yourself.  

διὰ τοῦτο λέγω ὑμῖν· μὴ μεριμνᾶτε τῇ ψυχῇ ὑμῶν 
τί φάγητε, μηδὲ τῷ σώματι ὑμῶν τί ἐνδύσησθε. 

12:23 
Is not life more than food, and the body 
than clothing? 

οὐχὶ ἡ ψυχὴ πλεῖόν ἐστιν τῆς τροφῆς καὶ τὸ σῶμα 
τοῦ ἐνδύματος; 

12:24 

Consider the ravens: They neither sow 
nor reap nor gather into barns, and yet 
God feeds them. Are you not better than 
the birds? 

κατανοήσατε τοὺς κόρακας ὅτι οὐ σπείρουσιν οὐδὲ 
θερίζουσιν οὐδὲ συνάγουσιν εἰς ἀποθήκας, καὶ ὁ 
θεὸς τρέφει αὐτούς• οὐχ ὑμεῖς μᾶλλον διαφέρετε 
τῶν πετεινῶν; 

12:25 
And who of you by being anxious is able 
to add to one's stature a .. cubit? 

τίς δὲ ἐξ ὑμῶν μεριμνῶν δύναται προσθεῖναι ἐπὶ 
τὴν ἡλικίαν αὐτοῦ πῆχυν ..;  

12:26 And why are you anxious about clothing?  καὶ περὶ ἐνδύματος τί μεριμνᾶτε;  

12:27 

[Observe] the lilies, how they grow: They 
do not work nor do they spin. Yet I tell 
you: Not even Solomon in all his glory 
was arrayed like one of these.  

κατα[μάθε]τε τὰ κρίνα πῶς αὐξάν[ει]• οὐ κοπι[ᾷ] 
οὐδὲ νήθ[ει]• λέγω δὲ ὑμῖν, οὐδὲ Σολομὼν ἐν πάσῃ 
τῇ δόξῃ αὐτοῦ περιεβάλετο ὡς ἓν τούτων. 

12:28 

But if in the field the grass, there today 
and tomorrow thrown into the oven, God 
clothes thus, will he not much more 
clothe you, persons of petty faith!  

εἰ δὲ ἐν ἀγρῷ τὸν χόρτον ὄντα σήμερον καὶ αὔριον 
εἰς κλίβανον βαλλόμενον ὁ θεὸς οὕτως 
ἀμφιέ[ννυσιν], οὐ πολλῷ μᾶλλον ὑμᾶς, 
ὀλιγόπιστοι; 

12:29 
[So] do not be anxious, saying: What are 
we to eat? [Or:] What are we to drink? 
[Or:] What are we to wear?  

μὴ [οὖν] μεριμνήσητε λέγοντες· τί φάγωμεν; [ἤ]· τί 
πίωμεν; [ἤ]· τί περιβαλώμεθα;  

12:30 
For all these the Gentiles seek; [for] your 
Father knows that you need them [all].  

πάντα γὰρ ταῦτα τὰ ἔθνη ἐπιζητοῦσιν· οἶδεν [γὰρ] 
ὁ πατὴρ ὑμῶν ὅτι χρῄζετε τούτων [ἁπάντων].  

12:31 
But seek his kingdom, and [all] these 
shall be granted to you. 

ζητεῖτε δὲ τὴν βασιλείαν αὐτοῦ, καὶ ταῦτα [πάντα] 
προστεθήσεται ὑμῖν. 

12:39 

But know this: If the householder had 
known in which watch the robber was 
coming, he would not have let his house 
be dug into.  

ἐκεῖνο δὲ γινώσκετε ὅτι εἰ ᾔδει ὁ οἰκοδεσπότης 
ποίᾳ φυλακῇ ὁ κλέπτης ἔρχεται, οὐκ ἂν [εἴας]εν 
διορυχθῆναι τὸν οἶκον αὐτοῦ. 

12:40 
You also must be ready, for the Son of 
Humanity is coming at an hour you do not 
expect. 

καὶ ὑμεῖς γίνεσθε ἕτοιμοι, ὅτι ᾗ οὐ δοκεῖτε ὥρᾳ ὁ 
υἱὸς τοῦ ἀνθρώπου ἔρχεται. 

12:42 
Who then is the faithful [and] wise slave 
whom the master put over his household 
to give [them] food on time?  

τίς ἄρα ἐστὶν ὁ πιστὸς δοῦλος [καὶ] φρόνιμος ὃν 
κατέστησεν ὁ κύριος ἐπὶ τῆς οἰκετείας αὐτοῦ τοῦ 
δο[ῦ]ναι [αὐτοῖς] ἐν καιρῷ τὴν τροφὴν; 

 
 
 



 335 

12:43 
Blessed is that slave whose master, on 
coming, will find so doing.  

μακάριος ὁ δοῦλος ἐκεῖνος, ὃν ἐλθὼν ὁ κύριος 
αὐτοῦ εὑρήσει οὕτως ποιοῦντα·  

12:44 
[Amen], I tell you, he will appoint him over 
all his possessions.  

[ἀμὴν] λέγω ὑμῖν ὅτι ἐπὶ πᾶσιν τοῖς ὑπάρχουσιν 
αὐτοῦ καταστήσει αὐτόν.  

12:45 

But if that slave says in his heart: My 
master is delayed, and begins to beat 
[his fellow slaves], and eats and drinks 
[with the] drunk[ards],  

ἐὰν δὲ εἴπῃ ὁ δοῦλος ἐκεῖνος ἐν τῇ καρδίᾳ αὐτοῦ· 
χρονίζει ὁ κύριος μου, καὶ ἄρξηται τύπτειν τοὺς 
[συνδούλους αὐτοῦ], ἐσθί[ῃ] δὲ καὶ πίνῃ [μετὰ 
τῶν] μεθυ[όντων],  

12:46 

the master of that slave will come on a 
day he does not expect and at an hour 
he does not know, and will cut him to 
pieces and give him an inheritance with 
the faithless. 

ἥξει ὁ κύριος τοῦ δούλου ἐκείνου ἐν ἡμέρᾳ ᾗ οὐ 
προσδοκᾷ καὶ ἐν ὥρᾳ ᾗ οὐ γινώσκει, καὶ 
διχοτομήσει αὐτὸν καὶ τὸ μέρος αὐτοῦ μετὰ τῶν 
ἀπίστων θήσει. 

[12:49] 
[«Fire have I come to hurl on the earth, 
and how I wish it had already blazed 
up!»]  

[«πῦρ ἦλθον βαλεῖν ἐπὶ τὴν γῆν, καὶ τί θέλω εἰ 
ἤδη ἀνήφθη.»] 

12:51 
[Do you] think that I have come to hurl 
peace on earth? I did not come to hurl 
peace, but a sword!  

[δοκεῖ]τε ὅτι ἦλθον βαλεῖν εἰρήνην ἐπὶ τὴν γῆν; 
οὐκ ἦλθον βαλεῖν εἰρήνην ἀλλὰ μάχαιραν. 

12:53 

For I have come to divide son against 
father, [and] daughter against her 
mother, [and] daughter-in-law against her 
mother-in-law. 

ἦλθον γὰρ διχάσαι υἱὸν [κατὰ] πατρ[ὸς καὶ] 
θυγατέρα [κατὰ] τῆ[ς] μητρ[ὸς] αὐτῆς [καὶ] 
νύμφην [κατὰ] τῆ[ς] πενθερᾶ[ς] αὐτῆς. 

[12:54] 
[«But he said to them:» When evening 
has come, you say: Good weather! For 
the sky is flame red.] 

[… ὀψίας γενομένης λέγετε· εὐδία, πυρράζει γὰρ ὁ 
οὐρανός·] 

[12:55] 
[And at dawn: Today «it's» wintry! For the 
lowering sky is flame red.] 

[καὶ πρωΐ· σήμερον χειμών, πυρράζει γὰρ 
στυγνάζων ὁ οὐρανός.] 

[12:56] 
[The face of the sky you know «how» to 
interpret, but the time you are not able 
to?] 

[τὸ πρόσωπον τοῦ οὐρανοῦ οἴδατε δοκιμάζειν, τὸν 
καιρὸν δὲ οὐ δύνασθε;] 

12:58 

[While] you «go along» with your 
opponent on the way, make an effort to 
get loose from him, lest [the opponent] 
hand you over to the judge, and the 
judge to the assistant, and [the 
<assistant>] throw [you] into prison.  

[ἕως ὅτου] … μετὰ τοῦ ἀντιδίκου σου ἐν τῇ ὁδῷ, 
δὸς ἐργασίαν ἀπηλλάχθαι ἀπʼ αὐτοῦ, μήποτε σε 
παραδῷ [ὁ ἀντίδικος] τῷ κριτῇ καὶ ὁ κριτὴς τῷ 
ὑπηρέτῃ καὶ [ὁ <ὑπηρέτης> σε] β[α]λ[εῖ] εἰς 
φυλακήν. 

12:59 
I say to you: You will not get out of there 
until you pay the last [penny]! 

λέγω σοι, οὐ μὴ ἐξέλθῃς ἐκεῖθεν, ἕως τὸ[ν] 
ἔσχατον [κοδράντην] ἀποδῷς. 

13:18 
What is the kingdom of God like, and with 
what am I to compare it?  

τίνι ὁμοία ἐστὶν ἡ βασιλεία τοῦ θεοῦ καὶ τίνι 
ὁμοιώσω αὐτήν;  
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13:19 

It is like a seed of mustard which a 
person took and threw into his [garden]. 
And it grew and developed into a tree, 
and the birds of the sky nested in its 
branches. 

ὁμοία ἐστὶν κόκκῳ σινάπεως, ὃν λαβὼν ἄνθρωπος 
ἔβαλεν εἰς [κῆπ]ον αὐτοῦ• καὶ ηὔξησεν καὶ 
ἐγένετο εἰς δένδρον, καὶ τὰ πετεινὰ τοῦ οὐρανοῦ 
κατεσκήνωσεν ἐν τοῖς κλάδοις αὐτοῦ. 

13:20 
[And again]: With what am I to compare 
the kingdom of God?  

[καὶ πάλιν]• τίνι ὁμοιώσω τὴν βασιλείαν τοῦ θεοῦ;  

13:21 
It is like yeast, which a woman took and 
hid in three measures of flour until it was 
fully fermented. 

ὁμοία ἐστὶν ζύμῃ, ἣν λαβοῦσα γυνὴ ἐνέκρυψεν εἰς 
ἀλεύρου σάτα τρία ἕως οὗ ἐζυμώθη ὅλον. 

13:24 
Enter through the narrow door, for many 
will seek to enter and few [are those who 
<enter through> it.]  

εἰσέλθατε διὰ τῆς στενῆς θύρας, ὅτι πολλοί 
ζητήσουσιν εἰσελθεῖν καὶ ὀλίγοι [εἰσὶν οἱ 
<εἰσερχόμενοι διʼ> αὐτῆ<ς>]. 

13:25 

When the [householder has arisen] and 
locked the door, [and you begin to stand 
outside and knock on the door]‚ saying: 
Master, open for us, and he will answer 
you: I do not know you. 

ἀφʼ οὗ ἂν [ἐγερθῇ] ὁ [οἰκοδεσπότης] καὶ κλείς[ῃ 
τ]ὴ[ν] θύρα[ν καὶ ἄρξησθε ἔξω ἑστάναι καὶ 
κρούειν τὴν θύραν] λέγοντες• κύριε, ἄνοιξον ἡμῖν, 
καὶ ἀποκριθεὶς ἐρεῖ ὑμῖν• οὐκ οἶδα ὑμᾶς, 

13:26 
Then you will begin saying: We ate in 
your presence and drank, and it was in 
our streets you taught.  

τότε ἄρξεσθε λέγειν· ἐφάγομεν ἐνώπιόν σου καὶ 
ἐπίομεν καὶ ἐν ταῖς πλατείαις ἡμῶν ἐδίδαξας·  

13:27 
And he will say to you: I do not know you! 
Get away from me, [«you» who] do 
lawlessness! 

καὶ ἐρεῖ λέγων ὑμῖν· οὐκ οἶδα ὑμᾶς· ἀπόστητε ἀπʼ 
ἐμοῦ [οἱ] ἐργαζόμενοι τὴν ἀνομίαν. 

13:29 
[And many] shall come from Sunrise and 
Sunset and recline  

[καὶ πολλοὶ] ἀπὸ ἀνατολῶν καὶ δυσμῶν ἥξουσιν 
καὶ ἀνακλιθήσονται  

13:28 

with Abraham and Isaac and Jacob in the 
kingdom of God, but [you will be] thrown 
out [into the] out[er darkness], where 
there will be wailing and grinding of teeth. 

μετὰ Ἀβραὰμ καὶ Ἰσαὰκ καὶ Ἰακὼβ ἐν τῇ βασιλείᾳ 
τοῦ θεοῦ, [ὑμ<εῖ>ς] δὲ ἐκβλ[ηθής<εσθε> εἰς τὸ 
σκότος τὸ] ἐξώ[τερον]• ἐκεῖ ἔσται ὁ κλαυθμὸς καὶ 
ὁ βρυγμὸς τῶν ὀδόντων. 

[13:30] [.. The last will be first and the first last.] 
[.. ἔσονται οἱ ἔσχατοι πρῶτοι καὶ οἱ πρῶτοι 
ἔσχατοι.] 

13:34 

O Jerusalem, Jerusalem, who kills the 
prophets and stones those sent to her! 
How often I wanted to gather your 
children together, as a hen gathers her 
nestlings under «her» wings, and you 
were not willing!  

Ἰερουσαλὴμ Ἰερουσαλήμ, ἡ ἀποκτείνουσα τοὺς 
προφήτας καὶ λιθοβολοῦσα τοὺς ἀπεσταλμένους 
πρὸς αὐτήν, ποσάκις ἠθέλησα ἐπισυναγαγεῖν τὰ 
τέκνα σου, ὃν τρόπον ὄρνις ἐπισυνάγει τ[ὰ] νοσσία 
αὐτῆς ὑπὸ τὰς πτέρυγας, καὶ οὐκ ἠθελήσατε.  

13:35 

Look, your house is forsaken! .. I tell you, 
you will not see me until [«the time» 
comes when] you say: Blessed is the one 
who comes in the name of the Lord! 

ἰδοὺ ἀφίεται ὑμῖν ὁ οἶκος ὑμῶν. λέγω .. ὑμῖν, οὐ 
μή ἴδητε με ἕως [ἥξει ὅτε] εἴπητε• εὐλογημένος ὁ 
ἐρχόμενος ἐν ὀνόματι κυρίου. 
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[14:11] 
[Everyone exalting oneself will be 
humbled, and the one humbling oneself 
will be exalted.] 

[πᾶς ὁ ὑψῶν ἑαυτὸν ταπεινωθήσεται, καὶ ὁ 
ταπεινῶν ἑαυτὸν ὑψωθήσεται.] 

14:16 
A certain person prepared a [large] 
dinner, [and invited many].  

ἄνθρωπός τις ἐποίει δεῖπνον [μέγα, καὶ ἐκάλεσεν 
πολλοὺς] 

14:17 
And he sent his slave [at the time of the 
dinner] to say to the invited: Come, for it 
is now ready. 

καὶ ἀπέστειλεν τὸν δοῦλον αὐτοῦ [τῇ ὥρᾳ τοῦ 
δείπνου] εἰπεῖν τοῖς κεκλημένοις· ἔρχεσθε, ὅτι ἤδη 
ἕτοιμά ἐστιν. 

14:18 «One declined because of his» farm.  … ἀγρὸν, ..  

?14:19? 
«Another declined because of his 
business.» 

.. 

14:21 
«And the slave, <on coming, said> these 
things to his master.» Then the 
householder, enraged, said to his slave: 

«καὶ < > ὁ δοῦλος < > τῷ κυρίῳ αὐτοῦ ταῦτα.» τότε 
ὀργισθεὶς ὁ οἰκοδεσπότης εἶπεν τῷ δούλῳ αὐτοῦ•  

14:23 
Go out on the roads, and whomever you 
find, invite, so that my house may be 
filled.  

ἔξελθε εἰς τὰς ὁδοὺς καὶ ὅσους ἐὰν εὕρ<ῃς> 
καλές<ον>, ἵνα γεμισθῇ μου ὁ οἶκος. 

14:26 

[<The one who>] does not hate father 
and mother <can> not <be> my 
<disciple>; and [<the one who>] <does 
not hate> son and daughter cannot be 
my disciple. 

[<ὃς>] οὐ μισεῖ τὸν πατέρα καὶ τὴν μητέρα οὐ 
<δύναται εἶναί> μου <μαθητής>, καὶ [<ὃς>] <οὐ 
μισεῖ> τ<ὸ>ν υἱὸν καὶ τ<ὴν> θυγατέρα οὐ δύναται 
εἶναί μου μαθητής. 

14:27 
.. The one who does not take one's cross 
and follow after me cannot be my 
disciple. 

.. ὃς οὐ λαμβάνει τὸν σταυρὸν αὐτοῦ καὶ 
ἀκολουθεῖ ὀπίσω μου, οὐ δύναται εἶναί μου 
μαθητής. 

17:33 
[The one who] finds one’s life will lose it, 
and [the one who] loses one’s life [for my 
sake] will find it.  

[ὁ] εὑρ[ὼν] τὴν ψυχὴν αὐτοῦ ἀπολέσει αὐτήν, καὶ 
[ὁ] ἀπολές[ας] τὴν ψυχὴν αὐτοῦ [ἕνεκεν ἐμοῦ] 
εὑρήσει αὐτήν. 

14:34 
Salt [is good]; but if salt becomes insipid, 
with what will it be [seasoned]? 

[καλὸν] τὸ ἅλας· ἐὰν δὲ τὸ ἅλας μωρανθῇ, ἐν τίνι 
[ἀρτυ]θήσεται;  

14:35 
Neither for the earth nor for the dunghill 
[is it fit] — it gets thrown out. 

οὔτε εἰς γῆν οὔτε εἰς κοπρίαν [εὔθετόν ἐστιν], ἔξω 
βάλλουσιν αὐτό.  

16:13 

No one can serve two masters; for a 
person will either hate the one and love 
the other, or be devoted to the one and 
despise the other. You cannot serve God 
and Mammon. 

οὐδεὶς δύναται δυσὶ κυρίοις δουλεύειν· ἢ γὰρ τὸν 
ἕνα μισήσει καὶ τὸν ἕτερον ἀγαπήσει, ἢ ἑνὸς 
ἀνθέξεται καὶ τοῦ ἑτέρου καταφρονήσει. οὐ 
δύνασθε θεῷ δουλεύειν καὶ μαμωνᾷ. 

16:16 
.. The law and the prophets «were» until 
John. From then on the kingdom of God 
is violated and the violent plunder it. 

ὁ .. νόμος καὶ οἱ προφῆται [ἕως] Ἰωάννου• ἀπὸ 
τότε ἡ βασιλεία τοῦ θεοῦ βιάζεται καὶ βιασταὶ 
ἁρπάζουσιν αὐτήν. 

16:17 
[But it is easier for] heaven and earth [to] 
pass away [than for one iota or] one serif 
of the law [to fall]. 

[εὐκοπώτερον δέ ἐστιν τὸν] οὐρανὸ[ν] καὶ [τὴν] 
γῆ[ν] παρελθ[εῖν ἢ ἰῶτα ἓν ἢ] μία[ν] κεραία[ν] τοῦ 
νόμου [πεσεῖν]. 
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16:18 

Everyone who divorces his wife [and 
marries another] commits adultery, and 
the one who marries a divorcée commits 
adultery. 

πᾶς ὁ ἀπολύων τὴν γυναῖκα αὐτοῦ [καὶ γαμῶν 
<ἄλλην>] μοιχεύει, καὶ ὁ ἀπολελυμένην γαμῶν 
μοιχ[εύει]. 

17:1 
It is necessary for enticements to come, 
but woe «to the one» through whom they 
come!  

ἀνάγκη ἐλθεῖν τὰ σκάνδαλα, πλὴν οὐαὶ διʼ οὗ 
ἔρχεται. 

17:2 

It is better for him [if] a millstone is put 
around his neck and he is thrown into the 
sea, than that he should entice one of 
these little ones.  

λυσιτελεῖ αὐτῷ [εἰ] λίθος μυλικὸς περίκειται περὶ 
τὸν τράχηλον αὐτοῦ καὶ ἔρριπται εἰς τὴν 
θάλασσαν ἢ ἵνα σκανδαλίσῃ τῶν μικρῶν τούτων 
ἕνα. 

15:4 

Which person «is there» among you 
«who» has a hundred sheep, [on losing] 
one of them, [will] not leave the ninety-
nine [in the mountains] and go [hunt for] 
the [lost one]?  

Τίς < > ἄνθρωπος ἐξ ὑμῶν < > ἔχ< > ἑκατὸν 
πρόβατα καὶ [ἀπολέσας] ἓν ἐξ αὐτῶν, οὐ[χὶ 
ἀφής]ει τὰ ἐνενήκοντα ἐννέα [ἐπὶ τὰ ὄρη] καὶ 
πορευ[θεὶς ζητεῖ] τὸ [ἀπολωλὸς];  

15:5a And if it should happen that he finds it,  καὶ ἐὰν γένηται εὑρεῖν αὐτό, 

15:7 
I say to you that he rejoices over it more 
than over the ninety-nine that did not go 
astray. 

λέγω ὑμῖν ὅτι χαίρει ἐπʼ αὐτῷ μᾶλλον ἢ ἐπὶ τοῖς 
ἐνενήκοντα ἐννέα τοῖς μὴ πεπλανημένοις. 

[15:8] 

[«Or what woman who has ten coins, if 
she were to lose one coin, would not light 
a lamp and sweep the house and hunt 
until she finds?»]  

[«ἢ τίς γυνὴ ἔχουσα δέκα δραχμὰς ἐὰν ἀπολέσῃ 
δραχμὴν μίαν, οὐχὶ ἅπτει λύχνον καὶ σαροῖ τὴν 
οἰκίαν καὶ ζητεῖ ἕως εὕρῃ;»] 

[15:9] 
[«And on finding she calls the friends and 
neighbours, saying: Rejoice with me, for I 
found the coin which I lost.»] 

[«καὶ εὑροῦσα καλεῖ τὰς φίλας καὶ γείτονας 
λέγουσα• χάρητέ μοι, ὅτι εὗρον τὴν δραχμὴν ἣν 
ἀπώλεσα.»] 

[15:10] 
[«Just so, I tell you, there is joy before the 
angels over one repenting sinner.»] 

[«οὕτως, λέγω ὑμῖν, γίνεται χαρὰ <ἔμπροσθεν> 
τῶν ἀγγέλων ἐπὶ ἑνὶ ἁμαρτωλῷ μετανοοῦντι.»] 

17:3 
If your brother sins [against you], rebuke 
him; and if [he repents], forgive him.  

ἐὰν ἁμαρτήσῃ [εἰς σὲ] ὁ ἀδελφός σου, ἐπιτίμησον 
αὐτῷ, καὶ ἐὰν [μετανοήσῃ] ἄφες αὐτῷ. 

17:4 
And if seven times a day he sins against 
you, also seven times shall you forgive 
him. 

καὶ ἐὰν ἑπτάκις τῆς ἡμέρας ἁμαρτήσῃ εἰς σὲ, καὶ 
ἑπτάκις ἀφήσεις αὐτῷ. 

17:6 

If you have faith like a mustard seed, you 
might say to this mulberry tree: Be 
uprooted and planted in the sea! And it 
would obey you. 

εἰ ἔχετε πίστιν ὡς κόκκον σινάπεως, ἐλέγετε ἂν τῇ 
συκαμίνῳ ταύτῃ· ἐκριζώθητι καὶ φυτεύθητι ἐν τῇ 
θαλάσσῃ· καὶ ὑπήκουσεν ἂν ὑμῖν. 

[17:20] 

[«But on being asked when the kingdom 
of God is coming, he answered them and 
said: The kingdom of God is not coming 
visibly.»] 

[«ἐπερωτηθεὶς δὲ πότε ἔρχεται ἡ βασιλεία τοῦ 
θεοῦ ἀπεκρίθη αὐτοῖς καὶ εἶπεν• οὐκ ἔρχεται ἡ 
βασιλεία τοῦ θεοῦ μετὰ παρατηρήσεως,»]  

[17:21] 
[«Nor will one say:» Look, here! or: 
«There! For, look, the kingdom of God is 
within you!»]  

[.. ἰδοὺ ὧδε ἤ· …, «ἰδοὺ γὰρ ἡ βασιλεία τοῦ θεοῦ 
ἐντὸς ὑμῶν ἐστιν.»]  
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17:23 
If they say to you: Look, he is in the 
wilderness, do not go out; look, he is 
indoors, do not follow. 

ἐὰν εἴπωσιν ὑμῖν· ἰδοὺ ἐν τῇ ἐρήμῳ ἐστίν, μὴ 
ἐξέλθητε· ἰδοὺ ἐν τοῖς ταμείοις, μὴ διώξητε•  

17:24 
For as the lightning streaks out from 
Sunrise and flashes as far as Sunset, so 
will be the Son of Humanity [on his day]. 

ὥσπερ γὰρ ἡ ἀστραπὴ ἐξέρχεται ἀπὸ ἀνατολῶν καὶ 
φαίνεται ἕως δυσμῶν, οὕτως ἔσται [ὁ] υἱὸ[ς] τοῦ 
ἀνθρώπου [ἐν τῇ ἡμέρᾳ αὐτοῦ]. 

17:37 
Wherever the corpse, there the vultures 
will gather. 

ὅπου τὸ πτῶμα, ἐκεῖ συναχθήσονται οἱ ἀετοί. 

17:26 
.. As [it took place in] the days of Noah, 
so will it be [in the day <>] of the Son of 
Humanity. 

.. [καθὼς] .. [ἐγένετο ἐν τ]αῖ[ς] ἡμέραι[ς] Νῶε, 
οὕτως ἔσται [ἐν τ<ῇ> ἡμέρ<ᾳ>] τοῦ υἱοῦ τοῦ 
ἀνθρώπου. 

17:27 

[For as in those days‚ they were] eating 
and drinking, marrying and giving in 
marriage, until the day Noah entered the 
ark and the flood came and took them all, 

[ὡς γὰρ ἦσαν ἐν ταῖς ἡμέραις ἐκείναις] τρώγοντες 
καὶ πίνοντες, γαμοῦντες καὶ γαμίζ[οντες], ἄχρι ἧς 
ἡμέρας εἰσῆλθεν Νῶε εἰς τὴν κιβωτόν, καὶ ἦλθεν 
ὁ κατακλυσμὸς καὶ ἦρεν ἅπαντας,  

17:30 
so will it also be on the day the Son of 
Humanity is revealed. 

οὕτως ἔσται καὶ ᾗ ἡμέρᾳ ὁ υἱὸς τοῦ ἀνθρώπου 
ἀποκαλύπτεται. 

17:34 
I tell you, there will be two «men» [in the 
field]; one is taken and one is left.  

λέγω ὑμῖν, ἔσονται δύο [ἐν τῷ ἀγρῷ], εἷς 
παραλαμβάνεται καὶ εἷς ἀφίεται•  

17:35 
Two «women» will be grinding at the mill; 
one is taken and one is left. 

δύο ἀλήθουσαι ἐν τῷ μύλῳ, μία παραλαμβάνεται 
καὶ μία ἀφίεται. 

19:12 .. A certain person, on taking a trip,  .. ἄνθρωπός τις ἀποδημῶν  

19:13 
called ten of his slaves and gave them 
ten minas [and said to them: Do business 
until I come]. 

ἐκάλεσεν δέκα δούλους ἑαυτοῦ καὶ ἔδωκεν αὐτοῖς 
δέκα μνᾶς [καὶ εἶπεν αὐτο<ῖ>ς• πραγματεύσασθε ἐν 
ᾧ ἔρχομαι.]  

19:15 
.. [After a long time] the master of those 
slaves comes and settles accounts with 
them. 

.. [μετὰ] .. [πολὺν χρόνον] ἔρχεται ὁ κύριος τῶν 
δούλων ἐκείνων καὶ συναίρει λόγον μετʼ αὐτῶν. 

19:16 
And the first [came] saying: Master, your 
mina has produced ten more minas. 

καὶ [<ἦ>λθ<εν>] ὁ πρῶτος λέγων• κύριε, ἡ μνᾶ σου 
δέκα προσηργάσατο μνᾶς.  

19:17 
And he said to him: Well done, good 
slave, you have been faithful over a 
pittance, I will set you over much.  

καὶ εἶπεν αὐτῷ· εὖ, ἀγαθὲ δοῦλε, ἐπὶ ὀλίγα ἦς 
πιστός, ἐπὶ πολλῶν σε καταστήσω. 

19:18 
And the [second] came saying: Master, 
your mina has earned five minas. 

καὶ ἦλθεν ὁ [δεύτερος] λέγων· κύριε, ἡ μνᾶ σου 
ἐποίησεν πέντε μνᾶς. 

19:19 
He said to [him: Well done, good slave, 
you have been faithful over little‚] I will set 
you over much.  

εἶπεν [αὐτ]ῷ• [εὖ, ἀγαθὲ δοῦλε ἐπὶ ὀλίγα ἦς 
πιστός,] ἐπὶ πολλῶν σε καταστήσω. 

19:20 And the other came saying: Master,  καὶ ἦλθεν ὁ ἕτερος λέγων• κύριε,  
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19:21 

[I knew] you, that you are a hard person, 
reaping where you did not sow and 
gathering from where you did not 
winnow; and, scared, I [went «and»] hid 
[your <mina>] in [the ground]. Here, you 
have what belongs to you. 

[ἔγνων] σε ὅτι σκληρὸς εἶ ἄνθρωπος, θερίζων 
ὅπου οὐκ ἔσπειρας καὶ συνάγων ὅθεν οὐ 
διεσκόρπισας, καὶ φοβ[ηθεὶς ἀπελθὼν] ἔκρυψα 
[<τὴν μνᾶν> σου] ἐν [τῇ γῇ]• ἴδ[ε] ἔχεις τὸ σόν. 

19:22 
He said to him: Wicked slave! You knew 
that I reap where I have not sown, and 
gather from where I have not winnowed? 

λέγει αὐτῷ· πονηρὲ δοῦλε, ᾔδεις ὅτι θερίζω ὅπου 
οὐκ ἔσπειρα καὶ συνάγω ὅθεν οὐ διεσκόρπισα;  

19:23 

[Then you had to invest] my money [with 
the] money [changers]! And at my coming 
I would have received what belongs to 
me plus interest.  

[ἔδει σε οὖν βαλεῖν] μου τ[ὰ] ἀργύρι[α τοῖς] 
τραπεζ[ίταις], καὶ ἐλθὼν ἐγὼ ἐκομισάμην ἂν τὸ 
ἐμὸν σὺν τόκῳ. 

19:24 
So take from him the mina and give «it» 
to the one who has the ten minas.  

ἄρατε οὖν ἀπʼ αὐτοῦ τὴν μνᾶν καὶ δότε τῷ ἔχοντι 
τὰς δέκα μνᾶς•  

19:26 
[For] to everyone who has will be given; 
but from the one who does not have, 
even what he has will be taken from him. 

τῷ [γὰρ] ἔχοντι παντὶ δοθήσεται, τοῦ δὲ μὴ 
ἔχοντος καὶ ὃ ἔχει ἀρθήσεται ἀπʼ αὐτοῦ. 

22:28 .. You who have followed me  ὑμεῖς .. οἱ ἀκολουθήσαντές μοι  

22:30 
will sit .. on thrones judging the twelve 
tribes of Israel. 

.. καθήσεσθε ἐπὶ θρόν[ους] κρίνοντες τὰς δώδεκα 
φυλὰς τοῦ Ἰσραήλ. 
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RESEARCH SUMMARY 
 
This study examines the occurrences of wisdom and apocalypticism in Q, and then draws 
conclusions from the latter about the historical Jesus.  Important questions are addressed: Did Q 
think of Jesus as a wisdom teacher, an apocalyptic prophet, or both?  If Q associated both wisdom 
and apocalypticism with Jesus, what was the interrelationship between these two?  Did either 
enjoy preference, or were they equally important to the person and message of Jesus?  A 
concerted effort is made to let Q speak for itself.  If the latter were possible, how would Q and the 
people behind it respond to the Renewed and Third Quests for the historical Jesus?  This question 
basically sums up the research gap, which is to provide the Sayings Gospel with an opportunity to 
respond to these reconstructions of Jesus.  Hence, there are two levels to the present work.  The 
first level focuses on Q in order to determine the roles of both wisdom and apocalypticism in Q.  
This exercise constitutes the focal point and bulk of the study, leading to the central theory: The Q 
people remembered and described Jesus as a sage who made use of apocalyptic eschatology to 
motivate and support his moral message.  The acceptance or rejection of this theory will naturally 
have an impact on our understanding of the historical Jesus, which represents the second level of 
inquiry.  The second level focuses on the historical Jesus, and our understanding of him, given the 
results obtained in this investigation of Q.   
 
The high regard for Q and the propensity to regard Q as a stratified document places this study 
squarely in the camp of the Renewed Quest.  However, there are two aspects of the study that 
have affinities with the Third Quest as well.  The first is the inclination to question the non-
eschatological image of Jesus proffered by the Renewed Quest.  The second is the synchronic 
manner in which the study approaches Q.  By preferring to ask how Q remembered and described 
Jesus, Q is approached in a manner reminiscent of the Third Quest’s historical method.   
 
The research gap is addressed in a systematic way.  Chapter one provides a focused overview of 
historical Jesus research from Reimarus to the present – an endeavour that naturally leads in to a 
discussion of the dissertation’s research gap, focal point and central theory.  In chapter two, Q is 
considered in its entirety, including its documentary status, its stratification, its genre, its ethnic 
colouring and its eschatology.  Chapter three zooms in on Q’s apocalyptic-judgment and Son-of-
Man sayings specifically.  An exegetical examination of these logia concentrates particularly on 
the focal point: the interrelationship between wisdom and apocalypticism in Q.  Chapter four 
zooms in further on a single Q saying: Q 6:37-38.  The purpose remains to determine the 
relationship between wisdom and apocalypticism in Q.  The study moves in a centripetal 
direction, from historical-Jesus research in general (chapter 1), to the Q document (chapter 2), to 
the Son-of-Man and apocalyptic-judgment logia within Q (chapter 3), to one specific logion about 
judgment (chapter 4).   
 
Chapter five pulls everything together by (1) assessing the central theory, (2) responding to both 
the Third and Renewed Quests, (3) suggesting ways to reconcile these two currents, (4) 
commenting on the relevance of Jesus’ wisdom and morality for today, and (5) highlighting 
avenues for further study.  The central theory is ultimately confirmed, albeit with an important 
qualification: Apocalyptic eschatology also formed an integral part of the sapiential message of 
Q’s Jesus.  In response to the Renewed Quest, it is found that apocalyptic eschatology can not 
and should not be divorced from the message of Q’s Jesus.  In response to the Third Quest, it is 
found that Q’s Jesus was primarily a sage, and that his apocalyptic eschatology was not imminent 
in nature.  Regarding the wisdom and morality of Q’s Jesus, it is found that the essence of his 
message remains valid.  This is particularly true of the way in which he used apocalyptic 
eschatology to motivate and buttress his moral message. 
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